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The Easter Season
Egbert Schaller

* The reprint below appeared under the title abasea set of three sermons for Holy Week in the
March 1968 issue of th&ournal (8:1, pp. 15-29). The Palm Sunday sermon was esrittlso as a
Confirmation address. All Scripture quotations g@tdee three sermon texts (NKJ) are from the King
James Version.

Palm Sunday John 12:1-8

Then, six days before the Passover, Jesus camettiai/, where Lazarus was who had been dead,
whom He had raised from the dead. There they made asupper; and Martha served, but
Lazarus was one of those who sat at the table Mitth. Then Mary took a pound of very costly oll
of spikenard, anointed the feet of Jesus, and wifisdeet with her hair. And the house was filled
with the fragrance of the oil. But one of His dm@es, Judas Iscariot, Simon’s son, who would
betray Him, said, “Why was this fragrant oil notlddor three hundred denarii and given to the
poor?” This he said, not that he cared for the pdout because he was a thief, and had the money
box; and he used to take what was put in it. Batidesaid, “Let her alone; she has kept this for the
day of My burial. For the poor you have with yoways, but Me you do not have always.”

On the night before Palm Sunday some 1,940 yegrshaiee people put a price tag on Jesus. Not
that He was for sale, or that anyone could buy HBot the price tags would show what they thought He
was worth. What IS He worth?

You should know—you who stand before Him as cate@ns, who are today putting a price tag
on Him in your Confirmation. Not only are you puii professing your faith in Him, but you are
intending to say what you are prepared to offer Hiamely, your very life. You will renounce the dev
his works, and his ways. That means everythinghiclvJesus has no part. You will say that you would
die rather than depart from Him and His truth. Yaoe putting everything you have and are at His feet
today with words from your own mouths. Is He wattht? Do you know what you are doing? Is it going
to look right to everyone, or to you later on?

In the light of our Gospel we see how these qaestiought to be answered. You are familiar
with the story. | call your attention to the falkat it shows us:

The price tag which belongs on Jesus

I. Mary put it there

A tussle over price tags started when Mary brgkenoa container of very precious ointment and
anointed our Lord with it. The guests at the sugpbte, busily eating, paused and looked about.&Did
millionaire just walk in? Smell that expensive dddobody in this circle had ever dreamed of puttsiag
much perfume at $4 an ounce on any one personyabra time. There were twelve ounces. All of it
evaporated into the air. Almost $50 gone! Now whaat treally necessary? Was it worthwhile? The
guestion is even more serious than you and | wiltequnderstand; for $50 in those days would have
supported a family for half a year. Would not on@ae have done just as well? Mary said: No.

What was it that moved her to appraise the Saodnighly? Our text, you notice, twice refers to
Lazarus whom Jesus had raised from the dead. HeatvHmt banquet. In a way, this was a meal of
thanksgiving in honor of the Lord whose power aoeklwere demonstrated in living testimony by that
man who had been in his grave four days, yet now ek with his family. What was Jesus worth to
Mary when He could bring life out of death? But Maras thinking not only of her brother but of héfrse
Jesus had included her when he said: “I am thenedion and the life: he that believeth in me,uitjio
he were dead, yet shall he live.” In order to beregurrection, Jesus would give Himself into destha
ransom. Mary knew this, and wanted to show Him &vlklle was yet with her what He meant to her,
rather than wait until He was dead on the croserkefhowing her appreciation.




But let us not think that the whole price was nieed in the value of that jar of ointment. For
Mary not only gave Jesus her savings, she gave ltéincomplete faith and trust. She could not have
anointed His body for burial unless she believedwords that He had spoken. He was her All, hereHop
and her Joy in life; and no one could doubt thatwbuld willingly have died for Him too, if necesga

This is the price tag you are placing on Jesuaytodou have no perfume in your hands; and it
would be too late for that anyway, for your Lordylsrified, and though present here with us, idamyer
visible and need not be anointed for His burialt our vows are like a precious ointment to Him.uYo
are holding nothing from Him that you have to giYeur body and soul are certainly dear; yet you are
offering them to Him when you accept His serviceympising obedience to every word He speaks and
anything that He may want of you, even your velg. [¥ou say that you will know no higher Master.

It is true that words are easy to speak. They @ap, once spoken, and are gone, just like the
costly ointment of Mary. But you are not giving ynords. Your offering is a sweet savor to the Lord
when it comes out of a heart of faith in Him. Floattis a heart which belongs to Him. You believat th
He is your resurrection and your life. You belighat He died to save you. Therefore you are saying
before all the world: The price tag Mary put onuess right!

Not everybody will agree with you. Not everybodgreed with Mary either. She had hardly
priced Jesus with her whole living when:

II. Judas removed the tag again

Judas criticized Mary severely. Let us look atdrigument: “Why was not this ointment sold for
three hundred pence, and given to the poor?” Wegghs' message all right. He was saying: After all
we have other obligations in life, and they are ttv@omething too. We must not just throw ourselves
away on Jesus. As an example he pointed to the peaple who could have used that money well.
Plainly this said that Mary’s use of the ointmertsva waste. Jesus could not be worth such a price!

Our Gospel tells us what really made Judas febkadid. It was not love for the poor, but love of
money and love of himself. The truth was that he wahief, that he had stolen even from his fellow-
disciples and thus from Jesus, of course. His amiren of Jesus was small because he valued $iis lu
and desires. What Mary spent on Jesus he would Wwawmged in a money box where he could get at it.
Why waste the best on Jesus? On one so poor almgvgothe ointment was out of place. One can do
better than that with what one has.

After the same manner there are people today whwddxconsider it a real pity that young people
like you should tie themselves up with those Comdition vows. You are giving away too much, they
would say. After all, you are only young once, odth should have its fling, enjoy life. Give therd a
little, yes. Go to church now and then, and to Hay Supper when it suits; keep up your church
membership. But don’t take it too seriously; enotigte for that later. There are other things is,libther
obligations. Don't be slaves to Christ.

The real attitude behind such advice is just alsasvit was in Judas. An ounce of yourself for
Jesus and the rest for the needs of men simply snéaet Jesus as cheaply as you can and give the
balance of yourself to sin, to the ways and desifése world.

Shall such voices prevail in your life? Are youirgp to remove the price tag which your
Confirmation vows place on Jesus? Certainly you baltempted to do so. Who is not? More than once
what you have given will be made to seem too highiee to pay. When those moments come, may you
remember what your Savior said in our Gospel when:

[ll. He put the price tag back on

“Let her alone!” That was a strong and angry watdch rang through the room. It was directed
at Judas and at all who would interfere with Magfgendid offering. The Lord's verdict was that wha
Mary had done was godly and good. Men may say,Jd¥sus says, Yes! Men may call it a waste; the
Lord calls it a wise investment, an act that wal §poken of as long as the Gospel is known on .earth
People of wisdom will know that Mary did not oveige her Savior.

For thoughtful people will note that Jesus spoka oemetery. That is always a harsh word; but
to be reminded of it helps. Mary placed her valogesus in the light of a cemetery. Soon Jesusdnmeil



in His grave. Mary’s brother Lazarus had alreadyedbeen in his. And Mary was on her way to hereplac
in the earth. That, after all, is the supreme taftthis life for men—the cemetery. Who shall escmt?
And what investment of our life and goods will doything against that? How will you buy insurance
against death?

The Lord Jesus Christ alone is the hope of our fife He abolished death and brought life and
immortality to light. If He died for us, it was thave might live unto Him. If He arose from the dedd
was that He might raise us from death. There ikingtin which we might invest profitably which i®tn
first invested in Him. For what will happen to thgdrson who has not given himself to Christ? Wht w
a man give in exchange for his soul?

Our Lord has often expressed Himself regardingdisie to us. We will all remember that He
repeatedly spoke to us about our children, ourtyode has made it very plain indeed. To anyone who
would offend His little ones by word or exampld|itg them that Jesus is not worth the price, Hm dg
have a solemn meaning: Let them alone! May we bst wareful not to lay any stumbling-block in the
way of these catechumens as they give themselvg® tbord in sincere dedication and reaffirmatidn o
their baptismal covenant. We need rather reviewawun vows once again and determine whether our
Savior has been wearing His proper price tag inlioes.

Maundy Thursday (The Holy Communion): Luke 22:7-20

Then came the Day of Unleavened Bread, when theoRasmust be killed. And He sent Peter and John,
saying, “Go and prepare the Passover for us, thatmay eat.” So they said to Him, “Where do you want
us to prepare?” And He said to them, “Behold, wheu have entered the city, a man will meet you
carrying a pitcher of water; follow him into the inge which he enters. Then you shall say to theamabt
the house, ‘The Teacher says to you, “Where igythest room where | may eat the Passover with My
disciples?” Then he will show you a large, furnégshupper room; there make ready.” So they went and
found it just as He had said to them, and they greg the Passover. When the hour had come, He sat
down, and the twelve apostles with Him. Then He &athem, “With fervent desire | have desired &b e
this Passover with you before | suffer; for | sayybu, | will no longer eat of it until it is fulled in the
kingdom of God.” Then He took the cup, and gavenkbaand said, “Take this and divide it among
yourselves; for | say to you, | will not drink diet fruit of the vine until the kingdom of God corhésd

He took bread, gave thanks and broke it, and gatethem, saying, “This is My body which is gifen
you; do this in remembrance of Me.” Likewise Heodisok the cup after supper, saying, “This cupis t
new covenant in My blood, which is shed for you.”

A famous author of our times kept an old, crackegl standing on a shelf in his apartment. Since
the room was otherwise fitted out with the fineagst luxurious furnishings, the cup looked very muc
out of place; but the author gave a very good medsodisplaying it. During the Second World War he
spent days on a crowded little ship, fleeing hismbland ahead of the invading enemy. Food and water
were scarce, and hostile submarines could strikmatmoment. Everyone was rationed; and once each
day a share of the drinking water was poured im& old cup. It kept the fugitive alive. From itsipe of
honor in the apartment it said to him: Remembesé¢hdays! In his time of plenty it was a remindet le
he forget that things can be different.

We have a cup on our altar this night. It is natcked, but beautiful and of precious metal. Yet it
may seem out of place in a sanctuary to which waegonot for bodily eating and drinking, but for
spiritual strength. Yet it is not out of placesfteaks to us of remembrance. It reminds us of winaight
be like for us in life, were it not for the cros$ieh rises above the altar. It reminds us of ourgea and
poverty, of the perils brought upon us by our eneafithe thirst and famine that afflicts sinnersovdre
at war with God, who say weeping:

And fled | hence in my despair / In some lonetdpdide me,
My griefs would still be with me there
And peace still be denied ma.LH 317:2]



The cup on the altar is a symbol of our prospefythe Psalmist says: “Thou preparest a table
before me in the presence of mine enemies: . .cupyrunneth over.”
This is an hour of remembrance. The cup says:to us
Remember the LORD
And this we shall do:
I. Because for our sake He forgot nothing that mexessary; and
Il. Because for our sake we ought to remember \Heamneans to us.

I. “This is my body which is given for you. . .“This cup is the new testament in my blood, which
is shed for you.” With these words the Savior ieditHis needy disciples to a table for which the
preparation had been diligent and detailed. Thel iHeaoffers them is not a sudden inspiration. The
menu has been planned with painstaking care.

Our text gives us an indication of this as it regatvhat led up to the hour when the Lord and His
followers sat down at table in the “upper room.” &/hmpresses us is the manner in which the Saadr h
arranged for the celebration of the Passover. Sitecéhad not where to lay His head,” as He oncd,sai
and the disciples had in Jerusalem no home away frome, they could not make provision for the
Passover observance in the usual manner. All ¢dineities and householders knew what was to be done.
On this festive occasion they were to celebrateldtigerance of their forefathers from slaveryhe tand
of Egypt. This night was the anniversary of theyislg of the first-born in every Egyptian home byeth
angel of death. It was also the night in which idraelites had escaped the wrath of God by slaging
lamb, eating it, and streaking the door-posts efrtdwellings with its blood. When the angel of dea
saw the blood, he passed over and did not enter.

In commemoration of that event each family was qrenfng its ceremonial duties. Mother was
baking unleavened bread; father was slaughterited; the table was being set. But the disciples
awakened on that morning not knowing how or whaey tmight be able to celebrate. Yet it turned out
that the Lord did know. Indeed, He had designedl in advance, even to the extent that He in theqy
of God had planned the life of a certain man soé hieawould, just at the right hour of the right dag
carrying a pitcher of water along a certain stieeterusalem. And we hear in what marvelous way the
disciples were by him led to the place of the feast

Why did Jesus do it that way? Could He not in ayvadinary manner have arranged for the
disciples to go and find an available place foirdinas other visitors in the city probably did?% Bo, by
miraculous signs the Lord guided His disciples st they might realize—and we—how diligently the
Lord had remembered them, had thought of them lagid needs. It calls to mind the fact that evemiro
everlasting God arranged for a banquet for ouras@in, yes, and for this particular meal which 3esu
about to celebrate. It reminds us that God fromndieprepared His Son to become the true Passover
Lamb sacrificed for us. Thus everything fit in sellvand the steps of men were laid out, to brimnt
and us to the upper room. The Lord remembered aarisins and misery!

