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VICTORY!
(Sermon text: Revelation 1:1-7)
Frank Gantt

Grace, mercy, and peace are yours from God otneFahd from our Lord Jesus Christ. Amen.

More and more we Christians are witnessing hosfitom a world that is opposed to our Lord,
and thus also opposed to those who in faith boverkeHim. If you believe in the six-day creation
reported in the opening pages of the Bible, you vglridiculed as ignorant. If you acknowledge tsirbe
the cause of so much distress in the world andunimdividual lives, you will be accused of being
loveless. If you take a stand against the rampamharality engulfing our nation on the basis of
Scripture’s moral code in the Ten Commandments,wiibe called self-righteous. If you trust in dies
as the only name by which you or anyone can bedsawe that His death on the cross has made you
acceptable to God, then—in the eyes of many aragrahd among whom we live—you are a fool.

It used to seem that Satan and those he holdwedptough his lies were slowly destroying the
foundations of godliness. These days, howeveedtrs as though they are on the brink of bringirg th
whole Church to its knees. The persecution of @hns has increased dramatically in recent years, a
that includes an increase in martyrdom as well. Mdale, God's people face spiritual harassmenhat t
hands of public universities and other secularituistns. It is not uncommon, then, for Christiaios
wonder in fear what will be the end of it all. Idw that as a parent | am often afraid of what midoén
will have to contend with in the next few decadasll there be open persecution of Christians irs thi
country? Will there be mass imprisonments for theke trust in the only name under heaven by which
we must be saved? Will the day come that those pubais to death think they are doing the world, and
maybe even God, a favor? Perhaps such days wikcom

This is the reason why it is so important thattum to God's Word for the instruction and the
hope that it gives. In our sermon series duringTtheity season, we are going to turn to that Wofd
God which speaks about all these things of whichheae concerns. It is also that Word of God which
cheers our hearts and, in accord with God’'s owmgse, gives blessings to those who hear it. ThedWor
of God before us today and in the Trinity Sundaysdme is the book we know as Revelation, which in
the opening verses points our attention to the merand expectation of VICTORY! Our text today is
Revelation 1:1-7, reading as follows:

The revelation of Jesus Christ, which God gave himmshow to his servants the things that must
soon take place. He made it known by sending higelrto his servant John, who bore witness to
the word of God and to the testimony of Jesus Chreven to all that he saw. Blessed is the one
who reads aloud the words of this prophecy, andssked are those who hear, and who keep what is
written in it, for the time is near. John to the gen churches that are in Asia: Grace to you and
peace from him who is and who was and who is to epand from the seven spirits who are before
his throne, and from Jesus Christ the faithful wiess, the firstborn of the dead, and the ruler of
kings on earth. To him who loves us and has freesl fuom our sins by his blood and made us a
kingdom, priests to his God and Father, to him bery and dominion forever and ever. Amen.
Behold, he is coming with the clouds, and every &yi# see him, even those who pierced him, and
all tribes of the earth will wail on account of hinEven so. Amen(ESV)

To many people the book of Revelation is a mysiergpped in an enigma. Its strange and
symbolic imagery, along with its use of number® @ason in the minds of many to put it down before
they even pick it up. For others the book is plistk as it speaks about scorpions and beasts and plague
and even a prostitute. These are some of the ttimgagh which we will work as our series progresse
but the reality is that the book is not as compédaas it may seem. Yes, there are parts of itvieatnay
have difficulty trying to understand, but many bbse difficulties fall away as we compare what is
written in Revelation to the literal, plain passa@é Holy Scripture, especially what is writtentive Old
Testament prophets.



The fact of the matter is that the book of Revetais not as complicated as we may imagine it to
be. It really is about something simple—it's abwaigtory. That is, the victory of Christ over Hisemies
and thus also the victory of the Church, which gi€'s bride. That message rings out throughost th
book, beginning with the very first verses for consideration here today.

In our Epistle reading from Ephesians 6 we wensimded that we are caught in a life-and-death
struggle for as long as we live in this world. Y&t not really against other people that we aresting.

It's “against the rulers, against the authorities, agaitie2e cosmic powers over this present darkness,
against the spiritual forces of evil in the heayeplaces” (Eph. 6:12 ESV)In other words, our fight—
our war—is against demons and devils. This beiegctise, we are in a far worse situation than we can
fully realize, and we cannot overcome by drawingua or casting a ballot. In fact, we are incapaible
defeating our enemies at all on our own.

There are several reasons for this being true. i©®méhat we may call “the fog of war.” Battle
tacticians speak of “the fog of war” in referenceniot always knowing where the enemy is and what
unforeseen circumstances could arise during aebdttiat’'s why the US military develops all kinds of
surveillance technologies—to reduce the fog of ammuch as possible. However, we as believerstaren’
dealing with enemies that can be located by radarfiared. We are dealing with enemies that exist
spiritual realm. They are hidden from our sightilune witness the evidence of their presence infoinen
of the wicked agendas and immoral acts of man. & leeemies are lurking all around us, even in the
privacy of our own homes, and we don’'t even natiaen until the damage is done.

Thankfully, our text reminds us that there is ng bf war for Christ. Note again verse The
revelationof Jesus Christ, which God gave him to show toshiwants the things that must soon take
place” Christ already sees—with perfect clarity—all of tlaging and raving of our enemies. More than
that, He reveals to us much of what is going topleap No, He doesn'’t give us all the details, but He
certainly gives us enough so that we should nabdiecaught off guard. He does this so that we do no
become overwhelmed and fall to the temptation &fngi up the fight. It is a sad thing indeed when
Christians walk away from the battlefield to chaster the luxuries of immorality simply becauseythe
fail to listen to what our Lord tells us about th&come of the war that is under way. John appeals
with this promise: Blessed is the one who reads aloud the words sfpttaphecy, and blessed are those
who hear, and who keep what is written in it, foe time is neat That means that there is no cause for
fear as we witness the things that we see in thisdwChrist already knows about them, all of themd
He reveals to us His victory, which He will sharghaall those who will listen to Him.

Secondly, we have no chance of winning this fightour own because, quite frankly, we are
weak, made so by the universal corruption of sigaiA, this is not a matter of physical strengtlaons,
or even mental tenacity. This is a matter of ouremnature; it's a spiritual battle that is beingged,
after all. Since sin has corrupted our nature, reeeasy prey to all manner of temptations—Iusilgri
greed, jealousy—and thus the devil's task becomesaaier one. He only has to take advantage of our
weaknesses. That's why we sin so often and soyedsiat’'s why it's hard to turn away from an indete
picture. That's why it feels good to speak negdyivabdout others and to tear them down. That's wiey w
are quick to build up for ourselves all kinds afporary treasures and to ignore both the needsirof o
neighbors and the spiritual needs of our own sdtidsalso why we aren’t always quick to submitthe
instruction God’'s Word holds out for us. It's nbat we don’t know better; it's that the temptati@are
strong, and the ever-present sin within us makegaak.

Yet in the words of Luther’s most famous hyrm/ith might of ours can naught be done, Soon
were our loss effected; But for us fights the \fgli@ne, Whom God Himself elected. Ask ye, Whasi® th
Jesus Christ it is, Of Sabbaoth Lord, And theradaenother God; He holds the field forevehy our text
the Holy Spirit assures us of this truth by givif@hn these wordsJohn to the seven churches that are
in Asia: Grace to you and peace from him who is et was and who is to come, and from the seven
spirits who are before his throne, and from Jesha<t the faithful witness, the firstborn of theadeand
the ruler of kings on earth. To him who loves ud has freed us from our sins by his blood and mesde
a kingdom, priests to his God and Father, to hingloey and dominion forever and ever. Amen.”




While it is true that we could never stand aloméhis fight because of the weakness that is in us
through sin, the truth remains that we aren’t ald®sus is with us—with His grace and peace. Gsce
that favor of God upon those who do not deserveatdoning their sins and giving them the gift of
eternal life. Peace is the result of that grace@k, as the sinner is brought back into a righd gnod
relationship with God. This grace and peace arepasably ours in Christ because Christ is our Great
Hero. He has freed us from our sins, and so alsdibylood He has freed us from Satan’s tyranny and
death’s dominion. His crucifixion was the meanswiyjich God crushed the head of the devil, as Christ,
the Son of God, was “made sin for us that we mizgtome the righteousness of God in Him” (2 Cor.
5:21). The victory was then sealed forever by thedls own triumph over the grave and His ascengon
the Father’s right hand in glory. He therefore isrthty of all honor and praise, and to Him belontjs a
authority and power, since He is our Champion &edetverlasting Victor over sin, death, and hell.

Our text ends with this statemenBehold, he is coming with the clouds, and everywvailesee
him, even those who pierced him, and all tribethefearth will wail on account of him. Even so. Athe
When we hear these words, perhaps we think of JadgBay, even as the angels told the disciplelseat t
Lord’s ascension that Jesus would come in the saayeHe departed. However, we get here our first
taste of the kind of language that is used in theklof Revelation. It’'s language known @socalyptic,
which means that God is revealing something in atemous way. In the Old Testament God used this
phrase, “coming in the clouds,” to speak about cengg armies. If you think about the historicatisg
involved, it makes sense. In an arid country surdea by deserts and wilderness, the approach of an
army could be seen from far away by the cloudsusft dhat an army on the move would stir up. The
larger the army, the larger the dust clouds woddJesus, too, is coming to conquer. He is conggeri
even now in ways that we don’t always notice. la pnesent time He brings His victory over sin, Heat
and hell as His Word is preached into the heartsimfers, freeing them from Satan’s dominion and
giving them peace with God. He is conquering alsdhe gracious waters of Holy Baptism are poured
upon sinners, raising them to newness of life. $lednquering whenever sin-burdened consciences are
set at peace again through the blessing of Holy@anion, Christ’s body given and His blood shed for
the remission of their sins. He is conquering whyen sit down with your family to read the sacred
Scriptures. He is conquering when you speak ofes@lw in Him to others. In such ways Christ is cogi
to us in the clouds, bringing to us victory over, sieath, and hell—and, yes, even over the woritdcam
sinful flesh.

No matter how difficult the battles that lie aheddis appear to be, in Christ Jesus the outcome is
already certain. This truth, this theme repeatsnagad again throughout the entire book of Revetati
and it is the theme of all of Holy Scripture—frohetfirst promise of the Gospel spoken for Adam and
Eve (and against Satan) to the last page wheresiObmomises to come to deliver the fullness of His
victory to His Church, His believers. Thus this Rktion is to assure us, even in the midst of eard,
that we truly are, in the words of Paul in Romadmsepre than conquerors through him who loved us. For
| am sure that neither death nor life, nor angets rulers, nor things present nor things to comer n
powers, nor height nor depth, nor anything elsallrcreation, will be able to separate us from thee
of God in Christ Jesus our LordRom. 8:37-39 ESV)Amen!

He’s Got the Whole Scroll in His Hands
(Sermon text: Revelation 5:1-14)
Frank Gantt

Grace and peace to you from God our Father amd Sesus Christ, our Savior. Amen.

In the children’s song, “He’s Got the Whole WoirhdHis Hands,” we teach our children that they
have nothing to fear. After all, He's got the “jttyitty babies,” “momma and daddy,” and “brothedan
sister in His hands.” He even has “you and me, babis hands. The song clearly emphasizes that
there is nothing that can happen to any of Godsli@n from which the Lord cannot protect them.

As we grow up, the things that cause us to bdukand anxious will change. No longer are we
afraid of thunder and monsters and things thatugogbin the night. Now our fears come from the tking



that are happening all around us and in the warldrge. If you've paid any attention at all to \br
news, then you know not only of a new Islamic oigation threatening and killing Christians in Irdyt
also their threat to attack here as well. This wedk hold the anniversary of the attacks on thentw
towers in New York on 9/11, and some suspect BE8 Will try to hit an American target this weelkhat
fear is exacerbated by more recent news reportiagdver 1,000 Syrian nationals are in the US whose
whereabouts have been lost track of recently. Sstaiff; if you let your mind wander!

What do the days, weeks, and years ahead hotdri@ for us? We don’'t know, and not knowing
is part of what causes one to be afraid. But tieedways One who knows, and we know Him: the Lord
Jesus Christ, the One who holds all authority iaviea and on earth. More than that, He holds thedut
in His hands. Jesus isn'’t just around, acting @adting as events unfold in the world. He alreamiyvks
what's going to happen before it happens, and Heoiking through it all to give to His people, the
Church, His certain victory over the world and theeats of evil that they face.

