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God’s Servants Listen

A Review of Proper Biblical Hermengics
David Reim’

It was early morning and darkness surrounded llild ehen a voice awakened him: “Samuel,
Samuel!” Samuel did not recognize the voice, forhlagl not heard it before. It was the voice of the
LORD God of heaven calling Samuel by name.

The timing of God'’s call was significant. It walsefore the lamp of God had gone out” (1 Sam.
3:3). The golden lamp in the tabernacle was toilledfin the evening and morning so that it did not
extinguish. The lamp represented the presence dfv@ih His grace. The flame represented the faith i
the hearts of the people, which burned with theobilhe Spirit. At this point in Israel’s history was
dark, for “the word of the Lord was rare in thosggl' (1 Sam. 3:1). The sons of Eli who served &sfs
did not honor God. They abused their position byngfully taking the best of the offerings for
themselves and by committing adultery with the womédio came to worship. It's no wonder that the
people “abhorred the offering of the Lord” (1 S&rl7). The oil of the Spirit was low and the lighft
faith in the hearts of Israel was going out, oitseould seem.

Before the situation was hopeless and the lighitweat completely, God chose a new prophet to
refill the oil of the Spirit by faithfully proclaimng His Word to Israel and so restore the lightsvéel.
Samuel became a great prophet—not because he speddk eloquently, or because he had a dynamic
and persuasive character. He became a great prbpbetise he learned to listen carefully. He said,
“Speak, LORD, for your servant hears.” Samuel wiasrgwhat every spokesman of God would need; it
was. . . .

The heart of a servant

Samuel considered himself the Lord’s servant etenyoung age. He knew the first requirement
of a servant was to listen carefully to what hisstaasays. With a little instruction and encouragem
from Eli, Samuel would also learn to speak evengtthe Lord had said. He did not take it upon hifse
to reinterpret the message as he thought it shoeldde did not ignore the parts he thought were too
harsh or unreasonable or irrelevant. He was nog tttequestion or doubt anything he heard. Samasl w
a servant of God who listened to God and then spdied he heard.

It is that heart of a servant, the heart of faitlat is always needed as we approach God’s Word
today. The servant, who has the Spirit-worked &ddahe Lord, sees God in His glory, majesty, gracel
wisdom and says with the Apostle Paul, “Oh, thetlde the riches both of the wisdom and knowledge
of God! How unsearchable are His judgments andwdigs past finding out! For who has known the
mind of the LORD? Or who has become His counselirwho has first given to Him and it should be
repaid to him? For of Him and through Him and tenHire all things, to whom be glory forever. Amen”
(Rom. 11:33-36).

With that Spirit-worked humble attitude of faittve will approach the Bible with the longing
desire to know everything that God has revealedismWord. We will not turn to the Scriptures todin
support for our ideas and beliefs, but will desive Spirit to fill us with His wisdom and knowledgs
revealed in His Word.

It is that heart of a servant that is lacking iany modern-day teachers of the Bible. We live in a
time not all that different from Samuel’s. Whilestle are more Bibles in the world today than evéoree
the Word of the Lord is becoming rare. The woulddsevants in the visible church want to make
themselves lords and decide for themselves andsottteat truth is, or make God a liar by declaringtt
there is no truth. They do not approach God’s Waeitth a humble desire to know what God says, but
with a proud heart that has already decided whayt Hre willing to accept. Like Eli's sons, they abu
their position to mislead the people, and as dtrbane turned many away from following the Lord.



The Word of God is rare because many spiritualdesadeny the inspiration of Scripture. They
do not consider the Bible to be the Word of Godllrits parts. Modern Bible scholars have said that
Bible is full of errors and myths and that it isithjob to weed out those myths. That usually means
rejecting anything that cannot be explained by modeience, including all the content of Scripttirat
reports God doing the miraculous. Thus the hisabicitical method of Bible interpretation has come
into prominence, and in turn it has led to the agpm of much of Scripture, including the hearttoé
Gospel. With that approach to the Bible it is nosgible to understand it properly, for the true niegiis
rejected as a fable.

True biblical interpretation requires the undergiag and acceptance by faith of the truth that
“All Scripture is given by inspiration of God” (2im. 3:16). That same truth also implies that all
Scripture is infallible and inerrant. As Jesus sdithe Scripture cannot be broken” (John 10:35).

In circles where the inspiration of Scripture cepted, the sufficiency of Scripture is often
denied. Roman Catholics add the declarations ofepagnd councils as necessary for faith. The
charismatics and others feel a need for additiogatlation directly from the Spirit of God. Theynye
that God’s “power has given to us all things thertt@in to life and godliness, through the true kizolge
of Him. . .” as revealed in Scripture (2 Pet. 1@)ere are countless books available, teachingledwyyv
to “listen to God's voice.” This may sound good the surface, like a renewal of Samuel's desire. But
they do not urge people to listen to God’s voiceh& written word of Holy Scripture, but ratherdo
“inner voice” coming to them in various ways. Iraliey they do not want to listen to God’s voicets
has given it to us, but to other voices that appe#ieir own sense of right and holiness.

Without the heart of a servant that knows the @iilsl God’s Word and desires to hear God’s
Word therein, the relevance of Scripture will bedeimmined, as we also see today. The Bible is not
considered to be relevant for today’s society dadnodern problems. The Seeker Movement, for one,
wants to limit the presentation of divine truthvtbat unbelievers are willing to tolerate. Thereftrey
may have a “form of godliness,” but are “denyirgpbwer” (2 Tim. 3:5).

With this approach to God's Word it is not surprgsthat a new movement is now arising that
undermines the perspicuity of Scripture. Influendad postmodern ideas about language, meaning,
subjectivity, and truth, many suggest that the Wadr@od is not clear enough for people to be certéi
any point of doctrine. In the Emerging Church membare much more interested in dialogue and
conversation than in knowing the truth. The ideat tthere is one single truth is scorned in favor of
subjective feelings and discussion of differentutjlats. How convenient! If God’s Word is not cletiign
we don’t have to take a position on homosexuaptgmarital sex, or anything. Let’s just light some
candles and incense, share our thoughts about, Jeglifeel good about ourselves just as we are.

The light of God is going out, it would seem. Befthe light goes out completely, however, God
has shown His grace in calling faithful servantowiill listen carefully to His Word and will prodla
what they hear. Servants who know and believettigaBible is verbally inspired by God and wanteo |
God be God will desire to learn all truth from Hthrough the study and proper understanding of His
Word. May we all be such servants through whom @iidefill the oil of the Spirit and keep the liglof
faith burning in the hearts of His true children.

As such humble servants of God we will readily remkledge our need for the Spirit and
understand that the most important step in bibiigarpretation is to:

Pray for the Spirit's guidance.

We hear people say, “Well, that is your interptieta” It's as if we are free to draw our own
interpretation as to what the Word of God meansvéier, the Bible is the Spirit's writing, and likey
writing the author has a single, specific meanhag He intends to express. The reader is not reeake
up his own interpretation of what the words meare Méed to know what the Spirit meant with His
words as they are given.

We are not left to guess what that meaning is.Ga has promised:



“Eye has not seen, nor ear heard, nor have enténtd the heart of manthings which God has
prepared for those who love Him.” But God has rdgddahem to us through His Spirit. For the Spirit
searches all things, yes, the deep things of Godwhat man knows the things of a man except the
spirit of the man which is in him? Even so no onews the things of God except the Spirit of God.
Now we have received, not the spirit of the wdsld, the Spirit who is from God, that we might know
the things that have been freely given to us by. Gbdse things we also speak, not in words which
man’s wisdom teaches but which the Holy Spirit hea¢c comparing spiritual things with spiritual.
But the natural man does not receive the thinghefSpirit of God, for they are foolishness to him;
nor can he know them, because they are spiritudibgerned. But he who is spiritual judges all
things, yet he himself is rightly judged by no dfer. “who has known the mind of the Lord that he
may instruct Him?” But we have the mind of Chr{étCor. 2:9-16)

Since the Word of God is “spiritually discerneth& humble servant of God will approach God’s
words with a threefold prayer.

1. We pray for the Spirit of wisdom and understagdithat the Spirit will open our minds to
understand what He is saying. We pray with the rRis&l “Open my eyes, that | may see
wondrous things from Your law” (Ps. 119:18).

2. We also pray that the Spirit will open our hedd believe all that He says. We must remember
the purpose of the Bible. It is not just that weyrkmow and understand history or philosophy or
morality. Our goal is not only to understand therd#oand sentences, but to realize the
heavenward goal thatiese are written that you may believe that Jesuké Christ, the Son of
God, and that believing you may have life in Hisnga(John 20:31). We read God's Word so
that we may grow in faith and love for God and @age in our desire and ability to glorify God
with our lives. Therefore we pray as the ApostlelRaays for his readersThat the God of our
Lord Jesus Christ, the Father of glory, may givggoo the spirit of wisdom and revelation in the
knowledge of Him, the eyes of your understandimggbenlightened; that you may know what is
the hope of His calling, what are the riches of ¢h&ry of His inheritance in the saints, and what
is the exceeding greatness of His power toward hus lelieve, according to the working of His
mighty powet (Eph. 1:17-19).

3. We also pray for the Spirit's guidance in applyiHis words to our lives and the lives of our
members. There is one Spirit-intended meaning oet/én every passage of Scripture. That is
not to say that a given passage has only one afiplic There may be several applications that
can be drawn from a passage. Therefore when weagrdp proclaim God’s Word, we begin
with the prayer that the Spirit will guide us todemstand His meaning and also to know how to
apply it properly. When teaching God’s Word, wevdell to distinguish between interpretation,
explanation, and application.

Finally, may the warning of God in 2 Peter 3:15¢f in our own ears and keep us ever seeking
the Spirit’'s guidance to know the meaning He ingerfi€onsider that the longsuffering of our Lord is
salvation—as also our beloved brother Paul, acngrth the wisdom given to him, has written to yas,
also in all his epistles, speaking in them of thégegs, in which are some things hard to undedstan
which untaught and unstable peopest to their own destructionas they do also the rest of the
Scriptures.” We pray that the Spirit will presengfrom such folly.

With the Holy Spirit's guidance we are ready tg ito God’s Word and listen. To that end we
speak of Biblical Hermeneutics, from the Greek wioedneneutikgswvhich deals with the principles that
guide the reader or interpreter in determiningithended meaning of a passage or text. Howeveuglet
state from the start that interpreting the Biblesloot require any mystical formulas or speciahing.
Everything the Spirit caused to be written in Sieip was written in a historical context, and ildws
the grammatical rules in place of the language Inmclkwv it was written. Therefore the only honest and
proper method of interpretation is what is called:

The Historical-Grammatical Method



I. Understand the Bible in its historical setting.

The Bible is a historical book, and it is 100%ttigcally accurate. We know it is so because the
Bible, all of it, is God’'s Word and God's Word isfallible. Archeology also supports the historical
accuracy of Scripture, as every archeological diegorelating to Scripture has shown the Bible &0 b
historically accurate. We can know much about fetohy of the world from the record of the Bible.

It is also important to understand that the warfdScripture were written in a particular histofica
setting. Understanding each such setting can ke feipful in understanding the meaning of a passag
For example, the things God told Abram to do whencdnfirmed His covenant with Abram in Genesis
15 are not difficult to understand. The languagsinsple. However, to understand the significanceéhef
account and the gospel message proclaimed instniecessary to understand the custom in Abraays d
of cutting a covenant.

The New Testament Epistles were often writtenddress specific problems or questions in a
specific congregation. So it can be very helpfulltalerstand the historical setting in order to usidad
the Epistle and how it applies both to the origmesders and to readers today. Often the histesetéihg
is revealed in the Epistle itself, but it may nbtays be readily discovered by a casual readingeview
of the isagogical background, then, can be usefuprepare the interpreter in his task of properly
understanding the meaning of the text.

While it is helpful to know the historical settiregp as to understand the message, let us never
suggest that the commands or words of Scripture wely the product of the customs and beliefs ef th
time and that they do not apply to us today. Thig erception is when the context makes it cleat &éha
custom was being used in applying a Bible principlea specific place and time. We think of Paul's
words about head coverings in 1 Corinthians 11.r&8 e clearly says: “But if anyone seems to be
contentious, we have no such custom, nor do thechba of God” (v. 16). In this case the customs can
change, but the headship principle does not chaargkjt should be demonstrated in the actions ®f th
reader through the customs of their own time aadepl

It should also be noted that the Bible relatesyrdstorical accounts without commenting on the
actions of the individuals in the narrative. We maininterpret such silence about a person’s sibeasg
an acceptance of or a condoning of that sin. Whed'sJaw identifies an action as a sin, we know tha
the person who committed that action was sinnimgneghough the account may not say so. For example,
when Judah went into a harlot, God did not exicdentify his action as sin, but made the offagrof
that relationship a part of the ancestry of Christe cannot conclude on that basis that in some
circumstances fornication is not a sin. Many cle@ssages tell us that every form of fornicatiosiis So
this event reported in Genesis is rather to be asavidence of God’s overwhelming grace.

Il. Follow the rules of grammar and language.