This is indicated also by the Lord’s expressiotiaf great desire. We know that this was not the
first time that the Lord had taken occasion to olséhe Passover with His disciples. Why, then, thes
opportunity of such special nature? Why had He daoforward to it with such burning hunger? This He
explains by saying: “I will not anymore eat therédf was to be the last true Passover observamce o
earth, not only for Jesus, but for all men. ThesBasr was, after all, only a symbol. It pointeddard as
well as backward. It commemorated the ancient dedivce from Egypt; but it foretold the far greater
deliverance of us all from the bondage of sin dr@sword of eternal death. And it was about to gpe
its old meaning to the new one. For here was tmetl.af God whose blood would be shed for the ransom
of the bodies and souls of all men from one greater more cruel than any Pharaoh—from Satan, the
prince of hell. The hour had come, and the Lordkéabforward to it. So great was His concern for His
disciples, so great His wish to win them for Hisroand see them safe and give them true peace in the
forgiveness of their sin. The sooner it all wasameplished, the sooner would dawn the eternal day in
which all saints, at the everlasting feast of heaveuld be singing their song to the passing efdark



angel: “O death, where is thy sting? O grave, wheriy victory? . . . But thanks be to God, which
giveth us the victory through our Lord Jesus Ch(isCor. 15:55, 57).

If He had not thus remembered us, if we had nohbdesemost in His mind and heart, what
would have become of us? That cup on the altar gays: This is a meal marvelously prepared and
arranged because the merciful Christ held you siridimembrance and never forgot what you needed. It
is here to make you think of where He now sits éaven, preparing the table for the banquet thdt wil
never end. O remember Him, therefore; think of dgs of your sins, of hell lying in wait for youf o
being encompassed before and behind—and remembies Tdirist! He has long ago arranged also for
this our observance tonight and brought us heredetully. Draw nigh and receive Him. And as you
come, for your own sake:

II. Remember what He means to you.

“In remembrance of me"—that is what He says. Fdrdiet He brings to an end the eating which
belongs to ancient ceremony and replaces it withssnmarvelous that our human minds shrink betere i
thought. “This is Mybody,” He declares, as He gives His disciplesdteaeat; “this is the nevestament
in My blood,” He affirms, as He passes the wine to tligst: And here is no make-believe! It is the very
body offered on the cross, the very blood He shedet which He imparts with the bread and wine. As
He once gave the priceless, spotless ransom, shi&tes Himself [with] each of His disciples, eattert
they should truly perceive and know how completééyis theirs. We are asked only to remember Him
completely, in all that He means to us.

This it would be impossible to do at each Communkeor the Lord Jesus is given to us to touch
our lives in many, many ways, and we would not netmer them alln one sacred moment. But surely we
ought to remember Him in more than this supremetlat He died for us.

Consider His many-sided grace. First of all, syraly the Passover Lamb. Thus He became the
author of our salvation. As the innocent lambshe ©ld Testament age sacrificed their lives so that
people might be protected by their blood and sttesrged for the desert journey by their flesh, so ou
Savior expended His sacred body and life in orbat tve might put up a powerful sign against death,
cover our mortality with the red of His blood, aedst on His innocent body for our life.

We are seeing what He means to us in the Passtorhi Think of Him, remember Him as the
compassionate Savior who looked upon a fallen plisavith tender pity and moved him to repentant
tears. Is He such a blessing to us, as He wantge®o Or are we hard in our disobedience and
unfaithfulness to Him?

We see Him as the Easter Christ who proved Himggvower to a doubting Thomas-heart; who,
when we waver in our loyalty and our certainty loé tTruth, says to us: Come hither, and touch My
wounds. So He says tonight: “Take, eat, drink y&lglbody and blood, shed for you.”

He is all these things, and many more to us. Tlianfess in remembrance as we come to His
Table. By this we shall be strengthened and engedralso for the days ahead. He will not fail us. H
remembers us; this the Sacrament will help usmfdrget.

Easter Sunday | Corinthians 15:20-23

But now Christ is risen from the dead, and has bexthe firstfruits of those who have fallen asléap.
since by man came death, by Man also came theres$iom of the dead. For as in Adam all die, even s
in Christ all shall be made alive. But each onéehia own order: Christ the firstfruits, afterwarddbe
who are Christ’s at His coming.

How far away is Easter from you? Is Easter todaywas it nineteen hundred and thirty-five or
more years ago? How far are we from its fright asgby?

We are bound to ask these things, knowing thatrfany people Easter appears to be a once-a-
year wonder that brings them to church if the weath nice, but also gets mixed up in their minadsw



bunnies, hats, eggs, and parades. How few there/fameseem to feel the reality and present power of
Christ’s resurrection.

Much is being said about the Easter faith; but wtiext expression is used, we are sometimes
made to feel that it is, after all, only a faith—sething which we would like to believe, but which i
without any certainty whatever, just a sort of Hapeess, as when people say: “Let’'s hope the weathe
will be nice for our picnic.” Hearts that feed arch a belief are truly far from Easter.

Before there can be any real faith, there must fazta Before we can speak of our Easter faith,
we must be able to point to an Easter Truth. Wheraegk for that Truth, we find that it involves far
more than the fact that Jesus Christ arose frondéael. For Easter is not merely the anniversary of
great event, a one-time miracle which we admire distance. The Apostle Paul speaks of resurreagon
a continuing event, a process which deeply affeatdives now and in the future. Those who woulel fe
truly near it must come to understand, accordinguiotext, that God has given us

A New Adam for Easter

I. The story of this great day begins in a gardesmall garden it was; a garden that resembled a
cemetery because there was a grave in it. Whanhiida sort of place it is for us. We spend muchoaof
time living in a world that has been a great cenydi@ a long, long while; a place where everythdigs,
where our thoughts and minds must sooner or latet, again and again, return to that hardest of all
realities. “For since by man came death. . . .”

Nobody understands Easter at all unless he has Wwierus in that first, huge garden called
Eden. How great it was and how beautiful; and tHeed Adam, the man from whom we all come
according to the flesh. He turned the garden interaetery. Though it was created as a place frormhwh
he should harvest abundant, blissful, and happy tiife first crop taken from it was death from tiee
that stood in its midst.

The first time anyone ever heard the word DEATH waghat garden. And there, for the first
time, death struck. It struck man’s soul, for Adainmed and became separated from his God. In hme t
disaster took his body also. And since then thatlithere has been for us to see, to look atafarwide.

By man came death. In Adam, that is, in connectith him and because we are flesh of his flesh, all
die. For sin did not leave, neither did sin heslahybody ever far from that first cemetery? Isftieof
Adam something that happened for us thousandsakyago? Are we far from its frightening hour? Or
do we live with it every day, every moment? Do wehis life ever forget how sin has claimed our tabr
bodies? Every pulse-beat, every breath we drawekeavmoment for a question: Will there be another?
We put our hands into our bosom and find Adam thanel death, without hope. We need no faith to
accept this fact: “As by one man sin entered ihtoworld, and death by sin; and so death passeadalpo
men, for that all have sinned” (Rom. 5:12). Thatvisere the story of human life ended. But thenegher
was Easter.

Again we are in a garden. Much smaller than Edenporse, and made by man, not by God, just
like the grave that was hewn out of the rocky ledd€ in thisgarden a harvest has begun so amazing, so
huge and majestic that it has changed the shapardives. The grave in the garden is open and gmpt
By it stands a Man, more glorious than Adam in dlag of his creation, with a body of splendor. It is
Jesus Christ, risen from the dead. God is beginaihgver again; and this time He will finish whde
started as He started it. For sin and death hasiéhigar day. They ruled until they took hold of Qaly-
begotten Son of God, who Himself had taken on lgghfand blood of Adam. They ruled until He went
again to a tree, this time a harsh and ugly treedshg on a mound called Calvary. From that trée th
new Adam brought a new product. It is called Restiion. It means that the rule of sin is endedtaed
power of death is broken. It means that the blgssuf the first garden have been restored.

On that first Easter morning the inhabitants ofekisl valleys were not thinking of Golgatha.
When they arose from their beds and stepped odbofs, they let their eyes roam over their fieléls o
grain and said: Behold, the fields are ripening.usemake a first round today; let us bind the finsndle,
and take it as the first-fruits of our harvesthe house of God. Then we shall return; and on theow
we shall gather the crop. Little did they know erderstand that God was doing the same thing. For in



His grace He had redeemed mankind from sin by d¢leefice of the cross. God had abolished death. He
had written an end to the way of life which begathwAdam. And now he had cut the first-fruits of a
large harvest. He had brought a Man from the grénesFirst One of His kind.

This was to be the beginning of an entirely neweordror as in connection with Adam all men
were constantly dying, so in connection with theeni Christ shall all be made alive. God has indeed
made the first round in His harvest field. He reis¢éis Son from the dead. But after the first sheaf
harvested, will not the rest follow? As surely aswere one in Adam, and out of his sin and deathlive
were afflicted and doomed, so surely Christ Jesadsio flesh of our flesh. Our guilt was laid omiour
death was His death. From this no man is left but,all are included. If then Christ is now ris&ar
death, shall not all men come forth from their g We therefore celebrate today the beginninbadf t
harvest which shall not end until, the day andhbwer having come, all shall hear the voice of tha &f
Man and shall come forth (John 5:28-29). Many, tmany, shall rise only to receive the reward ofrthei
unbelief. But for us it will mark the dawn of ewasting life which we have found in the second Adam,
our Easter gift.

We shall continue to live in the world of gravediuwe lie each in his own. But the stone has
surely been rolled away, as it has been removed &uar hearts.

| am flesh, and must return / Unto dust, whenamltaken;
But by faith | now discern / That from death hilawaken
With my Savior to abide / in His glory, at Higle.

II. The New Adam has reversed the course of awgsli That which died in Eden, namely, our
righteousness and holiness in which we shall liefoke God, was restored in Joseph’s garden by Jesus
We all left Paradise with the first Adam. We cature to it only with the second Adam. For this,
however, it is not enough to celebrate Easter arghy: “He lives, He lives, who once was dead.” We
must begin to live with Him, and the new Adam mbstome a gift of God in our own hearts. As we
found Him in the risen Christ, we should find Hiwithg within us.

Christ’'s coming forth from the grave is a fact notbe doubted. Without that resurrection the
Christian faith would have no meaning or purpose all that would be left to the world is the megnor
of Paradise forever lost. But as all the witnessfesur Lord repeat over and over, and as God cwmsfir
the Truth in our hearts: Now IS Christ risen frane tdead! So it is certain, then, that God accetited
sacrifice of His Son for the reconciliation of twerld. Nor has He withheld from a single human gbel
fruit of His Son’s Passion or the power of the Resttion.

Yet we know, and speak of it in sorrow, that fornydhere will be a resurrection without the
power. They will not rise on the last day as sutiowave their places in that grand procession, lwisic
headed by the risen High priest of their salvatemd will not live with the second Adam in the new
world designed for them. Our text indicates thahwts limiting phrase: “Christ the first-fruitsftarward
they that are Christ’at His coming.” Clearly this excludes those whe aot Christ's—excludes them,
not from resurrection, but from its Easter glorjheTBook of Revelation describes them. They are “the
fearful, and unbelieving, and the abominable, andderers, and whoremongers, and sorcerers, and
idolaters and all liars. . .” (Rev. 21:8). In tl@dempany belong all who like the inheritance of finst
Adam and continue to enjoy the fruit of the forl@ddiree. They will take that, and they shall have i
They look at the open grave and see nothing.

But we may also readily determine who they aredahatChrist’s. Again the book of Revelation
spells it out: “Blessed and holy is he that hatht pa the first resurrection” (Rev. 20:6). To simple
students of this book and of all the Scriptures, fiessage is very clear. Christ's people are tbplpe
who, by faith in His resurrection, have risen toneav life here on earth. Not only do they believeéheir
deliverance from death; they also believe and ktoat they NOW live with Jesus, here. They have
drowned, and do daily drown in sincere repentamckthe putting away of sin, the Old Adam who would
rule them, and seek the guidance of the Spirihefrew Adam in heart and life.

Easter, then, is both the Way of Life and a walivafig. And we would therefore close with the
guestion with which we started. How far is Eastenfyou? How far is it from governing the purpose o




your life and dictating its terms? May God makdyflkinown to all of you its riches; and that is, ‘1@
in you, the hope of glory” (Col. 1:27).

“Deal Wisely with Them”
Roland A. Gurgel

* The following articles by Roland A. Gurgel come our readers as reprints in memoriam to the
writer, who served the Lord in the public minisay pastor and ILC professor until his retirement in
1986. The first is a brief Paideia article priniadhe October 1966 issue (6:4, pp. 12-13). In 1987
Prof. Gurgel began a Paideia series with the tEl®m a Pastor's and Professor’s Notebook.” The
first four installments focused on the prophecie8alaam in the book of Numbers and appeared in
issues 27:3 (pp. 19-24), 27:4 (pp. 34-37), 28:2 {dp44), and 28:3 (pp. 19-23). They are repristed
one combined article in this issue. Unless notberetise, all Scripture quotations are from the King
James Version.