In our text the future of this world is symbolizby a scroll. We are comforted today by the fact
that our Savior holds this scroll in His hands. i&&d from Revelation 5:1-14:

Then | saw in the right hand of him who was seated the throne a scroll written within and on
the back, sealed with seven seals. And | saw angfrangel proclaiming with a loud voice, “Who is
worthy to open the scroll and break its seals?” And one in heaven or on earth or under the
earth was able to open the scroll or to look intpand | began to weep loudly because no one was
found worthy to open the scroll or to look into iknd one of the elders said to me, “Weep no more;
behold, the Lion of the tribe of Judah, the Root Bfavid, has conquered, so that he can open the
scroll and its seven seals.” And between the thrar the four living creatures and among the
elders | saw a Lamb standing, as though it had bestain, with seven horns and with seven eyes,
which are the seven spirits of God sent out intbthk earth. And he went and took the scroll from
the right hand of him who was seated on the throead when he had taken the scroll, the four
living creatures and the twenty-four elders fell @o before the Lamb, each holding a harp, and
golden bowls full of incense, which are the prayarsthe saints. And they sang a new song, saying,
“Worthy are you to take the scroll and to open #eals, for you were slain, and by your blood you
ransomed people for God from every tribe and langeaand people and nation, and you have
made them a kingdom and priests to our God, andytisball reign on the earth.” Then | looked,
and | heard around the throne and the living creais and the elders the voice of many angels,
numbering myriads of myriads and thousands of thaumsls, saying with a loud voice, “Worthy is
the Lamb who was slain, to receive power and weatid wisdom and might and honor and glory
and blessing!” And | heard every creature in heavemd on earth and under the earth and in the
sea, and all that is in them, saying, “To him wh@son the throne and to the Lamb be blessing
and honor and glory and might forever and ever!” Anthe four living creatures said, “Amen!”
and the elders fell down and worshipeESV)

Sometimes it seems that this world is spinningadutontrol. Chaos appears to have gained the
upper hand over order. Terrorism and turmoil sediring an end to tranquility and peace. Diseddes,
Ebola, are breaking out and spreading. Nationswaneing against nations. Jesus told us such things
would happen and would continue to happen on thb.ea

He also told us that there would be much hostéigainst His Church. And so we see that
Christians all over the world are being persecutedsed from their homes, harassed, even exeauted f
their faith in Jesus. The Church has hit hard tifmexe in the United States as well. Relatively féw,
would seem, have any interest in the true gospet. Many people express a need for Christ and the
forgiveness of sins. Instead, even people who esrti@be Christians are falling into the hedoni$rihe
society in which we live

When we are faced with these situations—unleshawe our heads buried comfortably in the
sand, blithely unaware of what is going on arousgd-we may be tempted to despair, to lose all hope.
We look at this world and say: What is going oneffe¥What will become of us? Is there any hope fer th
future?



Today it is my privilege and calling to tell yoes, there is hope for the future. There is
Someone in charge. History has a destination, @@ igood one for those who trust in Christ asrthe
Savior. You see, I've read the end of the book. Wimaean is, the history of the future has alrebdgn
written. It's like a scroll to be unrolled. And tlg®od news is this: Someone has been found whioles a
to unroll that scroll and thus reveal the coursewents and their final outcome. It is Someone wbb
only reveals the content, but is in charge oflitraling all things for the good of His Church afat the
ministry of His Gospel. This someone is the “Lidrtlee tribe of Judah,” the “Lamb who was slain from
the foundation of the world” (Rev. 13:8 NKJ). Issus!

The setting of this text was more than a visiohe Bpostle John was taken into heaven by the
Spirit to receive a glimpse of the world’s futuke was taken into the throne room of God, whersave
and heard the company of heaven worshiping the Gaord Almighty, the Creator of all things. That is
what we considered last Sunday in Revelation 4. Nsmwve move into chapter 5, John has seen in God’s
right hand a scroll. This scroll contains the coeffansive record of everything that would take place
the world until the Last Day. But the scroll isleal up, and it is securely sealed by seven seaitshwio
man or angel can open. The history of the futurg beawritten, but it is hidden from our sight.

This was quite distressing to John, and he bégaveep. John knew all about the suffering and
the persecution that the Church would experient¢kignworld. As he received this vision, he himsedfs
in exile on the island of Patmos for his confesibiChrist. So he wanted to know if there was gdimg
be any end to the suffering and chaos. Are thivgs going to get better? Does God not care aboat wh
is happening on this earth? The scroll would tgjlthe scroll in God’s right hand, but that scr®klosed
and sealed securely with no one able to open it.

Until now. Now someone is found who is able, whaviorthy. John hears the command/eep
no more; behold, the Lion of the tribe of Judale, Root of David, has conquered, so that he can dpen
scroll and its seven sedldn other words, it's the Messiah, the God-Maesuls Christ who has come and
conquered. He has won the victory over the eneofi€od’s people. Therefore He is able to unseal the
scroll and unroll it.

The Lion of the tribe of Judah—that is where J@htold to look. And so he does, where he sees
a Lamb. The Lion is a Lamb! A lion is a suitableaige to represent, as one might expect, a mighty
conqueror. And Christ is that. He has won the victbut the way He has won is not what anyone would
expect. Christ has conquered by being the Lamb.bisatio not strike terror into people. They are small
frail, and timid creatures, but that particular geadoes not describe Christ, the Son of God. What
describes Him here and the way He obtained theryidbr us is expressed in the Old Testament use of
lambs as the required sacrifice. Christ obtainedvtbtory by being a Lamb — God’s own Lamb saceific
for our sins, the Innocent for all the guilty. Thgivho the Christ is, the Lamb that has been sth@gone
whose blood could actually make and did make fidhament for every sin. Only now, let’s realize, He
is standing in heaven at the throne of God, alhe\sell.

This is where we are to look also. When the futaoks bleak and uncertain, be it because of the
hostility of the world against you or because @& tuilt that is yours because of your sins, looKwist,
the Lamb who was slain, the Lamb of God who takesyathe sin of the world. He died on the cross as
the perfect sacrifice for your sin, all of it. Henow risen and exalted at the right hand of Gadprous
in the fight. He has defeated all your enemies: d&ath, chaos, evil, suffering, wicked rulers, ghave,
and the bleak, unknown future. Christ Jesus hasatled all our foes by His sacrificial death and His
victorious resurrection. Thus we, like John, shouékp no more!

“And he went and took the scroll from the rightnkdaof him who was seated on the throne.”
Jesus holds the future in His hands. He is theimmdarge, our Savior. The Lamb takes the scroldl a
this prompts a joyous outburst in heaven. Everymrmeind the throne sings a new song to the Lamb:
“Worthy are you to take the scroll and to open eals for you were slain, and by your blood you
ransomed people for God from every tribe and lagguand people and nation, and you have made them
a kingdom and priests to our God, and they shajr@n the earth.”

Worthy is Christ to be praised! He has every righdl the authority to open this scroll, to reveal
the history of the future and to rule over thoser¢s, making them come to pass. To this Man has bee



given all authority in heaven and on earth, inagmas this Man is also the true God who obtained
victory for us. Listen, you frightened Christians$ten, you persecuted Church! Listen to the sdry t

are singing in heaven! By His holy, precious bldehtist Jesus has ransomed and redeemed, purchased
and liberated, separated and saved a people betprigi God from every nation on earth. They're
speaking every sort of language—Swedish and Sw&uwgliman and Japanese, Arabic and English.

Yes, Christ is interested in what is happeninghmr earth! He has people, a people called the
Church, consisting of redeemed sinners in everyaorevery nook and cranny of this world. He is
committed to His people. They are precious to Hia. has not forgotten any of them—any of you—
despite all the suffering and the chaos and thenegslgoing on in this dying world. Be encouraged
today! Weep no more. The history of the future hagn written, and Christ is holding it in His
conguering, controlling hand. As events unfold, gan be sure that there is an end in sight, tleatisien
and exalted Christ is ruling all things now for #eke of His Church and for the sake of the Gobpel
which we and all believers are going to be saved.

It doesn’t always look like it from our perspedihere on earth—that much is true. But that is
only because of our limited perspective of thirgsis is why John was given this special revelatibat
we would have another perspective, a hew persgediivsee how things look from heaven’s supreme
vantage point. That’s the point, the message eflibbk of Revelation, as we’ll continually be reded
of in the continuation of our series. Look to CtirBehold Him. Behold Him as the Lamb who was slain
Behold Him as the Lion risen and ruling all thinngggive us a future that is bright.

Today, as we sing our feeble praises here, knewthkat we are joining with the whole company
of worshipers in heaven and on earth, in the mmgbys song there iSWorthy is the Lamb who was
slain, to receive power and wealth and wisdom aightrand honor and glory and blessing!” “To him
who sits on the throne and to the Lamb be blesaimyhonor and glory and might forever and ever!”
Amen!

Introduction to the Book of Revelation
Steve Sippert

 The following makes use of both endnotes and phe¢ictl citation per MLA guidelines. For
more information on the sources quoted, see Woitesi©n page 34. Unless noted otherwise,
Scripture quotations are from the New King Jamessidga.

As a title for the last book of the New TestamdRgvelationis simply the translation of
amokaAvpig (apocalypsg the very first word to occur in the Greek tekhough brief, it is enough to
identify this intriguing part of Scripture, whiclas gone by various names that have some refereritse t
writer, John (e.g., The Revelation of John, The dékion of St. John, The Revelation of John the
Divine). Modern versions have gone wiitevelation(NIV), The Revelation to Joh(NAS), andThe
Revelation of Jesus Chri@ilKJ). Though biblical book titles are not insmirehe New King James title
has a sound basis in simply being a translatidghefirst three words in the Greek text.

The Revelation of Jesus Christ is from Jesus €hasisd about Jesus ChrisThough given
initially to John, it was intended for the Churchhis day and beyond—to include believers not anly
the province of Asia, but everywhere they wouldsexn this world until the Lord returns. The
introductory (isagogical) matters of its divinegn, its human writer, its initial audience, itsnge and
structure, its occasion and purpose, etc., coulchiody be covered in brief terms, as one wouldatoa
Bible Class audience. For our purposes here th@rtrent aims to be more extensive, drawing mainly
from two kinds of source material: author introdowms to commentaries (Becker, Brighton, M.
Franzmann, Lenski, W. Mueller) and New Testamemvesdintroduction books or notes (Franzmann,



Lillegard-Ylvisaker, Tenney, Thiessen). These ptdeva wide range of information that can give exeget
and teachers of Revelation a rounded, thoroughenesas of the book’s background.

The author of Revelatior?

Given that the writer identifies himself in foulapes with the name “John” (1:1, 1:4, 1:9, and
22:8), one may think that little else needs to &id.sThat supposition, of course, would have taass
that John the writer here is John the apostle oisCHBut nowhere in the book does he further dpdus
identity. He does not call himself “one of the twesl or “son of Zebedee” or “brother of James.” Heesl
not even attach to himself the title of apostle-haligh his brief identification by a single name was
apparently enough for the original audience to kmadvo he was. Some, including a few conservatives,
have picked up on the brevity and pose the queséidnch John is it? Could it be John Mark? Or a man
named John whose life is not referenced in the Neatament recordr do we have good reason to
accept the traditional view that John, son of Zegedrother of James, and one of the 12, has indeed
written the book of Revelation?

By “traditional view” we mean what the leaderstbé early church held to, which has come
down to us in written form. Irenaeus, a Syrian €tran leader (church father) trained in Asia Miaod
Rome and eventual bishop of Lyons (Brighton 13} testified in hisAgainst HeresiegAD 180) that
John, “the Lord’s disciple” wrote Revelation “towtathe end of Domitian’s reign” (qtd. in Thiessery31
Louis Brighton makes the point that Irenaeus wasudent of Polycarp, who was the student of John in
Ephesus. Another early church father who spent time in Episewas Justin Martyr (AD 100-165); he
testified also to John the apostle as the auth&esklation in hiDialogue with TryphoThis testimony,
independent of Irenaeus and a bit earlier tharakes, may not be the earliest one extant. Though no
Christian source, the “Apocryphon of John,” a Giwdbcument dated to around AD 150, “equates the
John of Revelation with John the apostle of Jahesson of Zebedee” (Brighton 12). One could gaoon
cite Clement of Alexandria (ca. 150-215), Origend ahe Muratorian Fragment or Canon (ca. 170).
Clement, according to Eusebius, “says that afterd#ath of Domitian, ‘John the apostle’ went baxk t
Ephesus after his exile on Patmos” (Brighton 13)e Earliest external evidence seems fairly sold, n
only to identify the writer as the apostle Johnt &igo the time of his exile to Patmos and whatlige
after his retur.

As one considers, however, the later testimonythafd and fourth century sources, a few
objections begin to surface. These objections bageme the basis for Revelation being classed imgso
asantilegomenonRevelation has had its detractors, including euthnd determining authorship factors
into the equation—that is, if the book’s authotthe apostle John, then its content is apostoliciesnd
existence authentic; but if not, what shall we maké&? Well, prior to AD 200 the apostolic authiois
of Revelation (i.e., that Apostle John wrote itjllune dissenting voice—maybélis name is Papias (ca.
60-130), bishop of Hierapolis in Asia Minor, whocaoding to Irenaeus was a student of John and a
colleague of Polycarp. What Papias wrote about istatcessible only through Eusebius—a quotation
that Louis Brighton summarizes as follows:

Papias appears to speak of two distinct persongaalohn, one the disciple of Jesus and the other
the elder (who was also a disciple of Jesus, bubne of the Twelve). Much has been written about
this fragment of Papias as quoted in Eusebius,irrgdaoth that it supports the apostolic Johannine
authorship of Revelation and also that it provideglence against it. However, on the basis of this
fragment alone it cannot be determined whetheraBapas referring to two different Johns or twice
to the same John. (13)

Luther, for one, expressed doubts about Johannitieowship, partly because of the Papias
quotation in Eusebius (Becker 7). Though it maysweitle the matter for some scholars, Siegbert &eck
may be on to something in his attempt to clarifyatvRapias could have meant. In the context Papias
apparently called all of them (Peter, James, Maitlelders,” which is applied to John as well, ot to
a Christian man named Aristion. The implicationmséo be that John was in the same class as Matthew
Peter, etc. (an elder/apostle), but Aristion was As for the double mentioning of John by name, th



first occurrence is clearly past tense when Pap@ad: “I made it a point to inquire what wetiee
declarations of the elders (presbyters), what vead sy Andrew, Peter, or Philip. What by Thomas,
James, JohrMatthew, or any other of the disciples of our dL&rThe first mention of John is tied to a
past tense verb. But the second mention of Jokmeioriginal Greek of Eusebius is present tensecand
be rendered “What iseing said by Aristion and the presbyter John.fidting a likely distinction of time,
Becker interprets Papias then to mean that Apakilen was still alive and active when Papias was
making the inquiries that he mentidh&Presbyter John” can then be understood as Apdsthe—a
connection that also fits well with the “Elder” dgsation used by the writer of 2 John and 3 John.

