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What Is Repentance?
Matthew 6:16-21 and Acts 20:21
Frank Gantt
* Beginning with this issue of volume 53, a Lemseries on repentance is hereby offered to reade

of theJournal The series “Repentance Questions Answened preached at St. Luke’s congregation
in Lemmon, South Dakota, during the midweek Lergervices that were held there this year.

“Ash Wednesday” is what the calendar says todawisy AshWednesday? Because it's the day
that, historically, Christians have applied ashe ttemnants of some burned-up material, to their
foreheads. Many still do so today. In Old Testantemés ashes signified sorrow and grief and canfeeto
used as a ceremonial symbol of human sorrow owverTgiday many people continue to apply ashes to
their foreheads as an outward sign of somethingspl, namely, repentance.

Though the outward part is not necessary, repeatesnheld up in the Bible as an integral part of
the Christian life. In fact, we are told in the @els that the message which John the Baptist anbdid
Jesus both preached was a message of repentamgceofth“repent,” or some version of it, occurs ofte
in both the Old and New Testaments. The ApostlerPéhe disciple who denied knowing Jesus three
times during the evening of His trial, declaresttid@s part of God’'s good and gracious will thdt a
people should come to repentance (2 Pet. 3:9).

In our midweek services during Lent this year, are going to discuss the importance of
repentance by asking six questions that get tdéaet of what repentance is and what it means gor u
The first question we ask and answer tonight, amAkh Wednesday, is this: What is repent&nce

In our texts for this evening, the first takennrdélatthew 6:16-21 and the other from Acts 20:21,
we receive the answer to this most important gaesiVe read, first of all, what Jesus said as dsmbin
the Gospel of Matthew:

“And when you fast, do not look gloomy like the hygrites, for they disfigure their faces that their
fasting may be seen by others. Truly, | say to ythey have received their reward. But when you
fast, anoint your head and wash your face, that ydasting may not be seen by others but by your
Father who is in secret. And your Father who se@ssecret will reward you. Do not lay up for
yourselves treasures on earth, where moth and rdisstroy and where thieves break in and steal,
but lay up for yourselves treasures in heaven, wdereither moth nor rust destroys and where
thieves do not break in and steal. For where yorgdsure is, there your heart will be also(ESV)




In this text Jesus addresses what was for thel@emipHis day another outward sign of
repentance; it was the custom of fasting. The hfasiing wasn't just a sign, but was considerete¢a
physical aid to the spiritual discipline of repemta. But in our text Jesus makes it so clear that
repentance is not something to display to the wdtlids something between the individual and God.
Outward signs of repentance are just that: outwayds. The essence of repentance, however, ishtevis
to anyone else but God. It lies hidden within thenhn spirit.

The wearing of ashes and the custom of fasting hhistorically, served Christians as bodily
reminders of the spiritual reality that we are rabrtWe are mortal because we are sinners. Godtsaid
Adam: “In the day that you eat of it you shall dyréie.” Ezekiel said: “The soul that sins, it dhdie.”

St. Paul wrote: “The wages of sin is death.” We ttars recognize both fasting and the use of ashties a
helpful reminders of our mortality and our uttepdedence on God. But neither of them can ever make
one truly repentant. Repentance is between thevithdil and God. Repentance begins with an

acknowledgement that we have brought upon ours@ue®wn destruction. Repentance ends with the
sinner’s firm reliance on the God who saves by grac

And so we realize that repentance is two thingsepb together: contrition and faith. Contrition is
sorrow over one’s sin, which, to be clear, is rmt@w over the pain that sin brings. It is not serrover
the consequences that our sins bring upon usnltisorrow for getting caught in the act of contimg
sin. Contrition is sorrow over the sin itself. dtwishing that we never did it. The contrite hdwates the
sin on account of it being an offense against Gbavants to avoid the sin in the future. There will
certainly be a conflict because the one who ig/tcohtrite, who is genuinely sorry for his sin]Idtas an
old man within him that yearns to sin. But in spifethat being so, true repentance will involvecsie
admission of one’s guilt and condemnation and aiigensorrow for the ugliness of sin in one’s life.