The historical-grammatical method of interpretatiecognizes that the Holy Spirit has spoken to
us in human languages, using the rules of gramméianguage that people who knew those languages
would have understood. Therefore, one cannot utadatshe Spirit's meaning if he doesn't follow the
rules of grammar and syntax. This seems obvioust igeoften overlooked or ignored.

A pointed example is the Roman Catholic intergietaof Matthew 16:18. Catholic theologians
claim that the “rock” on which Christ builds His @ich is Peter. However, that is grammatically
untenable since the “rock” on which Christ buildss KChurch is the feminine forrpetra and not a
reference to Peter, which in Greek is the mascuwlioel Petros

In denying the deity of Christ, Jehovah’s Witnasaed Mormons choose to ignore Sharp’s Rule.
This rule of Greek syntax states that when thera ®ngular article with a singular personal noun
followed bykai and another singular personal noun without anlasttben both nouns refer to the same
person. The one singular article governs both padsoouns. For example, in Titus 2:13 the Greek te
means: “the great God and Savior of ours, JesustChFhe grammatical syntax here of Sharp’s Rule



indicates that the “great God and Savior” is ond tre same person. Then the verse tells us who that
person is: Jesus Christ. Thus Jesus Christ is migt aur Savior, but also our great God. Even if one
doesn’t know about Sharp’s Rule, the point cam Iséilrecognized by all who want to learn from God’s
Word and are not trying to justify a false beliebat Jesus.

The tense of verbs should be carefully observatiemmialists and dispensationalists are waiting
for Jesus to come again and establish His kingdonearth. But if they would pay attention to verb
tenses, they would understand that Jesus said titaey: “The kingdom of Gotlas come nedrlt is a
perfect tense that is used in these statementhlrigt@ the people of His day. The kingdom camear e
them when Jesus was in their midst, seeking tancthem for His kingdom. The kingdom of God was
near when He and the apostles preached the gasfiem. All who believed the message received the
kingdom as they came under Christ’s divine rulevaik in their hearts; and so it is today, as werea
from Colossians 1:13: “He has delivered us from plosver of darkness and conveyed us into the
kingdom of the Son of His love.”

Understanding the use of tenses in Greek and Meisremportant for gaining the true meaning
of a text. The durative nature of the Greek pressmt imperfect tenses expresses an action that is
ongoing. The perfect tense expresses a completieth dlcat has lasting results, whereas the aadngtlyg
refers to an action or event or condition withawtHer description. For example Romans 3:23 noy onl
tells us that all people “have sinned” (aorist g9ndut that all people continue to “fall shorttbé glory
of God” (present tense). Understanding of tensessential when it comes to passages like 1 J@ha 3:
where some translations say: “He who sins is ofthél,” and “Whoever has been born of God does not
sin, for His seed remains in him; and he cannatIsétause he has been born of God.” The use of the
present tense in these statements shows thandt e person who commits sin that cannot be bbrn
God, but rather the person who impenitemibytinuesin sin as a way of life—he is the one who shows
that he is not born of God.

Every word in Scripture is carefully chosen by 8prit and is important to the meaning intended
by the Spirit. Overlooking even a single word caad to a false understanding. Prepositions, for
example, are crucial to language comprehension.naust pay attention to them. Baptists and otheys sa
that baptism doesn’t do anything. It is merely sngublic confession showing that he or she is dnite
with Christ. They don’t pay attention to the pregoa dia (“through”). “We were buried with Him
through baptism into death” (Rom. 6:4). Baptism was theansethrough which God caused us to be
buried with Christ.

Examining the text in the original Hebrew and Grean also give increased depth of meaning
from words that are difficult to translate, suchchgsedn Hebrew, which is so rich in meaning that it
includes many thoughts such as grace, tender mstegdfast love, etc. Algmarakletosin the Greek,
which is translated as “comforter, counselor, heldaut literally means “called to one’s side.” TBgirit
calls us to His side to provide whatever we nedti@time, whether comfort, help, or counsel.

lll. Follow the all-important rule of context.

A historical-grammatical reading of any writingshto pay attention to context. Every word and
passage are written to make a certain point abmuttdpic under discussion. You cannot remove the
passage out of its context and make it say songethicontext is not addressing.

We say thaScripture interprets Scripturelhat is what the rule of context is all about. Afe
not free to draw our own conclusion from a verse say that this is what God is saying. We neeeto |
the Spirit explain what He means. God saykly‘thoughts are not your thoughts, nor are your svisly
ways,” says the Lord. ‘For as the heavens are highan the earth,are My ways higher than your
ways,My thoughts than your thougtit@sa. 55:8-9). When we read our thoughts into Gdatford, we
will get it wrong every time. Therefore we look filre Spirit's own explanation in the immediate @t
in the extended context, and in the whole conté8oaoipture.

A. The immediate context



Many words have various meanings and can be usddferent ways. The immediate context
always determines how a word is being used. Fompig in Genesis 1:5 the word “day” is used in two
different ways, and it is immediately obvious te thonest reader how it is used in each case. “@Gletc
the lightDay, and the darkness He called Night. So the eveamaiithe morning were the firday.” The
first use of the word “day” refers to the dayligtdurs, whereas the second use of the word refer2tb
hour period that marks the complete cycle of lightl darkness. The reference to the “evening and the
morning,” together with the ordinal number “firsayd” make it very clear that this is its intended
meaning. Now just because the word “day” can alsaed to refer to a longer period of time, as in a
passage that refers to “Noah’s day,” it does vioéeto the immediate context to impose that meaafng
the word on Genesis 1:5. Words are to be undersiothetir basic sense unless the context requnagsat
less common meaning is meant.

It is often helpful to study how a particular wasdused in other passages. For example, consider
Luke 7:29: “And when all the people heard Him, edba tax collectors justified God, having been
baptized with the baptism of John.” This verse shaw that the word” justify” does not mean to make
righteous, for no man can make God righteous. dtdngudicial meaning: tdeclareor deem righteous
However, we still keep in mind that the immediat@text of any word must determine its specific imse
that passage.

We also look to the immediate context to explaod meaning of thought. In the parable of the
unfruitful fig tree in Luke 13:6-9, we might imagirall kinds of fruit that God is looking for. Buéslus
doesn’t leave us to imagine for ourselves. He enplevhat fruit God is seeking from us in the prengd
verse, which states the reason for the parabldeSanyou repent you will all likewise perish.” Wil
repentance you will perish — without fruit the tre#l be cut down. The first and most basic fruitfaith
is repentance, without which we would be cut ouBofl’'s kingdom and perish.

We should thank God that Hebrew poetry is nothikg modern poetry, which is often vague
and open to various interpretations. Hebrew paesgs different forms of parallelism and a balanchg
thought rather than sounds of words. In Hebrewllgdisan the immediate context of the second phrase
gives the Spirit's explanation of the first phrasgher by repeating the thought in different words
expounding on it, giving a contrast to it, or adgio the thought of the first phrase. In these wadgbrew
poetry gives more clarity to difficult concepts.

B. The extended context

The broader context, which includes the surroungiaragraphs and chapters, also helps us to
determine the Spirit-intended meaning of a passtidgdentifies the topic of discussion. Every pagsa
has to be understood in that broader context.

Consider Matthew 24:40-41: “Then two men will Ipethe field: one will be taken and the other
left. Two women will be grinding at the mill: onellhbe taken and the other left.” By themselvessthe
verses may sound like some sort of rapture of el but the larger context shows that this iswitat
the Spirit is saying. Jesus is talking about Hisosd coming on the final Day of Judgment. Jesus is
telling us that on the last day it will be justdikn the days of Noah when people were going alifeuas
usual and then sudden destruction came upon thethat context, then, it cannot be understood to be
speaking about some supposed rapture leadingaipupposed millennial reign of Christ on earth.

It should be remembered that at times a geneiratiple is stated and applied to a specific point
described in the context. That principle can righ applied in other situations of which the imiags
context is not speaking. For example, in John 108fus was defending Himself against the Jews who
accused Him of blasphemy for making Himself eqoabbd. He states the general truth, “The Scripture
cannot be broken.” That principle is always truewery situation.

C. The whole context of Scripture



Since the Bible is the Spirit's book and not therkvof the men who recorded it, it constitutes a
unified whole. Every word of Scripture is God’s Wipand so it is infallible in all points. We carugh
expect the context of Scripture to help us undedsthe Spirit's intended meaning in a number of
important ways.

» Since God’s Word is infallible, there are no codic#ions in the Bible. Thus any understanding of
a passage that contradicts another clear passagetdze the correct meaning of that passage. Wiy app
this hermeneutical rule to the following:

Justification by grace alone is clearly taught @nifgure. So when we come to a passage that seems t
suggest some form of work righteousness, we knatvdiach cannot be and we look more carefully at
the immediate and extended context for the trueninga Thus when James asks, “Can faith save
him?” (James 2:14) or “Was not Abraham our fathstified by works when he offered Isaac his son
on the altar?” (James 2:21), we know that thesenatesaying that our works can gain God's grace
and favor, for we have God'’s clear testimony thmt the deeds of the law no flesh will be justifiad

His sight” and that “a man is justified by faithaapfrom the deeds of the law” (Rom. 3:20, 28). The

passages from James and Romans do not contradittotlaer. Since justification by grace alone

through faith alone is established by many passages many different ways, the few passages that
seemto contradict them must have a different meankgloser examination of the context shows
that these passages are not presenting a diffeegnof gaining salvation, but rather teaching aapth
important aspect of faith: that it naturally shoitself in works. Therefore as James says, “Faith
without works is dead.” In James 2:14 the artideevious reference could be better translated,

“Can such faith save him?” or “Can that faith s&im?” In other words, can a verbal claim of faith

that produces no works save anyone? No, it carcadme it is not true faith at all. In that way

Abraham was justified by works only in that his W®mvere an expression of the faith in his heart,

and so James brings it back to the same conclasoRaul: “Abraham believed God, and it was

accounted to him for righteousness.”

» The clear passages always help us to understanchahe difficult passages, never the other way
around.

Especially when it comes to the highly figurativedasymbolic sections of prophecy, the Spirit often

uses similar imagery in other places, which camp sl to understand its significance. For example,

the clear words of Jesus in John 5:24-29 help usterstand the two resurrections and the second

death spoken of in Revelation 20.

» Passages in different parts of Scripture that dethl the same topic help to explain each other and
add more depth of meaning and understanding. Wepieare together the events of Judgment Day and
the end of the world by comparing passages in uvanmaces that speak about it.

* Where the fulfillment of prophecy is recorded e Bible, that is the Spirit's own interpretatioin o
His prophecy.

The accounts of Jesus’ birth from the virgin ManyMatthew and Luke make it clear that Isaiah 7:14

is talking about a miraculous virgin birth and fu$t a young woman having a son in an ordinary

way.

» Jesus declares to friend and foe that the Scegttiestify about Me” (John 5:39). We should
always seek to find Christ in the Scriptures andeustand it according to what Christ has done and
continues to do for us.

D. Understand all Scripture in the context of Chrst and His work.

In reference to the Old Testament Jesus said hleaStriptures “testify about Me” (John 5:39).
We should seek, then, to find Christ in the Scrigguand understand everything according to whasChr
has done for us and continues to do. Everythingaled in the Bible should be understood in relatin
our salvation in Christ, for this was and is tham@ary purpose for the Bible’s existence: to rev@all’s
plan of salvation in Christ for all people.



The pre-incarnate Christ was active throughouthibtory of the Old Testament. In the very first
words spoken, “Let there be light,” we see “the Wan action, our Lord Jesus Christ creating thirla/
and all things. He was present in successive agading and protecting His people in the pillarficd
and cloud and as “the Angel of the Lord.”

Notice also that the Bible doesn't try to covegtoss over the sins of God’s people, not even the
great heroes of faith. In those accounts we seedwvan steadfast believers desperately needed arSavi
From Adam and Eve’s first sin, to the murder ofitts®n Abel, to the world’s corruption reaching the
point where the only solution was the destructibawery living thing with a flood, we see that twsrld
is desperately wicked and hopelessly lost witho8&sior. Every account of God’s fierce judgmena is
vivid reminder to us of where we all would be withd&hrist. We can see ourselves in Abraham, Isaac,
and Jacob, and in the whole nation of Israel arahkihat we also need God’s grace and forgiveness in
Christ.

As the depravity of man shows the need for a Sawad’'s grace would meet the need with
glorious promises of the perfect Savior yet to cof®m the first promise given to Adam and Eve in
Genesis 3:15 to the last prophecy in Malachi, Gad weassuring His people of His grace and forgisene
to be found and established in the Anointed Ondh&tsame time He was teaching them what to look fo
so that they would not miss their Savior when Hesad. To this day these promises and prophecies gi
us the positive identification of Jesus as our &aso that there is no doubt.

God did more than tell His people about the comBayior; He also pictured Him in the
ceremonial laws given through Moses. Those laws saudifices may seem quite arbitrary and even
loathsome by themselves, but when we understamd #sea picture of Christ and His sacrifice for us,
they take on great meaning and beauty.