Early sources that show any dissent against Rémelate a mixed bag, to say the least. Papias is
a questionable example, and he seems to be fodddrly Eusebius, whose opinion of Revelation is als
hard to pin down. Dionysius of Alexandria (died 284), a student of Origen, “believed that Revelati
was written by a John, but not the apostle. He cntieis conclusion primarily because of the digfece
between the literary styles of John’s gospel andeR¢ion, though he accepted Revelation as inspired
and canonical” (Brighton 14)A few others have followed suit, taking issue witle apostolicity of the
book based on their perception of content or georejoubting the book’s authenticity based on its
misuse by chiliastic teachers. It seems at leasbine cases that first a dim view is taken of tbekb
then aspersions are cast at the identity of itsewheing the apostle John. But, it should be natede of
the dissent comes until 130-150 years after Jaheedh. In addition, this dissent is contrary toeheier
testimony of the second century and early thirduwgn The perception some have had of Revelation’s
content notwithstanding, what are the sufficiemugrds to overrule the earlier testimony?

Accepting the traditional view, then, that Aposilehn is the writer and also the statement of
Irenaeus that John wrote Revelation during the toh&mperor Domitian (ca. 95-96), we can form a
picture of John and his ministry in relation to #even churches in Asia, who first received thiskodn
the words of Brighton: “According to Athanasiushdowas known as ‘the theologia® @coidyoc) of
the apostolic church” (18). We also consider windinJwrote about himself in his gospel, that he thas
“disciple whom Jesus loved,” who was there in peras an eyewitness of the incarnate Christ, the
“Word” made flesh (John 1:1-14), the “Lamb of Gotlomakes away the sin of the world” (John 1:29).
And to think that these deeds and sayings of Jesksplace some sixty-five years before John wtloée
last book of the Bible. What John saw and hear ysunger man in the company of the Messiah he late
would preach as the Lord’s apostle, first in Jdiermaas one of its pillars (Gal. 2:9), then at addime in
Ephesus. His ministry in Asia began at a time &@@ul's and extended to the end of the first ceraund
perhaps a little into the second century.

As far as we can tell, he would outlive all thénest apostles—the last one alive and so in a
position to do what Franzmann and others have noétecis wisdom, God left this servant of Christ
alive to vouch for the veracity and faithfulnesdlufse writings that would be accepted by the dhurc.
After John’s death the church would not considetuding in the canon a previously unknown writing
lately brought to light, for there was no longelivéng apostolic voice to vouch for its authentycit .”
(Brighton 21-22). Thus when John writes Revelatltoemhas the reputation, especially in Asia, asahe
apostolic voice still alive, who can identify hinfisiey simple name only and expect his initial audie to
recognize him conveying to them what God had tafd to write. It was this “mature John, who was
recognized as the elder and theologian” (Bright@)y that Christ used to impart His Revelation te th
Church militant as she awaited His promised returglory.

The target audience of Revelation

Several passages in the book indicate both an diateesand a general target audience. Already in
1:3 there is a hint that Revelation is to be hashtilkee other New Testament books—it is to be rdadé
in the worship assembly. Thus John writdBleSsed is he who readsd those who hedhe words of the
prophecy, and heed the things which are writteit,ifior the time is nedr(NAS). Notice the singular
reader “he” and the plural listeners “those.” Thagement of having one read aloud to a groupmnigt
helped the illiterate (of which there were manyhait time); it was a core part of Christian worslegen
as it is now. John expects and directs this bogkr@gbhecy to be treated the same way as Old Teatame
books of prophecy were treated—to be read as arepted as God’s own word of prophecy. Near the




close of the book the same expectation takes @themrurgent tone and warningd:testify to everyone
who hears the words of the prophecy of this bobknyone adds to them, God shall add to him the
plagues that are written in this book; and if angotakes away from the words of the book of this
prophecy, God shall take away his part from the to¢ life and from the holy city, which are written
this booK (22:18-19 NAS). Reading, hearing, heeding thendghi written—with no additions to or
subtractions from what was said—that was and is'$Gedl for the target audience, namely, His people
on earth then and now.

In 1:4 John directly addressed the immediate @egidgn the form of an epistolary greeting:
“John to the seven churches that are in Asia: Gtaggu and peace from Him who is and who was and
who is to come. . .” But what begins as epistolary becomes sbimg more in the next verses. A few
would point to verses 10-11 as a window into divimspiration at work: I'was in the Spirit on the Lord’s
day, and | heard behind me a loud voice like thensloof a trumpet, saying ‘Write in a book what you
see, and send it to the seven churches: to Eplzeslito Smyrna and to Pergamum and to Thyatira and
to Sardis and to Philadelphia and to Laodicéaln chapters two and three we find the content btw
Christ said to each church, with no restrictioncpth on one church hearing what was said to the othe
churches. All seven churches received the entir@kb®resumably they read it all in the worship
assembly, with the Holy Spirit there at work thrbuthe words of God being read to bring about
repentance, vigilance, perseverance, renewed hoghgog in the hearts of the faithful. These chusche
must have shared what they had received, perhapsngnaopies of Revelation for the other
congregations in Asia and nearby provinces. Thly ehurch of Asia Minor and beyond recognized this
book as the Lord addressing them, warning and caimfpthem too. The truths expressed, the troubles
faced, the comfort and wisdom given—all that Retveteheld out for the reader/hearers has timely and
direct application to all of Christ’s followers wigzer and whenever they have lived.

The location and time of writing

With some books of the Bible answering the questiof when and from where the book was
written can be a challenge. With Revelation theleds spelled out in 1:91,“John, your brother and
fellow partaker in the tribulation and kingdom apdrseverance which are in Christ Jesus, was on the
island called Patmgsbecause of the word of God and the testimongsdis] Every word of this verse
should be understood literally, for John in nawafiorm was giving the Asia churches a report oémeh
he was and why he was there. As a fellow Christiader a similar persecution to what they were
suffering, he was in exile, banished to the islahdPatmos in the Aegean Sea, southwest of Ephesus.
Perhaps this detail shared by John would help tleekmow that itwas John their apostolic “elder” who
wrote this, if his banishment to Patmos was comikmmowledge among them. But more important than
the locale was the perspective John expressed—eawloo knew their distress and suffering because he
was feeling it too, and for the same reason: “bgeani the word of God and the testimony of Jesus.”

Pinpointing a time of writing and a point of omgtan sound merely like an academic exercise for
scholars. From a Christian perspective for us, lvewet can underscore two things. First, it's mireder
that the Bible, in whole or in part, did not dropwh ready-made from heaven. Each of its writings—
while certainly of heavenly origin and divine insgion, free of error and full of spiritual truth,
containing even supernatural content—has involvgdoand-zero starting point on earth. A man chosen
by God, at a certain time and place in history,tes@verything God wanted him to write and exadtly t
way God wanted it written. In this case with Retiela, Apostle John was the man chosen to receive
Revelation in its visionary form and record it drat island (which is still there today) while inilex
during the reign of the Roman emperor Domitianppialy in the year 95 or 96 Noting these facts helps
to underscore a second point: that this book, ardiktra-biblical apocalyptic literature in anci¢mes,
retains the attribute of historicity. A timelinedaa geographical location can be established amnve ses
evidence that the Revelation of Jesus Christ to fol apostle was not a man-made fantasy.

A somewhat finer point could be made about théntiof the visions seen and the writing done.
Did John write and then send the book from Patrassl:11 seems to imply? Could the vision seen on
Patmos have been written someplace else (Ephesuzebha suggested)? Lenski’'s argument seems to be a




fairly sound response. The command for John toewstrepeated in 1:19, 14:13, and 19:9—apparent
prompts from God to record the content immediatBlyt in 10:4 the command comes as an interruption:
“And when the seven peals of thunder had spokesss Biaout to write; and | heard a voice from heaven
saying, ‘Seal up the things which the seven pdalsumder have spoken, and do not write th@dAS).
In 22:6-19 the visionary experience is not quiterpwsince the angel and Jesus are still talkingpto.
But the existence of the book could be impliedhe demonstrative word “this.” What John saw “in the
Spirit” he had been writing “in the Spirit” and dsected, so that the perfect tense descriptio22i9,
“the things which are written in this bookf@v veypapuévwr év ¢ Bipriw Tobty)' apparently means
that the words were already written when thesd Sitatements were made (Lenski 5-6). This may be
something of a factor in reckoning with the unigaeeek style that Revelation has—that John records
what he sees and hears as it is being revealathtartd not at some later time.
Another issue to consider a bit is the sequendbeobooks John wrote. Was Revelation his last
written work, coming after his gospel and threestps? Was it thereby the last inspired writing of
Scripture to be recorded? Its placement at theoétite New Testament by the early church might e d
to its content more than anything else. Brightoea¥s to this point at the start of his commentary
introduction:
The book of Revelation is the last book of the BiBIVhether it was written last or not, the church
was led to place it at the end of the canon becahsesaw in it the completion of God's revelation.
Nothing further would be revealdyy God until the second coming of Jesus ChrisveRion is thus
the culmination of the entire story of salvatiomtaoned in the Bible. It is the end point of alhths
written in both the OT and NT. For it draws allrelvelation, both prophetic and apostolic, to it&fi
goal: the exalted reign of Jesus Christ as Kingkiofys and Lord of lords (19:11-16) and the
fulfillment of the promise of the new heaven andleg21:1). (1)

In his first footnote, page 1, Brighton refers tevlation 22:18-19 and Hebrews 1:1-4 for apparent

Scriptural support. We find agreement with this npofrom Lillegard (Ylvisaker), who says that

Revelation “completes the volume of inspiration. iMdher revelation remains till Christ shall conass,

is implied in 22:18-20. Appropriately the last suimg apostle wrote it” (53).

Yet, while recognizing “The Significance of Rew&a” as “The Last Book of the Biblé?
Brighton eventually comes around to offer an irdBrng hypothesis based on the supposition that John
wrote Revelatiorbeforehis gospel. He sees the two as “complementaryin'dd‘gospel leads into and
finds its goal in Revelation, and Revelation hadaundation in the gospel. Revelation thus istadie
read and understood in isolation, but rather iati@hship with John’s gospel” (23).Though he grants
that Revelation written before John's gospel is&iten of conjecture, he poses as “a strong prabgbil
that John viewed the two writings as “two partsooe work,” like Luke did with his two volumes to
Theophilus, the gospel of Luke and the Acts of Apestles. How intentional this was on John’s part i
impossible to say, but Brighton sticks with theadbat after the two writings were done, “they stoat
as one grand account of Christ's humiliation andltetion” and that “John would have the church
receive his gospel and Revelation as one two-pamt'w23).

One can gquestion Brighton's ideas and still recagia harmony of thoughts and themes and a
common Christology in these two writings of the st John. Jesus dominates both as “the Word” who
is God and “the Lamb” whose sacrifice is our vigtofhis harmony is to be kept in mind as we next
address John's literary style in Revelation and absw it compares to the style he used in his dospe

The style (genre) and other literary features of Reelation

Classifying books of the New Testament usuallyolnes three categories. THhastorical
narrative books are the four gospels and Acts; ¢péstolary books span from Romans to Jude; only
Revelation is classed in the New Testament categiopyophetic There is good reason for doing so—in
terms of the book’s prophetic content throughouwt also its self-description given at the beginramgl
the end. Revelation refers to itself as “the watithe prophecy” read and heard (1:3), and “thedsaf
the prophecy of this book” (22:7, 10, 18), and did® words of the book of this prophecy” (22:19).
John’s written words as the “revelation” of ChiistHis Church would function as “prophecy” in bath



wide and a narrow senseThey wouldforth-tell the Lord’s admonition and comfort as His call to
repentance, perseverance, and faithfulness givadiggpeople. And these words would alswetell
events, conditions, conflicts, and victory yet ®ib the New Testament era. Thus John would functio
through this book the same way as the Old Testapraphets had done, even using some of the same
images, themes, and vocabulary that they used.