The other aspect of repentance—just as imporjast, as necessary—is faith. That is, the
divinely worked confidence in the Gospel that paatls the forgiveness of sins. Faith is not hophag t
God might forgive us. Faith is not resigning ouvseslto whatever God chooses to do with us. Fatlots
even a resolution to avoid the sin. Faith is noinéhese things. Faith is trust. It is trust in gaspel that
declares to us that God, for Christ's sake, forgiuge all our sins. Faith looks to Jesus’ sufferamgl
dying for the sin of the world and says: This waisrhe too; it was for my sins that He suffered érisl
my sins that are washed away by His blood

These two elements, contrition and faith, combbnBrm repentance. With that in mind we turn
to our second text from Acts 20:21, which recordsaivthe Apostle Paul said to the elders of the
congregation in Ephesusou know how | testified . “both to Jews and to Greeks of repentance toward
God and of faith in our Lord Jesus Christ(ESV).

What is repentance? It is literally a change afdrand heart. We hate the sin, which according to
the flesh we love. We run to the God from whom wgéehturned away. What we regarded as precious we
dismiss as worthless. Faith is born and renewdslcassmashes the idols within our hearts and engende
in their place a confidence in Christ as our Safriom sin, death, hell, and the power of the déeMiis
change He accomplishes through the preaching oE&lisand Gospel.

The wordrepentcan also mean to “turn around.” God chose this wordescribe the change of
direction in the sinner’s life. A life once headedhell is turned so that the person now heads rabwa
heaven. The things of this world that so enthrallsd that captivated our hearts, that controlled ou
affections and claimed our loyalty, are all seenteraporary and disposable pleasures and are also
recognized as unnecessary and even detrimentairtcetationship with God. Through repentance God
has taken their place. Our treasure is in heavémkim. The Gospel of Christ’s suffering and defath
us to take away our sins and to reconcile us to i&adore precious to us than the things of thisldyor
which all can be broken, lost, stolen, and destlognce our treasure is in heaven, so also wilbine
hearts.

This too is what repentance entails. It's not alshowing our neighbor that we have repented.
It's not about putting on a show so that others kaow that we are authentically religious. True
repentance is hidden from the world, but known tmGlesus tells us to bring our repentance to our



Father in heaven privately, secretly, and withauifére. Repentance is always personal, between the
sinner and the Lord.

The essence of repentance is always the same tter mdno is repenting. It always involves
contrition and it always entails faith. There cae bo true repentance when someone refuses to
acknowledge his sins to God. Thus when liberal digming people attempt to defend those who have
fallen into fashionable sins by insisting that thasns are not sins, they actually do harm by stagnich
the way of repentance. In Christ God forgives haeraals, fornicators, liars, thieves, and every othe
kind of sinner. But those who refuse to repentwhéod’s forgiveness back at Him, as though theyehav
no need of it. They reject God'’s forgiveness, whigllso to say that they do not truly believe. Mitt
contrition there is no faith in God’s forgiveness.

But we can't look to our sorrow for any assuratie our sins are forgiven. We look to Christ
who bore our sins away on the cross. For His sade I@oks upon us and absolves us of all our sios. F
His sake there is no wall of separation that wdep us from Him. This is what repentance teadhés.
also why Lent is known as a season of repentangen@the six weeks of Lent we again focus on the
sufferings and death of our Lord Jesus. We heainad#out all the stripes, the beatings, the pigrah
hands and feet, and the agony that came upon Hileamade payment for our sins on the cross.
Confronted with the wages of our sin but also mémderecipient of God’'s amazing grace toward us in
His Son, we turn in sorrow from our sin and byHainhto Him who says:I‘take no pleasure in the death
of the wicked, but that the wicked turn from hiywaad live” (Ezek. 33:11).

This is what repentance is, and it is a great thifit our God has worked in us through the
preaching of His Law and Gospel. In our hearts &keWorked contrition and faith, and so He has ahuse
us to lay hold of what He gives us to receive:duveas in heaven, for Jesus’ sake. Amen!

(To be continued)

Heaven Is For Real
(A Sermon for Maundy Thursday: 1 Cor. 11:23-26)
Frank Gantt

Grace, mercy, and peace are yours from God otneFand Christ Jesus, our Savior. Amen.