We also see the result of Christ’s sacrifice alyeegihveyed in the Old Testament. Every time
God’s people sinned and God forgave them and reddiaithful to them, they had evidence that the
Christ would come and fully pay for all of theinsi

In these ways and many more we see that Jesuddratythe heart of every chapter of the Bible.
We won't be able to understand the Bible propemyess we recognize that fact and utilize it in
discerning God's intended message as Law or Go$pat.is why the scribes and Pharisees could spend
their life studying God’s Word and yet never reallyderstand it, as they clung to the Law of Mosesb a
sadly missed the Gospel of Christ crucified inttlpdice They were an example of what Paul write® i
Corinthians: “But their minds were blinded. For iuthis day the same veil remains unlifted in the
reading of the Old Testament, because the vedlkisrt away in Christ. But even to this day, when é4os
is read, a veil lies on their heart. Neverthelebsmone turns to the Lord, the veil is taken aw@yCor.
3:14-16). They missed the whole point of God’'s Wardl rejected the One they had been waiting for.
May God preserve us from such a fate!

IV. Literal or figurative?

Many errors have risen because people have chosenderstand literal, historic accounts as
figurative symbols and others have taken symbadiscdptions literally. It is, however, not up tceth
interpreter to determine if a passage is meamtliyeor figuratively. The Holy Spirit determinesWw He
is using language and He makes that clear in theegb As with any writing that we encounter aréls
to understand according to the writer’'s intent, talke the content literally unless the context makes
clear that it is intended to be figurative.

A. Literal, straight-forward accounts: Much of Sittire is written as direct narrative of the histofy
God’s dealing with mankind in general and with Heople in particular. Other sections of Scriptuie a
written in literal, straight-forward language tcatd spiritual truths. The humble servant will réadi
recognize this and understand these accountsimsth@ght-forward, historic, literal meaning.




Why, then, do some insist on taking Genesis 1lréitjely? It is not because the words are
difficult to understand, or because the versesomesway suggest a symbolic portrayal. Yet they are
taken symbolically because the interpreters areillimgvto accept the content expressed as histbrica
narrative’ They choose to believe the claims of unbelievathar than believing God who knows all
things, never lies, and simply tells us how He w@dhe world. In order to justify their false laefjithey
must claim that Genesis 1 is a figurative account.

B. Figures of speech: We frequently use figurespafech in our speaking and writing because they
give a more vivid picture of what we are talkingpaband enhance the understanding of our audience.
Even if a person does not know the names of alldifferent figures of speech, like simile, metaphor
hyperbole, synecdoche, and so on, it is usually @asecognize when a figure of speech is beingluse
Such figures are quite common in Scripture. Jesits SHow often | wanted to gather your children
together, as a hen gathers her chicks under hagswiut you were not willing!” (Matt. 23:37). Jesus
called King Herod a “fox” (Luke 13:32). God is dabed as “My rock and My fortress” (Psalm 71:3);
and the Lord’s believing disciples are describettlzs salt of the earth” (Matt. 5:13). With any dig of
speech we need to look for the point of compariseiat exactly the speaker is using as the reference
point, the known element to the audience from whitthcomparison is made. Jesus, for instance,atid n
call Herod a fox because he was hairy or went atomm four legs; it is obviously referring to his
cunning, crafty nature.

C. Parables: According to Jesus the parables ldewtould serve a twofold purpose. When asked
why He taught in parables, Jesus replied, “Bec#éus&s been given to you to know the mysterieshef t
kingdom of heaven, but to them it has not beenrgiy®att. 13:11). Not that God doesn’t want some to
understand and be saved. He wants “all people sabed and to come to the knowledge of the truth” (
Tim. 2:4). But those who reject Jesus and refudeetieve the truth, the glories of His kingdom kept
hidden from them. On the other hand, for the humsklwant who wants to hear and know God’s Word,
the parables are a way to help him gain a bettdenstanding of God’s kingdom by relating it to tén
that disciples then and now can know and understand

Many come up with fanciful interpretations of daless when they let their imagination run loose.
Human imagination, however, is not the way to detee the intended truth of the parable. The Spirit
will guide us in understanding and will keep usniranissing the point as we carefully observe three
simple things.

1.TheOccasion What are the circumstances or the reason thatged the Lord telling the parable

to the audience? Understanding the reason forahabfe will go a long way in helping us to undensta
the meaning of the parable as Jesus intended.

2. TheNarrative Look at the details of the parable itself. Inmsocases some knowledge of the
way things were done at the time is useful to ustdading the story Jesus told.

3.TheLessonWhat is the lesson that is being taught? Wher@esus explains the parable, there is
no question. In some parables, however, we mustfimothe point of comparison between the earthly
story and the heavenly or spiritual meaning. UnlkEssus in His own explanation leads you to do so, d
not try to make a point of all the details of tterable; look for the main point. When one idensifiee
main point of comparison, then some of the detals help fill out the application, but we shouldagii
against forcing our thoughts into the details glaaable. The faithful interpreter should realizattany
point of a parable must be something intended eySihirit and not be of human origin.

D. Symbolic Images: Scripture in both Old and NEgstaments makes wide use of symbols. The
rainbow is a symbol of God'’s faithfulness to Hisipises. The color white is a symbol of holinessedéh
are clearly and simply established in Scripturewkler, the Spirit also makes use of symbolism igsva
more cryptic. They come in unusual visions of gjeameasts and horrific events, particularly in the
prophetic books of Daniel, Ezekiel, Zechariah, &®lelation. These visions and prophecies are not an
opportunity for the interpreter to let his imagioatrun free. The Holy Spirit will enable us to wnstand




the warnings and receive the comfort that thesmngswere meant to convey if we follow the same
fundamental rules of biblical interpretation.

1. Knowing that Scripture interprets Scripture ispecially important here. The imagery in
Revelation, for instance, is often explained ineotparts of the Bible. For example, the sharp togeel
sword that is seen coming out of Jesus’ mouth weReion 1:16 is readily identified as the WordG&dd
in Hebrews 4:12.

2. No vision from God will contradict any clear ¢tding of the Scriptures inspired by God, and
therefore the interpretation of the vision shoudd contradict any clear teaching of Scripture eithe

3. No new teaching is to be derived from symbolmaitions. Symbolical sections reinforce truths
taught plainly elsewhere and may add depth of wtdeding, but we should not establish any new
teaching from them.

Again as stated before, let the Spirit explain wih@ symbolism is describing. For example,
Revelation 21 on the surface seems like a beawtdstription of what heaven will look like. Manykéa
this literally and expect heaven to look like arglas city made with beautiful jewels and reallwba
streets paved with gold. But if one pays attentiothe opening verses, John tells us what he saw an
what this vision is symbolically representing. \&r2 states: “Then I, John, saw the holy city, New
Jerusalem, coming down out of heaven from God, gregpas a bride adorned for her husband.” Two
symbols describe what this vision is about: the Newsalem and a bride adorned for her husband. The
Spirit tells us what He means by the “New Jerusalamther passages, such as Hebrews 12:22-23 where
He identifies the heavenly Jerusalem with “the gelhassembly and church of the firstborn who are
registered in heaven.” The description of “a bréd®rned for her husband” is another familiar imafe
the Church, which is described as the bride of ElmiEphesians 5.

Thus the vision of the glorious city, New Jerusglavith streets of gold, gates of pearls, and
foundations of jewels is not telling us what heawglhlook like. Rather, it is describing the glotiyat all
believers will have together. The true Church ofi@mhich is built on the foundation of the apostesl
prophets (Eph. 2:20) and is made up of every beifielike living stones built together into a spigt
house (1 Pet. 2:5), will finally be complete inmgbas splendor and God will dwell in it visibly fever.

E. Allegory: By the direction of the Holy Spirit ithe book of Galatians, Paul made an allegory of
Isaac and Sarah, Hagar and Ishmael, using them #lssiration of those under the bondage of the/La
and those enjoying the freedom under the promise.

Unfortunately, in the second and third centuridteraChrist an allegorical method of
interpretation was developed and applied to telxéd should only be taken literally. This allegofica
method grew in popularity among theologians uihtéd time of the Middle Ages. At that point it was
acceptable for interpreters to find up to four niegs for a passage—the literal one and three nidvis.
practice was greatly abused and opened the doandor to impose his own ideas on Scripture. Many
times the plain, simple meaning of a passage waarégl or given mere lip service, while a deeper,
spiritual meaning was sought as preferable. Thi® dhe interpreter the freedom to make Scriptuye sa
whatever he wanted by accepting as literal whdtkieel and allegorizing the parts that were difficta
accept. This practice was so common with Roman dathheologians that the Lutheran reformers
referred to Scripture as a “waxen nose” bent indirgction by the hands of the false teachers. 8 heay
be a proper use of allegory, as Paul did in Galatiaunder the Lord’s direction of verbal inspiati In
our day, however, caution is in order when handagl’s Word, and that caution tells us that untbes
context requires a figurative sense, the literakseof a passage is the one intended sense th&pitite
has caused to be written, and with which we ougliet entirely focused.

Conclusion

Jesus has promised: “If you abide in My word, yoe My disciples indeed and you shall know
the truth and the truth shall male you free” (J88il-32). However, abiding or continuing in His Wor



implies more than reading, hearing, and thinkinguabt; we are also to be humble servants seeking t
know what the Lord is saying. Some people, like Rharisees and scribes of Jesus’ day and the higher
critics in our day, spend many hours examining God/ord and yet never come to know the truth
expressed therein. They are lost in their own ignoe because they are not reading to learn Godl's wi
but rather are seeking to find ways to mold antdape Scripture to their own ideas. They foolishlyist

the Scriptures to their own destruction” (2 Pel63:

Humble believers, who consider themselves sernantsod, will honor the Scriptures as the
Word of God. They will “tremble at His word” (Is66) and listen to God diligently, desiring to know
what the Lord has to say to His people. They wippr@ach Scripture with an honest heart, adheririgeo
given rules of language and expecting that God egithmunicate in that language what He wants us to
know. Then Jesus’ promise will be fulfilled; thelh such followers of Christ will know the truth diie
Word, and that truth shall set them free.

May we all be such humble servants who listen ¢ol @nd then faithfully speak what we have
heard from Him. May we heed the word spoken to Tiyo“Guard what was committed to your trust,
avoiding the profane and idle babblings and coittimahs of what is falsely called knowledge” (1 Tim
6:20). Let us also take to heart the exhortatioduofe “to contend earnestly for the faith which wase
for all delivered to the saints. For certain mewmeherept in unnoticed, who long ago were markedf@ut
this condemnation, ungodly men, who turn the gmfceur God into lewdness and deny the only Lord
God and our Lord Jesus Christ” (Jude 3-4). Aboveved pray that by His Word received and used
properly, the oil of the Spirit will be refilled drthe lamp of God will not go out in our midst.

Endnotes

! pastor David Reim served as a CLC representativthéoGerman Free Conference held in Grebenhein,
Germany, at the end of August 2014. His originalagswas presented in German to that conference Ehgésh
version of it appears in this issue with some lienis

2For a full explanation and defense of Sharp’s Rs#e, theJournal of Theologgeries called “The Greek Atrticle
and the Doctrine of Christ's Deity,” written by PrcClifford Kuehne and published in th#ournal issues of
September 1973 through December 1974.

® The historical-critical method is an example of lstan approach. While claiming to be scientific iret
methodology used, the conclusions drawn are inlBribpyal to a naturalistic worldview. It is assudna priori,
presupposed as a given, that miraculous event®tever happen, that God does not exert supertatoveer on
the affairs of men or the course of this world.sTim turn leads to the immediate dismissal of aibjidal report of
the miraculous as contrary to reality and impossibhus the text itself is not taken at face vahlud,is treated by
the historical-critical interpreter as a form oftitmyfable, or thematic religious fiction.

Exodus 20:6—taw or Gospe?P
Egbert Schaller

* The original of the reprint below appearedhe tAugust 1965 issue of tdeurnal (5:3, pp. 1-
14). It had this question as a subtitlaré the Words of Exodus 20:6 to Be Received and Jlau
as Law or as Gospel PromistAfter introducing this question with his own olpgations, Prof.
Schaller provided an abridged translation of an518&hre und Wehrarticle done by “G.A.M”
as the undersigned. At present the identity of @.As not known. Scripture quotations in this
reprint are from the King James Version.

The first issue of Volume 34 of tf@uartalschrift (1937 Theological Quarterly of the Wisconsin
Synod) opens with these words of the sainted Pudust Pieper:



We regard it as a gracious dispensation of God ithdhe previous issue of this periodical the
doctrine of the distinction between the Law and@uwspel was once again brought into discussion. In
the course of time, and especially during thatquem which we were being troubled by notorious
confusions [i. e., the Protéstant Controversy —SH, we had treated this subject somewhat more
extensively; but at that time no general unaniriityhe matter was achieved among us. Even today
unclarity in this subject persists in many quart@isis fact undoubtedly also gave occasion for the
appearance of this recent article in @artalschrift

Having read this, it was natural that one shoustinefor the October 1936 issue of the quarterly;
and there, on page 232, appears the title: “DoWhrds of Promise in the Conclusion to the Ten
Commandments Belong to the Law or to the Gospel®' rEference, of course, is to Exodus 20:6, which
in the Decalogue forms a part of the developmerthef‘First” Commandment, but which in Luther’s
Small Catechism appears as a portion of the answtre question: “What does God say of all these
commandments?”