Any educator worthy of the name purposes to deaélyiwith the students given into his care.
Between the purposing and the accomplishing, howdies a great deal of ground. Some have thought
that they had covered that ground and coveredllt aay to discover that the words of Goeth&aust
might well have come from their pen:

They call me Master, indeed | am known as Doctor,

For ten years | have led my students by the nose

This way and that, up and down;

Only to discover that we can [have learned] nothing
How tragic for student and teacher alike to discdlat they have spent long years in getting noe/oer
in reaping but a peck when rich fields were waitiogthe harvesting.

Ever and again educators need to evaluate themss¢hadr subject matter, and their methods in
order that they might deal wisely with their stutderThis evaluation should begin with a look at the
educator by the educator. If he is to deal wisaty whe students, it must be the students’ welthag he
has in mind and not simply his own welfare. Thisuijht is not quite as obvious as it might seem.

Ever since the days of the pharaoh who utteredviires, “Let us deal wisely with them,” yea,
even before this time and down to our own day, niheye have been and are who see in the words “deal
wisely with them” an invitation to exploit othersrftheir own benefit.

Pharaoh spoke the words (Exodus 1:10) when he diete increasing number of Israelites in
his domain. He feared for his throne and for hisirfel well-being. These people were to be kept at a
manageable number that they might work for andagatinst Egypt and its ruler. Dealing wisely with
them simply meant a selfish usage.

The pharaohs are not all dead. One still finds therthe classrooms, in the pulpits, in the
positions of control in our day too. But they shibbe dead in our CLC classrooms and pulpits. They
should die each morning anew with the drowningwfad Adam.

When we, as called servants of the Lord, spealde&ling wisely with them,” it should be with
the welfare of the student in mind. It is the thisugf the Savior when He says, “I came not to be
ministered unto but to minister.” It is the thoughtesented by Luther in Part Il of higeatise on
Christian Liberty.In that treatise he writes: “A Christian man ipexfectly dutiful servant of all, subject
to all.” “A man does not live for himself alone this mortal body, so as to work for it alone, batlives
also for all men on earth, nay, rather, he lively dor others and not for himself. And to this ehd
brings his body into subjection, that he may theersincerely and freely serve other&/drks of Martin
Luther, Philadelphia Ed., Vol. 2, p. 335).

To say that every teacher who is not a Christianher is a selfish pharaoh only interested in his
own well-being would not be true. There are a gawhy who would want to deal wisely with their



students in honest concern about the students’areelfThere are dedicated educators throughout the
world deeply concerned about the future of the gamrgeneration. But interested and concerned though
they may be, this interest and concern lack thid smld enduring foundation of Christ.

The Christian teacher has been renewed by the Sailyt to serve his neighbor (his students in
this instance) in humble thankfulness for whatdhecious Savior has done for him. What a tremendous
difference such an approach makes. Here is thed&diom for “dealing wisely with them.” It is a sére
rendered by the educator unto the Lord and not onato. It is a service which hears the gracious mem
of the Savior, “Whatsoever ye have done unto tastlef these my brethren, ye have done it unto me.”

From a Pastor’'s and Professor’'s Notebook
Roland A. Gurgel

Preface At the outset let me state that what is to folloemes from marginal notes, from sermon
notes, and from mental notes. The intention inirggettiown these notes is not to produce a polished,
finalized, completed product, but rather a thoutjhtcting, a thought-provoking, and a thought-
stimulating bit of material that a pastor mightdfihelpful in his own homiletical preparations, fus
Bible class preparation, or for his own spirituahbfit.

The form the presentation of these notes is to ta&g vary. Much of it may be found in the form
of phrases, incomplete sentences, and single vaffeesed to act as a trigger to your thought proesss
and to your curiosity. At other times it may take @ more conventional, sentence-paragraph
construction. However it pours forth from the pe&d @nto the printed page, it is our prayer thatat be
of spiritual benefit for you and through you to $leayiven into your care.

I. Prophecy number 1: Numbers 23:5-12
Then the LORD put a word in Balaam’s mouth, and,s&eturn to Balak, and thus you shall speak.” So
he returned to him, and there he was, standingi®yptrnt offering, he and all the princes of Mo&md
he took up his oracle and said: “Balak the kingMdab has brought me from Aram, from the mountains
of the east. ‘Come, curse Jacob for me, and copruhce Israell”’ How shall | curse whom God has not
cursed? And how shall I denounce whom the LORDnbaisle-nounced? For from the top of the rocks |
see him, and from the hills | behold him; Thergd&®ople dwelling alone, not reckoning itself amomg t
nations. Who can count the dust of Jacob, or nunobexrfourth of Israel? Let me die the death of the
righteous, and let my end be like his!” Then Batald to Balaam, “What have you done to me? | took
you to curse my enemies, and look, you have bléssedbountifully!” So he answered and said, “MUust
not take heed to speak what the LORD has put imauth?”[NKJ]

Over the past many years the prophecies of Bald@md in Numbers, chapters 22-24, and a
follow-up in chapter 31:8, 16, have been of speai@rest to me, both in my teaching of Old Testaime
introduction at Immanuel Lutheran College and ase@des for Sunday sermons. Most of us, pastors,
teachers, and laymen, are familiar with a portibnhe fourth of these prophecies. The words, “There
shall come a Star out of Jacob, and a Scepter sbalbut of Israel,” are frequently found as at fdr
Christmas Eve services. To limit our knowledge, boeev, to these very important words would deprive
us of a wealth of comfort found and offered in @mtire set of prophecies. Permit me, then, to b#gm
series of presentations entitled “From a PastortsRrofessor’s Notebook” with notes on Numbers 22-2
and 31:8, 16.

The two central figures in these chapters, aparnfthe Lord, are Balak, king of Moab, and
Balaam, a “professional” priest. Neither Balak Balaam can be classified as servants of the Lotdan
narrow sense of that term. Neither belonged tdpgkeple of God” of the Old Testament times.

Balak, king of Moab, a descendant of Lot by Lot&udhter, was confronted by the descendants
of Abraham on their way to the land of Palestinem@mber the relationship of Lot to Abraham: thetdeb
of nephew to uncle; given choice of Abraham’s lamdcued from Mesopotamian kings; spared from the
destruction of Sodom and Gomorrah by reason of Wdorés prayer, etc. Could these things be
remembered 400 years later?



Lot was well aware of the promise to Abraham, efpeated, that the land of Canaan was for
Abraham and his seed. Nor was it a secret thathmé seed should sojourn in a foreign land for 400
years until the iniquity of the Canaanites showduil. Abraham’s descendants well rememberedatwH
about the Moabites?

The events of the forty previous years were knowvBdlak. He, too, knew the fear and felt the
sting spoken of by God in Exodus 23:27-28, as waslidid his people. Should he not have welcomed
Israel home to their land? Should he not have giliem a helping hand for all the blessings showmigo
ancestors? Should he not have realized that thet Wwbo delivered Israel from Pharaoh and the Amsrite
had the power to give them Palestine?

But Balak chose to drive them away. He recognizedtvn limitations and sought help from a
“professional” priest. To this heathen king, tosthiler who attempted to thwart the plan of God,Ltbrd
God sent messages through the lips of an unregenmiast.

Note The Lord has words and advice for leaders of ropf@@ples besides His own chosen nation. The
Old Testament is full of words of warning, admamitj and invitation to the kingdoms and their rulairs
that time. Look through the chapters of Isaiahedgsh, Daniel, and Jonah, to name but a few. Tymme
will find many pages of Scripture directed to othéesides Israel. God is a God of the whole world—
interested in the whole world, in the people of therld, and in the relationship of the peoples and
nations of this world to His own people, the deslzerts of Abraham according to the spirit, the lvelis.
One difference in the Balak situation—the Lord uaesunregenerate “professional” priest to bring His
message; usually in Old Testament times God'’s Warde by the mouth or the hand of a God-converted
and called prophet, a man of God in the full megmihthat term.

Balaam We have used the expression regarding Balaamhthatas a “professional” priest. He
was not of the children of Israel. He was not acdedant of Aaron. He was not a type of Christ ® hi
priestly office. He seems to have been a studethefeligions of his day. It appears that he watl w
versed in the teachings of the beliefs of the wewioations. Although his home territory was
Mesopotamia (some say along the Euphrates riveeretwould put his home country in Assyria along
the Tigris), he was well known for apparent greaers (as far south and west as Moab)—not surgrisin
since there was much contact between Mesopotoralestihe, and Egypt in those days, as also today.

Balak concluded that this man would be familiarggtowith the ways of the Israelites and their
God to aid him in bringing them to a halt in thewsarch toward Palestine. Balaam did have some
knowledge of the God of Israel: enough to know thHatwas a force to be reckoned with, a power not to
be taken lightly, a God who could hold him accobteaThe source of his knowledge? The deliverance
from Egypt was not done in secret; the forty yesra/andering did not go unnoticed; the preservihg o
this great multitude in the desert must have bgaken of in amazement more than once. A far more
direct revelation was given him by God when thegeagers of Balak arrived. God spoke to him directly
God spoke to him through the donkey. God put wordis tongue—words that reveal much concerning
the Lord and His relationship to His people; watttst stood there as an invitation to Balaam to jbat
people; words that we shall look at in more detepgaragraphs to come.

But Balaam, while in outward compliance with themenand of God, inwardly rebelled. He
refused to heed the words the Lord placed on Imgue: “Let me die the death of the righteous, atd |
my last end be like his” (Num. 23:10b). Balaam dad die the death of the righteous; rather, instub
refusal to see what the Lord had to give, he cdedgbe Midianites how to ensnare Israel in sirhé3e
caused the children of Israel, through the couosBlalaam, to commit trespass against the Lord"niNu
31:16). As a result, “Balaam also, the son of Bdwey slew with the sword” (Num. 31:8c).

Note Many are the Balaams of the world—professionagts, students of religion—who fail to see the
great difference between the idols of the world #relLord Jehovah. The opportunities are therden t

gracious revelation of God in Holy Scriptures, butwillful disregard they turn their backs on the
gracious invitation extended by the Lord.



Remember, these are words given by God to theofiigalaam for the ears of Balak—words of
instruction for a heathen king, words of instruotlyy a heathen priest. They were to hear and drofit
them. But! These words spoken in the privacy of‘tiigh places of Baal” (Num. 22:41) were given by
God also to the pen of Moses for the benefit of '©people of all times. We are to be aware of God'’s
advice to the enemies of God’s children and torthationship between them as established by God's
decree.

Balak wanted Israel brought down by a curse froheathen priest; supernatural powers should
accomplish what he could not! Put Israel underal sgmd thus bring to naught what the God of Abmha
intended for them!

Then comes the clear statement from the Lord Gadt'<Gpromises, God’s blessings cannot be
revoked or be done away with. These people areobaekind (23:9); rather than be destroyed they wil
increase (23:10a); happy is the man who is a gahese people, for not only are they protectetinte,
but also guided safely into a promised land afeatl (23:10Db).

How rich the prophecy is for sermon or Bible clasasideration! One might take the wordset
me die the death of the righteous, and let mydastbe like f8,” as a sermon theme. You could support
that theme with these thoughts: for that death coafieer a life lived under God’s protecting blegsifor
that death ushers in an eternity of greater blgs<df course, that underlying cause—reason for both
temporal and spiritual blessings—was and is thedBaConsider how God protected Israel until the
coming of the promised Messiah. Israel's historyoislly tied up in the God-given purpose of brimgi
forth the promised Seed—Jesus. The examples dfdfws protecting Abraham’s seed from the hatred
and curses of those who hated them are endlesss Geople of all times rest secure in time under th
protection of the Lord Jesus’ wings! After death. “. it doth not yet appear what we shall be: bet w
know that, when he shall appear, we shall be like for we shall see him as he is” (1 John 3:2)eAf
death, an abiding city: “For he looked for a citisigh hath foundations, whose builder and makerad"G
(Heb. 11:10).

Or one could approach the prophecy from the pdiniew of: The gates of hell shall not prevail
against God’s Churchindeed, it tries to bring the Church to naughtrewethe face of clear prophecy to
the contrary: “How shall | curse whom God hath cutsed?” Indeed, it tries to destroy the Churclh,itou
is dealing with a “different” nation (23:9); indeatltries to bring the Church to naught, but eitgrwill
reveal the triumphant Church in all its glory (23}

An after-thought

How different the situation is with modern Israelits attempt to regain the land of Abraham!
No longer does it stand under the words God putherlips of Balaam. The Lord’s promise to the Old
Testament Israel centered in and on the Messiatomee. When He came in the person of Jesus of
Nazareth and was rejected by “His own” (John 1:1drgel according to the flesh stood and stands wit
Balak and Balaam and no longer as “the dust ofacw “the fourth part of Israel” (Num. 23:10a).