For the past few weeks | have heard announcermoeritse local radio station and I've read in the
Dakota Heraldthat plans are underway for the Burpo family teitvour community this summer. For
those of you who do not know who the Burpos ai® tlite family from Nebraska whose little boy was in
a life-and-death struggle and now claims to haveegm heaven during his surgery. The little boy’s
father, Todd Burpo, wrote a book about the expegawsith the titleHeaven is for Real

Now my purpose for bringing this subject up tomighnot to disparage the book or the many
claims that Todd Burpo makes in its pages. My redeo bringing this up is the title itself and what
implies. By implication the title states that wendanally be sure that there really is a heavern] e
reason we can be sure is that this boy, Colton &unps been there. The author’'s own summary of the
book says as much when he writddeéven is for Reahill forever change the way you think of eternity,
offering the chance to see, and believe, like & ¢hi

Well, heaven truly is for real, but we have sorrgtar better than the unproven claims of a man
and his son. We have the testimony of the sacrathemtwe celebrate tonight, what is known as the
Lord’s Supper. This sacrament assures us in aalmiay that heaven is for redn this evening of
Maundy Thursday we turn to our text in 1 Corintlsidri:23-26 to hear what this testimony revealfién t
inspired words of Paul:

For | received from the Lord what | also delivered you, that the Lord Jesus on the night when he
was betrayed took bread, and when he had given Hsarhe broke it, and said, “This is my body
which is for you. Do this in remembrance of me.” Ithe same way also he took the cup, after
supper, saying, “This cup is the new covenant in fopod. Do this, as often as you drink it, in
remembrance of me.” For as often as you eat thissdd and drink the cup, you proclaim the




Lord’s death until he comegESV)

At first reading it may seem that our text hashimgg at all to say about heaven, and so it may
seem strange when | say that it affirms to us lileaten is for real. It does, though. More than, teat¢ry
time we celebrate the Lord’s Supper, we are recgiour Lord’s own assurance that heaven is for teal
fact, that actually is what this sacrament is abasguring to us that heaven is for real. How so?

I) First of all, consider what it is that we reeeiin the Lord’s Supper. In 1 Corinthians 10 Paul
tells us that what we receive is not just breadame, but also Christ’s body and blood, the veayne
body that He gave to bear the punishment for aus and the very same blood that He shed for the
forgiveness of our sins. He writes: “The cup ofsBlag which we bless, is it not the communion &f th
blood of Christ? The bread which we break, is it ttee communion of the body of Christ?” This
shouldn’t surprise us because Jesus told His diéscgxactly what they were receiving with the braad
wine when He said, “Take eat; this is My body. Drink from it, all of you; this is My blood of thnew
covenant.” By His own word of promise and the mieaaf the real presence, Christ gives us Himself in
this sacrament.

But consider where Christ is. Is He still on assron a hill outside of Jerusalem? No. Is He still
buried in a nearby grave? No! He has, in the wafdshe Apostles’ Creed, ascended into heaven.
Therefore when we receive into our mouths the braad the wine, Christ also gives to us, in a
miraculous way, His own body and blood from heatgens on earth. Clearly, if Christ's words are true
then heaven must be for real.

II) Secondly, let's consider also the purposevibich Christ has given us this sacrament. It's not,
as many suppose, so that we can earn forgivenessifains by eating and drinking the bread and the
wine. Nor does He give us this sacrament so thatcare demonstrate the sincerity of our faith by
remembering Him. That also is a commonly held erBmth of these errors make the sacrament into a
good work rather than treasuring it for the trueanseof grace that it is.

So why did Christ institute the Lord’s Supper? iRgituted this sacrament because even though
the payment for sins is already complete, Jesusrstabd that His believers would continue to caviti
them the sinful nature that they have inheritednfrdadam. Every day we rise and seek God’s power to
live as His dear children, but every day we stll into temptation and commit sin. Because sisds
prevalent in our lives, our faith often begins tawer as we wonder if God truly loves faithless and
disloyal sinners like us.

| recently read an article about Vidal Sassooa,fdmous hair stylist. Mr. Sassoon had adopted a
son earlier in his life, but sadly it was a deamsiee came to regret. His son was undisciplinedfaolish,
causing the Sassoon family many emotional hardshipslly Vidal had had enough and essentially
disowned his adopted son, cutting him out of hit wi

Our Father in heaven has graciously adopted osHrg family by working in our hearts a saving
faith in Jesus. Yet how often don’t we lack diskiplin regards to sin and foolishly rush headlamg i
sin? In becoming ware of our waywardness, we sonastivonder if God Himself won't finally get fed
up with you and me and disown us. That is, notvalls to receive the inheritance of everlasting ilife
heaven.