Another element John had in common with some efpifophets was the medium God used to
impart the revealing. Like Daniel, Ezekiel, and Hadah before him, John saw visions that God gave.
Like the prophets before him, the images in theioms involved symbols in need of proper
understanding. The recorded visions in Revelatiwhthose of certain inter-testamental writingse like
Book of Enoch, have acquired a name that is patintnisleading. While the nanapocalypticfits well
for Revelation, it does not for those man-madeimgg that are said to be the same genre. What John,
Daniel, Ezekiel, Zechariah, and other prophets magerded as visions from God in the Bible is wead
inspired, and their biblical writings serve a dwipurpose. Extra-biblical apocalypses, meanwhile, a
contrived, speculative, and veiled to the pointafcealing the real author’s identity under a psayth
(in other words, it wasn't Enoch who wrote the baakned after him).

Pegging the style or genre of Revelation as “agpsa” or as “prophecy” or as “prophetic
apocalypse” effects very little what we do with theok. Agreeing on a label doesn'’t help us reckdh w
the visions described, the symbols used, and tlznimgs expressed. Nor will it be a ready-made answe
for those who want to make an issue of how the KGused in Revelation differs dramatically (it isdya
with the Greek used in John’s gospel. Those wheicithat John is the author of both have resoded t
explanations like: John used a secretary for omg gbspel), but not for the other. Or this: Since
Revelation is said to have grammatical irregulesitiit is suggested that John wrote Revelationnat a
earlier time in his life when his knowledge of Gkeeas not as good. This conjecture has been tied to
supposition that the persecution of Nero was tlrasion for Revelation and that John wrote it inGBe
rather than the 90s. Neither explanation is cormggllbut some kind of response seems in order when
some, including those with a high view of Scriptuage saying that it must be two different writers
because the Greek of the two writings is so differe

Brighton’s introduction is insightful and quiteditough on this question of the differences
between John’'s gospel and the book of Revelatior @ace to start in sorting out the differencethés
very different natures of the two writings. Johgtsspel must have had quite a reservoir of inforomato
utilize, not the least of which was the eyewitngesspective that John himself had—all that he heacdi
saw during his time with Jesus. In addition, adl gnoclamation of his own ministry about the Loeduls
must have played a role in shaping his writing, t@otnention his awareness of all that was recorded
previously in the synoptic gospels. A study of Jslgospel leads to the conclusion that John putghb
and planning into what he wrote; he followed a diable structure in arranging content, and he
developed theological themes about Jesus, the S8ndand Savior of the world. Such observations do
not run counter to the fact that the Holy Spiritved, controlled, and provided all that John woudeah
to record the fourth gospel exactly as the Lordtednt. That same miracle of inspiration happenét w
Revelation too, but the content recorded is quitejue—the content of Revelation came upon him as
visions he had while he was “in the Spirit.” Brightdescribes further: “As he was in the Spirit, he
evidently not only saw the visions but also wasgtawp into them so as to experience them more
immediately as well (see 4:1-2). This is beyond abitity to analyze. Perhaps even John himselg lik
Paul (2 Cor. 12:1-4), could not tell whether he wathe body or out of the body when he saw anddea
what he relates. What matters is that he was ‘@ Shirit, and he truly was given this Revelation b
God” (15).

For more reasons than one the style and languagparisons between Revelation and the fourth
gospel are “inconclusive.” There are similaritiesbe noted, which “point to some connection between
the two” writings (Brighton 153° Likewise, there are differences to be explaineu.dxample, the Greek
text of Revelation has a higher degree of grammhticegularities than other books, including Jahn’
gospel. The Greek text is also deemed to be vemitee Careful analysis, however, shows that
Revelation is not a translated text of Aramaic twr€ Greek. “Rather the author wrote and thougtat in



Greek that was influenced by Semitic idioms andresgion. It appears that heote in Greek while he
was thinking in Semitic idioms and thought patterns” (Brightd8, ital. orig.)}” This observation is
combined with another: that Revelation was “writteore quickly and with great urgency.” This, it is
said, led to more Semiticisms in the text. Johrdspgl, on the other hand, has the markings of a
“carefully planned theological narrative,” and asresult of such planning and the writer's use of
narrative, there are fewer Semiticisms. Revelatiomould seem, was not the product of drafts wntt
with revisions made. John “left his written Revigatin the language in which he first described &
had seen—composed from the immediate impressiatswere made on his mind by the visions and
experiences he encountered” (Brighton pn the aspect of Semiticisms Brighton states icksion:
“The quantity and kind of Semiticisms in Revelafidimen, account for much of the difference between
the language of John’s gospel and Revelation. Betaan detect the same mind, with similar Semitic
influence, behind the Greek of both the gospelRedelation” (17).

The grammatical irregularities of Revelation, atsdled solecisms, have caught the notice of
Bible scholars for quite some time. Some see imtheidence of a writer who was poor at Greek or was
caught up in his Semitic way of thought. But up@ser consideration the irregularities do not appea
be mistakes? Brighton and others before him have argued coimvihg for the notion that John was
intentional and repetitious with the grammaticeggularity so as “to make a point, either for engihar
for theological impact” (Brighton 17). When thedgularities are repeated, “it becomes clear thathe
author is creating literary thought patterns thiat lam in giving full expression and meaning to the
subject matter at hand” (17).

Thus the writer’'s grammar serves the purpose oitipg pictures with words rather than making
a logical progression of thought or argumentatiéiso, the Semitic influence on his grammar in
Revelation includes the use of antithetic paraleliand parataxis—the joining of elements that ate n
coordinate using the coordinating conjunctiari (Brighton 23-24f° Other Semitic traits could be
pointed out, but I will focus on one that playerin the exegesis of Revelation 20. Brighton dhgs in
Revelation the “future is sometimes used for a gesction, most likely in analogy to the Hebraic
imperfect sense.” In a footnote he gives two ex&sipb:10 and 20:6. In respect to the future tense i
5:10 he states that it “most likely means ‘theyerobw [during the NT church age] and will contirioe
rule [in eternity]” (24, fn 82).

The dominance of symbolic language and Old Testamen
connections in Revelation

The images that John saw in the visions on Paam®she basis for the symbols recorded in the
book. These symbols are not the same as simildaphmars, and other literary devices commonly used,
which communicate something unknown by means ofesloimg known. These symbols require “insider”
knowledge to understand properly (Franzm&av 24-5). But even for the intended Christian audeen
“this type of literary presentation poses certauesfions. What do the various symbols mean? What do
they represent? Once those questions have beerer@astor John's original historical context, wdlsti
must ask, What significance do they have for tlaelee and the church today?” (Brighton 24).

To this writer symbolic imagery seems another ségpoved from the audience’s reference point
than a literary metaphor would be. Metaphors, wpesperly used, are obvious because the point of
comparison is readily perceived by the audienceni®ys, on the other hand, while having a point of
comparison with the intended meaning, require cat&ought on the part of the audience to avoid an
overextension or misapplication of what the syminebns at a given point in the text. Another chaléen
readers of Revelation face is to interpret the nmgpdohn expresses by symbolic use of numbers,hwhic
include 4, 7, 10, 12, 24, 1000, and 144,000. Bagtexplains in his treatment of the matter: “Symbol
imagery is usually patterned after some known yen8omething served the creator of the symbol as a
model. It could be a historical person, a histdreaent, or a noted geographical place. Once thesy
is created, it is then used by the author to sugyes evoke a meaning without any explicit explamat
of it.” Brighton continues on the same page: “Muétihe symbolic imagery in Revelation is taken from
the OT. . . . [K]lknowledge of the OT plays an imjaott role in interpreting Revelation” (25).



Although John does not quote Old Testament passagedormulaic way, his use of the Old
Testament in Revelation exceeds that of any othmw Nestament writer- Brighton says that “John
constantly uses OT imagery, phrases, thought pattend theological motifs. The OT furnishes the
vocabulary, mode of expression, and theologicaldseh with which Revelation was written” (26).
Quotations, while not done formally, do occur i thook? These and also “allusions to the OT are
primarily from the LXX” (Brighton 26). Brighton andthers are of the opinion that John makes uslkeeof t
Septuagint “as a skilled artist, for it is the pdewvhich he employs to depict the images he sahisn
visions. Often John will use the words and phrases thought patterns of the LXX as an artist would
inlay small pieces of various colored glass orttlédorm a mosaic” (26). No doubt, more intensitiedy
would be required to assess this claim made thakelR&on is literary art on a very high order.
Nevertheless, the connections it has to the Oldafent certainly permeate its chapters. The exegete
will do well to note and track them along the wayth the cross references in the margin of the &ree
edition as a helpful guide.

The transmission of the Greek text of Revelation

At present the number of extant Greek manuscdptgaining Revelation, in whole or in part, is
less than 306 Its earliest manuscript is Papyrus 98, contaiminly eight verses of chapter 1 and dating
back probably to the late 108sOf the six total papyri Papyrus 47 is the nextestd dating back to the
200s and containing less than half of Revelatios—+aeadable verses (along with lacunae) are frofx 9:1
to 17:2. Of the eleven uncials having Revelatiamy dour are complete; these are Aleph, A, 046, and
0527 About 275 minuscules, ranging from the™1® the 1%' centuries, contain Revelation. These
comprise the Majority text as it applies to Revielat Of this Majority text the introduction to timewer
Nestle-Aland editions points to a “division . nto two distinct textual traditions.” One “repretethe
large number of manuscripts with the commentaryRemelation by Andreas of Caesarea,” and the other
“represents the Koine tradition proper” (N-A 66-6.7These two divisions have their own symbols i th
critical apparatus, with the usual Majority symhekd only when the two traditions agree.

Uncial A, though not as old as Aleph, is regardedhe “most important witness to the Greek text
of Revelation.” Among text-critical scholars it htgs distinction because “it retains many Senstits
not found in other manuscript&”’Uncials A and C are considered better than Aleptabse Aleph
“tends to alter the Semitic Greek so as to makeriform more closely to typical Koine usage” (Brtig
27)? This is also a tendency of Papyrus 47 (Brighton 27

It is encouraging to hear from Brighton, the autbbConcordia Commentary: Revelatiotihat
“there are no major problems in ascertaining the¢ o Revelation.” Variant readings in Revelation
certainly exist, some of “which, if adopted, coalter slightly the meaning of a given verse. 27

The occasion and purpose of Revelation

The occasion and purpose of a biblical book amnin answering the question why. Why was
the book written to the initial audience at thatnpon time? Were there circumstances going on that
served as the occasion for the book? Were themsrteebe met that serve as its underlying purptse?
the case of Revelation the occasion seems to beithelent times emerging and the direct persenutio
that the early church was facing or about to f&sedence of this comes through in certain passdges.
addition to John’s exile to Patmos, 1:9, theréhes warning to the church in Smyrna of things theyev
“about to suffer” (2:10) and also the martyrdomAatitipas mentioned in 2:13. Martyrdom is also inwie
in 6:9-11 and 20:4. The tone of the book in chapted9 leaves the impression that Christ’'s people o
earth will be embattled and harassed, under daretsn need of His help, His victory to overcome-+no
only at the time of John and the seven churchdéssia, but throughout the New Testament era unél th
Lord's return.

Under these circumstances, then, “John wrote tofad the infant church, to remind God's
people that they could expect to experience sudigshand to assure the church of final victory” ¢Ber
12). But instead of addressing them and their néedsigh apostolic letter, John by inspiration vebul
give persecuted Christians then and now an unysiliistrated view of two realities at work for the



Lord’s Church, which are conveyed in these two ggss: “We must through much tribulation enter into
the kingdom of God” (Acts 14:22) and “The gatesiell shall not prevail against it” (Matt. 16:18).

Other introductions in regard to occasion and psepare similar to what Becker writes. Louis

Brighton, however, offers something a bit differafiten he says about “The Purpose of Revelation”:
John would have his readers take to heart the wafrtlse prophecy for the time is near (1:3). The
time is near for the fulfillment of what is des@th because the Lord Christ is coming quickly (22:6
7). The purpose of the message of Revelation iefitwe best summed up in this word: preparation.
The hearer and reader are to be ready for whai ©ine to pass. . . . Revelation ends with the
promise that the Lord Jesus is coming quickly, aiith John's prayerful response, ‘Amen, come
now, Lord Jesus’ (22:20). This prayer is not otlg tonclusion to the whole of Revelation, but it is
also the specific end at which it is aimed. Thuesekplicit goal of Revelation is to lift up to Gtis
prayer. The Spirit (through the message of Rewwiqtieads God's people to voice this prayer now
and until it is answered. (6%7)

The Lord’s overarching purpose in giving Revelatto His Church was in all likelihood multi-
faceted—divinely intended to achieve more than end and so live up to Paul's description of “all
Scripture” as profitable for doctrine, for reproof, for correctig for instruction in righteousness, that the
man of God may be complete, thoroughly equippedvery good work(2 Tim. 3:16-17).

The Christological content of Revelation

It's no secret that Luther struggled with his gute@ce of Revelation, primarily at an earlier time
in his career. In his preface to Revelation in 13#2said: “For me it is reason enough for notezatrg
it highly that in it Christ is neither taught nazcognized, which is, above all, an apostle’s bissine. .
Therefore | stay with the books which proffer Chis me clearly and purely” (gtd. in FranzmaRav
7). Luther, it would seem, took issue with how Lioed Jesus was presented in the book rather thdm wi
how much. While Christ appears frequently in Reti@tathroughout, it is not in the form of historica
narrative or apostolic address. The style appearbawve bothered Luther (and others) as much as
anything.