II. Prophecy number 2: Numbers 23:11-24

Then Balak said to Balaam, “What have you done @@ intook you to curse my enemies, and look, you
have blessed them bountifully!” So he answeredsaid, “Must | not take heed to speak what the LORD
has put in my mouth?” Then Balak said to him, “Rleaome with me to another place from which you
may see them; you shall see only the outer pattheyh, and shall not see them all; curse them for me
from there.” So he brought him to the field of Zwphto the top of Pisgah, and built seven altarsd a
offered a bull and a ram on each altar. And he gaiBalak, “Stand here by your burnt offering while
meet the LORD over there.” Then the LORD met Baleamd put a word in his mouth, and said, “Go
back to Balak, and thus you shall speak.” So hene#o him, and there he was, standing by his burnt
offering, and the princes of Moab were with himdAalak said to him, “What has the LORD spoken?”
Then he took up his oracle and said, “Rise up, Batand hear! Listen to me, son of Zippor! God isao
man, that He should lie, nor a son of man, thatsHeuld repent. Has He said, and will He not do? Or
has He spoken, and will He not make it good? Behlolthve received a command to bless; He has



blessed, and | cannot reverse it. He has not oleskimiquity in Jacob, nor has He seen wickedness in
Israel. The LORD his God is with him, and the shafud King is among them. God brings them out of
Egypt; He has strength like a wild ox. For therents sorcery against Jacob, nor any divination again
Israel. It now must be said of Jacob and of Isr&@h, what God has done! Look, a people rises &ke
lioness, and lifts itself up like a lion; it shalbt lie down until it devours the prey, and drinke blood of
the slain.” [NKJ]

The world does not give up in its attempt to thwiag plans of God and to gain its own ends.
They have learned from their father, the devipegsist in their opposition. Satan has been bugyfram
the day of his fall, and he does not like to adieiteat. The examples are too numerous even t@hdak
was not willing to take the instruction from Goddearly given through the lips of Balaam; not i)
to see God's people growing in number rather theingpdestroyed; not willing to recognize them as a
nation set apart, a chosen nation; not willing dm jtheir ranks that “he might die the death of the
righteous.”

Is there a way around the blessing of God for Hispte? Balak thought so: get away from the
influence of God, find a place from which to viesvdel, a place where the entire nation could be gee
23). Could it be that God’s power to bless andeuiois limited by place or time? Balak’s thougla#ect
the thinking of his day. Heaven, like earth, isidied into spheres of influence. Here one god ctstro
there another; beyond that still another. Think éfings 20:23ff.

One might find the same thought spooking abouthimrch bodies of our own day. The idea that
if a majority opposes a teaching, even if it isrfdun Scripture, that teaching must be put asiden(sn
thoughts are higher than God'’s thoughts!). The ithed God's teachings can be overruled by majority
vote is quite common. We have had plenty of exampfesuch thinking in our circles these past desade
Perhaps the idea that place or time can limit ihegy of God comes far closer to home than we would
like to admit. Turn off the lights, and under thever of darkness God becomes distant. Get outeof th
house, get away from God’s duly constituted eardhithorities—then God’s power wanes. We hear such
thoughts being expressed and perhaps find thetimdliabout in our own imaginations. Sinful man does
not change, whether he be a Balak, a Balaam, ohmDoe.

So Balak and Balaam go to the top of Pisgah frorangk they could view the entire people, not
just a part of it. Once again the Lord puts wordstlee lips of Balaam—words to which Balak should
give close attention: “Up, Balak, and hear! Hearkerme, son of Zippor.” The Lord pleads with His
enemy to give pause and listen. Opportunities givepportunities spurned—opportunities given again.
Think of Pharaoh and the ten plagues. God speatteetbeathen in various ways in attempts to get the
attention. Here He speaks to Balak with His wordgtee lips of Balaam—one unbeliever to another—
and neither listens with the heart. The almightyd@uoes out: Don’t pursue the course you have amose
it is hopeless and disastrous. The Lord explaing wh

God'’s blessing stands for Israel (1) since He Ipaken a word of blessing and He remains true
to His Word; (2) He has spoken His word of blessimge there was no reason to curse. “He beholds no
wickedness in Jacob, and sees not suffering irllsrade beholds not wickedness in Jacob . . .inte
Jehovah, his God, is with him, and the shout oing kn the midst of him; (3) since Jehovah, his God
who has the strength like that of a buffalo (wilki) dés with him, Israel has strength (like a liondan
lioness) to defeat his foes.

A closer look at this reply of God to Balak in lagempt to destroy Israel, God’'s people, is in
place. First, there is the assurance that Godmges and declarations stand certain. In our dgslhvith
men, we soon learn that words and promises aréwveland quite uncertain—at times because man
cannot keep his promises, at other times becausdohs not choose to keep them. How quickly
yesterday’s assurances and promises can be fargwottejected. With the Lord it is quite differeas He
Himself declares in verse 19. Heaven and earthpeifis away, but God's Word never. For Israel that
meant they would enter the promised land; therétbgsiah would be born and carry out His redemptive
work; no one and no nation—be it Moab, Assyria,sRerMacedonia, or Rome—could stop it. He, God,
had promised that and Balaam and Balak cannot ehiang



Note Consider the implications of God'’s being trueHis Word and promises. There is not a moment in
life, death, and eternity left uncertain for theseler God’s gracious promises in Christ Jesus. biacer
God could put on the pen of Isaiah the words, “TWwdtukeep him in perfect peace, whose mind is stay
on Thee.”

But why this certain, unchangeable word of blesgiRgom the lips of Balaam comes the answer,
an answer which at first hearing (or reading) seutafally out of place and almost completely false.
There is no reason to curse, for “He beholds nokedness in Jacob. . . .”

No wickedness in Jacob? How often during the previforty years had not the Lord rebuked
Israel because of wickedness? In fact, God hadespok“these ten times” regarding their transgmesi
“Ten times” may well be a number of completenesseythad brought their iniquity to full measure.
Compare Amos’ oft-repeated phrase “for three tresssions and for four"—one step beyond full
measure. Moses’ account in Exodus and Numbers Iseegaaultitude of reasons to curse, at least from a
human point of view. But! The Lord explains whaeses to be a paradox. On the lips of Balaam God
puts the words, “since” Jehovah, his God, “is witim, and the shout of a king is in the midst offnhi
therefore God sees “no wickedness in Jacob.” Jéhave King, the God of Promise, the King of
Righteousness, Jesus—is in their midst. His riglgeess covers them; guilt is removed—"blameless,
without spot or any such thing.” What a demonsbratf justification by grace! Here God's view ofdHi
people is set forth by a reluctant “priest” inte teéars of a hate-filled king and recorded for cemdiit.
Plow through the sordid history of the wanderingaddites and then stand on Pisgah and see them
covered by the blood and righteousness “of the Kimgheir midst.” Isaiah’s words come to mind:
“though your sins be as scarlet—as crimson—whiteresv—as wool.” “Who shall lay anything to the
charge of God’s elect?” There is no reason to curbe curse has been born by another—the King of
Righteousness, the Seed of Abraham, the womanid. See

The God of grace, Jehovah, their King, who seestag “without spot,” has the power to keep
His promises. He has the strength of a buffalodwak). Neither Balak, Balaam, nor any other power
could destroy God’'s people and His plans for amdugh them. With the almighty God in their midst,
they became like the lion and the lioness—victaiouer their foes.

These promises are not built on vain imaginatisrigmsical dreams, the words of soothsayers or
augurers (think of the heathen in their vain attisntp understand the present and foresee the fuhue
with God's people the promises find certainty byedi and clear words of God (v. 23). Israel, God'’s
people of all times, enjoys a relationship with Gbdt is unique in all its aspects. We need no eargu
soothsayers, etc. The Word of our God is in ouidean Holy Scripture.

What an opportunity this second prophecy providesfsermon on justification by grace through
faith in Christ Jesus, revealed in God’s certaid elear Word! Is there a sermon for Reformation ay
these verses?

Theme:He Beholds Not Wickedness in JacBhpporting parts:

1. Can He be seeing the same Israel—Jacob—peodeeate

2. Indeed He does, but beholding the King in thaast.

3. This is no idle dream, but a certain revelation.

Note The reference to “the King in their midst” we vaike to pick up again at the conclusion of the
study of these prophecies. The King is referrethtthe second, third, and fourth prophecies diyectl
There is opportunity here for an excellent Advesries. More of that later.

In addition to things already mentioned, what opyaties are provided for Bible class
considerations of God's faithfulness, God's grasimess, God’'s power, God’'s way of revealing Himself.
Here in the hills of Moab, with His people unawafewhat was transpiring, as is so often the case,
behold Him in action for His people!

[ll. Prophecy number 3: Numbers 23:25-24:9
Then Balak said to Balaam, “Neither curse them latreor bless them at all'” So Balaam answered and



said to Balak, “Did | not tell you, saying, ‘All #i the LORD speaks, that | must do'?” Then Balak $a
Balaam, “Please come, | will take you to anotheaga; perhaps it will please God that you may curse
them for me from there.” So Balak brought Balaantht top of Peor, that overlooks the wasteland.nThe
Balaam said to Balak, “Build for me here seven faand prepare for me here seven bulls and seven
rams.” And Balak did as Balaam had said, and offeeebull and a ram on every altar. Now when
Balaam saw that it pleased the LORD to bless Israel did not go as at other times, to seek to use
sorcery, but he set his face toward the wildernéssl Balaam raised his eyes, and saw Israel encdmpe
according to their tribes; and the Spirit of Godnea upon him. Then he took up his oracle and saithe"
utterance of Balaam the son of Beor, the utteraridhe man whose eyes are opened, the utterartdenof
who hears the words of God, who sees the visigheoAlmighty, who falls down, with eyes wide open:
How lovely are your tents, O Jacob! Your dwellinGslsrael! Like valleys that stretch out, like garg

by the riverside, like aloes planted by the LORKe tedars beside the waters. He shall pour watenf

his buckets, and his seed shall be in many wakéissking shall be higher than Agag, and his kingdom
shall be exalted. God brings him out of Egypt; las Istrength like a wild ox; he shall consume the
nations, his enemies; he shall break their bones @ierce them with his arrows. He bows down, he lie
down as a lion; and as a lion, who shall rouse hiBi@ssed is he who blesses you, and cursed is tiie wh
curses you.'INKJ]

The first prophecy focuses the people of God onféoe that no one can do away with the
blessings of God under which they live in time dod eternity. The second prophecy proclaims the
reason for the certainty of God’s blessing, vizodGinds no fault in them, for they are coveredthg
righteousness of their King, who is in their midEhe third prophecy reveals the glorious statehef t
Church, God'’s people, under God'’s blessings.

Note The hesitancy of Balak after the second prophemyttd it be that he realized the hopelessness of
his attempts to curse? “Thou shalt neither cursmiteven bless” (v. 25). If so, it is but for a mment.
Give it another try. One might think of Paul's werth Romans, chapter 1: “holding the truth of God i
unrighteousness”™—refuse to recognize the positimh @ower of God; go your own blind and foolish
way!

A third attempt to curse is carried out in a plat# nearer to the camp of Israel (an interesting
point to be noted in connection with the openingdsoof Balaam). The camp of Israel is laid out befo
him. He is given a clear view of the encamped pedplt the view God gives him is not that which taee
the physical eye. God opens Balaam’'s “inner eye8de what the human eye misses (vv. 3 and 4 of
chapter 24)—outward eye closes; inner eye openeteyord.

It is so essential for us to remember that we Walkaith and not by sight. What hits our outward
eye may very easily not be a true picture of theasion. The picture meeting the physical eye daBa
as he viewed the camp of Israel and the view ghiem by God of the same camp are a tremendous
demonstration of this truth.

What do you see as you look down from the hillsvidfab over the camp of Israel? A people
weary, worn after forty years of wandering; a caimgt posed many problems in sanitation; a camp that
presented many difficult social situations; a catingt provided anything but a picture of beauty, of
desirability. A few weeks of camping even in a dasle location may well leave us longing for the
comforts, security, and pleasures of a permaneditead. Sights, sounds, odors, etc., coming from the
camp of several million way-worn wanderers mustehakiouted to the eye of Balaam that it would be
wise to stay away from that situation.

But what a different picture God paints for therien eye” of Balaam and those who read God's
words given through the lips of Balaam and recoridgdhe pen of Moses! Read verses 5 through 7 of
chapter 24.

The scene is one of desirability, of tremendousutygaof abundance, of permanent security:
beautiful tents, well-watered valleys, providingguctive gardens dotted with “precious” trees, ared
over by the greatest of kings. Can this be a tioeige of God's people, spiritual Israel? God's éye



always to be relied on! Even during the forty yeafsvandering, how beautiful were their tents—they
provided shelter; how green their fields—manna caleady in needed abundance; how well dressed—
their clothes never wore out. How great their Kinge—provided daily forgiveness; He walked before
and behind them, protecting them from their enentilesbrought them to the border of the promised lan
and would be the Captain of the Host leading thatm that land (cf. Joshua). They would occupy allan
ready for habitation, flowing with milk and honeyes, there is a temporal side to this picture giten
Balaam, but as is most often the case with theigadBod gives of the glorious situation of His plepp
begins in time and finds its most glorious resolutin the eternal promised land—heaven!