This is precisely why Jesus gave this blessedasaamt to us. By it He assures to us that our
God's love is much deeper than the love of sirgalthly parents. His love for us is so great thatidid
the fullness of the world’s sins upon His only-bgo Son and had Him bear His wrath and anger
because of those sins, though Jesus Himself wasemh of sin. Because of the suffering and death of
Christ on the cross, God has forgiven the sindlaghankind. The Bible is clear on this point thréwgt;

God has reconciled the world to Himself by not itipgi any of our trespasses against any of us.

In the Lord’s Supper this forgiveness of sinsiigeg and assured to each of us personally so that
we do not, because of our sin, lose confidence hatwlesus accomplished for us on the cross or lose
confidence in the everlasting love of our God. Tikishe new covenant, of which, Jesus says, isisn H
blood. It's the covenant of full and free forgiveseo all and on all who believe. And “where thiere
forgiveness of sins, there is also life and sabrmgtias Luther aptly says in the Small Catechigmother



words, since our sins are forgiven, there is ngthi@eping us from heaven. Heaven as our future heme
for real, and we know it is so because Jesus dieth® cross to take our sins away. We know it is so
because in the sacrament we receive His body amatilib assure us that our sins are forgiven ansl thu
also to assure us that heaven is ours.

IIl) Finally, we also consider what this sacramesduires of each of us, for therein we are also
assured that heaven is for real.

What does the Sacrament of the Altar require Gf 8adly, there are some who think that the
Lord requires us to be holier people as a preréguisr communing. During the course of my ministry
I've had people actually say to me, “Pastor, | didrome to Holy Communion last week because |
committed a serious sin.” What is that, if not &y ghat the Lord requires us to be holy before ae c
receive His Supper? That, of course, would eithgkerour Lord a cruel jokester in telling us to doatv
He knows we could never do, since we can never &tapng; or it would make Him a short-sighted
buffoon for instituting something in which no oneutd ever participate because we all are alwaykygui
of sin.

The truth of the matter is that Jesus institukesl ineal knowing full well that we would never be
deserving of His gift, yet by grace He invites agttall the more. More than that, this holy meathe
very power of God to salvation for everyone whadwads. What that means is that this sacrament does
not merely testify to God’s forgiving grace so asbnvince us to believe and behave. Rather, thrdaug
God the Holy Spirit works to strengthen our faithJesus as our Savior from sin, death, and hed, #s
Paul writes in our text, the proclamation of thed’s death. It's not just information about the @elsor
a picture of the Gospel; it is the Gospel in talgiiorm. And just as faith comes by hearing the g&bs
word of God, so also faith is preserved and strergtd by that same Gospel attached to our eatishg an
drinking, our receiving of Christ in the sacramefhd what does the sacrament require of us? Nothing
but believing hearts, which God gives to us throtighGospel.

So it is that once again the Lord’s Supper assusethat heaven is for real, for faith is, as the
writer to the Hebrews says in chapter eleven, Shlestance of things hoped for, the evidence ofgthin
not seen.” What do we hope for that we cannot €&?ainly the forgiveness of sins. But ultimately
heaven itself, to be with our Lord where He is tamdee Him as He is. This sacrament sustains dftht f
by which we are certain that you and | will, whelriSt comes again, be received by Him into thengatier
kingdom “prepared for you from the foundation of tlworld” (Matt. 25:34).

Thus the fact of the matter is this. We don’t ndegltestimony of a little boy and his dad to know
that heaven is for real. Tonight, in the sacrantieait our Lord instituted on the night He was betdyHe
Himself assures in no uncertain terms that heageori real. Heaven is not a shadowy abstraction or
some distant dream. Under the bread and wine atldebyower of His Word connected to them, the Lord
of heaven hand-delivers heaven to you and me,imgvits to eat and to drink that which was given and
shed for you for the remission of sins and thus &ds our admission into heaven. Of that we caisure
becauséie says so antle makes it so. Amen!