No one who is truly sensitive to the theologicainete in our midst or, for that matter, to the
state of his own heart will react to such statesienuiestions, and topics with the feeling that aeeheft
behind us all the weaknesses and imperfectionsgtnad rise to them in the past. True theologiark wi
rather regard it as “a gracious dispensation of"Giotime and opportunity are found for us alsodar
day to revive and review the discussion of sucticumod and timely subjects.

The issue of a proper distinction between Law andp@l goes back to the Garden of Eden and
has been a vital concern to God’s people throughages. That the skill of thus rightly dividing téord
of Truth needs constant refurbishing is evidend alsiong us. In our task of instructing old and ypim
the wisdom of the Word, it is essential that wendbteach Gospel as Law or Law as Gospel. Yet aven
the simple terms of the Catechism a pastor or psgiemay not always properly distinguish them. How,
for example, do you, the reader, answer the questiacerning Exodus 20:6 as formulated above? What
thoughts have you communicated to pupils or stigdepbn the basis of that promise? Has it beeretleat
as a commitment of the Law or as a pledge of digmaee associated with the Gospel?

Having formed the broad purpose of preparingdiar theologicallournal an occasional article
dealing with some of the more difficult phases atfechetical instruction, the undersigned was pregar
to begin by directing attention to this questionewhin his study of the subject, the above-mentione
Quartalschriftarticle came to light. This discovery might wadf, itself, have cast doubt upon the need
and wisdom of attempting a new and original treatinté the topic. But it was then already too late f
doubt because th@uartalschrift essay turned out to be the somewhat shorter tistarsof an earlier
document which had already been investigated. dt dgpeared inehre und Wehrethe theological
magazine of the Missouri Synod, Vol. 41 (July-Oeot895), under the somewhat ponderous heading:
“Does the Promise, Added to the Law at the Timéhef Law-giving, That God Would Reward Those
who Love Him and Keep His Commandments, unto theu§hndth Generation, Belong unto the Law or
unto the Gospel?”

To borrow a phrase: What need have we of furtharesses? This is the sorrow of epigones that
much of what they might undertake to do, othersehdane better before them. Nevertheless, there is a
service that we can render. Even the best materiakeffective if it is not available. Much of tHme
work of the fathers is out of print and is not fdum the libraries of all our pastors and teachers.
Moreover, as in the case of these articles, muchwiten in German and in that form is inaccesstbl
many. To preserve the wealth of our theologicaleiitance, our generation must re-discover it in
translation.

Thus it is that the project above mentioned isidgted with the presentation of thehre und
Wehrearticle. Certain liberties have been taken. Tdea@hfluency, the translation will at times be eath
free; and to conform to the modern taste for byethie material will be condensed without the logs o
essential thoughts and without disruption of contexthis manner the scriptural witness bothLefire
und Wehreand of theQuartalschrift can be fully adduced in answer to the questionvashave
formulated it in the [subltitle.
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Before ever He issued a commandment, God spokénat &ying: f am the Lord thy God,
which have brought thee out of the land of Egypt,af the house of bonddg@Ex. 20:2). After God had
promulgated the First Commandment and added thaimgathat as a jealous God He would visit the
iniquity of the fathers upon the children unto thi#d and fourth generation of them that hate Hite,
continued with this promise: “And showing mercy athousands of them that love me and keep my
commandments.”

I. This promise must be read either in terms of th& bain terms of the Gospel

The Scriptures allow no third possibility. For thegntain neither an evangelical Law nor a
legalistic Gospel. In a sense the two great dassrof Scripture, Law and Gospel, do indeed compiéme
each other; but they are never interchangeable.Gdspel does not become Law merely because it is
found in association with the Law, nor does the lbeseome Gospel when the latter is attached to it.

God has confirmed His Law both with threats andhwitomises; but the promises of the Law are
conditioned by a demand for full and perfect obedge “This do, and thou shalt live” (Luke 10:28vLe
18:5). Such performance calls for people perfestinctified, loving God with all their hearts, squls
strength, and mind, and their neighbor as themsdlveke 10:27); and to them God pledges not merely
temporal, but spiritual and eternal blessings al. Weansgression of a single commandment, however,
merits all the condemnation of the Law. “Cursechbehat confirmeth not all the words of this lawdtm
them” (Deut. 27:26; Gal. 3:10). So the Law not omhposes upon all men all punishments of body and
soul for time and eternity, but deprives them @& tlue enjoyment of any and all temporal, spiritaald
eternal blessings as surely as all men have trassed the whole Law. Not even the Christian, toeeef
can of the Law and through the Law attain to oreexgeither the greatest blessing of all which séys:
am the Lord thy God,” or the other: “(I am) showimgrcy.”

Since it is certain, however, that God has alrdatfilled this promise for many thousands, it is
clear that the promise must flow from the Gospel has come to the believers through the Gospeh Eve
the promise attached to the Fourth Commandmentat‘iimay be well with thee and thou mayest live
long on the earth,” cannot be dependent upon aihkge the Law by the individual. For as he who fee
the whole Law, yet transgresses in one point, ikygof all, so surely he who would receive anyddimg
of any single commandment must have kept the whale Nor did God give to the world the promise:
“While the earth remaineth, seed-time and hanassd, heat, and summer and winter, and day and night
shall not cease,” because the world had kept thve, bat for the sake of the promise of the world’'s
Savior. The many rewards of grace accorded goo#étsamannot be derived from the Christian’s keeping
of the Law, but must have their origin in the Gdspred bear its character.

The promise which introduces the divine Law hasftflewing identifying characteristics:

A. The words, “l am the Lord thy God,” involve ammmunion between God and man. Luther writes:
“He saith not, | am the Lord your (plural) God, biihy God. Take careful note of the little word
Thy; for it embodies vast power. So He says: | henltord thy God, as though He would declare:
I will assume a very personal concern for eacham#hough he were the only person on earth.”

B. The promise is that God will show mercy; anid igiven to “those who love” Him.

C. He makes His promise to those who “keep my conaments,” thus relating it directly to the
obedience of faith of His Christians.

D. He excludes every possibility of merit by promgto “keep mercy with them that love Him and
keep His commandments to a thousand generatioreit(3:9).

If we now compare Law-promises with the marks @ firomise, the distinction is manifest.



A. God can say to ho man by the Law: | am thy Gbg highest good, but must rather declare: |
am thy Judge who must cast thee from Me into Adle grace in this, that God is our God, is derived
from the Gospel.

B. That there are people who love God in a worldctvinates God is not an achievement of the
Law, but of the Gospel which generates Christiahe alone can love God. “The Scripture”— that ig, th
Law graven in stone and expounded in the Bible—Htaincluded all under sin” (Gal. 3:22)—that is, all
men and the thoughts and intents of their hearts.

C. The Law knows nothing of mercy. Through the L@ad can exercise only His righteousness
which deals according to merit. Even Christiansovdincerely though inadequately love God and
uprightly, if imperfectly, keep His commandmentande granted a bodily, spiritual or eternal blegsi
only by the mercy of God and never from God's ispnahmutable righteousness. All mercy has its roots
in the Gospel. When God promises mercy to those kaep His commandments, He thereby makes it
clear that He speaks, not of merit, but of an umeerdisplay of His goodness and benevolence,
according to the Gospel which is in Christ Jesus.

II. God Himself drew this promise from His covenargrate

The words, “I am the Lord thy God,” are words of ttovenant of grace which God established
with Abraham and sealed by the rite of circumcigiGen. 17:7-8). Its promise manifestly did not tesu
from a keeping of the Law. God took the words fribva terms of the covenant of grace and placed them
as a heading over the Law.

In like manner, God Himself adduced the words.”l am showing mercy” from the covenant of
grace. For we read, Deut. 7:9: “Know therefore tivet LORD thy God, he is God, the faithful God,
which keepeth covenant and mercy with them thag lovn and keep his commandments to a thousand
generations.” And after He has referred to thedtsr@and called for the keeping of His commandments
and statutes, He says: “Wherefore it shall comgass, if ye hearken to these judgments, and keeb, a
do them, that the LORD thy God shall keep unto tieecovenant and the mercy which he sware unto
thy fathers” (v. 12). Since God, then, had giveroath to Abraham, Isaac, and Jacob pledging theymer
which blesses unto thousands of generations, by mdid could we relate “the covenant and the meércy
to the covenant of the Law, which was consumma®l years later and knows naught of mercy? (cf.
Gal. 3:17-19). One must not overlook the fact #iabd in the promises made to the patriarchs (Gén. 1
19; 26:4-5), mention is made of a keeping of tleuseés and ways of the Lord. Here, as in the words
attached to the Law, “them that love me and keegomgmandments,” God describes those persons who
have been called into the covenant of grace and a#dheir life of obedience testifies, rely upbe t
sworn, unconditioned mercy of God.

lll. By its purpose and benefit this promise is reveakedvangelical

No essential difference can be discerned betweesetlwvords of promise associated with the
giving of the Law and all other promises in whiclodsgraciously offers rewards to the works of
Christian faith. Communion with God by faith is popposed in every case. God must first be our God
before we can expect Him to fulfill in us the premiattached to the Law. Only Christians can be
promised and can receive a reward of grace for tfed works; and such reward is due only to works
done according to the divine Law, because no otfweks are good works. It is in every case an act of
mercy when God rewards good works (Luke 17:10), amyg divine promise to that effect is without
reference to human merit.

When in His preface to the Law God identifies Hithas gracious and merciful by His promises
and as the wrathful One by His threats, He wouédehy clothe His Law with the proper prestige, thus
promoting obedience. By His promise He coaxes dipte to the keeping of the Law; by threatening He
excites them to watchfulness against carnal sgclutither writes: “The temporal promises are thplep
and nuts with which God coaxes His children.” Tiasd continues still to entice us by promises of



temporal, spiritual, and eternal blessings. Thetdbyencourages us to deny the world with its I(idtb.
11:26; Matt. 19:26), to show mercy to the needy t(M25:34-40), to make a firm confession of Christ
(Matt. 10:32), to practice meekness, humility, msddeness (Matt. 5:1-9), to show a forgiving spirit
(Matt. 6:14), to trust God for the supply of ourdidg needs (Matt. 6:32), etc. The Law itself camntqi
requires all such things of all men as acts ofimgllobedience; but the Law can make no one wiling
obedient. It can threaten and frighten transgraesstih punishment, but thereby works only wrathrfRo
4:15). Since the Law has suffered at the handdl afen and must therefore curse them all, it carene
by means of any promise, coax men to keep it. Sindemands a holiness possible only to the perfect
how might it lovingly invite obedience in sinnerg”ollows, then, that all those promises with whic
God encourages a keeping of His Law are evangeilicalature and can affect only Christians, who
through Christ are reconciled with God and havenlim®n again.

The divine promise is also a most glorious comfgnereby God strengthens the faith of His
Christians in cross and tribulation. Holy men ofddwmave been wont to use the promises of reward to
good works as strengthening preachments for comihiel, prostrate in prayer before his God and
relying solely upon the righteousness of Christyemtihneless supports and confirms his faith with a
reference to the fact that “the great and drea@fd” is also the One “keeping covenant and mercy to
them that love Him” (Dan. 9:4). Moses, in perillo$ soul at Pharaoh’s court, looked at the rewhleth(
11:26); and this moved him to choose the shame af'S5people and leave the glory of this world
behind. King Hezekiah in his mortal illness remirttle Lord of his uprightness of life, and the Lord
acknowledges this as a prayer of faith (Isaiah 88his prayer David comforts himself thus with the
certainty that God would hear him: “. . . Thou hgisten me the heritage of those that fear Thy name”
(Ps. 61:5). How often do we not read that God'stsa@ppeal to Him on the basis of their obedierfce o
faith! (Ps. 7-10; Ps. 15; 1 John 3:7, 18-19; etc.)

How splendidly our Lord Jesus encourages Hisiglss through the macarisms and promises in
the Sermon on the Mount! His expounding of the rdivLaw follows only after He has prepared the
disciples, by extolling the beauty of their newbatate and reminding them of the promises dueit, t
follow and serve Him faithfully through cross amitbailation.

How it must cheer believers and strengthen thaifidence in God while they walk through the
wilderness of self-denial and renunciation when @amnises that He will bless them with temporalgif
(Lev. 26:1-8; Deut. 30:9; 28:3-14; Ps. 37:4-5). Hgkeatly this must help our feeble faith, which reve
desires visible support when assailed by doub#atd and despairings regarding our adoption, toat G
has promised us spiritual gifts which shall acdaeur obedience of faith and are thus designeGday
to be witnesses and evidences of our faith (Dedit3,211-12; 2 Cor. 6:16; John 14:24). The Apology
says: “And yet Christ often connects the promiséhefremission of sins to good works, not because H
means that good works are a propitiation, for tf@lpw reconciliation; but for two reasons. One is,
because good fruits must necessarily follow. TreeeHe reminds us that, if good fruits do not faljo
the repentance is hypocritical and feigned. Thertbason is, because we have need of external sfgn
so great a promise, because a conscience fullasflias need of manifold consolatiorCgncordia
Triglotta, Art. Ill, p. 199).