Nevertheless, Jesus is preeminently there—at ¢iginbing ofHis Revelation, throughout the
middle of its contents, and also at the end with ptiomise. Revelation has a Christology that beskon
our attention. Lutheran commentators long aftehkuthave noted as much, pointing to Revelatioraas “
profound theological work whose heart and centeChsistology (Brighton 1, ital.. orig.) and whose
“proclamation of Christ is in the mainstream of tNew Testament proclamation of Him as the
Crucified” (Franzmanmev 9).

The Christology of Revelation assumes the saviogkvof Christ's death and resurrection as
mission accomplished and places an overarching asiplon His ascended, exalted state as “Lord over
all” (Brighton 2). John can capture and portrayg tinuth in one image, the Lamb on His throne. @f34
occurrences of “lamb” in the New Testament, Revafahas 29—all of which refer to Christ, “one of
many indications of the centrality of Christ's csas the Christology of Revelation” (Brighton 2, Ti).
Brighton sums up in his introduction the Christatad content of Revelation as a sustained focughen
Lord’s exalted reign:

While the four gospels narrate the incarnation, ihation, and resurrection of Jesus, Revelation
pictures the exaltation of Christ and what thisltedareign of Christ means for the church. Wheee th
gospels end at the resurrection and ascension rigtCRevelation picks up and continues the story
from the ascension to the second coming of the @d into eternity. . . . This Christology is
expanded in Revelation to include the thoughts tivatexalted Christ is the Lord of the cosmos, the
Lord of history, the Lord of the living and the deahe Lord of the angels, and the Lord of the dorl
and of all creation (22:13). Revelation presentlalode, the mining of which extends and deepens
the Christology of the NT, and in particular thlohn’s gospel. (2-3)

Interpreting Revelation: Approaches taken



Knowing that all Scripture is devoted to the ta$kproclaiming Christ, the exegete would do well
to watch for Jesus in the content of RevelationekW®hdoes He appear? What does He do and say? How
does it affect His enemies on earth? How doesniefiteHis people on earth? Tenney’s approach agpear
to be along these lines. To interpret the boolwiiees, look to its structure “as it presents tleeson of
Christ,” for “the central theme is the person ofri€has He reveals the future” (392). His outlioe f
Revelation is clearly Christo-centric, as he githe following for the main parts of the book: I.
“Prologue: Christ Communicating”; 1l. “Christ inehChurch”; IlI. “Christ in the Cosmos”; IV. “Chrish
Conquest”; V. “Christ in Consummation”; and VI. “@@$t Challenging"—an Epilogue (393-395).

Other outlines attempted for Revelation are vargt so are the interpretational approaches
taken. Tenney gives his description of the “fouimshools of interpretation” of Revelation, whiehof.
Clifford Kuehne incorporated in his seminary counsaterial for New Testament Isagogics at Immanuel
Lutheran Seminary. These are summarized below:

The Preteristapproach, preferred by liberal interpreters, cotséne content of Revelation only to
the experience and events going on at the timeag written; “it makes no allowance for any
element of predictive prophecy” (Tenney 38&7).

The Idealist approach considers Revelation to be a symboli¢rga@l of the continuing clash
between “good and evil,” between Christianity alnolsie who oppose it. In the Idealist approach, as
Tenney sees it, the symbols in Revelation “caneoidentified as historic events either in the past
or in the future; they are simply trends or idéaredictive prophecy is not given its due, as the
focus is placed “upon the ethical and spirituatitraf Revelation rather than upon the debatable
aspects of its symbolism” (387-88). In the way thahney has defined it, the Idealist view may
have some appeal to liberal exegétes.

The Historicist approach maintains “that Revelation outlines imisglic form the entire course of
history of the church from Pentecost to” Christarqusia. “Each major event in the history of
Christendom was thus broadly foreshadowed, so Reatelation becomes a calendar of events

written in advance. . . . The Historicist view i®ma literal than the Idealist view, but its adv@sat
have never achieved unanimity on what the individyanbols mean . . . [with] nearly as many

interpretations as there are commentators” (388-88hney concludes about this approach that
since they all can’t be right, something aboutapproach itself seems to be ff.

The Futurist approach has its greatest impact in the interpoetaf Revelation 4-21. The content of
these chapters are viewed as “events that will pikee in a period called the ‘Great Tribulation,’
just preceding the return of Christ. . . . The ¢veni the Apocalypse, relegated to this period, are
interpreted as literally as possible and thus gghias wholly future to the existing era” (Tenney
389). This approach is widely used by millenialstsl dispensationalists.

Becker has an interesting take on the four ambes noted above. Much like Tenney, he sees
the Preterist view as the favorite of historicatical scholars—interpreting the events portrayedhe
symbols as being in the past or present at thedimeiting. This approach should be refuted, alenth
the Futurist approach. He is more sympathetic tdwhe Historicist approach, which he has termed
“church-historical,” although his assessment comih a few disclaimers. About this method Becker
writes:

The proponents of this method . . . , which seefgezific personage or event in each symbolic detai

in the book, generally have their heart in thetriglhce and understand the basic message very.well.

. . Nevertheless, this method . . . has perhapsilboted a great deal to the hesitation with witioé

book is often approached. Many things that are lsgilutheran commentators who use this method

must be labeled as pure guesswork that always dethes hearer in doubt unless he is willing to

accept human opinion as authoritative. (14)

In turning to the “idealistic” interpretation aseferred, Becker outlines an approach that isn't
quite the same as Tenney’s description of “Idéadibbve. Instead of giving a summary descriptiont,of
he offers a few interpretive examples. “In thiswjehe writes, “the red horse of chapter six is aot
symbol for any specific war, but a symbolic porabgf every war that has brought great tribulation
men. . . . The smoke from the bottomless pit wiabBcures the sun in chapter nine is not one specifi



heresy, but every false doctrine that obscureslighd of the gospel” (15). His endorsement of this
approach continues: “The idealistic interpretaterables us to read the book of Revelation as a clea
book. The broad outlines of this book and its basachings are generally very clear” (15). Next he
cautions against the attempt to interpret evergpideind to press the symbols “beyond the point of
comparison.” Rather, one should read Revelatiomidnethat one should read parables, while seeking t
be more familiar with the symbols and other elem@xpressed in the Old Testament (15-16).
Becker sees “the seven distinct sections of Rawelags “seven grand paintings depicting in
broad outline the whole history of the church iistpresent evil world during the whole period oé th
New Testament.” Common elements in the seven sectice the “everlasting gospel” proclaimed “in the
midst of great tribulation” and “the church victous in spite of all the trials” that come at itrfrahe
“anti-Christian forces.” Becker then indicates whatmeans by “idealistic’ interpretation” when $eys
that it is “only a variation of the ‘church-histoal' interpretation of Revelation” (16). Next comas
defense of this approach as “the grammatical-hestbmethod of interpretation applied to this paurtar
form of literature. . . ,” as “the words of the tetself tell us that we are dealing with symbdiattstand
for something else” (17).
In accord with the hermeneutical rule that Scriptimterprets Scripture, his advice on the
interpretation of the symbols appears to be faoynd:
Sometimes we are told exactly what the symbols mean
Sometimes the immediate context makes the symiealr.cl . . Sometimes the whole context of
Revelation makes the symbolism clear. . . . Sonmetiother books of the Bible leave no doubt about
the meaning of the symbols used by John in the Alypse. (17-18)
In closing his commentary introduction, Becker @mas that his “idealistic” approach to
Revelation (as described above) is a “literal” regdof the book and more so than millenialists who
misinterpret the book. Thus he writes: “The literaith is that Revelation is a vision, and it ierally
true that John saw the things described here, lamdhings he saw were symbols which pictured the
future history of the church. This is the literaéaming of the plain words of the text” (20). Thisniot the
same as reading Revelation “literalistically,” whicseems to be his way of referring to the
Futurist/millenialist approach of being only seleely literal—an inconsistency noted in the exarsphe
gives of “wooden, literalistic interpretation” (20)
Finally, we return once more to Brighton, whoseisacon “Interpreting Revelation” is relatively
brief. There he closes his introduction with theeeds:
In the final analysis, the variety of methods canréduced to two basic ways of interpreting and
understanding the book. One places the book arealliscale, a straight line, so that each itentagla
in the book follows or succeeds that which wasteeldefore, and the events unfold in an orderly,
chronological way. . > The other method is cyclic, today more commonljedatherecapitulation
approach This method understands the prophecy of the bodile repetitive, so that the events are
described several times, with each description mogehe same time period. (28-29)

Brighton then concludes with his assessment ofwioe
At first glance, the linear way of understandingv&ation might seem more rational and plausible,
but the repetition of many of the events makesfficdlt to view the book as linear. . . . The viss
of the seven seals (6:1-17, 8:1-5), the seven tetvapgels (Rev. 8:6-9:21; 11:15-19), and the seven
angels with censers (15:1-16:21) are all paralel eover the same time period, namely, events on
earth from Christ’'s ascension to his parousia. $hggests that the proper method of interpretasion
that of the cyclic or recapitulation approachslwith this method of interpreting and understagdin
the structure of Revelation that the present contangiis written. (29)

The recapitulation approach appears to work wéh & prominent text from chapter 20. It will
be applied in the exegetical study of Revelatiori-Bthat appears later in this issue.

Endnotes



! Understanding the Greek genitivesashjective

?Understanding the Greek genitiveagective

By “author,” of course, we mean the human writeelMiaid by a former Immanuel Lutheran College
professor is this distinction: The One who verbatiypired the writing is th&uthor, the one who wrote
the words on paper is theiter.

Note This section on the author of Revelation willca¢égldress the issue of the boatésonicity

* An opinion growing in some popularity posits thag writer of Revelation is “a John never mentioned
in the New Testament.” M. Hengel, for example, eons that he was a contemporary of Apostle John
and a disciple of Jesus. At a later time, so tle®mh goes, he was known as the “Elder” and wroge th
gospel of John, the three epistles of John, an@Beon (Brighton, p. 12, fn 33).

®>Some, like Brighton, speak of a “Johannine tradttialong these lines (p. 13): In Ephesus John taugh
Polycarp, who taught Irenaeus, who taught Hippslytuho quoted Revelation 17-18 and attested teethes
chapters as written by “John, the apostle and plsodf the Lord” (gtd. in Thiessen 317). Because
Irenaeus is only two steps removed from John,dsrhony carries considerable weight.

® According to Ireneaus in higainst HeresiesJohn “remained in Ephesus after his return uhsl
times of Trajan” (qtd. in Thiessen 319).

"Second century dissent also came from the Alogifesrd Marcion, whose claims did not sway the
early church.

® Becker’s analysis seems to agree with an editasnbte on the same points found on page 151 of
the Williamson translation ofhe History of the Churchy Eusebius. Lenski draws similar conclusions in
his commentary introduction.

Thiessen characterizes Dionysius as viewing Rewveldwith a strong anti-chiliastic bias” (318). He
and Brighton both make their assessments basedresdang of Dionysius through Eusebius. Also, the
confusion regarding two men named John might haesn ltompounded by the existence in Ephesus of
two graves associated with John.

“These seven cities were in the Roman province @,Ascated in western Asia Minor. They were
“important trade and communication centers . .nneated by major roads” at that time. The order of
their listing in 1:11 and in chapters 2-3 could édawatched a route of sorts: north from Ephesus to
Smyrna to Pergamos, then southeast to ThyatiralisSd@rhiladelphia, and Laodiceblglson’s486-7).
Could this have been the route taken by the cquttier one dispatched with the book and the task of
bringing it to these seven churches?

" pinpointing a year in this instance, though notirdé¥e, is much more than guesswork, since the
testimony of Irenaeus mentioned earlier, if we @tag specifies to the decade when John wrote
Revelation. Earlier scholars, including John Sarathave argued for a time during the reign of N&0
64-65). But this does not reckon well with the staént of Irenaeus and also the record of Eusebius.

2The perfect tense forms typically express complateibn with abiding result.

3These are the first two headings Brighton hassrchimmentary introduction.

“In building up his hypothesis, Brighton surmisesnal these lines: Why doesn’t John have a
transfiguration account in his gospel (after atthd was there!)? Well, he does in Revelation. Why
doesn’'t John record the Lord’s ascension in hipgi@sWell, he does—from heaven’s point of view—in
Revelation. Likewise, we could add, the relativeklaf eschatology in John (compared to Matthew, for
instance) is counter-balanced by its abundancesireRtion.

1> «Forth-tell” and “fore-tell” are very literal rendimgs of the compound veripodntedw, with the
prefix mpo meaning either “forth” from God to the people dreforehand,” a predicting of something
before it happens.

' Both refer to Jesus as “the Lamb”—Revelation intipalar. Both refer to Jesus as “the Word"—a
manner of expression that appears to be uniqubaapostle John. Also, in footnote 54 on page 16
Brighton offers the following: “John and Revelatibave similar literary structures, with a sevenfold
pattern of seven signs in John and in Revelatiers#ven churches, seals, angels, trumpets, andrsens
Both books have a prologue, central message, dludjep.”