The Lord Solves the Christian’s Identity Crisis
(A Sermon for Mission Festival: 1 Peter 2:9)
Michael Schierenbeck

But you are a chosen generation, a royal priestho@dholy nation, His own special people, that you
may proclaim the praises of Him who called you aftdarkness into His marvelous light.

In the name of Jesus Christ, in whom alone weyglbear fellow redeemed.

Many people experience a time or perhaps multiphes in their lives when they suffer from
what is called an identity crisis. It can happemaoents after all of their kids move out of theibe. If
much of their identity has been wrapped up in bgagents, they may feel lost. If one has iderdifie



himself with his job and that situation changey, seth retirement, then he may hit a rough pafdhe
results for some can become as damaging as a dj\verid-life crisis, or the onset of depression.
Christians are not immune to such problems, beitdifference between them and the world is
that the Lord provides a solution for believers. di&fines for us who we are. He identifies us as His
people, and this is sufficient. It answers our tjoes enough so that we are not dependent on any
situation on this earth to be the basis of ourtitherOnce the question of identity is answered, kmew
the essentials of what we're supposed to be domthis earth. This is so important that we sedesi
Sunday at least once a year to remind us of ousioms which simply is as we hear in our text,
“proclaiming the praises of Him who called us outlafkness into His marvelous light.”

1. You ask: Who am 1? The Lord says, “You are My peple.”

In the Old Testament age the Lord chose to namdélcendants of Abraham as His people. This
was quite an honor, but the Lord was clear on¢asaon why. It was not because of Israel’s greatihess
He chose them. It was entirely because of His fovehe world and for them, the nation through whom
He would send the world a Savior. Since they weiepg¢ople, God protected them. He gave them His
Law. He gave them the promises of the One who woetttem them from their sin. He sent them
prophets to warn and encourage them as neededtoAhém He entrusted His Word in its written form
of the Old Testament.

You as believers today are the true spiritual eledants of Abraham. You are the people of God,
chosen, elect, and precious— again, not becaugeusfworthiness, but because of God and His grace.
He has chosen to identify Himself with you and bneour text we hear the identification in the tetHis
own special peopléwhich literally means “a people for possession.”

Now there is a part of us that chafes at suchsargiion. According to our flesh we’d rather be
independent and not belong to God at all. But faercGod places upon us is a great blessing. We're
under the protection of our almighty Father. Thigeg us a sense of belonging and a lasting ideritity
comforting to be God’'s people because we haveraetndous support system with the heavenly Father,
our brother Jesus, the Holy Spirit, and all of brothers and sisters in Christ.

Your true identity is with Jesus. And so you aaened a Christian, literally, a little Christ. Tligs
your true self. In Romans 7 we read of the batis the Apostle Paul and all Christians experieage
they struggle against the old man in favor of teesman. And it's clear that the real you is to et thew
man. Your sinful flesh will be left in the gravendathe true you will be with your Father forever in
heaven.

God also defines us in this text asrayal priesthood You are kings and priests of God. While
Jesus is the great High Priest, every believer ialsopriest of God. And that means that you ahdve
direct access to Him because Jesus cleared thevghtHlis sacrifice on the cross. You can talk dihe
to God on behalf of yourself, your fellow Christ&arand unbelievers too.

He calls you aloly nation.” Consider how incredible it is that this is so! Yiawow full well that
you're not holy. You disobey God every day. If yaulike | am, you have already made a mess out of
today. In various ways we have ignored God. We faoted as ashamed of Him and have denied Him.
We fail to follow through on His commands. All didse things are the very opposite of holy. Yet
because of the work of Jesus in your place, yoe h&en declared holy and righteous in the sigt@axf.
Even though all too often we have failed to idgntiurselves with God, He has chosen to identify
Himself with us.

One reason that we have our failings is that we rait yet home. As God’'s people we are
strangers and pilgrims in a foreign land. In ouesgnt weakness we are overly cautious to stanchdip a
say, “I'm a Christian. I'm one of God'’s people.” Viigar standing up for our Father and our Brothet Y
our identity with God is something to be cherishedf disposed of. It is to be looked at with zeadl a
excitement and incredible gratitude. If you doniderstand who you are and how you came to be that
person, then you cannot proceed with your missidife. Instead you’'ll proceed down other pathghwi
different goals, basically following the coursetloé world. It is crucial to know God’s grace arsleffect
on you. Once that is realized, then you are reaayhdve the answer to the next question.