How greatly also the hope of Christians, so degpadnstant a need, is strengthened by the fact
that the Lord Himself has established a directticmiabetween our obedience of faith and the gifts o
eternal life (Matt. 19:28-29; Luke 12:33).

All this is solely an operation of the Gospel. Hue Law, whether it be found in the OId or in the
New Testament, performs the office of death. Itemdifts up, never strengthens faith and hope utider
cross of life, never comforts the poor heart withkamplete sanctification as a witness to our Sbate
grace. We therefore must conclude that these pesnaige evangelical in origin and in nature. Thengby
certainly do not wish to say that they are Gospelkssence; for the Gospel in its essence is the
proclamation of the forgiveness of sins to the.l@tt these promises flow from the Gospel and thus
belong to it.




IV. Certain objections which might be raised against @anclusions
It will serve to confirm the correctness of oundings if we allow space for the examination of
objections which might seem to some to be valid.

A. The argument may be advanced that there istteiGDspel, which has nothing whatever to do
with our works or with the Law. This Gospel is “tbeszine doctrine of the gracious forgiveness ofsin
through faith in Christ Jesus unto eternal lifehidit is in essence and character, nature andteffe

We answer: Be it granted that there is but one Elpsmd that this is totally independent of our
works. It is NOT true, however, that it has nothinglo with our works or with the Law. We believst
only that the Holy Ghost “has enlightened me with Gospel,” but that through the same Gospel He
“sanctifies me”; and a sanctification without lawdawithout works is non-existent. Through the Gbspe
God not only forgives us our sins, but delivergram them. Not only does Christ thereby comfortrfiela
consciences, but in the process also persuadesthferted to walk the way of His commandments (Ps.
119:32). As true as it is that the Gospel neveeddp upon our works, it cannot be denied that arksv
depend upon the Gospel, in the sense that the Sloiljt performs each good work in us through the
Gospel. We must therefore carefully distinguishwaein what the Gospel brings about in the justiocat
of the sinner before God and what it brings abouihé ones who are justified.

B. Someone might further say: The evangelical psesiiare free promises of grace, while the
law-promises are given subject to satisfactory aehdAny promise which is conditioned by a demand
that one love God and keep His commandments isomipe of the Law. Therefore the one under
discussion must be a law-promise.

We answer: Most certainly a promise associatel thi¢ condition that the Law be kept is a law-
promise. But the evangelical promise is uncondé@tmot only in justification, but also in the arefa
sanctification, since there is no merit of rewardhe faith-obedience of Christians and God ismoted
by the earnings of their obedience but desiresmnthises good solely out of mercy. As little as the
promise of the Gospel is conditioned by faith, kel also is the obedience of faith, which hasrbee
wrought by grace, a condition of the promise. Asnaling of the first longing of the human heart the
grace of God in Christ, so likewise is the slightesging to serve God in love and gratitude arvi
work of grace in every respect. Grace does notrbeamnditional merely because a command or even an
act of man is involved, but only when human workaativity is substituted for grace or is made a
contributing cause of the conferring of grace. When God commands: Baptize! or: Eat and drink ef th
bread and wine in the Sacrament!—that also is sraacessential activity without which there cobl
no Sacrament; and yet this is the sweetest Gospkeiform of a command, because God has connected
His grace with the external signs. But He has hetaby replaced grace with human action or made thi
action a cause of grace. Martin Chemnitz speaks tfitExodus 20:6: “The subject here is that mercy,
Deut. 7:9, 12, which God confers upon the piousrder to show that this promise does not have its
origin in human merit but in divine grace.”

C. It might further be pointed out that in His igig of the Law, God placed promise and threat in
juxtaposition. Now since the threat certainly doesbelong to the Gospel, the promise must be taken
corresponding to the threat. He who does evil bdl punished; he who does good will be rewarded.
Human reason must draw this conclusion, and fdruwegy reason is so incapable of reconciling itself
the bearing of a Christian’s cross.

We answer: The fact that God utters this promisgendiving His Law by no means makes the
promise one of the Law. When our Lord sent His idles into the world to preach the Gospel, He
sounded the threat: “He that believeth not shalid@®aned.” But certainly the promise, “He that badidn
and is baptized shall be saved,” did not therelmpiye a promise of the Law. In recording the worlds o
institution of the Holy Supper, St. Paul adds treming: “Whosoever shall eat this bread, and dtimi&
cup of the Lord, unworthily, shall be guilty of thedy and blood of the Lord”; yet the promise, “&iv
and shed for you for the remission of sins,” is tlmtreby made a law-promise. There is here no



correspondence between threat and promise; rdtieetwo stand in opposition to one another. In the
human heart the truth is written that evil musipbeished and the good rewarded; but in no unreganer
is it written that God desires to reward obediefoca thousand generations, for it is not a prorofsine
Law.

D. It could be pointed out that the true contefrhe Gospel is Christ and His merit, and that the
promise of which we speak cannot be evangelicailgnted because it makes no mention of Christ and
His merit.

We, of course, reply: Only through Christ can Gag & a people or a person: | am thy God!
Only for Christ’'s sake and because of His merit Gad show mercy to any man and bless him (Eph.
1:3); only through Christ is it possible for usldve God and keep His commandments, for without Him
we can do nothing; only in Christ can God bless descendants of a Christian unto the thousandth
generation, for in Him all nations of the eartheally are blest; only because of Christ's merits@ad
reward good works because only in Christ is thetegus God pleased with the person who performs the
works and whose weaknesses and imperfections aegembthrough Christ’s perfect obedience. The true
content of the Gospel is Christ and His merit. Tpismise also, though the name of Jesus is not
expressly mentioned therein, has Christ as itsdation, source, means, and ultimate object. Hence i
must be a Gospel promise.

Concerning Conversion
David Lau

* In the June issuelfurnal 54:2, pages 15-22) David Lau’s article “Concerningtification”
appeared, mainly as an examination of Binief Statemenon the doctrine of justification in the
light of Scripture. The same approach continuethe article below. Thérief Statementf
1932 deals with the doctrine of conversion in seyamagraphs numbered 10-16. Each
paragraph, quoted in italics below, and the citenbp passages from the New King James
Version will be considered one at a time. Citatcdrguoted material is documented per MLA
guidelines. See Works Cited on page 52.

Brief Statement 710
We teach that conversion consists in this, thata,rhaving learned from the Law of God that he is a
lost and condemned sinner, is brought to faitthim Gospel, which offers him forgiveness of sins and
eternal salvation for the sake of Christ's vicamosatisfaction, Acts 11:21; Luke 24:46, 47; Acts
26:18.(emph. orig.)

Acts 11:21 And the hand of the Lord was with them, and a greahumber believed and turned to
the Lord.

This passage refers to the gracious effect opthaching of Jewish Christians that were scattered
after the stoning of Stephen. We are told that sofriteese men spoke also to the Greeks (the vesty fi
Gentile group to be gathered) and preached to therhord Jesus. God was with them in their preaghin
Gentiles believed their teaching about the Lordidethus they “turned tdhe Lord. In other words, they
were converted to the Lord.

Conversion means a “turning”; in a doctrinal sees@version means a “turning” to God.
Scripture uses other terms in place of “turning’conversion; these include illumination, awakening,
guickening, and regeneration (being born again).

The above passage shows that conversion consi$tisj that a man begins to believe. And what
does he believe? He believes that which was préaichlim, which in Acts 11:20 is described as “the




Lord Jesus.Thus in the Scriptural sense a man is converteidkguned, regenerated, etc., when he first
believes in the Lord Jesus. If he does not belisvibe Lord Jesus, he is unconverted, not regesabrat
etc., no matter whether he is a slave of vice anwardly righteous man in the sight of men.

This passage also teaches us that it is God winects. The Christians certainly preached, but if
“the hand of the Lord” had not been with them, me evould have believed and no one would have been
converted. But since the hand (the power) of thedlwas with them, they were converted and did
believe.

Many use the termonversionin another way. They believe conversion to congighis, that a
man who has some vice or failing corrects himselsaorrected in some way. True conversion should
indeed result in the changing of a person’s wajyifef his lifestyle, but man retains in himself sem
power and ability to make external and outward gearin lifestyle. A true change that affects theard
heart, attitude, and will can only be brought ablmyttrue conversion, which consists in being chdnge
from unbeliever to believer in Jesus Christ. Thaewaud lives of the converted and the unconverteg ma
often appear similar. However, the converted maesdwhat he does by faith in Jesus Christ. The
unconverted man does what he does by his own pamndrat heart he is still an enemy of God.

We use the terroonversionioosely also in this way: when we speak of a peesoa convert who
switches his denominational allegiance from oneraiibody to another. But unless that switch is
accompanied by the first kindling of faith in therpon’s heart by the Word, such a change is nbt tru
conversion, nor is such a person rightly calledmvert in the biblical sense of the word. Perhapsvhs
already a true Christian by faith in Christ everhia former affiliation. Or perhaps his change frone
church body to another was just an outward chaageé,at heart he remained an unbeliever as he was
before, making the change from one church bodyatteer for earthly reasons of one kind or another.

Martin Luther taught this also. He said: “To tumthe Lord means to believe in Christ as our
Mediator, through whom we have eternal life” (dtdPieper 11:454).

Luke 24:46-47Then He said to them, “Thus it is written, and thusit was necessary for the Christ to
suffer and to rise from the dead the third day, andhat repentance and remission of sins should be
preached in His name to all nations, beginning atefusalem.”

Jesus spoke these words to His disciples in the between His resurrection and His ascension.
He sums up the entire message of the Scriptureshenthessage to be proclaimed in His name to the
world in just a few phrases: His death and restimecrepentance, and remission of sins. This flgrie
stated, is the message of God’s Word. The messagdiich men are converted is twofold: repentance
(sorrow for sin) and forgiveness of sins in Chiissus. The experience of a converted person istllais
he sincerely repents of his sin and turns to Climigaith for his forgiveness. The knowledge of kia
and the despair because of his sin are broughtt dyothe thundering truth of God’s uncompromising
Law, but he is truly converted only when he in t@gor of conscience and fright of God’s judgment
believes the sweet Gospel that he has the remissitmngiveness of all of his sins in Christ Jesus.

On this passage Dr. Walther writes in béav and Gospel
Why is repentance required as well as faith? Oud Igives the reason in these words: “They that be
whole need not a physician, but they that are sickl am not come to call the righteous, buteis,
to repentance.” Matt. 9, 12. 13. With these woltws Ltord testifies that the reason why contrition
(sorrow for sin) is absolutely necessary is thahwuit it no one is fit to be made a believer. . . .
Where there is no spiritual hunger and thirst,ltbed Jesus is not received. As long as a person has
not been reduced to the state of a poor, lostcandemned sinner, he has no serious interest in the
Savior of sinners. (249)

W. H. Wente inThe Abiding Woradds another thought: “In God’s guidance and toeof the
ways of an individual human being this preachinghefLaw is often supported and furthered by crasse
afflictions, and misfortunes which come upon manitanay be that God uses an abundance of earthly
blessings to lead an individual to repentance (Ra. ‘Or despisest thou the riches of His goodraesh
forbearance and long-suffering, not knowing tha foodness of God leadeth thee to repentance?’)”



(1:1177-8).

However, the only means by which we are conveadedod and by which others can be turned to
God is the proclaiming of the message (the Gosp@ord and Sacrament) of repentance and remission
of sins, the message that Jesus instructed Hipldisd¢o preach in His name to all nations.

TheAugsburg Confessidoriefly sums this up in Article XII{Now, repentance consists properly
of these two parts: One is contrition, that is;des smiting the conscience through the knowledgem
the other is faith, which is born of the Gospelobabsolution, and believes that, for Christ'sesadins
are forgiven, comforts the conscience, and deliitdrem terrors. Then good works are bound todw|
which are the fruits of repentancdig. 49).

Acts 26:18 [Jesus called Paul . ‘td open their eyes, and to turn them from darknes to light, and
from the power of Satan to God, that they may recee forgiveness of sins and an inheritance
among those who are sanctified by faith in Me.”

This passage is a part of Paul's explanation togKilerod Agrippa Il, when Paul was held as a
prisoner of the Roman government. Paul, in recagritie details of his conversion, tells how Jekes t
called him to be a witness to Jews and Gentites,open their eyes,” etc. Paul then continues:
“Therefore, King Agrippa, | was not disobedient the heavenly vision, but declared first to those in
Damascus and in Jerusalem, and throughout all thegion of Judea, and then to the Gentiles, that
they should repent, turn to God, and do works bl repentance”(Acts 26:19-20).