"Like the other apostles John was a Jew “who probsiimbke Aramaic in the home and among fellow
Jews. . . , even if Greek was their preferred tengu business and public life in the Hellenized
Mediterranean world” (Brighton 16, fn 57).

®Though a precise calculation is not possible, tfferénce in time lapse between seeing the content
and writing it down must have been considerablehWohn's gospel the time lapse was 50-65 years;
with Revelation it was arguably the same day.

*One can see an example of this in 1:4-5 in whighvititer uses the prepositiané three times, but
only the last two have the expected genitive (aldatcase; the first has a nominative, which isligaibe
incorrect grammatically. However, it is quite reaable to assume that John knows the grammaticat nor
and follows it many times in the book of Revelafibat in this instance and others he switches fitoen
genitive (ablative) to the nominative case forréry effect.

® The norm in Greek is hypotaxis: joining a subortién@lement to the main element with a
subordinating conjunction.

21 Revelation, according to Tenney, has “no less tioain hundred allusions to the Old Testament”
(387).

22 As an example of formulaic quotation compare the ofsyéypartel (“it is written”) by Paul and
other New Testament writers, including John induspel.

*This total does not account for Greek lectionatties may contain Revelation texts.

Note All the information contained in the section axtual transmission comes from Brighton’s
commentary introduction.

24 About this papyrus Brighton notes: “It is too briefbe of much significance for establishing the te
of Revelation. Its importance lies rather in thet fdat it is dated so close to the autograph ofelR¢ion”
(26-27).

% 0f note here from a text critical point of viewtige fact that uncial B does not have Revelatiois It
thus silent on all variant reading issues pertginmthe book.

This evaluation is based on the idea that a lardseswould alter the text to eliminate the Senstic,
not the other way around. Thus the presence of t®&ms in a manuscript is regarded as internal
evidence of authenticity.

I find it a bit ironic that the two highly toutedamuscripts, B and Aleph, are either of no valuediB)
of less value than manuscripts that are not as old.

These two passages are referred to and quoteddopedt Becker on page 12 of his commentary
introduction.

#Brighton has the last two sentences quoted ircitali

¥ Wwithout using the names associated with the ineéaional schools, FranzmannTihe Word of the
Lord Growstakes issue with each of the four as a usualle“sided” attempt to be “more precise” in
interpretation “than the book itself by its verytum@ can be.” The Preterist approach, for example,
“ignores the prophetic claim of the book itself7@.

L Cf. Franzmann’s critique of the Idealist approat$till others renounce all attempts to relate the
message of the book directly to history and seaéernvisions rather the enunciation of general fypiles
which will hold good throughout history. But thedsoitself, with its life-and-death involvement ihe
crisis of A. D. 95, is anything but the enunciatafrabstract principles"The Word of the Lord Grows.
273).

%0f the Historicist approach Franzmann raises thestipn “how such a series of predictions was to be
of any aid and comfort to the troubled churched®& A. D. 95" (273).

¥ Like his criticism of the Historicist approach, Remann says of the Futurist model: “This ignores
the fact that for the author himself all time sinlce ascension of Christ is the time immediatecpding
the advent of Christ and makes the book largeliauant for the very people for whom it was first
written” (273).

% According to Brighton: “This method is sometimediethemillenarian method” (29).
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An Exegetical Study of Revelation 20:1-6
Steve Sippert

* The following exegetical study makes use of betldnotes and parenthetical citation per MLA
guidelines. For more information on the sourcedepiosee Works Cited on page 46. Unless noted
otherwise, Scripture quotations are from the NewgKklames Version.

Attempting exegesis of a text near the end of Réiom has a significant disadvantage—the lack
of previously established exegesis of the precedingpters, as one would have in an exegetical
commentary. In place of such we shall keep in niredinput of a few key passages in which the person
or beings in Revelation 20:1-6 have been introdumredescribed prior to this text. The passagesvbelo
are not a complete list, but hopefully they wilbpide some important background, with key thougints
details highlighted in italics.

The Lord's people, for one, are portrayed as ¥atlan 1:5-6: “To Him who loved us and released
us from our sins by His own blood, and has mad®s use akingdom, priest$o His God and Father; to
Him be the glory and dominion forever and ever. AM@AS). The content expressed in the italicized
words are connected to Revelation 20:6. Anothetirgt description of believers in their conflictthwv
Satan comes in 12:11: “Artey overcame hirfthe dragon] by the blood of the Lamb and by tleedxof
their testimony, and they did not love their liteshe death”

Descriptions of Jesus in Revelation are prevalafih some connection in thought to Revelation
20:1, we point to the description in 1:18: “I am Mo lives, and was dead, and behold, | am alive
forevermore. Amen. And | have tkeys of Hades and of Dedth.

Satan as the dragon appears in chapter 12, notast down from heaven, but seeking to destroy
the male Child (Christ incarnate on earth), thea homan (the Church), and also her offspring
(believers). The full description that is givenhion in 12:9 appears again in 20:2. Satan’s allgesits,
the two beasts that appear in chapter 13, arenputhe lake of fire in chapter 19, which is theasl
death. Also, chapter 13 introduces the image ofbéest (cf. Rev. 20:4) and the imposed mark on the



hand or forehead of those who worship the beadt3ih5 we read: “He was granted power to give breat
to the image of the beast, that the image of tl@st&hould both speak and cause as mamyoakl not
worship the image of the bedsetbe killed.” The words in italics appear agair2D:4.

One could point to other significant or parall@rses found in Revelation and elsewhere in
Scripture. Connections to these will be made asamézd in the exegesis given below.

20:1 Kol €ldov &yyerov katoPeivovto ék tod olpavod €govte Ty KAELY ThC &PUoooL Kol GALGLY
heyaAny €mi thy xelpe a0tod.
And | saw an angel coming down out of heaven, lggthie key of the abyss and a great chain in his
hand.

As noted above, the first beast and the falsehmibfrelated to the second beast) were captured
and consigned to the lake of fire at the end opt#ral9. Those who follow the linear (millenariangdel
of interpretation see the beginning of chapter 2@equential, the next thing to happen chronoldlgica
after the events of chapter 19. However, the evpaotsrayed in chapter 19, especially verses 11 and
following, conform well to what transpires on thadt Day. They need not precede chronologically what
is shown in chapter 20. There is no occurrenggwf tedte in verse 1to point us in that direction. In
fact, the scenes of 20:1-6 can be understood asgtirom an earlier time. This view is in linetwithe
recapitulation approach mentioned at the end ofritreduction essay. We can think of this nextosi
given to John in 20:1-6 as two related scenesdnted with a re-occurringei eidov.

The “angel coming down out of heaven” with theyke the abyss and a great chain” has been
understood in one of two ways. Some (Lenski, Boghtsee this angel as similar to the other angels
appearing earlier in Revelation. Others (Becker,MMeller) see this angel in verse 1 as Christ Hifnse
This interpretation has appeal in view of othersages that show the power Christ extends decisively
over Satan (cf. 1 John 3:8, Hebrews 2:14-15, Lukd4:22). Also, the possessing of the key is, in
Revelation’s own portrayal, a Christ-like thing do. Grammatically, however, the anarthréyseiov
(which is not explicitly said to be the “angel bktLord”) seems to pale in comparison to all ottlear
images of and clear references to Jesus in thik. bioile “angel” in 20:1 is truly Jesus, it woube a rare
instance in which Revelation has referred to Himatyeas “an angel®

That being said, the authority that the angeldwes Satan is truly divine (“out of heaven”) and
absolute and what he does to Satan must be ti€trist and His mission of redemption—His life, deat
resurrection, and ascension. Even if the angeéiser1 is not Christ Himself, the key used to |18eitan
up certainly came from Christ and is Christ’'s oweykCompare also what's said in chapter 12, where
angels in heaven led by Michael prevail over tregdn and his angels. There John reports: “Theyakd
prevail, nor was a place found for them in heavgnlanger. So the great dragon was cast outhe .was
cast to the earth. . . . Then | heard a loud veagng in heaven, ‘Now salvation, and strength, ted
kingdom of our God, and the power of His Christ dnaome, for the accuser of our brethren, who
accused them before our God day and night, hasdastrdown’™ (12:8-10). While angels were involved
in the fight, it was “salvation” and “the power Ghrist” at stake and at work. Likewisie, John 12 we
hear Jesus saying just days before His death antewn of His death: “Now is the judgment of this
world; now the ruler of this world will be cast o#nd I, if | am lifted up from the earth, will dnaall
peoples to Myself” (John 12:31-32).

One faces with Revelation and its images a chgdlesimilar to handling parables: what to do
with the various details. Should something be recyl with the “great chain,” as Siegbert Beckeeslo
in his commentary, equating it more or less witke fireaching of the gospel worldwide and the
fulfillment of the Great Commission? What he lays on pages 297-302 is in agreement with the rffest o
Scripture certainly; but is it what the Spirit intked for us to understand by this brief detail,cltas no
earlier occurrence in Revelation? Other exposittorsnot make this connection, but tie the “great” or
strong chain to the Luke 11 narrative of the “sgemman” (Christ) binding the “strong man” (Sataand
especially to 2 Peter 2:4: “God did not spare thgeés who sinned, but cast them down to hell and
delivered them into chains of darkness, to be veskfor judgment.” What unfolds in the next two s&s



lines up well, image-wise, with the event of Sdtzuked up as an arrested criminal awaiting triait 8s
we see in the purpose/result clause of verse B thenore to it than that.

20:2 kol ékpatnoer tov dpakovia, 0 OLc O apyolog, O¢ éotiv AudBorog kol O Totavic, kol Ednoev
a0TOV YLALe €t
And he seized the dragon—the ancisetpent, who is the devil and Satan—and boundfbina
thousand years.

In verses 2 and 3 the active verbs seem to pil@’bhp angekeizedandbound hecast locked
andsealed The dragon, meanwhile, is powerless to stop diity Whether it's Christ Himself at work or
the angel acting as the extension of Christ, thel dan’'t get away from the one-on-one manhunt that
puts him out of commission for a very, very longéi

At this point in the scene John revisits or reitssan earlier description of Satan in 12:9, and he
switches from the expected accusative case (usepposition) to the nominative, combined with a
relative clause. This appears to be emphatic; psriahn is even acting as a narrator at this poithte
scene that unfolds. Let's take the emphasis hetttemras a cue to stop and consider what each ateme
in the expanded description has to offer. “The dréigeference takes the reader back to chapter 12,
where we encounter for the first time the dragohous “great, fiery, red,” having “seven heads &
horns.” To us—and against us—he’s a monster, whaldvsurely devour us in short order if we had to
face him alone. The next description, “the ancgampent,” may have some emphasis based on thedsecon
article? It takes us back to Genesis 3 and the fall inte-ghe first time when the devil through the
serpent became the father of lies who deceivegdople God had made to be His own. What Satan has
had to say ever since includes not only lies upes) but accusations aimed at discrediting us beBard.
Such is implied in the meaning &fxBoroc as “slanderous” or “falsely accusing.” The othellvknown
name, which may have some emphasis because oftitle & Xatavic), means “adversary”—that is, in
the words of Friberg’s lexicon: “the constant eneshyGod and man?Well, as we hear in verse 2, that
monstrous, deceiving, slandering enemy of ourdeas captured and bound (presumably with the “great
chain”) for 1,000 years.

The accusative of timgi(we étn), used here to show duration, is the first of @ieurrences in
Revelation 20; and in the sense of a prophetictdeeetold in the Bible, it occurs only in this gitar. I,
like other numerical descriptions in Revelation, sigmbolic in meaning. Possible help from other
Scripture usage is rather limited. There is 2 P2tr “With the Lord one day is as a thousand yeand
a thousand years as one day,” which is parallé?dalm 90:4. Neither of these will define for us the
meaning of “a thousand years” in Revelation 20:BatTit suggests a long time, from our point of view
and in contrast to “the little time” of verse 3es®s likely. That it especially means a completestim
supported by the verb used in verses 3 andi£g67;, which as a passive means “to be finished” or
“completed.® God has marked out a period of time, which seamgthy to us but not to Him, and when
it reaches its end (as determined by Him), it isglete.

Many who subscribe to millennialism insist on takithis detail of the “thousand years”
literalistically?® that is, as an actual millennium (thousand-yeagtle) of time during which the devil is
gone, no longer a problem on earth, and beliewdesan earth with Christ visibly here during thatre
time. Those whose eschatology is termed amilleggaderally view John’s wording in all six places as
referring to the New Testament era that spans thanfirst coming of Christ to His second comingtbae
Last Day. During that entire time Satan is bounakning to verse 3, we see a result that followshas
Lord’s intent for the binding that takes place.

20:3 kol Parev adtov €i¢ TV &Buocov Kol ékdeloey Kol €odpayLoey €mavw abtod, Tve pn mAavhon

€tL o €0vn dypL Tedeod T yiAlo €tm. pete Tadtoe 6el AuvBfveL adTOV pLkpOV Xpovov.
And he threw him into the abyss and locked it agtdasseal over him, so that he would no longer
deceive the nations (Gentiles) until the thousardry were completed. After these things it is
necessary that he be loosed for a little time.