2. You ask: What am | doing here? The Lord answersYou are here to proclaim My praises.

God made you His people for a purpose. If you veorvdhy you're here on this earth, why you
have a pulse, it is answered in our textr proclaim the praises of Him who called you ofitlarkness
into His marvelous light. The reason that you're not in heaven now is thetfed God still wants you to
report on who you are and how you came to be tlagt Wou are here to report on what you know about
God and to glorify Him. That’s it. It's that simpl&arning money, having a career, raising a family—
these things that we think give us our identity actially secondary and subordinate to the purpose
mission God has given us.

Though the Lord could have whisked you and me awayparadise already, our work is not yet
done. In His heavenly wisdom He has establishedchiinaan beings would convey His message about sin
and grace. Nature glorifies Him by its existencelaghe angels, but the Lord has more in mind fier t
crown of His creation. We might have wanted Jesustdy on the earth to do this work, but that'sthet
way that He chose, as we hear in His Great Comamis3ihe entirety of your purpose, the reason that y
are one of His people is tgroclaim the praises of Him who called you out efkihess into His
marvelous light No matter what your age, intellect, or wealthynfee, this is to be the mission of every
Christian until He returns.

Reporting the facts of our new life in Christ dahélp but be a form of proclaiming praises to
God. We were in the darkness; now we are in thiet.liyes, there still are moments when we have
glimpses of what life was like in the darkness. Ppla@n of a guilty conscience, a fear of the futued
thoughts of discontentment are all shadows of Hr&reess that we once had without Christ. Many, many
people are in that darkness now, and it's notgusthadow; it is their life. They know nothing el3aey
have no peace and no hope. Though some may sheweanvof peace on the surface, deep down inside
terror is still present for the unbeliever.

In the light of Christ it is a very different syorAs one who is part of the people of God, youehav
a conscience set free from guilt. You realize themtus scrubbed you clean from your sin by His pusci
blood, which gives you true peace instead of féau have joy and satisfaction in your life becaysa
know that the Lord loves you and has prepared @epfaheaven for you.

With that perspective at work in your heart andaniyou are sent to let others know what life is
like in the light. People can then be thunderstraicthe greatness of God as you describe what gee. h
People can even see the greatness of God refliecyed. This happens when your actions and words ar
influenced by the light and people take notice.yTimay even ask you what makes the difference, which
gives you the chance to point to the glory of God the great things that He has done for you.

This is where the rubber meets the road. Thishig you and | are here. The Lord has given that
task to each of you. It is not up to your pastobéahe only one in the congregation to talk almouwtlife
in the light. In fact, he has fewer contacts than go. | can’t count the times in my ministry whsgople
would say, “Can you talk to so and so?” | was dladlo it, but you yourself are equipped to be that
spokesman as a priest of God. You know the difiedretween darkness and light and how you got to be
where you are. It's not complicated. It's why yae dere. You have a heaven-oriented, Christ-ceshtere
purpose for your time on this earth.

One may say that he is too young, another th& tao old. But notice that nothing is mentioned
about age in our text. You are not helpless. E¥ehe Lord took away your voice and your ability to
communicate, you still can pray for others to caaeof darkness into the light. As a priest of Gaod
have that right; and if you do have your voice, yan take time to pray for God to help you and rgthe
proclaim His praises. You don't have to preachransa. You can simply say what you know. You can
tell your story as one of His people and live thi@ry before others. The Lord puts people into ifar
day by day for this very purpose. And with such appnities given you won't tell the wrong person
about the greatness of God.

You're not the first and you won't be the lasth@ve doubts about what is going on in your life,
that is, who you are and what your purpose is ssgpdo be. We're fighting enemies who would like to
obscure our focus and derail our mission. My gratidfr had a motto that appeared in his sermons from
time to time: Lift high the banner of Christ. Thatvhy you're here. You are one of God’'s peoplestele



precious, put here on earth to proclaim His prai$éere’s no need for any identity crisis. The Lbes
solved that problem for us. Let us praise Him fas gtace! Amen!