This passage of verse 18 teaches us that the werted are blind (since their eyes need to be
opened), they are living in darkness, they arehim power of Satan, they are not conscious of the
forgiveness of sins, and have no share with thievesats in Christ. Conversion consists in this, theat
their blindness becomes illumination, their darlsnescomes light, their service to Satan becomesceer
to God, they receive the forgiveness of sins amdrheritance of eternal life, and they becomera gfa
that glorious company of “sanctifiegieople, a people declared holy, claimed for God, lzeginning to
show holiness (devotion to God) in their lives byt in Jesus Christ. How was Paul to accompligh th
mighty change and for so many? Simply by testifyiaghe things he had heard and seen concerning
Jesus Christ. The Good News of Christ itself isgbeer by which this change is made.

This passage also incidentally teaches that thereo third possibility. Either a person is a
believer or an unbeliever, converted or unconveretightened or blind, serving Satan or servingl,Go
possessing forgiveness of sins by faith in Chrishat possessing it, being a part of the Churchatr
Thus conversion is not a gradual process, so thiahgl a certain period a person is in a neutraa are
between faith and unbelief. No, the very first amelakest spark of faith kindled by the Holy Spirit
through the Gospel is already faith. Conversicanisnstantaneous thing, a matter of a moment.

It may be and often is impossible for any Christia state the exact moment of his conversion.
The apostle Paul could and the jailer at Philigpild, but most of us, no doubt, cannot. Also, iyrba
true of some that they have been converted moredhee. In other words, they believed, they felagw
from the faith, and they were reconverted. Suclvidglinto our past is not important, however. The
important thing is that at this very moment we egetain that Jesus Christ died for our sins antlvilea
have forgiveness of sins in Him. God wants us tadseired of that fact and so has the Gospel prédche
us for this very purpose: to give us this assuraratthereby strengthen and preserve the faithvibat
have.

In the history of the Christian Church, Pietidtsth Lutheran and Methodist) taught that no one
could be a Christian unless he had ascertaineasthet day and hour of his conversion. There is no
Scripture, however, to support that assertion. JMasley, the founder of Methodism, taught: “I know
because | feel.” He believed he was a Christiaraligse he had an emotional experience of conversion.
God, however, does not want us to base our faitbusrsubjective, emotional feelings, but always and
surely on His objective promises given in His Wdrdbelieving the simple Word of God thatle died
for all,” you have absolutely positive assurance of forgissremore than anyone can have who trusts
his emotional feelings. The certainty in such batig is not the act of it, the faith itself, butetlobject,



that which is believed. The certainty of the fomgiess received is the truth that Christ made full
atonement for all sins, dying in place of all sirme

On the doctrine of conversion many smaller se@kenthe same mistake of attaching too much
importance to the emotional feeling of conversimather than to the written Word of God). In his koo
The Small Sects in Amerié&mer Clark lists the subjectivist sects and Peogtal sects that make this
mistake. Subjectivist sects include some Methodidtéted Brethren, Church of the Nazarene, Holiness
churches, and various Churches of God. Pentecssstéd include various Churches of God, Assemblies
of God, Pentecostal Assemblies, etc. Of thesadki@or writes:

Perfectionist sects believe that an emotional i@aatonstitutes proof that the soul has come into
direct relationship with God, and this for thenthe final authority. . . . The outpourings of thel{d
Spirit are arranged in an ascending series: fasfiversion or forgiveness; then holiness or the
“second blessing,” which purges the nature of idlsi@; finally, in many cases, the gift of tongues
other ecstatic phenomena. . . . These sects pestlewrevival technique, the most effective device
ever developed for stimulating the emotions. These sects define conversion: God enters the soul
through an emotional upheaval which leaves a consoess of sins forgiven and a great and joyous
witness thereto. (Clark 221)

This definition ignores the fact that people arféecent emotionally. Although conversion takes
place in a moment, the convert does not necesdaailg an emotional upheaval. There is also such a
thing as quiet joy in the forgiveness of sins. Besj emotional upheaval sometimes is self-deceiwing
revivalistic gatherings emotional people may ondy garried away by the music and mass hysteria and
deceive themselves into thinking they are convesdalthough, as long as the Word of God is
proclaimed, including the Gospel of forgivenessiot won by Christ, genuine conversion may alse tak
place.

It may be hard for us to believe that everyone vghoot a Christian—here understood as one
who believes in Jesus Christ as his Savior from-$$nin the service of Satan, for in outward goodkso
the unbeliever appears to be on the same levdieabdliever. However, we must maintain what this
passage of Acts 26 teaches, as stated by Pieg@nristian Dogmatics “All who do not believe the
Gospel are thinking and doing what the devil witleey are completely in his power” (1:509). Thisedo
not mean that the unbeliever can do no good warkani external way. The same writer teaches that
“fallen man, to a certain extent, still can render external, or civil, righteousness. . . . Thisilci
righteousness does not amount to much. The inmateupiscence and the enticement of the devil, who
exercises dominion over the non-Christians. s.sa strong that the restraining power of naturabipy,
education, culture, and other props of civic rightgness proves itself but a spider's web” (1:555-6)

TheApology of the Augsburg Confessieaches in Article XVIII on “Free Will”:

The human will has liberty in the choice of worksdahings which reason comprehends by itself. It
can to a certain extent render civil righteousrsthe righteousness of works; it can speak of God,
offer to God a certain service by an outward wartey magistrates, parents; in the choice of an
outward work it can restrain the hands from murdlem adultery, from theft. Since there is left in
human nature reason and judgment concerning olgeabjected to the senses, choice between these
things, and the liberty and power to render ciighteousness, are also left. For Scripture calts th
the righteousness of the flesh which the carnalreat e., reason, renders by itself, without the Holy
Ghost. Although the power of concupiscence is sbahmen more frequently obey evil dispositions
than sound judgmentT(ig. 335)

Brief Statement 11
All men, since the Fall, are dead in sins, Eph-2;5nd inclined only to evil, Gen. 6:5; 8:21; Rom.
8:7. For this reason, and particularly because megard the Gospel of Christ, crucified for the sins
of the world, as foolishness, 1 Cor. 2:14, faithhie Gospel, or conversion to God, is neither wholl
nor in the least part the work of man, but the wofkGod's grace and almighty power alone, Phil.
1:29; Eph. 2:8; 1:19;—Jer. 31:18. Hence Scriptuedlg the faith of man, or his conversion, a raising



from the dead, Eph. 1:20; Col. 2:12, a being bofisod, John 1:12, 13, a new birth by the Gospel, 1
Pet. 1:23-25, a work of God like the creation ghli at the creation of the world, 2 Cor. 4:6.

Ephesians 2:1-2nd you He made alive, who were dead in trespassasad sins, in which you once
walked according to the course of this world, accaling to the prince of the power of the air, the
spirit who now works in the sons of disobedience,ngong whom also we all once conducted
ourselves in the lusts of our flesh, fulfilling thedesires of the flesh and of the mind, and were by
nature children of wrath, just as the others.

In this passage the apostle Paul describes thditimonof the Ephesians, and also of all people,
before conversion. The “you” refers to the Ephediafievers in their former state, either as Gentile
pagans or Jewish unbelievers; the “we all” incluBasil in his former state as a self-righteous Bbari
the “others” refers to all other people in theitural, fallen state of unbelief.

Before their conversion the Ephesian Gentilesurdselievers, were all dead, Paul says. They
were ‘dead in trespasses and sihNot physically dead, but spiritually dead. Thatthey could do no
good things in God'’s sight; they had no spiritud by which they could do good and be acceptable t
Him. As dead trees they, of course, could beaivirng fruit and in that state merited God’s judgrhen

In the past their physical life had been livett¢ording to the course of this worldHaving no
spiritual life of faith, their physical life was hoonducted in line with God and His Word. Whatytlakéd
in their lives was—as also the whole world aroumeht—controlled by the prince of this world, the ilev
or Satan. His influence pervades the atmosphetieisnworld; his domain is the minds and thoughts of
the “children of disobedience,” the unbelieving atisbbedient human race. Another way of translating
this verse would be: “according to the prince @& ttomain of the spiritual atmosphere now at worth@
children of disobedienceThus the Gentile Ephesians before their conversisrall unbelievers, as the
world in general, were in the sole control of Sataa were dead as far as spiritual life is conabrae
dead in trespasses and sins, dead to good, sepfiateGod and the true life that is found onlyHim.

But then in the last part of the passage Paulkspethimself and others like him as being no
better by nature. Our conduct in times past wasctid by the lusts of the flesh; our conduct was
governed by selfish desires and the thoughts obaur minds. He sums up the sorry state of all: dwey
“by nature children of wrath.”As we are born, we are God’'s enemies; God is awglyus because we
are sinners. Even before we have committed anyabstos of our own, we are already subject to God’s
wrath because of our inherited sinful nature. Wengl with everyone else—Jews, Gentiles, all
mankind—share the sin of Adam and thus are deadything good. Our inherited sinful nature will pnl
lead to more and more sins that we commit, as wérae to be spiritually dead people, fully desegyi
God’s wrath and judgment. Well, it is such deadhers whom God quickens or brings to life through th
Gospel. In the words of Stoeckhardt: “Thus evergamverted, unregenerate person is subject to the
influence and rule of Satan, and through Satanisepful activity, through the devil's trickery and
shrewdness which has become the very principlesoéxistence, he is held and bound, in all thad des
and in all that he omits to do, to disobey andsteSod” (121).

Because of the teaching of this passage and sitndar passages, we confess with Luther in the
Third Article of the Creed: “I believe that | cartfmy my own reason or strength believe in JesussChr
my Lord, or come to Him” (Gausewitz 6).

A corpse can do nothing at all to help itselfcdin only remain dead. Hence we confess in the
Formula of ConcordThorough Declaration, Article Il (Free Will):

Now, just as a man who is physically dead canndti®fown powers prepare or adapt himself to
obtain temporal life again, so the man who is amtly dead in sins cannot of his own strength &dap
or apply himself to the acquisition of spiritualdaheavenly righteousness and life, unless he is
delivered and quickened by the Son of God frondeegh of sin.

Therefore the Scriptures deny to the intellectrtieand will of the natural man all aptness, skill,
capacity, and ability to think, to understand, &dble to do, to begin, to will, to undertake, ¢, #o
work or to concur in working anything good and tighspiritual things as of himselfT(ig. 885 {11-



12).

We also confess in this same article offleemula of Concord
Namely, that in spiritual and divine things theeitdct, heart, and will of the unregenerate man are
utterly unable, by their own natural powers, to ensteind, believe, accept, think, will, begin, effec
do, work, or concur in working anything, but theg @ntirely dead to what is good, and corrupt, so
that in man’s nature since the Fall, before regmimr, there is not the least spark of spiritualveo
remaining, nor present, by which, of himself, ha paepare himself for God’s grace, or accept the
offered grace, nor be capable of it for and of lel®or apply or accommodate himself thereto, or by
his own powers be able of himself, as of hims@faid, do, work, or concur in working anything
towards his conversion, either wholly, or halfjmrny, even the least or most inconsiderable part.
.(Trig. 883 17)

That everyone is “by nature a child of wrath” lisiefly stated, the doctrine of ariginal sin. This
doctrine we confess in Article | of tHermula of Concordn these words: “Christians should regard and
recognize as sin not only the actual transgressfoBod’s commandments; but also that the horrible,
dreadful hereditary malady by which the entire matis corrupted should above all things be regarded
and recognized as sin indeed, yea, as the chiefvbiich is a root and fountainhead of all actuaksi
(Trig. 861). We confess to God both original sin andi@csin in the Order of Morning Service, saying
that “we are by nature sinful and unclean and #athave sinned against Thee by thought, word, and
deed” Lutheran Hymnalp. 6).

It is because of the Scriptural teaching on oabsin and conversion that we must take our stand
against Scouting. In the Scout Oath or PromiseStwut says: “On my honor | will do my best—to do
my duty to God . . . to keep myself morally strdigifhe Handbook for Boysleclares duty to God to
include “such things as worship, faithfulness tanighty God’'s Commandments, gratitude, helping
others.” “Morally straight” means in their wordsA ‘morally straight Scout knows how to love and serv
God in the way He wants him to” (qtd. in Tract 87.

How can a Christian say the Scout Oath or Promaftey studying Ephesians 2:1-3 and other
related passages on original sin and conversion&ySia would be in conflict with God’s revealed i
and truth, as noted in these words about the Stmumise:

It implies that the Scout can on his honor, byabsity, do his “duty to God.” . . . The Scripturts|

us that natural man is born in sin, that he isr@m®/ of God, that he cannot please God. They teach
that our first duty is to repent of our sins andidwe in Christ Jesus. They insist that only he who
believes in Christ can do work acceptable to GaohuBng disagrees with the central teaching of
Scripture when it leaves faith in Christ completelyt of the picture and then supposes that Scouts
can do their “duty to God.” . . . If through ounagacy of Scouting only one boy is strengthened in
the belief that he can do his duty to God withautt loord Jesus, that will be a tragedy that can neve
be justified or compensated for by any bodily atldg benefits Scouting may bring. (Tract #7: 6, 8)

Genesis 6:5Then the LORD saw that the wickedness of man was gat in the earth, and that every
intent of the thoughts of his heart was only evil@ntinually.