Remember, God is first of all speaking here to BaBalak wanted to curse, destroy, do wrong
with God’s people. The Lord is saying to him agdilgin them, for behold their marvelous position
under my blessing.” Who could ask for anything nhore

The Church of today, God'’s people of the 20th agntueeds to hear this message, this prophecy,
with regularity. We are so often tempted to feelgdor ourselves for a great variety of reasonhiai\a
mistake! Under God’s gracious rule, we dwell in &bgful tents,” in “well-watered valleys,” “under
precious trees,” ruled over by “a lofty King.” Thglu our physical eye may not always see it, it
nevertheless remains a fact carefully guarded macgared by the eye of God-given faith.

Note To limit “the King” mentioned here to a David arSolomon is a mistake. When the prophecy was
given, Israel had no earthly king. When Israel Radys, they were but types and too often very poor
types of Christthe King. The comparison with Agog (Agag) is not wihsingle man by that name, but
rather with the kings of the Amalakites, who akkseto have been given that title. It is importaotdn
understanding of all these prophecies to recoghaethe King spoken of within them is none othexrt
Christ Jesus. Any other explanation simply leahesprophecies empty.

Under the leadership of that lofty King, God’s pkeopf all times cannot be destroyed; rather,
they become a power to be reckoned with. The stineofgthe buffalo (wild ox), the lion, and the liess
is theirs; they are a blessing from God to those blless them and a curse from God to those whecurs
them. Again, keep in mind: God is speaking firsatfto Balak, who would curse God’s people at that
moment in history. But that message is there fidiraes!

As with the first two prophecies, the third alsmyides many opportunities for Bible Class
considerations, as well as a rich source for sesmBarhaps it might be a good place to begin aysifid
the forty years of wandering in the wilderness,ttue years of persecution of the Christians, or the
Christians’ view of trials and tribulations. We Wwdly God’s view of our situation, not our own.

For homiletical purposes the verses might be censttiunder the theme:
You, as a Child of God, Occupy a Most Enviable tRosifor:

I. You dwell in rich valleys (in time and eternityand

II. You dwell under the protection of the loftiedtkings.

IV. Prophecy number 4: Numbers 24:15-24

So he took up his oracle and said: “The utterant®alaam the son of Beor, and the utterance of the
man whose eyes are opened; the utterance of himhedis the words of God, and has the knowledge of
the most High, who sees the vision of the Almighityy falls down, with eyes wide open: | see Hint, bu
not now; | behold Him, but not near; a Star shathte out of Jacob; a Scepter shall rise out of Israe
and batter the brow of Moab, and destroy all thassof tumult. And Edom shall be a possession; Seir
also, his enemies, shall be a possession, whilgelsdoes valiantly. Out of Jacob One shall have
dominion, and destroy the remains of the city.” The looked on Amalek, and he took up his oractk an
said: “Amalek was first among the nations, but sl last until he perishes.” Then he looked on the
Kenites, and took up his oracle and said: “Firmyisur dwelling place, and your nest is set in thekro



nevertheless Kain shall be burned. How long uns$tur carries you away captive?” Then he took up
his oracle and said, “Alas! Who shall live when Gadades this? But ships shall come from the coast of
Cyprus, and they shall afflict Asshur and afflitteE, and so shall Amalek, until he perisheNKJ]

Balak gives up on Balaam. Three times he had w&iteBalaam to pronounce a curse upon the
children of Israel, and three times he had heandisvof blessing. Balak's problem was that he dit no
hear those words of blessing as being an accueatzidtion of Israel’'s condition under God'’s praoiac.

He did not want those words to be true; as a resulhim they were not.

In anger Balak turned on Balaam and ordered hibetgone. Numbers 24:10-11a: “By listening
to the Lord you have forfeited wealth and honordé had hearkened to me, all this wealth and jposit
would be yours.” An advance echo in some ways s£dene to come hundreds of years later: “All these
things will | give thee, if thou wilt fall down andiorship me” (Matt. 4:9). But Jesus’ reply to Satan
that occasion was quite different from that of Batato Balak. The Lord Jesus said, “Get thee hence,
Satan, for it is written, ‘Thou shalt worship thertl thy God, and him only shalt thou serve™ (Matt.
4:10).

The Savior in loving obedienagillingly followed the direction of his heavenly Father. Mot
Balaam. By contrast, he followed the direction asds-not with a willing service, buby constraint
Recall the original dealings of God with Balaam (hers 22). “I cannot go beyond the commandment
of the LORD, to do either good or bad of mine owiman. .” (Num. 24:13). His are the actions of fear
and not a willing, loving worship. Again we wouldrett your attention to Numbers 31:16: “Behold,
these caused the children of Israel, through tkesel of Balaam, to commit trespass against thelDOR
... Confer also Revelation 2:14 and 2 Peter 2:15

Note The world constantly holds out the promise tliadne listens to and follows its way, wealth and
honor will come in great measure. We need to bengsd again and again that if we look to the world
and its ways as the source of good, we will findselves with empty cisterns (Jer. 2:13).

Balak wanted no more prophecies, no more words Balaam. But he should have come with
guestions—questions raised by the three prophesig®ugh Balak did not ask them, the Lord answered
the unasked questions—answered them, not onlydtakBbut also for God’s people who would read of
and hear about the words of Balaam to Balak.

The first question that should have come to thedminBalak and very decidedly would come to
the mind of the Israelites is: Where is this Kinguyhave spoken so highly of in the second and third
prophecies? | see no King in Israel's camp. Modasolw of, but he is never called a king by his peop
or by God. He is designated a prophet, a leadémédaer a king. Where is this King?

The second question that might well have beendabieBalak is this: If the Lord will not curse
Israel, if under His gracious care they will praspehat is to become of Moab, Edom, and the other
people who are found in this territory?

The fourth prophecy that God put on the lips ofaéBah answered these two questions. The
first—who is, where is this King spoken of in thecend and third prophecies—is of utmost importance
for people of all times and all places. Who is tisg and where is this King who covers the singlef
people—this King who is higher than Agog?

The Lord’s answer came in Number 24:17. The King ughhere (second and third prophecies),
but unseen, is coming (—not now—not nigh) to benséte is coming from the descendants of Jacob,
from the people of Israel. So the Lord focusednditbe on Israel. Keep your eyes on these peoplep-kee
your eyes on them to watch for the coming intoftesh of that King who, in the days of Balaam and
Balak, was found unseen but giving evidence of Hifria the “camp of Israel.” Of course, the referen
is to the birth of Jesus in the manger at BethleR#fait and watch is the admonition to the peopl®laf
Testament times; wait and watch for the fullnessoé (Gal. 4:4).

The second question, “what this people shall dihnyopeople” (Num. 24:14), is answered in the
second half of verse 17 of Numbers 24. The Kingliskmite the corners of Moab, and destroy all the
children of Sheth.” The same was to be true foelofieoples of the area (Num. 24:18-24).



As is so often the case with prophecy, there ig hap an immediate, temporal situation pictured
as well as a more remote, spiritual implicatione Timmediate, temporal fulfillment was found in the
take-over of the lands by the armies of Israel umide leadership of the “captain of the host ofltbed”
(Josh. 5:13-15). This part of the prophecy readtsetulfilment step by step until, in the days David
and Solomon, Israel held sway over the lands frbertver of Egypt unto the great river, the river
Euphrates (cf. Gen. 15:18-21). For Israel of Olgtament times there was a very definite temporal,
earthly, promised land. But! This land was givertlgir King to them as the land, the place, wherthée
fullness of time He would be born, live, die, anseragain—a temporal place with a great spiritual
significance!

There is the promise in these verses of anothet éinake-over of Moab, etc., by the King who
was there and who was to come. That King wantedke over the hearts and lives of these people as
well as their lands. He extended an invitation fiiones to Balak to find in Him a gracious Lord afidg
who would bless and keep him, Balak, in time anhtpleim to the death of the righteous for entrance
into the eternal tents of God’s people. Balak reflithe invitation and, as a result, ended up imatge
spiritual disaster.

However, there were individuals from Moab and ttleenlands who became a part of the King’s
people. Think of Ruth: “. . . thy people shall bg people, and thy God my God” (Ruth 1:16).

It was a prime function of Israel to hold theiresentyet comingKing before the eyes of the
world of their day in order that people of all lsnehight be brought under His gracious rule. Whbes t
invitation was accepted came blessing; where it regected came judgment—"the savour” of life unto
life and of death unto death, as St. Paul writes @orinthians 2:14-16.

The temporal implication of the fourth prophecy lnoger applies in the New Testament era.
Christ has come, born in Palestine. That land skettéeGod-given purpose. The King does still reagh
to all peoples of all places, to find in Him thgmacious and powerful Lord. To make His name kn@avn
our God-given function in this day of the New Teséamt era. May we ever be busy about that work with
grateful and loving zeal.

This prophecy is very clearly an Advent prophedymight well serve as the text for the first
Sunday in AdventUsing the words of the familiar Gospel Lessonthat Sunday as a theme:

Behold, Thy King Cometh unto Thee

I. Who is this King?

* Answer: the King who is here, who is to com#o came, who is coming.
Il. What does He seek?

* Answer: To rule, not only in your heart, batthe hearts of all people.

For the second Sunday in Advemu might use the second prophecy, Numbers 23418-2
Theme:What Hath God, Our King, Wrought
I. He hath not beheld iniquity in Jacob.
Il. There is no enchantment against Jacob.
lll. The people shall rise up as a great lion.

The third prophecy may well serve as a text forttirel Sunday in AdvenfNum. 24:1-9).
Theme:Who Is Like to This Kirigy

I. In gifts given.
Il. In subjects won.
lll. In power provided.

And finally, for the fourth Sunday in Advettte first prophecy is in place (Num. 23:8-10).
Theme:The King Returns One Last Time
I. To gather His special nation from a life of gaus blessings in time;




Il. To provide His special nation with a life ofeebhal blessings beyond the grave.

Certainly there are many other occasions when aneuse these prophecies for a series of texts
or use one or another of them alone, but the neteréo the King so clearly stated in three of tldoes
suggest an Advent connection.

Luther once said of the first Psalm that it wae Ik little Bible in itself. The same can well be
said for these four prophecies the Lord put onligseof Balaam. What an insight they provide intod%
relationship with His Church. May they be a soun€e&omfort, guidance, and joy to you as you await
“the death of the righteous.”

Teaching Children Humility
Vance Fossum

Colossians 3:12“Therefore, as God’s chosen people, holy and ddavlgd, clothe yourselves
with compassion, kindness, humility, gentlenesspatiencé (NIV).

Part 1: What is Humility?

Our dictionaries tell us that the word “humble” aegrfrom the Latimumilis,meaning “low, from
the eartli Thus the humble are said to bet proud,haughty,or pretentious.We speak of “humble
people,” “humble apologies,” “humble homes,” andoso Whilehumility, when attributed to a person, is
one of the fullest of virtues, it involves a vepesial emptiness of one’s self. Everyone knows sloimg
about humility. But who can find it in himself? Amaw often are they wrong when it is said: “Nowrthe
goes a humble person”?

Martin Luther was considered to be a proud andgamb monk by his enemies in the Roman
Catholic Church. But those of us who have reaccbimmentary on Galatians, perhaps his next greatest
work after his translation of the Bible into Germawould readily agree with a comment made by one of
the laymen in my congregation: “Galatians shows Hmunble Luther was.1t is the opinion of this
writer that Luther was indeed a great yet humbknecause by God's grace he understood the
distinction between Law and Gospel—not only as efcteaching of Holy Scripture or an abstract
principle of theology, but in the depths of his osoul.

Humility’s flower — fair and fragile

The poet writes:
Humility! The sweetest, loveliest flower
That bloom’d in Paradise, and the first that died,
Has rarely blossomed since on mortal soil.
It is so frail, so delicate a thing,
‘Tis gone if it but look upon itself;
And she who ventures to esteem it hers,
Proves by that single thought she has it not. 83, 19616)
“You must seek out the violet; it does not, like thoppy, thrust itself upon your notice. The moment
humility tells you ‘I am here,’ there is an endtto(Fry 345, §9615).
Similar insight comes from Luther: “Humility is gender and so precious that it cannot bear to
look at its own face” (qtd. in Plags671, 12084).
But humility does have a face.