The Historic Thrust of Christ’s Resurrection
Egbert Schaller
* The article below is offered here as a reprintief same in the June 1963 isslmufnal 3:3, pages 1-
14). In place of the writer’s original footnotestation of sources is documented per MLA guidelines
See Works Cited on page 25. Unless otherwise n&edpture quotations are from the King James
Version. Insertions by the editor are enclosedackets.

The Christian Church of the New Testament hasysdweacognized the unique significance of the
resurrection of Jesus Christ.

“Intrinsically Christianity is an Easter religioffWoodrum 6). This observation is merely a more
casual restatement of the conclusions voiced byApwstle Paul in more earthy and blunt language: “I
Christ be not raised, your faith is vain. . . infthis life only we have hope in Christ, we areatifmen
most miserable” (1 Cor. 15:17, 19). This automdliicdisqualifies as fraudulent the claims to the
Christian title made for their religious systemsthgse who expend time and effort in an attempmutatst
doubt upon the historic fact of the Easter miracle.

Dr. C. J. Cadoux may say, with psychological plailit/: “Once the disciples were convinced by
the visions they had had that Jesus was alive eincealespite His death on the cross, their béhiat His
tomb must therefore be empty would follow inevitabk the night the day, whether there was any hctua
evidence for it or not” (qtd. in Bruce 66). W. Rge, in that classic patois which is the doublk-tdlthe
denier, can write: “The inner light can only tegtid spiritual truths. It always speaks in the predense;
it cannot guarantee any historical event, pasuturé. It cannot guarantee either the gospel lyistora
future judgment. It can tell us that Christ is nisand that He is alive for evermore, but not thatrose
again the third day” (qtd. in Bruce 67). A. Loisyaynvoice the opinion that Christ's body was cag in
the criminals’ pit in the valley of Hinnom and w#sus no longer in evidence, while D. F. Strauss
entertains the probability that Jesus never agtuditd at all. But these, and many others, will ertev
succeed in making of the Christian faith a “miségabeligion; they can only reveal themselves asilbf
men the most pitiable.

The arch of Christian truth stands secure; ankeystone is the fact of the Resurrection. Do you
hope to be saved? Paul anchors this hope uponabriRection against all storms. In Phillip’s tratisin
we hear him say: “If you openly admit by your owrouth that Jesus Christ is the Lord, and if you
believe in your own heart that God raised him fiitve dead, you will be saved” (Rom. 10:9-10). Ig¢he
a new life to those who have been awakened frondéa¢h of sin and delivered from the bondage of the
Law? Hear from Paul the story of the woman whordfer husband’s death is free to marry another and
observe how he applies it as a simile: “Thus, ngthren, you too have died unto the law by mearnkef
body of Christ, so that ye can belong to anothemaely, to the one risen from the dead, so that wgitm
bear fruit unto God” (Rom. 7:4). Do you who diedlwHim desire to walk in a new life? How natural;
“for if we have been planted together in the likenef his death, we shall be also in the likenédsso
resurrection” (Rom. 6:5).

Everywhere, in doctrine and in life, the impactloé Resurrection is constant and determinative,
like the beat of a riveting hammer that welds theri€ian to God’'s power. In a periodical which
habitually marks the conclusion of each of itsces in a formal manner, the typesetter quite
inadvertently contradicted the spirit of an artible printing its final words thus: “Every day is &ar
with (the Christian). He is a witness to death’snyflaisher. His life is a part of the Resurrectioorgt
END.” But that story has NO end. It permeates ev@ogpel truth and every cranny of the Christian’'s
faith, and its power endures through the termiaésg of earthly life, as it is written: “For if weelieve
that Jesus died and rose again, even so them hisb sleep in Jesus will God bring with him” (1 Bke
4:14). And indeed, “if the Spirit of him that ratsap Jesus from the dead dwell in you, he thaedaigp



Christ from the dead shall also quicken your mobiadiies by his Spirit that dwelleth in you” (Rom.
8:11).