After giving the temporal description of “a thoaslayears,” John finishes his record of the scene
portrayed in verses 1-3. The dragon-serpent-Deigi®is not only bound with the great chain; hesist
into the bottomless pit (literal meaning @fuooov). This is the hellish abode from which he cannot
escape, since the angel has locked it with theakelysealed it. The piling up of the aorist actieebs in
this verse would suggest a thorough-going outcorhe.ive. clause explains the expected result of it.
Satan is locked up so that he can no longer dep=wple the world over. Prior to this, however hael
had his way with Gentile cultures and societiegdieg them wholesale into paganism, hedonism,
barbarism, etc., with nothing like the Gospel ofri€hproclaimed to counteract his deception of hama
hearts and minds during the time that precededdh@ng of Christ. But with the mission-accomplished
success of Christ crucified, risen, and ascendaal giory, the power Satan had over all people was
decisively broken. The power of Christ’'s blood awent and God's forgiveness through that blood are
supreme in dispelling the influence Satan once hadreversal that would be realized worldwide
throughout the entire New Testament era, whichng@stioned earlier) is represented by the second
accusative of time occurrencey yiiwe étn. The use of the article is probably anaphoric \(joes
reference), pointing to the same thousand-yeagdason in verse 2.

Verse 3 ends with a clause introducediby tadte. At the end of the thousand years, i.e., at or
near the end of the New Testament era, Satan witeleased for a short while. In other Bible cotgex
the indicative verldei denotes divine necessity. A classic example istivat 16:21: “From that time
Jesus began to show to His disciples that He meigtdo to Jerusalem, and suffer many things from the
elders and chief priests and scribes, and be kiled be raised the third day.” God had determinétis
gracious will and counsel that His Son would gdido His suffering and death in Jerusalem. Theeefo
it “must” happen. The same holds true for the evergtold at the end of Revelation 20:3. God has
decreed it, thus it will happen. Though we canmakon why it must be, this statement, like others i
Revelation and throughout Scripture, points todbsolute authority God has over where Satan is and
what he can do at any given point.

What Satan does during the short time of his relésmm the abyss is described in verses 7-10,
which include what is said in verse 8: that he goes“to deceive the nations.” Perhaps it is véise
Satan’s army surrounding the camp of the sainéd,hths led some to interpret the “short time” asléu
does inThe People’s Bibte

Near the end of the New Testament age, the deilib&i“set free for a short time” (verse 3). This
relatively short time will mark a period of greastdess for believers. During those last days #Hals
prophets will appear and deceive many people” &ed“fove of most will grow cold” (Matthew
24:11, 12). Jesus said, “If those days had not baeshort, no one would survive, but for the sake
the elect those days will be shortened” (Matthev2z2} (194-5)
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Onplov ovde T elkdve alTod Kal 00K EAPOV TO YUPoyUe €Tl TO UETOTOV Kol €Tl TV Xelpe adTOV.
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And | saw thrones, and they sat on them, and judgmas given to them; andl saw) the souls of
those beheaded because of the testimony of Jeduseaause of the Word of God, and (those) who
did not worship the beast or its image and did reaeive the mark upon the forehead and upon their
hand.
And they lived and reigned with Christ for a thang years

John introduces a second related scene with aniitiecisov. The beginning and the end of
verse 4 convey the idea of ruling by believers—tbathe Lord’s people ruling with the Lord. Thegve
thrones on which they sit. From the Lord they hails® received, as part of the co-ruling, “judgment”
(kpipe). Further description of what the “judgment” etstas not provided here. Passages outside of



Revelation, however, may give a partial descriptidasus said to the disciples in Matthew 19:28:
“Assuredly | say to you, that in the regeneratiwhen the Son of Man sits on the throne of His glgou
who have followed Me will also sit on twelve threngudging the twelve tribes of Israel.” To the atiu

at Corinth Paul wrote: “Do you not know that thensswill judge the world? And if the world will be
judged by you, are you unworthy to judge the srsalieatters? Do you not know that we shall judge
angels? How much more, things that pertain toliff@8” (1 Cor. 6:2-3). Could John’s brief statemémt
“judgment was given to them” also include the phaag, teaching, and application of Law and Gospel
done in Christ’s stead as His judgment extendehtbthrough the Church?

Up to this point the occupants of the throneswtoom judgment was given, have not been
specified. John’s vision continues with somethingdentify who these enthroned people are (acotesati
direct object witheisov implied): “and (I saw) the souls of those beheabledause of the testimony of
Jesus and because of the Word of God.” This isheofirst time in Revelation that John has seenlsbd
In 6:9 we read John’s report that he “saw underatlker thesouls of those who had been sl&on the
word of God and for the testimony which they heldis use of “beheaded” (a perfect passive parggipl
seems parallel to, if not interchangeable with, Uss of “slain” (another perfect passive partigiphst
this point several expositors offer the conclustibat John's use of “beheaded ones” encompasses all
those martyred for their Christian confession, régss of how they were executed or killed. The key
thought to recognize is that they (namely, theulsplived on past their earthly point of deathisTpart
of the vision might have been especially comfortimghe original audience, who had lost or woulsklo
brethren to martyrdom in Asia Minor. They were mnotlose heart, but rather see victory behind the
scenes, victory for the departed saints in the td@pparent loss.

Those who had been martyred were not the only alinvs and ruling with Christ in the scene of
verse 4. All the faithful are included in the nebetail: “and (those) who did not worship the beasits
image and did not receive the mark upon the fordloeaheir hand.” The description repeats what was
brought up in chapter 13 and applies to every elever, whether martyred or not. What gives niét a
of pause is the connective wordi. This is not the normal way to attach a relatileuse (cf. as an
example the relative clause in v. 1). Does it tfeeeeimply a second group of people? Or a largeupgr
of which the martyrs are a sub-set? Becker takesdh as explanatory and translates it as “namely”
(304), whereas Lenski sees the attached indefiglitive clause as pointing to “two groups; fosiifivec
referred to the beheaded oned, could not precede” (57$)At this point | will not attempt to interpret in
detail what is meant by worshipping the beast &anage or what is meant by receiving the marhkeiot
than to say that the faithful (martyred or otheeyislid not conform to the antichristian influenaeda
mandates that these agents of Satan had imposex® evorld in which they lived. Their faithfulness t
God and His Word, as evident in their Christianfession and Christian life, would be the visiblgrsof
who they were spiritually and to whom they belonggdaith.

What is said next would surely apply to thesehfaif even after their death: “And they lived and
reigned with Christ for a thousand years.” With tinst occurrence cf(noav (aor. act. ind. 3 pl. dfew)
some translations and exegetes have opted forgressive sense, translating as “they came to (dg”
ESV, NIV, NAS). Implied, it would seem, is the idefa change from the dead (“beheaded”) state to a
living one, in the body. But the attached accugatf/time to show duration lends contextual suppmrt
the more frequent constative sense for the adrig. aorist here can simply sum up their statevasgli
(and also ruling with Christ) for that same thowsgear period, which would have the same meaning as
the earlier (and later) occurrences—referring ®ahtire New Testament age.

This last clause of verse 4 thus applies to thissaf the Christian martyrs. Those souls, during
the time of the New Testament era, live in heaveth male with Christ in heaven as well. The same
applies to those not conforming to Satan’s eardiggnts, if these are viewed as a separate grou. Th
Lord’s faithful (those with saving faith), whetherartyred or dying in some other way, fit the dgsoon
Jesus gives as recorded by John in his gospein‘tha resurrection and the life. He who believeble
though he may die, he shall live. And whoever liges believes in Me shall never die” (John 11:25-26



In turning to the content of verse 5, however, aekon also with the likelihood th&inoav implies more
than a continued living of the Christian soul iahen.

20:5 ol AoLTolL TOV Vekp®dv ovk €(noav &xpL TeAeoBR td xiAlw €tn. AUTn N dvdoTaoLlg N TPWN.
The rest of the dead did not live until the thousamears were completed. Th{s) the first
resurrection.

The only significant variant reading in these getses occurs at this point, and it involves the
omission of the first sentence. Uncial Aleph, peirthe Majority Text, and a few ancient commentarie
omit these words—having only the last five as abuess clause. Uncial A, a different part of the
Majority Text, and the Latin tradition include therdmitting these words (to remove perceived
difficulty) is easier to explain than someone iti@mally adding them. Their inclusion is fairly wel
supported; they are here regarded as most likdde toriginal.

At this point in the vision John is inspired by tBpirit to state the ongoing spiritual conditidn o
the “rest of the dead,” namely, the unbelievers Whee died. Their souls, though certainly in existe
are not in a state of life. Not in the sense mégnterse 4—Ilife with God in the heavenly rest affet to
those who are His. During their time on earth alstelievers, by way of their ongoing spiritual tga
do not live with God at that point either, as bedies certainly do by faith. Thus before and aftesirt
physical death (the implied “first death”) they ddnot live” during the same thousand-year span,the
entire New Testament era. On the basis of e clause some, including Brighton, go with the
ingressive sense, “came to life,” and view thisths resurrection of unbelievers on the last day.
Millenialistic interpreters take both occurrencdsiooar as ingressive and use it as the basis for two
bodily resurrections, one at the beginning and ainthe end of the 1,000 years. | prefer taking lasth
constative: verse 4 pointing to the ongoing spatitife, before death and beyond, of the believars]
verse 5 pointing to the opposite—unbelievers havingpiritual life during the same time span. libat
this fits better with what is expressed by the Weds statement at the end of verse 5.

Though the demonstrative pronotifitn must be pointing back to verse 4, the intervemogds
help to shape what is meant by “the first resuimact’ It's something the unbelievers don’t experiente. |
most likely fits what Jesus said in John 5: “Maossw@edly, | say to you, the hour is coming, and rw
when the dead will hear the voice of the Son of ;Godll those who hear will live” (v. 25). This refdo
the spiritual resurrection that every believer eigrees at conversion; he is raised from spiriledth
(unbelief) to spiritual life (faith) through the Bar’s voice heard in the gospel. This spiritudélias
Jesus states also in John, is eternal life possesss now: “He who hears My word and believes iimH
who sent Me has everlasting life, and shall noteamto judgment, but has passed from death ingd lif
(John 5:24). A few verses later Jesus describebdl#y resurrection of all people in these worti3o
not marvel at this; for the hour is coming in whadhwho are in the graves will hear His voice aothe
forth— those who have done good, to the resurneabiblife, and those who have done evil, to the
resurrection of condemnation” (John 5:28-29). Thisthe implied second resurrection, which in
Revelation 20 is described in verses 12-13.

As for the first resurrection in verses 5-6, ona think of conversion as the starting point arel th
resulting spiritual life as having no end. Thisuresction to spiritual life, taught by Jesus thrbugphn, is
re-affirmed by Paul in Ephesians: “God, who is riclmercy, because of His great love with which He
loved us, even when we were dead in trespasseg usadlive together with Christ (by grace you have
been saved), and raised us up together, and mzgietagether in the heavenly places in Christ Sesu
(Eph. 2:4-6). What Paul does with a few verbs Jaiars to with a noun. Either way, believers in the
New Testament era can find great comfort in theesémmth expressed in both epistle and apocalyptic
form.

20:6  pokapLoC Kol GYLOC O €WV WEPOC €V TR dvootaoel TR TPWTN® €m toltwy O delTepog Bdvutog
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xiALe €.



Blessed and holy is he who has a part in_the fasstirrection. Upon these the second death does not
have authority, but rather they will (continue tm@ priests of God and of Christ and will (continue
to) rule with Him for the same thousand years.

Verse 6 is one of seven beatitudes that occueweRtion. It engages the believing reader/hearer
to include himself. In this instance, though, thesbedness includes the status of also being kety,
apart for God and belonging to God. When one betiem Christ for the forgiveness of sins and the
certainty of salvation, he is holy, with his fadh the share he has in the “first resurrection.”

He and all others like him (all believers) have 8tatus of not being subject to the “second
death.*® John’s definition of the second death comes rfemend of chapter 20: being “cast into the lake
of fire” (20:14-15). Faith in Christ, as taughteMere in Scripture, spares the person from eteleath
in hell.

In the linking of clauses so far, John has useddbnnectivexai. In verse 6 he employs the
adversativetAix. This shows a strong contrast; rather than be sutgethe second death, believers will
continue to be what God has made them to be: “gdam” of His “priests” (Rev. 1:6). At this point
Brighton argues for the two future verbs acting Ilkebrew imperfects, leading to the thought thad’&o
people “are and will be” priests and that they érahd will continue to rule” (542§.The span of their
serving as priests and ruling with Christ is thesas said before (article of previous referen€s) the
thousand years,” which again symbolizes the ehte® Testament era. Our service as priests to God on
earth is described elsewhere in Scripture. Oneshari 1 Peter 2:4-5 and 9, in which believers inmi€h
as a “royal priesthood . . . offer up spiritual ées” to God and “proclaim His praises.” Johnrge to
this priestly service as given to both God the Batind to Christ® and it will apparently continue even
after death.

The ruling/reign that believers have with Chrsstiso taught elsewhere in the Bible. Though the
description given may leave us wondering whatlieatails, we can rest assured that nothing hagpstb
it from coming to pass—not Satan and his constargats against us, nor death and the time our ®odie
spend in the grave. Like all other spiritual giftsm God, our participation in the reign of Chrigtpends
entirely on His grace and promise—neither of wtuah fail us.