Humility’s face

If we could see humilitywvhowould it look like? For example, when we think dhlaticism,the
elders among us may see the face of Jim Thorpde wie younger set may picture Michael Jordan or
Lebron James. To the informed Christian thoughtsetdrmationmay call to mind the face of Martin



Luther as painted by Lucas Cranach; &ettayalwould associate witdudas;adulterywith David, and
so on. Whose is the face lofimility? Is it not the face of our Lord Jesus, whmrhbled Himseltinto
death, even the death of the cf@ss

So writes Luther:

But the truly humble look not to the result of hiityibut with a simple heart regard things of low
degree and gladly associate with them. It neveersrtheir minds that they are humble. Here the
water flows from the well; here it follows natusaind as a matter of course that they will culiévat
humble conduct, humble words, places, faces, amithin, and so far as possible, will shun great
and lofty things. Thus David says in Ps. 131:1:I@d, my heart is not lifted up, my eyes are not
raised too high.” And Job 22:29 says: “He who hesrbhumbled shall be in glory; and he who bows
down his eyes shall be saved.” Hence honors alaay®e unexpectedly to them, and their exaltation
is a surprise; for they have been content withrtheily station and have never aspired to the
heights. But the falsely humble wonder why theorgland honor are so long in coming; their secret
false pride is not content with their low estaté &spires in secret ever higher and higher.

True humility, therefore, never knows that it isthle, as | have said; for if it knew, it would turn
proud from contemplation of so fine a virtue. (gtdPlass 2:671, 12083)

Surely the face of humility is our Lord Jesus Chngho, like David as “the man after God’s own
heart,”did not lift up His own heart or raise His eyes togh. For it is Jesusvho, being inthe form of
God, did not consider equality with God something tdhbkl on to, but made Himself of no reputatien
taking the form of a servant when he came in tkenkss of men. And being found in appearasca
man, He humbled Himself and became obedient urdthdeven the death of the cros#hil. 2:6-8,
trans. vf).Surely Jesus is the face into which we are to gazeur God transforms us into the image of
His beloved Son (2 Cor. 3:18).

Humility’s foundation

True humility is a virtue. God is the author and source of every virtue, and everything that can
be called a “virtue” is founded dhe truth of GodLuther writes: “A man cannot be thoroughly humbled
until he gets to know that his salvation lies Ujtdreyond his own powers, counsels, efforts, veilid
works and depends absolutely on the pleasure, ebumsdl, and work of Another, namely, God alone.
For if man, convinced that he is able to do thetl#aing toward his own salvation, retains confckem
himself and does not utterly despair of himselfisheot humble before God” (gtd. in Plass 2:67D8[).

True humility knows the truth about one’s self ahé truth about God, for it is founded on
God'’s truth about man’s total depravity and unwaoress, on the one hand, and God’s forgiveness and
grace, on the other.

Humility’s faith

We have said that humility has a “face.” But truertility isn’t interested in saving face or putting
on a face. True humility does not see itself, beeats self is too small. It does not swagger whermalks
among the rich, the powerful, or the honored pessufrthe world; it rather trembles, blinks, and lsow
But neither does true, God-given humility cowerdsefthe world. It has confidence becauseeiieves
more than it sees and prefers to trust God’s Wbal@ human reason or will. Humility’s faith will ho
pray: “My will be done,”no matter how great the desire; but rathdhy will be don€. Indeed, true
humility musttrust in God,even though the flesh it inhabits may falter atesmas in the case of Noah,
Abraham, Moses, David, and others. Humility bowstml’'s Word rather than boasting against it; itsloe
not harden the heart against the “hard sayingsGodl, but encourages the acceptance of the same,
preferring in every situation and circumstancestd3od be God.

Humility’s future

“Pride goes before destruction, and a haughty spigifore a fafl (Prov. 16:18 ESV); butthe
meek shall inherit the earti{Ps. 37:11, Matt. 5:5).



“For the LORD takes pleasuie His people; He will beautify the humble with\sslon” (Ps.
149:4).

“Therefore humble yourselves under the mighty hdr@load, that He may exalt you in due time
(1 Pet. 5:6).

Part II: Why must we teach humility?
Humility must be taught because our children aretrfworn with it.

Children are not born with a good work ethic, othwieading, math, or computer skills. Loving
parents teach these things so that their offs@negorepared to make a living. Children are nohlwath
good manners and other social skills; devoted pateach these behavioral traits because they nexog
their importance in relating to the human commuityhich their children must live and get alongthw
others.

Furthermore, while genetics and natural birth bydG&oblessing may determine a child’s
intellectual proclivity for math, languages, atideprowess, and the like, everyone born of man and
woman is “conceived and born in sifriherited sin does not know humility, but only gridnd self-will.

Observation and personal experience verify thistfzet humility is not a natural or inherited trait
It is the hardest of virtues to possess, sincegtiires a continual uprooting of self from the harhaart.
While it is an easy thing to find someone to loakwd on, since our fleshly nature delights in the
exercise, looking down on ourselves is difficulcese of the pain it brings to our “stiff necks.”

The world generally opposes humility and is unalaled unwilling to teach it.

We are raising our children in a culture where lagfaense of self-importance is encouraged by
everything and everyone around us. For many yeansthe emphasis in educating children has shifted
from inculcating them with reading, writing, andataing skills, the facts of history, science,
mathematics, etc., to encouraging more and moreetieexpression of the students. The old adage tha
“children should be seen and not heard” has beaeduon its ear.

In our free country children are increasingly encouraged t&argreat noise about their rights and
their dignities, even to the point of casting dfétauthority of their parents at an ever younger. ddpe
young are excited to offer their opinions on alds of issues about which they know very little or
nothing at all! The impression is given that thed@nd the proud will inherit the earth, not theekne

There is also the matter of our children alreadyiriga much to learn just to prepare them to get
along in this work-a-day-world. They will have toropete in order to make a living, but how does
teaching humility help them compete? In order toadesad in this world and climb the ladder of sssce
a person must be able to step up, not down. He putstimself forward and prefer himself before othe
He must have a good sense of the self-esteem pednibyt our society, as in the adage one now hears:
“How can a man love his wife unless he loves hifmst?” We hear about how “frail” the male eganca
be. The implication often is that a man must haigeelgo stroked sufficiently in order for him to he
emotionally strong and confident person.

Thus the world believes and is teaching in its s&hand homes, and in the work place too. We
know from the Scriptures, from the life of Chriatyd from our own experience that the world gengrall
has no regard for the humble person. The Scriptin@sever, do teach thaGod resists th@roud and
gives grace to the humBlél Pet. 5:5).Thus our response to all this needs to be thathaist@&n parents
our greatest concern is not how well our childrempete in the world, but where thetand with God
We ought to have every confidence that our God, lefies our children more than we do, will also bles
their lives and labors in this world as they “séest His kingdom and His righteousness” (Matt. 6:33).

Humility must be taught because it is essentialdalvation and praised by our God motkan any
other Christian virtue, as indicated in many passegyof Holy Scripture.
Psalm 25:9The humble He guides in justice, and the humielégdches His way.
Psalm 149:4For the LORD takes pleasure in His people; He dautify the humbleith salvation.
Proverbs 3:34Surely He scorns the scornful, but gives gracééohiumble.



Proverbs 15:33The fear of the LORD is the instruction of wisdamd before honor isumility.

Proverbs 16:19Better to be of a humble spirit with the lowlyanhto divide the spoil witthe proud
(cf. Prov. 18:12).

Isaiah 66:2The LORD says*But on this one will | look: on him who is poond of a contrite spirit,
and who trembleat My word.”

Zephaniah 3:12°| will leave in your midst a meek and humble peppnd they shall trust ithe
name of the LORD.”

Micah 6:8 He has shown you, O man, what is good; and whas tfeee LORD requiref you but to
do justly, to love mercy, and to walk humbly wibkiryGod.

It is good to know the truth about how God workace the world misrepresents Him, assuming
that “might makes right” and that the great andhtygnust always have God's blessing. Therefore we
consider also His same truth expressed in the Nestament:

Luke 1:48-52(where we are told that Géckgarded the lowly state’of Mary): “He hasscattered the
proud in the imagination of their heartsle has put down the mighty from thémones, and
exalted the lowly.”

Matthew 5:3 and 5‘Blessed are the poor in spirit for theirs is tkmgdom of heaven.”

“Blessed are the meek, for they shall inherit théhea

Matthew 23:12 (Luke 14:11YAnd whoever exalts himself will be humbled, arwho humbles
himself will be exalted.”

Ephesians 4:1:4, therefore, the prisoner of the Lord, beseech tgowalk worthy of thealling with
which you were called, with all lowliness and gen#lss, with longsuffering, bearing with one
another in love.

Philippians 2:3-8L et nothing be done through selfish ambition angmt, but in lowliness ahind let
each esteem others better than himself. . . .Higtmind be in you which was also in Chidssus,
who . . . humbled Himself. . . .

Colossians 3:12Therefore as the elect of God, holy and beloved,oputender merciekindness,
humility, meekness, long-suffering.

1 Peter 5:5-6Likewise you young people, submit yourselves to gtders. Yes, all ojou be
submissive to one another, and be clothed with litynfor “God resists the proud, but givgsace
to the humble.” Therefore humble yourselves unbddembighty hand of God, that He may exalt you
in due time.

Humility must be taught because it is the beginniagd the end of saving faith.

“Assuredly | say to you, unless you are convertetl mtome as little children, you will by no
means enter the kingdoof heaven”(Matt. 18:3). With these words our Lord put His proud, self-
righteous disciples in their place for their owrrisgal good. As evidenced by their bickering oe #wve
of His death, Christ’s followers have needed ariltl mted to be renewed and reduced to the humble
attitude of a dependent child again and againwesbecome too big for our britches.

When we bring our children to the cleansing, faitbating waters of baptism, we confess that they
are conceived and born in sin, and that withoutgteee of God they would perish forever. We rejoice
that the faith worked in them by the Spirit througfant baptism is a simple, child-like trust ireth
Savior. But as the human reason is developed inytlumg child and self-awareness is magnified by
natural pride, the child-like faith that bringshieaven is under vicious attack. We know that thishe
the case with every baptized child of God. So way@t the baptism that God will keep them in their
“baptismal grace” and continue to look on them whtis favor. For that reason we also affirm the next

point.

Humility must be taught so that our children learto bow before God’s Word.

“The fear of the Lord is the beginning of wisdofRtov. 9:10). In other words, wisdom is found
by humility. As the poet William Wordsworth wrot8Visdom is ofttimes nearer when we stoop than
when we soar.”



We are mindful, | think, of the Lord’s words in lah 66:2: ‘On this one will | look: on him who is
poor and of a contrite spirit, and whoembles at My word.lIt is vital for all the little ones we bring to
Jesus that they are taught from their youth tonitrle” humbly at the Word of their Savior God. Fer a
long as His believing children remain little in thewn eyes, they will be great in His eyes. Agaia
hear Luther: “The Holy Scriptures call for a humibéader, who is reverent and trembles at the words
(sermonek of God, one who is always saying: Teach me, teaehteach me! The Spirit resists the
proud” (gtd. in Plass 2:676, 12102).

Humility must be taught for without it many prayemsill not rise toward heaven or be heard by God.
Pride is a bear on the back of the self-rightead®) remain under the oppressive burden of the
Law. Likewise, pride is a heavy burden on the head life of one who boasts that he is “a self-made
man,” for he is under constant pressure to makesdiinbe somebody and to build little tributes to
himself. Humility, on the other hand, is a lightdaairy thing that finds quick relief from sin, sefing,
and the anxieties of life. It says over againstrgeng one has to face: “God is my Righteousnesy /
Help / my Rock / my Portion / my Life / my Lightha so forth.The prayer of the humble believer rises
quickly and directly to the throne of Him who isé€ar to the contrite” (Ps. 34:18Jhe lower the
believing heart descends, the higher the prayemalsc “The Christian enters heaven with prayas,the
hymn writer put it.

Humility is the first note of faith’s saving song.

It is our hope that the above (a review for mangp Mrought the reader to an inescapable
conclusion.The need to teach humility to our children is nbbat childhood development oaising
good kids it’s really a matter of life or death, for without humility moe can havéaith’s fellowship with
God in this life or in eternityWe encapsulate this section with Luther's emphasisthe need for
humility in order to have fellowship with God. Ndbew he couples humility with saving faith, showing
that the latter begins with the former. In commegiton Romans 3:7, he writes:

Humility and faith are necessary. These alone alled for and established by these words, so that
we become entirely nothing, emptied of everythimgd say with the prophet: “Against Thee, Thee
only, have | sinned . . . that Thou mightest béfjesl when Thou speakestPs. 51:4)To Thee | am
foolish and weak, so that Thou mayest be wise &modg in Thy words. Indeed, this lesson is taught
by everything that has been created.
In continuing the quotation below, we highlighta(its) Luther's descriptions of essential spiritual
humility as gleaned from Scripture:
Only those who are sidlequire the doctor (Matt.9:129nly the sheep that is lost looked for (Luke
15:4); . . .only the poor mats enrichedpnly the weak mais made strongonly the humble mais
exalted (Luke 1:52)only what is emptys filled; only what is scatteredan be assembled. The truth
is, as the philosophers say: Matter cannot be gaséorm unless it previously was formless or its
earlier form has been put off. . . .