In the pre-Flood era there were two main familtes, children of Seth and the children of Cain.
The children of Seth, men like Enoch and Methuseladre believers trusting in the promise of Eve’s
Seed. The children of Cain, on the other hand, t@aibér their father and became increasingly more
ungodly, though they excelled in such matters awifay, music, and metalwork. As time went on, the
children of Seth became indifferent to the trutk amingled freely with the Cainites, especially bixed
marriage. The children of Cain became more wickg@nnical, and violent, so that God in the above
verse deemed the wickedness of man todredt in the earthi This wickedness of man was a natural,
inevitable development, becausvery intent of the thoughts of his heart was oelyl continually.”
What a man does is based on the thoughts of his. Man’s heart in the pre-Flood era had only evil
thoughts continually. Therefore God sent the waride Flood. Noah, his three sons, and their wives
were saved, for Noah still believed in God's praeni$ Eve’s Seed, even as Hebrews 11:7 states ia som



detail: “By faith Noah, being divinely warned ofirtgs not yet seen, moved with godly fear, prepamed
ark for the saving of his household, by which hexdemned the world and became heir of the
righteousness which is according to faith.”

Genesis 8:2And the LORD smelled a soothing aroma. Then the LOR said in His heart, “I will
never again curse the ground for man’s sake, alth@h the imagination of man’s heart is evil from
his youth. . . .”

At this point in the biblical record the Floodaser. Noah and his seven companions are the only
living human creatures. Noah offers a sacrificé&stmd, which God accept$And the LORD smelled a
soothing aroma.”"God accepted the sacrifice because Noah was avdelie the Promise. God said He
will not send such a curse as the Flood upon mamag curse which destroyed every living thingeptc
the fish of the sea and what had been kept inrthélTae reason for God’s mercy and patience istme
reason He gave before the flood for sending thadflohat“every intent of the thoughts of his heart was
only evil continually.” Before the Flood man was by nature evil. When Gext the Flood as a curse
upon man, it was a showing of His anger against$msin and also as a lesson to all people forrakk$
about the reality of God’s judgment. The Flood peiahead to the Day of Judgment, not a day of water
but a day of fire, when God again will destroy—fthis time permanently—and there will be new
heavens and a new earth.

After the Flood, even though the only people alnere Noah’s family of believers, God must
still say that “the imagination of man’s heart i8l.€ The Flood eliminated many, many unbelievdrat
not unbelief; it destroyed many sinners, but notitself. Therefore because man is still by naginéul,
God sees no purpose in sending another Flood. @l Buffices to show God’s anger at man’s sin.
What man needs is not a cursing flood, but a clegr3avior, who was already promised as the woman'’s
(Eve’s) Seed—Jesus Christ, Son of Man and Son df, Gor Victor over sin. Man’s sinful nature shall
not change, but by faith in Christ the guilt of 8rmremoved. By faith in Christ there is a new nadiae
within the Christian that fights and struggles agaithe inbred sinful nature until death. The Glais
never becomes perfect in this life. Though God gkesChristian as perfect because of Christ, the
Christian remains imperfect until eternity. The Gtian retains, as we all know and experiencesiniful
nature to the grave.

Romans 8:7Because the carnal mind is enmity against God; fat is not subject to the law of God,
nor indeed can be.

This passage teaches that the fleshly mind ofralatman hates God. Natural man is not
indifferent to God, but actively hostile againsinHiHe shows this by his resistance to God’'s Law and
God’s will. When natural man is forbidden by Gollaw, he resists all the more. No one by nature can
please God, or do his duty to God on his own honor.

The Christian has the same carnal mind, whichadd'§enemy. The Christian must therefore
constantly struggle against his inborn enmity agfa@od, against his inborn tendency to parade dusl g
works before God, rather than humbly receive asratgnt sinner God’s gifts of grace. The proudispir
of believing that one can actually do somethingGod is part of the natural enmity against God siach
a spirit refuses to accept either God’s judgmentsoés sinners or His gift of forgiveness to u€imist.

In reference to this passage, Pieper notes fromth#r and the Formula of Concord” that “the
flesh of the Christians never becomes pious inlit@sbut retains throughout its characteristicafmity
against God™ (ll1l:240). We know from experiencesttruth of these words in thermula of Concord
“For the old Adam, as an intractable, refractory, as still a part of them [Christians], which must
coerced to the obedience of Christ, not only bytd#sehing, admonition, force, and threatening ef th
Law, but also oftentimes by the club of punishmemtd troubles, until the body of sin is entirelyt pff,
and man is perfectly renewed in the resurrectidh(Trig. 969, 971).

We may ask: Is it not pleasing to God when an lieheer does an externally good work, like
giving to charity, working at the job faithfullyt@? No,“those who are in the flesh cannot please God”
(Rom 8:8).No matter what an unbeliever does, he is unablgémsin. Pieper addresses the point in this



way:
Even when natural man desires to do things extgrgabd, e. g feed the hungry, clothe the naked,
etc., he is not moved by the love of God, but hs,at best, from natural compassion. Such works
are praiseworthy in the natural domain or in thal domain, and they have . . . their temporal
reward; but they remain sinful before God becabsy tdo not comply with the demands which
God’s Law makes on every man. God’s Law is . .spgitual Law (Rom. 7:14). It is not satisfied
with works that are performed from any kind of metibut demands very definitely that love of God
be the motive of every act of man. Matt. 22:37: dulitshalt love the Lord, thy God, with all thy heart
and with all thy soul and with all thy mind.” (1:8%

In addition to Matthew 22:37, note the concluditeuse of Romans 14:23: “. far whatever is not from

faith is sin.”

What do others think of the Christian doctrinedfinal sin and man’s absolute inability to serve
God by nature? First of all, we note that all heatlneligions know of no such doctrine, for nearly a
other religions besides Christianity teach a fofreadvation by works. Of course, if salvation isWwgrks
and if anyone will indeed be saved, then man mage lsome ability by which he can work some good in
God'’s sight. Hence all man-made religions havédneeitmplied or clearly stated, a denial of origisad
and man’s natural inability to do good.

A scholar by the name of Monier-Williams testifiés this point as quoted iChristian
Dogmatics

“. .. I have devoted as much time as any mandivonthe study of the Sacred Books of the East, and
I have found the one keynote, the one diapasonp speak, of all these so-called sacred books,
whether it be the Veda of the Brahmans, the PurariaSiva and Vishnu, the Koran of the
Mohammedans, the Zend-Avesta of the Parsees, tpdaka of the Buddhists the one refrain
through all — salvation by work§ hey all say that salvation must be purchasedt i@ bought with

a price, and that the sole price, the sole purchrasey, must be our own works and deservings. Our
own holy Bible, our Sacred Book of the Eastfrom beginning to end a protest against thistdoe.
Good works are, indeed, enjoined upon us in thatesaBook of the East far more strongly than in
any other sacred book of the East; but they arg thiel outcome of a grateful heart—they are only a
thank-offering, the fruits of our faith. . . . [T@he is only one sacred Book of the East that cahdie
mainstay in that awful hour when they pass all alonio the unseen world. It is the sacred Book
which contains that faithful saying, worthy to keeeived of all men, women, and children, . . . that
Christ Jesus came into the world to save sinnég#d’ in Pieper 1:15-16)

Cicero, one of the world’s greatest thinkers, s&& soon as we are born into the light, we are
taken up immediately with all depravity and casbuhin the utmost perversities of opinion; we sdem
have imbibed error almost with our mother’'s milijtd. in Pieper 1:541). But at the same time henglo
with most other outstanding thinkers of yesterdag today, believed that human nature is basicalbdg
and vices stem from evil environment and corrufiiances. Although babies and children are perhaps
more innocent than we, in terms of the level ok gierpetrated against God and man, they are rgt tru
innocent, because they have inherited corruption.

Christian churches have gone astray also on theide of original sin. Many deny the inability
of man by nature to do good. The Roman Catholicr€@hteaches that the ability to do good is not, lost
but only weakened, and that man is able to coopédratbtaining grace. Arminianism (a system of
theology used by Methodists and others) teachdsthleatwo causes of faith or conversion are God’s
grace and man’s cooperating will, and that withoanh’s cooperation God can accomplish nothing. Some
Lutherans soon after Luther fell into the same reafosaying man has the ability to apply himself to
God'’s grace and thus is not truly dead in tresigaasd sins, as Scripture teaches, but only hall dea
seemingly dead. Methodists teach that originalssitot really sin, as also do the Catholics.

It is absolutely necessary that we maintain ath towr own inability by nature to do good, our
own natural, inherited deadness in sins, our owshifly enmity against God, so that we continually
appreciate and depend on the undeserved grace dfF®o if there is in us the slightest ability to d



good, if the fact that we are Christians is to hedd in the slightest on who we are or what we dawve,
or that we are in some slight degree better thharst then what need is there of Christ or His effdt
we are saved because we are better than otheot quite as bad, or we resisted God a little [#sm) we
are not saved alone by grace, but by works. Wherdevey original sin and our natural inability, we
become Pharisees setting ourselves above others.

Luther said: “In that Christ says, ‘The first dhiaé last,” He strips you of all presumption and
forbids you to exalt yourselves above the whorene¥ you were like Abraham, David, Peter, or Paul.
And when He says: ‘The last shall be the first,” &ks you never to despair and forbids you to place
yourself beneath any saint, even if you were BRilderod, Sodom, and Gomorrah” (qtd. in Pieper 1)568

Standing in our own righteousness, on our own hore are worse than the worst sinners; we
are adulterers and thieves and murderers and lianwever, as repentant sinners clinging to Chvist,
are as perfect as any saint, as perfect as Chnsteff, and fit occupants of the heavenly mansibias
we receive as heirs of GdBut where sin abounded, grace abounded much mof&om. 5:20).

| Corinthians 2:14ut the natural man does not receive the things dhe Spirit of God, for they are
foolishness to him; nor can he know them, becauskdy are spiritually discerned.

“The things of the Spirit of Godare the Gospel of Jesus Christ and Him crucifieel preaching
of the cross. This Gospel is not according to tiedam of this world, for the preaching “of the csads
foolishness to those who are perishing” (1 Cor.J,:48d the preaching of “Christ crucified” is “tbet
Jews a stumbling block and to the Greeks foolissindsCor. 1:23), for “no one knows the things afds
except the Spirit of God” (1 Cor. 2:11).

The natural man, that is, the man who is not cdadewho is still an unbeliever, cannot possibly
understand the Gospel. In fact, he considers trep@as foolishness. There is no exception to Nhis.
one by his natural understanding can understand dbdtie things of God. The Spirit of God alone
understands God in all His grace, power, and gl@yd is known to a person only when the Spirit
reveals Him to that person. So we confess irFrenula of Concord thatwhen even the most ingenious
and learned men upon earth read or hear the Go$pele Son of God and the promise of eternal
salvation, they cannot from their own powers peteeapprehend, understand, or believe and regasd it
true. . .” (Trig. 883).

A man of his own free will can decide to attencharch service; he can decide to read the Bible,
even to join a church; but he cannot decide obhia power to believe what he hears or reads. THg Ho
Spirit works that faith in him through the powertbé Word, and no man can set a timetable for gt S
or force His hand. Thus we confess in Article e Augsburg ConfessioriFor through the Word and
Sacraments, as through instruments, the Holy Ghagven, who works faith, where and when it plsase
God, in them that hear the Gospel. .Tftig. 45).

The Gospel of Christ is “the power of God to sabmato everyone who believes” (Rom. 1:16),
and faith comes by hearing the Word of God (Rom1720"“It pleased God through the foolishness of
the message preached to save those who belidv€or. 1:21)When Paul preached Christ and Him
crucified, his speech and his preaching were ndh winticing words of human wisdom, but in
“demonstration of the Spirit and of power” (1 C@r4). To those whom God has converted by His
powerful and gracious Word, the Gospel is no lorigelish, but the precious power and wisdom of God
providing their only hope of salvation. Those wtaliéve do not glory in themselves or boast of their
ability to believe, but boast only of their gracsoBavior, as it is writterfHe who glories, let him glory in
the LORD” (1 Cor. 1:31).

Because the Gospel is not understood by natunaland is regarded as foolishness by him, it is a
hopeless task to prove the truth of Christianitysbientific or philosophical argumentation. Chasity
needs no such proof. The Gospel proves its powtrerhearts of men (remember the jailer at Philippi
A man crushed by God'’s holy Law, who clings in liaib the saving Gospel of forgiveness in Christ,
needs no scientific proof.

Philippians 1:29or to you it has been granted on behalf of Christnot only to believe in Him, but




also to suffer for His sake.

Paul tells the Philippian Christians that theydn@een given two gifts: 1) believing in Christ and
(2) suffering for His sake. Thus the very act ofidéng in Christ and His Gospel is not man’s
accomplishment, but a gift of pure grace. Thus amess simply in th&ormula of Concord“He works
faith” (Trig. 891 126).