Endnotes

! The verb “overcame” is the same in Greek as passtmed in the Seven Letters section of
Revelation 2-3; these are 2:7, 2:11, 2:17, 2:2b, 3712, and 3:21. With some connection to Rewvahati
20:1-6 are these two especially:

2:11: “He who overcomes shall not be hurt by theosd death.”

3:21: “To him who overcomes | will grant to sit wiMe on My throne, as | also overcame and sat

down with My Father on His throne.”

%A notable passage that is similar to 20:1 (i.opssible description of Jesus) is Revelation 10:1:
saw still another mighty angel coming down fromvesg clothed with a cloud. And a rainbow was on
his head, his face was like the sun, and his fleefpillars of fire.”

% | attempt to show the emphasis by underling “amttim the translation.

*Friberg’s lexicon is available electronically orbBiWorks.

® Another clue that 1,000 can mean a complete ammagtcome from Psalm 50:10-11: “For every
beast of the forest is Mine, and the cattle onamghnd hills. | know all the birds of the mountaiasd
the wild beasts of the field are Mine.”

®This term of Becker and Brighton seems apt and:bgtan “literal.”

"The preaching of the Gospel would extend the Lootis judgment of acquittal; the preaching of
the Law would extend His judgment of condemnation.

8 According to several grammars the indefinite retilause can have a descriptive force, which can
be rendered: “such as who"—a thought that wouldkweell in this context.



°The article in front of the adjectivedwtn may be emphatic, which is reflected in the traietawith
underlining.

% The implied first death is probably physical deatiich believers do experience along with
unbelievers.

1 Brighton’s “Textual Note” on verse 6 reads as fato “The future tense of the verb (‘to be’) could
reflect the Hebrew Qal imperfect, which can hawigative or continuing force through the presemigti
and into the future” (546).

2The article in front ofXprotod distinguishes “Christ” fronéeod, which also has the article. This,
then, is not Sharp’s Rule of two personal nounerrgfg to one person. The second geniéks® should
be understood as referring to God the Father.
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Messages and Exhortations for Today’s
Christians from the Prophet Joel
James J. Naumann

The book of Joel is about God seeking to turn Kiggbe back to Himself. He employs what our
world would call “natural disasters.” This is veliynely, as we today try to figure out if earthquake
tsunamis, tornadoes, and floods have been gettongentately, or if the media is merely sensatiaiad
them more. Many are the times when believers worldghis God’s judgment; or is this also a sign of
the end times? We answer confidently: Yes. Badghare the result of sin. In the garden God plafaed
Adam and Eve, there were no prophecies of all-omimsg armies of locusts that would devour
everything so that God’'s other creatures would hawhing to eat. The double punishment of drought
was unheard of then, when mist arose from the darthater the vegetation. Along with sin came a
distortion of creation, which twisted it into a éeroften bent on man’s suffering and destruction.

Creation was not only bent by sin, but in the cafsthe events of this little book of Joel, it was
bent by God for His own purpose—to restore His petpHimself.

Summary of Joel

Outline
1. The locusts and their various effects; Repédni!-(14)
2. The coming Day of the Lord; Repent! (1:15-2:17)
a. The Lord will show mercy



b. Restoring material needs in plenty (2:18-27
3. His Holy Spirit is poured out unto eternal I{f228-32)
4. God will judge the nations; they will not stoiH(3:1-16)
5. Zion’s eternal glory will come (3:17-21)

Joel's message is for everybody. He calls out theren, the children, the bride and bridegroom,
the drunkards, the priests, the farmers, the raaclhad ultimately even the livestock and the |aself,
to witness the destruction and take notice of wikaho more and what it means to each of them
specifically.
The destruction in this case consists of armideafsts, the likes of which were not yet seen.
We turn to excerpts from Joel, quoting from theglish Standard Version.
What the cutting locust left,
the swarming locust has eaten.
What the swarming locust left,
the hopping locust has eaten,
and what the hopping locust left,
the destroying locust has eate(l:4).

Curiously, the cause of God’s anger is not mentispecifically, but it is easily inferred by what
God expects of His people after chastising them:
Put on sackcloth and lament, O priests;
wail, O ministers of the altar.
Go in, pass the night in sackcloth, O ministers ahy God!
Because grain offering and drink offering
are withheld from the house of your God.
Consecrate a fast; call a solemn assembly.
Gather the elders and all the inhabitants of the lad
to the house of the LORD your God,
and cry out to the LORD (1:13-14).

God's people were to cry out to Him, not to relypnghemselves or upon pagan gods, or look to
other nations, seeking help from some alliance. &@sd warned that repentance should be from the, hea
not merely through outward form and words:

Rend your hearts and not your garments. Return tolle LORD your God, for he is gracious
and merciful, slow to anger, and abounding in steddst love; and he relents over disaster
(2:13).

Back in MY Day

All Scripture is profitable, and so we find ourssdvasking what God would have us know from
each verse, selection, chapter, and book we erngoudrtiis rightly supposes that these words frompatm
900 BC have relevance today.

Hear this, you elders; give ear, all inhabitants othe land! Has such a thing happened in
your days, or in the days of your fathers? Tell youchildren of it, and let your children tell their
children, and their children to another generation(1:2-3).

The Lord wants the elders to observe, remembertahthe next generation. Our elders delight
in reminiscing and are quick to point out what ur day is different from what they experiencedhait
youth. The younger generation does well to lis@ur own elders have seen a world transformed like n
other time in history. One imagines that livingdarope during the 1200s wasn't so different frommnly
there in the 1300s. Compare, though, the diffekards of lives people born in the early"2€entury had
with what lays before an infant today. He is bom automation, globalization, and perhaps most



strikingly, instant access to incredible amountsmédrmation.
“That’s not how it was in my day,” we've heard aelders say. But what especially do we hear
from the previous generation of our fellow Chriag& We hear about the moral degradation of ourdworl
and especially our nation. A lack of respect,dittk no work ethic, a sense of entitlement on digptith
a “me first” attitude, sexual promiscuity and dengg, a breakdown of the family, a turning away from
God and the church, and the open mocking of HimkisdNVord.
Are things worse than ever? Civic righteousnessthadear of God seem cyclical. The ancient
Greeks hold a place of honor in history for thanttibutions to literature, philosophy, art, aniesce.
To praise them, though, we must overlook not jhsirtpagan religion, but also many things that drag
even their civic righteousness down quite low. Wayrheap praise at the beauty of a pastoral scene
depicted on a graceful ancient urn in the museurhwe should know that many in the basement are
probably unfit for public display—awere unfit until recent times. Perhaps a debate ovestiadr “things
are worse than ever” isn't really all that fruitful
Yes, the elders are telling us how easy we hagadthow far downhill our society has gone. So
they said in the prophet Joel's time. So it hamtsmd throughout the ages. But before us is “vloed
of the LORD that came to Joel”’(1:1), not the word of old men. And the word is not atloow good the
good, old days were or about how bad things are. fidw word is about the coming Day of the Lord.
The burden given to Joel was to sound a klaxomatemtion-getting slap in the face to the inhaligaof
the land, a wake-up call that says: “Dreamers! Badzove the surface of your slimy mire, take a threa
and look around at reality! See clearly where yoel and what is coming!” Or, more perfectly from
God’s mouth:
Alas for the day! For the day of the LORD is near,and as destruction from the Almighty it
comes(1:15).

And:
Blow a trumpet in Zion; sound an alarm on my holy nountain! Let all the inhabitants of the
land tremble, for the day of the LORD is coming; itis near(2:1).

These words warn of the armies of locusts, thegirguand the wildfires that will come. It is a
warning of temporal judgment, but also one thaitrseéo foreshadow the final judgment. Indeed, the
chastisements and afflictions God sends cannotivb@rcgd from eternity, for while He is just, His
overwhelming attribute is love and mercy. The intalis of the land were yet in their time of graaed
grace is what God wishes to dispense:

Return to the LORD your God, for he is gracious andmerciful, slow to anger, and abounding in
steadfast love; and he relents over disast¢?:13).

God's purpose is ever, only, always pleading to Hghest creation, “Please, repent. Turn away
from that and turn to Me. My Son has endured Mwlfjandgment and turned My wrath away forever. He
has covered your sin with His precious blood. Exggathat filth for the white garment | freely give.

The topic before us is in the title: Exhortations Today’s ChristiansWe have said much about
the world today and the parallels to Joel's day,vohat of us? Natural disasters, terrible crimes| war
should all speak loudly to the heathen. Yet wevegak, and we struggle with mighty powers who want
us to share in their eternal misery. The sinfustilelings to us believers and fights against thiet s
truth created in us at our baptisms. What our fatlsay is true; we are in danger of succumbindéo t
easy path, of forgetting who our provider is, amak tonly by His grace do we draw each breath, auyl o
through His Son is there salvation from the great of the Lord.

Frequently pastors are asked if this event is Gpaigment for that sin. Was Hurricane Katrina
God'’s judgment on the sin of New Orleans? Are #word number of tornadoes God'’s judgment on our
nation? The difference to note in Joel is that Gpdcifically told the people that He was sendifig
armies. Yet all evil is to serve as a preachinghefLaw to the flesh. Every tragedy, disaster, @oftin
reminds us of the fate of this world, and each wduln our face to the One who won for us a crofvn o
life in the next.



Relief

Then the LORD became jealous for his land and had ity on his people. The LORD
answered and said to his people, “Behold, | am seimg) to you grain, wine, and oil, and you will be
satisfied; and | will no more make you a reproach mong the nations”(2:18-19).

Temporal relief from the locust army has come. Tdoeist army is destroyed; the fires go out;
the rain returns. All the best of good things woaodine back to the children of Zion in great measure
Interestingly, the relief is reported in a sort@ferse order to the way the destruction was adlin

Joel 2:21—"Fear not, O land™;
Joel 2:22—"Fear not, you beasts of the field”;
Joel 2:23—"Be glad, O children of Zion.”

We too should rejoice and be aware always of thededul things our God has given us. His
Word is everywhere, that is, close at hand; this wat always so. Our nation, while at war on sdvera
fronts, is not bleeding out her sons as at otimeesi We are free to associate and worship andrgashe
we do today. Niggling fears of the destructionted tlollar and soaring deficit worries aside, oudda is
full and our day-to-day lives are blessed with ldgrpeace and safety.

So far the temporal. What of eternal relief?

“And it shall come to pass afterward, that | will pour out my Spirit on all flesh; your sons
and your daughters shall prophesy, your old men shiadream dreams, and your young men shall
see visions. Even on the male and female servamsose days | will pour out my Spirit” (2:28-29).

The Son who paid our debt on the cross sent thg Bplrit and fulfilled this prophecy on
Pentecost. It was fulfilled also when the Spiritswaoured out on you in your baptism and you were
sealed to eternal life. This relief would be nditjto the children of Zion, but to all flesh, youagd old,
male and female. Let us prophesy to the world of éternal relief so that the heathen may know that
God is not only righteous and just, but also mataind loving. Let us call on the name of Jesus and
watch for that final day of the Lord, trusting thée has saved us.

Sticking up for God
What about God’s reputation? You know—His name,ciwhg everything we know to be true
about God from His Word. Is He not concerned withYes, He is. Throughout Joel the reputation of
God and His people is important. This is not varfity there is no other God, and He will not havie H
name taken in vain. Joel's prayer has the refmutati God in view when he says:
Spare your people, O LORD, and make not your heritge a reproach, a byword among the
nations. Why should they say among the peoples, “Véhe is their God?” (2:17).

Likewise, God defends His reputation in these words
You shall know that | am in the midst of Israel, ar that | am the LORD your God and there is
none else. And my people shall never again be puat $hame(2:27).

We worry about this. We may have plenty to eat,Hag there ever been LESS respect for God’s
name than in our time and place? Science has ewwdt even the natural knowledge of God in so
many. Recent failed predictions of the end of tleeldvare just another in a long string of reasosgpte
use to mock God, His religion, and the very ideéifefafter death. We should be ready to give aswaan
for the hope that is us. We should keep God’s naofeamong us also. But let us remember that God's
name is holy all by itself, and He will see tohiat every knee bows to that name.

For tempting God’s people away from Him, for defgj ignoring, and mocking His Word and
His name, the nations will be judged.

I will gather all the nations and bring them down © the Valley of Jehoshaphat. And | will enter
into judgment with them there, on behalf of my peofe and my heritage Israel, because they
have scattered them among the nations and have didd up my land(3:2).

In fact, God charges the heathen to be ready fgh& He fairly dares them to stop Him in His
plan to grant eternal life to the faithful:

Let the nations stir themselves up and come up tdé Valley of Jehoshaphat; for there | will sit
to judge all the surrounding nations(3:12).




We honor the name of God, but He will ensure Hisi@ternal honor in the day of judgment.
Leave the vengeance to Him. There will be no mooekimg from the heathen in heaven, our eternal
home:
So you shall know that | am the LORD your God, whalwells in Zion, my holy mountain. And
Jerusalem shall be holy, and strangers shall nevexgain pass through it. And in that day the
mountains shall drip sweet wine, and the hills shaflow with milk, and all the streambeds of
Judah shall flow with water, and a fountain shall ome forth from the house of the LORD. . .
(3:17-18).
Even so, come, Lord Jesus! Amen.