If, then, this is the language of everything thas lbeen created, it is impossible to fill him who i
full of his own righteousness with the righteousnesGod. God satisfies none but the hungry and the
thirsty. Therefore he who is satisfied with his otwath and wisdom cannot contain the truth and
wisdom of God. These can only be received in awacand an empty space. Therefore let us say to
God: Oh, how gladly are we empty, so that Thou rsge full in us! Gladly am | weak, so that Thy
strength may dwell in me! Gladly am | a sinner tlsat Thou mayest be justified in me! Gladly am |
foolish, so that Thou mayest be my Wisdom! Gladty launrighteous, so that Thou mayest be my
Righteousness! See, this is what is meant by: “Aggal’ hee, Thee only, have | sinned . . . that Thou
mightest be justified when Thou speakest” (Ps.bId. in Plass 2:674-5, 12097)

“Train up a child in the way he should go, and whernis old he will not depart from”i{Prov.

22:6). Doesn't this divine admonition to parentplane the teaching of humility, which is so presdo
Christ and so essential to the salvation of Hitdcan at any and all ages?



Although teaching humility is no easy task, it iswmth the effort because it is necessdor salvation.

After all we have said in describing and praisihg wirtue of humility, some may think that
teaching humility is a very difficult task. But geats should consider how much time, effort, and eyon
are spent to teach their children how to exceltadests, athletes, or musicians. Yet which of thsse
more highly regarded by our God in heaven thamility?

If teachers and coaches are able to train studatiitietes, and musicians, using human resources
and instruments, how difficult is it for God to eeshumility to all His children by means of His own
perfect and powerful resources and instruments? vnite every child does not need to be a student,
athlete, or musician—to live before God in this ldpevery child doeseedhumility in this life in order
to live before Him in heaven, as the Bible teaches.

Part Ill: How do we teach humility to our children?

Teaching humility is_much more than teaching abobtimility.

People generally have an adequate idea of whatlikyilooks like. They may be able to describe
it in terms of its manifestations. Meekness, gemtss, mercy, an obvious concern for the need @rsth
before self, even self-deprecation—all such belaaaoks like humility. We may point these out torou
children, along with examples of how famous pediide Jesus and Moses have demonstrated humility.
In this way it is possible to teaaouthumility.

Indeed, for those who think more of the rights bildren than what is right for them, who are
loathe to imposeany virtue upon children, it may be that teachihgdren about humility seems less
oppressive and threatening to them. But we knownfitdoly Scripture and from our own Christian
experience that expressions of humility in thediwé others, by themselves, do not impress hunlity
the human heart. Teaching abbutmility does not a humble person make. It is nah&n psychology,
but God alone who makes a humble heart, and thiwdiks by the means He has appointed.

While we may teach humility, we cannot make anydnanble.

We know that God has the powerful resources fromvée to“put down the mighty”from
whatever throne or pedestal on which they are defiteke 1:52).We recall how He humbled the
boastful Babylonian ruler, King Nebuchadnezzar, &mdv He chased Moses into Midian to learn
meekness and struck his proud sister with leprdgy.remember how God used a servant girl to silence
the crowing of proud Peter.

At this point we make careful distinction betwe@adhing humility andnaking one humble
Christians can only teach humility. They cannot enakyone humble. God, however, does both. True
humility is not a badge we pin on our children afteey have submitted themselves to a code of adndu
we have prescribed for them. True humility is ofdynd in true believers in Christ, that is, frugdying
branches of the life-giving Vine (John 15:1-8). Hlitynis not some abstract formula to be memorized
and applied like a geometric theorem, but ratherat concreteffuit of the Spirit (Gal. 5:22-23).

The Spirit of God begins His teaching by the graiogparted through infant baptism.

Since the Spirit of God first goes to work in otnildren in their baptism, it is then that He first
creates humility in their hearts. Those “little eheho “believe on” Him have been brought to a hiamb
realization of their sins and their complete demetg upon the grace and forgiveness of their Savior
Although they cannot express it, humility has b@apressed upon their hearts, as evidenced by our
Lord’s use of such a little convert to rebuke tleif-sghteous pride of His grown-up disciples (Matt
18:1-6).

Christian parents are God’s representatives to tedwmility by the proper application of Law and
Gospel.

Lest His little ones grow up and grow away fromitleimble dependence upon Christ and His
Word, our Lord places a powerful teaching aid ie tlkands of Christian parents. Ithes Word that



conveystheLawand theGospel.

The apostle Paul writesYbu fathers, do not provoke your children to wrddtt bring them up
in the training and admonition of the LArdEph. 6:4). Luther declared that the man who is able to
distinguish rightly and apply properly the Law ath@ Gospel is a true Doctor of Theology. If this is
true—and experience shows that it is—then everyddoloristian parent must also qualify as a Doctor of
Theology. There is nothing more helpful for teaghtrue humility than the proper application of Law
and Gospel. By the time our children have reachamdfirecnation age, they know Psalm 51:10 from
memory:“Create in me a clean heart, and renew a rigbteadfast spirit within me.” But we should not
assume that they understand the two most impontards of this verse: the verbsreaté¢ and ‘renew”
The first is used in Genesis 1 to speak of God'kingasomething out of nothingind the second is the
Old Testament word for restoring a building thas baen totally leveled to the ground.

Our children must be taught that in and of theneselthey are nothing bginners, deservingf
eternal damnationlf our children do not learn to pray to God frontlaar and heartfelt sense of their
own spiritual nothingness before God, how will tiidyaw near to Him"so that they may “find help in
time of need”? And how long will God endure a hdhet, because of self-righteous pride, grows far
from Him?

Pharisees do not appear suddenly. Left uncheckeddeds of Pharisaism grow in the infant heart
to threaten baptismal faith and eternal salvatiddany parents are quick to remove a sliver fromrthei
child’s hand, but slow in applying the Law to rereaelf-righteousness from their child’s heart.

Therefore it is most important to hold the sinsoaf children before their eyes and not to permit
them to make excuses for them or to cover thenmugmy way. A vital responsibility of parents isl¢ad
children to appreciate the forgiving grace of Godard them. The more often they are moved to humble
repentance of their sins and to be glad for theegthey have received in Christ, the more readigyt
will humbly apologize when they have sinned agaatkers. On that basis our Lord would have parents
teach their children the meaning of the Fifth Ratit“Forgive us our trespasses age forgive those who
trespass against us.”

On the other hand, while our children need to knbat they are nothing but sinners before the
holy God,our God doesot regard them as nothindgrather, with the eyes of His grace He looks upon
them as purchased possessions, dearly bought byldbd of His own Son, and &$is own adopted
children “through faith in Christ Jesus” (Gal. 3:26). Inaptical terms this means, among other things,
that Christian parents are not to be keen on pingstheir children or putting them down so as tkena
their own lives easier or to boast that their gleiidare the best behaved.

Since parents are God's representatives for the etikhe children, Christian parents should not
strive to breakheir children off, but to benthem so that they are kept directed toward the 8uair;
Savior. For “a bruised reed He will not break, antbking flax He will not quench” (Isa. 42:3)his is a
function of the proper teaching of the Law and @mspel—the Law to bring low and destroy, then the
Gospel to lift up and recreate by pronouncing Géofgiveness.

Surely the proper ministration of Law and Gospebtw children is a most important, yet poorly
understood responsibility of Christian parenting.isl also an area where secular psychologists and
educators are unable to help. Are we, as minigtehrist and teachers of His Law and Gospel Word,
doing all we can for our parents in this regard?

Humility is taught when parents keep their children the place God has assigned to them.

God gave children to parents so that the parenys“brang up” their children “in the training and
admonition of the Lord” (Eph. 6:4hot so that the children might tell their parentsatvto do. This is a
common failing in our upside-down culture. Childrare born with the fleshly desire to get what they
want, when they want it. While they may begin biiag, they will quickly learn to demand what they
want.

Generally speaking, parents should say “No” moterofhan they say “Yes,” and not be afraid to
punish their younghildren corporally either. | like the comparisoonmseone made of parents to the
potter. While the potter is still actively workirigs clay, he may take a pinch or a whack here hacet



with finger or chisel to shape his work the waywants it; but once the aging process or the fidagins

to take place, it may be too late to pinch and whBarents are the heavenly Potter’s fingers andh#o
shape their children. As such they need to praat;piand whack by word and rod in order to teaeh th
child that he or she is not the boss of the hoBaeents need to know their God-assigned placethaam
keep their children in theféod-assigned place so that the children are brayghiccording to God'’s will
and keep their eternal place with Him.

A relative of mine, an only child, hardly heard twerd “No” as he was growing up. He got
whatever he wanted. It wasn’'t long before his p@rerere giving in to his out-of-place demanly the
time he was a teenager—much too late—his pareets gred of these demands. One day when his
mother refused to give her sixteen-year-old theskeythe car, he kicked her. The boy, now a mais, wa
immediately knocked to the floor by his adult couand told never to strike his mother again. Bet th
damage had been done by his permissive parentse¥ée grew to respect and honor his parents because
he never learnelis place from parents who kneteir place.

Children should be taught to obey their parents asdperiors because it is rigtdccording to the will
of God.

“Children, obey your parents in the Lord, for thisright,” declares the apost{&ph. 6:1). It is
God who has placed a child’s parents over him f@rolvn spiritual and physical well-being. As so@n a
they are able to understand, children should beenaadhre that their parents stand in the placeef th
almighty Creator and Savior by His own order angigie When they obey their parefits the Lord,”
they are obeying the Lord Himself.

As indicated in the previous section, parents ated to remember their rightful, God-given role
and place so that they feel secure in demandingob®elience of their children and also s with
consistency. If parents remember that God Himsadf declared the obedience of children to be “riight
the Lord,” then neither will they feel personaltyéatened when a child is disobedient or questiosis
decisions. When a father answers the inevitabley®hvith a loud and defensive “Because | said so,”
he is not necessarily teaching humility. Rathemthyaickly putting his child in his place with a tur
response, he may do better by explaining with tesebice that God has made him a father for the sa
of his children, and it itis place to make decisions for the sake of his childvehether they agree with
those decisions or not. We do not say that themiplace for a shout or yell in Christian paregtin
However,becausehe parent is in a position of authority given bgdzsandbecausehe parent is bigger
and stronger than the child, he or she is bettkr tmbexemplify humility by a quiet answer, rattiban
always shouting or threatening the child. It's ateraof “submitting yourselves to one another in the fear
of God,” as Paul exhorts in Ephesians 5:21. Then followsehsouragement and command regarding
every human relationship thall are toput themselves under one another.

When parents try to speak to their children andeobrthem in a kind and gentle manner, they are
teaching what humility is. For they asgbmitting themselves their children by not acting out merely on
the basis of their God-given right as parents,emalise of the physical might advantage they paskess
this connection we must also keep in mind the falhg as we rear our children.

It is easy for those in authority to crush a chilsl'spirit, which only makes the chilimid, not humble.
Children are different, one child from the otherh@Vhas not seen how God trains the blessed
parents to deal with all types? When the first&hd quiet and cuddly, parenting doesn’'t seem so
difficult. But when God sends that other child—twdicky, loud and demanding disturber of the peace—
parenting is no picnic. Certainly every spunky tldphas to be reigned in. But it is also true tuhat
our world desperately needs more of is not mice,Ghristian men and women. The last thing we need
are braggarts and bullies who consistently cause thildren to cower in a corner. Luther said élhv
. . . [Children] are to be chastized in love; batgnts are not to vent their furious temper on them
unconcerned about the way to correct the errohaf thildren. For when the spirit has been cowed,
one is of no use for anything and despairs of dkerg, is timid in doing and undertaking everything
And, what is worse, this timidity, implanted duritige tender years, can almost never thereafter be



eradicated. For since they have learned to betéigd at every word of their parents, they are
subsequently afraid of even a rustling leaf ofeetr. . . Some parents are satisfied if only their
children are timid. But this is very harmful fotda life. (qtd. in Plass 1:140, 1412)

We teach children humility when we teach them respfor others, especially their elders.

“You shall rise before the gray headed. (Lév. 19:32). Likewise you younger people, submit
yourselves to your elders. . ., and be clothetl Wmimility, for God ‘resists the proud, but giveaag to
the humble™ (1 Pet. 5:5). Isn't it a wonderful thing to watch efant grow into its head and to see that
God meant the little body and that big head toagether? How about the softness of the baby’s akth
the beautiful little mouth that makes exactly taene baby sounds that everyone else’s babies made? Y
this isour child, an “above-average kid,” as all our friendtest. “What a vocabulary,” we encourage
them to admit. “Isn’t that sweet?” “She’s learntogspeak in sentences!” “I can't believe he saat!th

Then it happens. The three-year-old begins to shiakbead at his parents and wag his tongue in
defiance, mouthing evidence that another little tnly has been “born of the flesh” astll is “flesh”
(John 3:6). This is the beginning of disrespeciafathority. Now the real challenge of Christiangrding
begins. For if the child is permitted to disrespéet word and command of his parents, he will gupao
curse and dishonor his parents and disrespect aughgrity. This is not humility.