Ephesians 2:8-%or by grace you have been saved through faith, artthat not of yourselves; it is the
gift of God, not of works, lest anyone should boast
In the preceding context Paul told the Ephesihaswhen they were dead in trespasses and sins,
God converted them. They did nothing to convenrgelves. They were not able to in the former state
spiritual death. Their conversion was a matterratg, God’s undeserved love and mercy in Christsles
Also, their conversion was through faith. The Weras preached to them, and they believed it
(Eph. 1:13). But their faith was not of themseliesyas God’s gift of grace to them. They had, ¢fere,
nothing of which to boast, as far as they themselvere concerned. No man may boast before God, not
even a believer. Boasting, merit, works, self-decisare all excluded in conversion. Our explanatory
catechism states it this way in Question 226: “Why is it that you believe in Jesus Christ, ybard? It
is not because of anything | have done or wastalde; | owe it all to the grace of God” Gauseviigs).

Ephesians 1:18nd what is the exceeding greatness of His powerward us who believe, according
to the working of His mighty power.

We are believers. How did this happen? It wasauwstwork, but God’s work, for we believe
“according to,” or because of, “the working of Highty power,” the same almighty power by which He
raised Christ from the dead (Eph. 1:20).

In the New King James passage above we take rfoteow a comma separates the word
“believe” from the words “according to the workio§ His mighty power.” Punctuation (here a matter of
English translation) is not inspired. The impactitoin this instance is to steer the reader awaynfr
connecting the words after the comma directly ®owlord “believe.” But there is no compelling reason
do that. Rather, we should think of these wordmadifying “us who believe,” and thus they teachttha
our believing is due to God’s power causing it (faith) to exist.

When theBrief Statementefers to Ephesians 1:19 for biblical support inagaaph 11, it stands
in line with Stoeckhardt’s position (old Missounyr#d) over against Lenski’'s position (Ohio Synoél).
closer examination of both positions is the subj#fctwo companion articles done by Edmund Reim,
which first appeared in théournal in the October and December issues of 1961. IrD#eember 2011
issue (51:4) both parts were combined as a regiihe Power of God, Ephesians 1:19” on pages 15-20
and “Ephesians 1:19 Text and Context” on pagesx®1-2

For more on the impact of this verse along witthégans 2:1-10 in the area of conversion, see
Stoeckhardt's excursus on the doctrine of convaergages 130-141, in his commentary on Ephesisans.

Brief Statement 712:
On the basis of these clear statements of the Hotiptures we reject every kind of synergism, that
is, the doctrine that conversion is wrought notly grace and power of God alone, but in part also
by the co-operation of man himself, by man's rigbhduct, his right attitude, his right self-
determination, his lesser guilt or less evil condas compared with others, his refraining from
willful resistance, or anything else whereby maotnversion and salvation is taken out of the
gracious hands of God and made to depend on whatduoas or leaves undone. For this refraining
from willful resistance or from any kind of resist is also solely a work of grace, which “changes
unwilling into willing men,” Ezek. 36:26; Phil. 231 We reject also the doctrine that man is able to
decide for conversion through “powers imparted byaag,” since this doctrine presupposes that
before conversion man still possesses spiritualguevby which he can make the right use of such
“powers imparted by grace{emph. orig.).



Ezekiel 36:26° will give you a new heart and put a new spiritwithin you; | will take the heart of
stone out of your flesh and give you a heart of fid.”

Note that this Old Testament passage ascribesecsion and regeneration to God alone. What
we cannot do to or within ourselves, He does. Tbistrine of monergism, God working alone to convert
unbelievers to believers, is taught in the Old desnt, as this passage attests. Thus when Jeses tal
Nicodemus about the second birth, being born ofSpiit in John 3:3-6, He expected “the teacher of
Israel,” based on what the Old Testament had taumlizekiel 36 and other places, to “know these
things” (John 3:10).

Philippians 2:13-or it is God who works in you both to will and todo for His good pleasure.

Even the desire to believe in Jesus is already<Geadrk in us. We cannot, of our own free will,
even want to believe in Jesus. Nor can we evendmsidered neutral towards Christ. Our natural
condition is enmity, hatred, opposition to ChriatleHis Gospel. Thus even the smallest spark of@lesi
for Jesus or trust in Him is already a creatiothefHoly Spirit, working through His means of grace

Brief Statement §13:
On the other hand, we reject also the Calvinisgeversion of the doctrine of conversion, that g t
doctrine that God does not desire to convert ancesal hearers of the Word, but only a portion of
them. Many hearers of the Word indeed remain ureded and are not saved, not because God does
not earnestly desire their conversion and salvatibat solely because they stubbornly resist the
gracious operation of the Holy Ghost, as Scripti@@&ches, Acts 7:51; Matt. 23:37; Acts 13:46.

Acts 7:51"You stiffnecked and uncircumcised in heart and eas! You always resist the Holy Spirit;

as your fathers did, so do you.”

These are the words of Stephen addressing thesllemob shortly before they stoned him to
death. What was natural for the Jews in their hystoalso natural for all mankind: resistancette Holy
Spirit and His working on the heart through the ngeaf grace. But this resistance cannot be blamed o
God, whose first desire is always to save, notitlgy¢ or condemn.

Matthew 23:37°O Jerusalem, Jerusalem, the one who kills the prdpets and stones those who are
sent to her! How often | wanted to gather your chiiren together, as a hen gathers her chicks under
her wings, but you were not willing!”

Even Jesus in His strong desire to save the mgsiadé Jerusalem was hindered by their resistance
and their unwillingness. But dare we blame Jesushig? Dare we blame God for not wanting to save
these people, when it is so obvious that savingntwas His earnest desire?

Also to be noted is that the last words, “you weoé willing,” do not imply that believers were
willing of their own accord or power. One may nioterr the opposite thought because of what Jesds sai
here, which only teaches that the fault for thealiel of these people was their own.

Acts 13:46 Then Paul and Barnabas grew bold and said, “It wasecessary that the word of God
should be spoken to you first; but since you rejedt, and judge yourselves unworthy of everlasting
life, behold, we turn to the Gentiles.”

Was God to blame for this rejection of the Goshat Paul and Barnabas proclaimed? Did God,
before the world began, condemn these individwabnteternal damnation, and is that why they refuse
to listen? No, Paul does not blame God for thgeaten. He blames them, and them alone. God did no
judge them as unworthy of eternal life; they thelves judged themselves to be unworthy by their
rejection.

In an effort to make the teaching of the Biblesmreable and logical, John Calvin was led to teach
the doctrine of double predestination, namely, Batl from eternity chose some to be saved andther
to be lost. This led him and his followers to tedloht Jesus did not die for all, but only for tHecg
whom He wanted to save. This, of course, robs thep@él of its comfort for all lost sinners.

Brief Statement 714



As to the question why not all men are convertatlsaved, seeing that God’s grace is universal and
all men are equally and utterly corrupt, we confésat we cannot answer it. From Scripture we

know only this: A man owes his conversion and s@awanot to any lesser guilt or better conduct on

his part, but solely to the grace of God. But argni® non-conversion is due to himself alone; it is

the result of his obstinate resistance againsttrverting operation of the Holy Ghost, Hos. 13:9.

Hosea 13:90 lIsrael, you are destroyed, but your help is fromMe.”

Throughout history Christian thinkers have beenptied to comprehend or explain things that no
one can fully understand. On this point of doctraed’s Word is not logical, but theological—that is
above and beyond our human logic. Calvinists amergysts alike consider our Lutheran confession on
this matter untenable, because it refuses to tales detween Calvinism and synergism. But we have t
maintain, as Scripture does, both teachings withmarhpromise: God’s universal grace and man’s
universal resistance to God’s grace. We do so thaHh_ord’s words of Isaiah 55 in mind:

“For My thoughts are not your thoughts, nor are Yetways My ways,” says the LORD. “For as the
heavens are higher than the earth, so are My wigtseh than your ways, and My thoughts than your
thoughts”(55:8-9).

Brief Statement §15:
Our refusal to go beyond what is revealed in these Scriptural truths is not “masked Calvinism”
(“Crypto-Calvinism”) but precisely the Scripturag¢aching of the Lutheran Church as it is presented
in detail in the Formula of Concord (Triglot, p. 80, 88 57-59, 60 b, 62, 63; M. p. 716f.): “That one
is hardened, blinded, given over to a reprobatednimhile another, who is indeed in the same guilt,
is converted again, etc.— in these and similar joes Paul fixes a certain limit to us how far we
should go, namely, that in the one part we shoelbgnize God's judgment. For they are well-
deserved penalties of sins when God so punishatichdr nation for despising His Word that the
punishment extends also to their posterity, a®ibd seen in the Jews. And thereby God in some
lands and persons exhibits His severity to thos¢ dine His in order to indicate what we all would
have well deserved and would be worthy and woitigceswe act wickedly in opposition to God’s
Word and often grieve the Holy Ghost sorely; inesréhat we may live in the fear of God and
acknowledge and praise God's goodness, to the &olwf, and contrary to, our merit in and with
us, to whom He gives His Word and with whom Hedgdlyand whom He does not harden and
reject. . . . And this His righteous, well-deserjgdgment He displays in some countries, natiors an
persons in order that, when we are placed alongsildhem and compared with them (quam
simillimi illis deprehensi, i. e., and found to Ineost similar to them), we may learn the more
diligently to recognize and praise God’s pure, urited grace in the vessels of mercy. . . . When we
proceed thus far in this article, we remain on thght way, as it is written, Hos. 13:9: ‘O Isra¢hou
hast destroyed thyself; but in Me is thy help.’ ldger, as regards these things in this disputation
which would soar too high and beyond these limits,should with Paul place the finger upon our
lips and remember and say, Rom. 9:20: man, who art thou that repliest against God?The
Formula of Concord describes the mystery which roon$ us here not as a mystery in man’s heart
(a “psychological” mystery), but teaches that, whee try to understand why “one is hardened,
blinded, given over to a reprobate mind, while d&eot who is indeed in the same guilt, is converted
again,” we enter the domain of the unsearchablegjudnts of God and ways past finding out, which
are not revealed to us in His Word, but which walldklnow in eternal life, 1 Cor. 13:12.

1 Corinthians 13:1For now we see in a mirror, dimly, but then face tdace. Now | know in part,
but then I shall know just as | also am known.

This statement of the apostle Paul is plain enoudi support the truth that in this life there
are some things we are not able to know. Since thegre not revealed to us, believers should
recognize the limitations and not attempt to fill n the blanks with reasoned suppositions that have
no basis in Scripture.




Brief Statement 16:(emph. orig.)

Calvinists solve this mystery, which God has neéated in His Word, by denying the universality of

grace; synergists, by denying that salvation igtgce_alone. Both solutions are utterly viciouscsi

they contradict Scripture and since every poor sinstands in need of, and must cling to, both the
unrestricted universal grace and the unrestrictéy grace alone,” lest he despair and perish.

Thus our confession on conversion agrees with whatbeen stated in thirief Statemenof
1932.

In conclusion we append a few statements of tinergystic false teaching once present within
the Augustana Synod, the lowa Synod, and the Oliwd® (now part of the ELCA) that thBrief
Statementejected. The false teaching in these statemeaitsviis underlined, and each statement has an
endnote.

“God . . . earnestly endeavors to take away thisteese from some as well as from the others, but
that by some His gracious purpose is frustratedclme they stubbornly and willfully resist the
grace offered to them, whereas in the others Geak is accomplished because they do not
willfully resist, but let God’s work be done on theelves” (qtd. in Wicke 21-2).

“For this reason the responsibility rests with nasnto the outcome of this gracious activity on the
part of the Spirit. . . . In other words, man mpstmit the power of the Spirit to become operative
in his life, if he is to be converted” (qtd. in Wi 22-3)?

“The fact that, of two men who hear the Gospelstaace and death are taken away in one but not in
the other—has its caugethe will of marhas its cause in the fact that one constanthgbstunly
and willfully resists God’'s grace, while the othiets the Holy Ghost overcome his natural
resistance” (qtd. in Tract #4: %).

“After God has done all that is necessary for thieversion and salvation of all men, . . . it desetad
a great extent, yea, we may boldly say, everytdimoends on the conduct of man over against this
grace of God and the means of grace: Whether &¢hetgrace operate on himself which he can do
by tPe strength inherent in him, or whether inesjit it he wilfully thrust it away” (qtd. in Buenge
66).

The Lutheran theologians who wrote the above rsiatés believed that they were being faithful
to the teaching of Scripture and the Lutheran Cssifms. Synergism can be very subtle. But the mbmen
we give even the least credit to man with regardit own conversion, we are being unfaithful to
Scripture and denying themla gratiaof the Reformation.

May God preserve His true teaching among us sowbkamay always give God the glory, not
only for our justification, but also for our congérn, sanctification, and glorification.

Endnotes

! According to Harold Wicke (and others)AnCatechism of Differencethe above statement was made “by Dr.
G. Fritschel, a leading theologian in the formaxddSynod . . . in Brobst's ‘Monatshefte,” 187299 (21).

2 According to Wicke, this statement came from P@fG. Carlfeldt of the Augustana Synod (22).

3 This statement of Dr. Fritschel (lowa Synod) canoet “Monatshefte, 1872, p. 80" (Tract #4:5).

* According to Buenger, this statement came from g 885 issue, page 76, of the Ohio Synod publicatio
Kirchenzeitung66).
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