There is nothing “cute” about this! Sassy or definrds must be promptly and firmly corrected
in the very young, not with words of reason or vétfrown, but with a slap on the posterior, or ad™rof
some kind (Prov. 13:24, 29:15, etc.). In the olglsda taste of soap was used in such instancest and
worked! And other methods have proven effective nhpplied. Our Lord takes this aspect of rearing
children very seriously, as Proverbs 30:17 indgat&he eye that mocks his father, and scorns
obedience to his mother, the ravens of the valihyick it out, and the young eagles will eat it.

Although we may think that children grow up tootfaley don't spring into adulthood. They feel
their way. As they reach for their maturity, theyllvoverreach at times and insult their parent$emf
without realizing it. As a young teenager | teaseyg father about his incorrect use of the pronouns
“them” and “those.” He looked me in the eyes arkkds“Do you understand me when | speak?” “I'm
sorry,” | said. For this writer it was a lessorhummility properly taught.

Recently one pastor reminded the children of hisgcegation that they should not mock elders
for their relative illiteracy in the area of comnications and computer technology, especially ifirthe
elders are teaching them the Word of God. This avéesson in humility. Many similar lessons may be
taught to children, who are encouraged by our @drculture to disrespect those in authority foroatlof
reasons. If we are to respect our children for Wiay are, not what they can do, how much more shoul
the children respect those whom God has plavedthem?

The architecture of the homes in the South, esjhetige old mansions with the great porches, is
impressive. But more impressive is the politendsth® children that grow up in many of those homes.
The long-held family tradition is to train childréa address their elders with a “Yes, sir” and &syY
ma’am,” regardless of position or status. | hateroheard parents correct their children when taiyo
address their elders as they have been instrutkesitoo is a lesson in humility.

Our children learn humility at the family altar andin the church pew as respect for Gahd His
Word.

We have seen the devastating effects on the childl ie/raised from little on to think that he is
“very smart,” only because he reads many bookdemriy intelligent men before him. Here parentstmus
be very careful to instill in their children froritle on the truth that there is no wisdom grediem to
“fear God” and revere His Word above all othersieRs must cause their children at an early ag to
still before God's Word, hear it, read it, and le#@rbefore all else, and not just in church—alsdome
devotions and personal Bible reading!

Perhaps we can mention here that humility may lopgny taught in the church pew. We grant
that very small children will not get as much frahe Word that is spoken and sung as their older
brothers and sisters. But this is no argument éomting little ones to exercise their own wills God’s



house, or for bringing all kinds of playthings tat&rtain them. How shall children learn to sitlstid be
still before God’s Word if their parents don't rémit at a young age? &t the little children come to me
and do nofforbid them, for of such is the kingdom of Gdiatt. 19:14).If our Lord so commands, who
are we to stand in the way; or do we think thaiHky refers to the sacrament of Baptism?

We must teach children to be humble regarding satid the things of this world, but alsproud of God
and the things of His Word.

Every one of us can relate to the Sinatra boa®djdlit My Way,” because our fleshly nature will
always take pride in whaiumero unas able to perform and possess for himself. Téghflof our flesh is
inclined and encouraged to make the same boasichsoae grows up in this proud, sassy world. We not
the words of Kurt Marquardt, writing f@hristian Newsn 1977:

The essence of humility is self-forgetfulness. Whas love of Christ constrains us, and His service
absorbs all our attention and energies, it simplgsdnot matter whether we are regarded as craven or
arrogant, so long as Our Lord and His Kingdom arged!

. . . But pride is effectively displaced when agoer sees all his best and noblest achievements as
“garbage” (Phil. 3)compared with the infinite treasure that is in Ghrit is then equally impossible
to be proud of oneself and to be “humble” abouti€ltor His Word and Church—which the Saviour
specifically forbids, Mark 8:38This then is the way, the only way, of true Chasthumility, “as the
Bible says, If you feel proud, feel proud of therd’o(l Cor. 1:31, Beck’s version). (Marquardt
[1:1569)

There is a way to distract the attention of outdrken away from sinful pride. Obviously there is
nothing wrong with teaching our children to takegduran what God has gifted or enabled them to do;
and it's a terrible thing to see a jealous parefittte the accomplish-ments of a child when he dase
his best. But children—especially those whose gifes quite apparent to themselves and to others+mus
be reminded repeatedly that the glory belongs td @ul they are tdo all things to HIS glorynot their
own.

Many would agree that Martin Luther was one of ithest gifted, talented men in human history.
Yet he ought to be held up to our children and mensils a fine example of how to regard God'’s gifts
true humility. Near the end of his life (March dd42) he wrote in “defense of the consecration ef hi
friend Amsdorf as Bishop of Naumburg”: “Persondlligave nothing good to say for myself, much less
have | anything of which to boast. Like all humagings, | have been born in sins and death, under th
devil. Moreover, my life is still such that | woulike to have it better, except for the fact thanh no
longer under the devil. If there is anything goadne, it certainly is not mine but my dear Lord God
and my Savior Jesus Christ’s, whose gifts | showlddeny” (qtd. in Plass 2:847, 12642).

Pride is the opposite of humility; but to take dqupéeasure and not be ashamed of what God has
given us or worked in us brings glory to Him, as bord indicated in His Sermon on the Mouni:et
your light so shine before men, that they may see good works and glorify your Father in heaven”
(Matt. 5:16). So we ought to teach our childreméoe pleasure in what they are able to do for tbeyg
of God and for the sake of others, without creditinemselves for what He has enabled them to do by
His gracious gifts and blessing.

Related to this is the need to be near enoughaod@ children when they brag to others about
their abilities or when they seek the praise oboghAll such boasting, encouraged by our cultdireet-
esteem, is sin and needs to be regarded as suittireGmeed to hear this from their parents atantye
age. They need parental help both to recognizesthiand to receive the assurance of God's forgisen
and the recreating power of His Gospel.

We must show our children the lowly face of Jesus:serve others before self rather than to lord it
over them.

Earlier we noted that the “face” of humility is des Real humility is not to be a thing of
pretense, a false humility, but lived by the indimegl of the “mind of Christ” (1 Cor. 2:16) throughe



power of His Gospel-grace. Paul teaches such hymilien he writes:
Let nothing be done through selfish ambition orasoty but in lowliness of minkkt each consider
others better than himself. Let each of you lookrai only for his ownnterests, but also for the
interests of otherd.et this mind be in you which was alsoGhrist Jesus, who being in very nature
God, did not consider equality with God somethiogbe held onto, but made Himself of no
reputation, taking the form of a servant whenddene in the likeness of mer{Phil. 2:3-7, trans. vf)

In the best environment children are the recipiefnttheir parents’ daily consideration and care
as long as they are living at home. Parents ridgletiysider” their children “better” than themselvaghe
sense that they spend a great deal of time and &ffiking out “for the interests” of their childieThey
likewise “submit themselves” to their children io smiany necessary and even unnecessary ways, ¢hat th
young become spoiled in the way God spoiled His Tdstament people, if we may say so.

It is good and we are certainly glad that parestessly make themselves small to serve their
children, as God and His Christ have freely anaigresly stooped to serve and to save their pedpd o
times. But our flesh and our children’s flesh wiélver be satisfied and will eveeek personadvantage
before the interests of othemshether it is God, parents, siblings, playmatesyworkmates While it is
good and right for parents to seek the advantagieeaf children over their own by submitting thernss
to their children, no child should be permittedséek his own advantage at the expense of his gaoent
others, regardless of his age.

Children need to be reminded that while they mayHeecenter of our world as parents (and
grandparents), they must not demand center stagardavor out of a fleshly notion that becauseythe
have experienced it, they own it and deserve ith&alet us help them to see the humble face safs]e
who even though He was God and enjoyed all the hano joys of heaven, did not grasp it for Himself,
but became a servarithus in practical terms this means that from atyesge children should be asked
and required to serve their parents by expressiagks for what they receive. As soon as the ckild i
able, he should dress himself, make his bed, theatable, clean his room, and help with other bhokd
chores.

Parents should not make the mistake of rewardieg tthildren with bribes or even allowances,
lest the wrong impression be given— namely, tha serves in order to be rewarded. When they have
done their very best, humble servants $&ye are unprofitable servants: we have done tiwatch was
our duty to do”(Luke 17:10 KJV).Teaching children to know how to handle money sthaadme after
they have learned the more important lessoloaking not on their own interestsly, but also on the
interests of othersn humble service. The same lesson is taught wiaeangs insist that their children
share their toys with others and consider the rigsliand the needs of others. Working at the church,
visiting nursing homes, raking yards for the elglednd other activities that are done voluntardy the
well-being of others should be encouraged by Qhrigbarents.

Likewise, when their children begin to consider wiieeir calling and work in life will be, parents
should encourage them to look ot only for their own interestswhich indeed may be fleshly and
self-centered-but also for the interests of othehildren should be encouraged to consider how they
might best serve God with the abilities He has gitlteem. They should be led to ask themselves: How
can Iserverather than bserved? How candive of myself rather thagetfor myself? And while we are
on the subject, let us recognize the need to couhe&eproud, self-serving spirit of the world, whic
mocks the preaching and teaching ministry of Gdfferd. Christian parents ought to instill in their
children a strong interest in the spiritual andretewelfare of the perishing souls around them!

Rather than pushing and prodding their childrepursue material wealth and personal honor, let
Christian parents firgthcourage them to consider whether they shouldapedipr the public ministry of
the Gospel of Christ. Children should never heamftheir fathers what one father told his son befue
entered the ministry: “Well, the ministry is allyare good for”! With a note of irony we agree: éad,
how true! Is there a higher calling and work ors tiarth, more worthy of the faith and ability Godeg
to the lowliest sinner? The world does not sebdit, Christian parents should—in the face of Jesis
humbly served that He might save!



Finally, parents teach humility by their examplegflecting Jesus to their children in ways such as
these.

—Humbling themselves before the Lord

When children see that Dad and MamedGod, read the Bible, andpray to find His grace,
strength, and blessing, they will be encouragedbtthe same. On the other hand, if their parergpise
God's Word, rarely hear it preached and taught, actdas if they do not need God as their Savior,
Protector, and Provider of all that is good. If their parents seem to be quite content andssffeient,
then neither will the children say from their heatMy help comes from the LORD, who made heaven
and earth” (Ps. 121:2)pr “YourWord is a lamp to my feet and a light to my p@hb. 119:105). Nor will
they pray:*For Your name’s sake, O LORD, pardon my iniquity; for igreat” (Ps. 25:11); ofLead me
to the rockthat is higher than I"(Ps. 61:2)and alsd'Make haste , O God, to deliver me! Make haste to
help meO LORD!” (Ps. 70:1).

— Admitting their mistakes to their children

No one enjoys admitting that he has made a mistakeh less confess that he has done wrong
and committed a sin. Such humbling admissions @ameven more difficult for the person who is in
authority, like a parent. A father may be afraidttby admitting a mistake or wrongdoing, his cletar
will lose respect for him and love him less. In thierest of the child, however, the erring paregds to
be a good example, first and foremost.

If humbling himself before his children means ttiay may respect him less for a time, so be it.
When a child looks at his father, it is far morgoriant that he see a reflection of the humble fafce
Jesus than to behold the proud countenance of tiagisee. Besides, children see through masks,
especially the mask of a hypocrite worn by a prpacent who carries on as if he is never wrong. ¥ver
parent makes mistakes. To mask them before oudrehilonly encourages them to do the same: to be
proud, not humble; to think more like the Pharisa#her than to think like Jesus.

—Humbling themselves in their relations with others

We should not hide the fact that we do not havéhallanswers. It's okay to ask directions when
we get lost, or to acknowledge that our child igdyeat something than we are. Our children sheelel
us as seekers of wisdom and learning, first fromx\Word of our God, and also from the books and
contributions of others.

We do not know everything, and it is important tbat children know thatve know it! Know-it-
all parents do not raise humble children. In teigard also we note the example of our Lord Jeshs,at
a tender age werdbout His “Father’sbusiness”by listeningto the temple teacherafid asking them
questions”(Luke 2:46-49). In reflecting the attitude of Jesougheir children, parents will show that they
too are teachable.

Lastly, our children should see in us a reflectodrihe meekness of their Savior and ours. We
need to show restraint when people treat us upfarid not shoot out the snarling lip or lay on tioen
or call someone an “idiot” for failing to signal @h changing lanes in front of us. Our patience megr
thin in dealing with the other drivers or a nadtyre clerk; but our children should only see theefand
hear the voice of Jesu§.ake my yoke upon you, and learn from mdg¢ says to usfor | am gentle and
humble in heart, and you will find rest for youussy (Matt. 11:29 NIV).

Surely as pastors we will join Christian parentthie continual need to pray:
Lord Jesus, our sins of pride and negligence condesn Forgive us for the sake of Your cleansing
blood. Renew us by your Spirit so that we bearftb# of Christian humility in true emulation of
You and then teach others, those You have placddruwur care, to embrace the same. Hear us for
Your name’s sake. Amen.
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