While the dominant character of Christ's Resuiocgctas a central feature of the Gospel is
recognized by Christians everywhere, its most defen quality is often not sufficiently noted. Tceeb
sure, we take pleasure in saying with Paul thais)€hrist was “declared to be the Son of God with
power, according to the spirit of holiness, by tesurrection from the dead” (Rom. 1:4). We alsar aff
the singular nature of this Resurrection when weess with Scripture that by it Jesus Christ isctirae
the first fruits of them that slept” (1 Cor. 15:28)nd we recognize with Peter the primacy of thadre in
the divine plan and promise, saying: “Yea, andladl prophets from Samuel and those that follow afte
as many as have spoken, have likewise foretoltesfe days. Ye are the children of the prophetspand
the covenant which God made with our fathers, gpyinto Abraham, And in thy seed shall all the
kindreds of the earth be blessed. Unto you firstl,Gmving raised up his Son Jesus, sent him te bles
you, in turning away every one of you from his imntges” (Acts 3:24-26). Yet this Resurrection was
unigue in that it was the first, and until this dag only, resurrection.

Habits of thought and association have causembetloosely said that our Lord, after having in
His earthly ministry restored the dead to life, #ionself return to life. Our Bible Story books sgez
the resurrection (raising) of the widow’'s son airNand of Lazarus of Bethany. Thus it becomes &asy
take for granted that the Easter sun revealed thelywonder of yet another resurrection; greatetead,
as the subject was greater and the results of pnafy significance, but in nature identical. Jesas
restored to life as Lazarus had been. As soonasidtsaid, of course, we recognize it as quiteusnt
What certain human beings experienced by the potv&od both in Old and in New Testament times
was revivification, not resurrection. For of whomwe Jesus Christ could it have been said that Hdeat
hath no more dominion over him” (Rom. 6:9)? Eliséstored a widow's son to life, and Lazarus retdrne
to his home in Bethany from a four-day sojournha grave. But the life to which these were awakened
was a mortal life, and the bodies so marveloustyseitated were doomed to turn to dust eventually.
“Christ,” on the other hand, “being raised from tthead dieth no more.” This not merely makes His
experience different; it sets it apart as an eveat is utterly without parallel in history and thanore
than any other, was determinative in molding tis¢dny of the New Testament Church.

At the time that the Christian Church burst intentgcostal bloom and began its phenomenal
growth, it was able to flourish in the midst of addism which had long since become adjusted to
diversity in its own ranks. Within the shadow o ihajor theological premises of monotheism and the
Mosaic law code, numerous sects and schools ofjtitauere tolerated. We hear of the Pharisees and th
Sadducees, the Zealots and the Essenes; and the®tlers of lesser prominence. Among them existed
tensions, ideological and theological conflicts; wehin the framework of nationalistic Judaism atére
accorded the right of existence. In this patchwafrkchools and parties the new “sect of the Nazm'en
(Acts 24:5) initially seemed to have secured feelita proper place. When it leaped into prominesite
a rushing sound, the event occurred in the holyatita season holy to all Jews; and very soonptifat
the outset, its public worship was held in the sdgprecincts of the temple. As a new and different
movement it did, of course, become subjected tertain amount of heckling that bordered on derision
(Acts 2:13). But by and large the party of the Namas found an astoundingly large acclaim: “feanea
upon every soul. . .” and they were “having faveuth all the people” (Acts 2:43, 47). And the great
Gamaliel could wax philosophical about the wholeghMonths after Pentecost he arose in the trisé sp
of Judaism and issued a policy statement that peevor some time thereafter: “If this counselthis
work be of men, it will come to naught; but if & lof God, ye cannot overthrow it . . .” (Acts 5:38).

This cautious concession to the new movementdaidm was remarkable in view of the nature
of its message. From the first, without hostilitgt with uncompromising bluntness and reiteratitie, t
men who called themselves Apostles had been isanngdictment of manslaughter against the Jewish
council. The church officers and theologians, theyjsted, had unjustly killed Jesus of NazaretheyTh
had thus slain the Messiah, the Holy One of GoaeyThad, indeed, committed theocide! (Acts 2:23;
3:14-15; 4:10). Naturally such charges were notl wesleived by the Jewish dignitaries. Yet since the



apostolic proclamation found so many adherentseéimed inopportune to proceed against the sect; and
such was the latitude in Judaism that even a prtunsympathetic toward the ruling class could be
tolerated with a wait-and-see attitude. Thus theasibn might well have remained static even undese
tensions if another factor had not been involved.

The first decisive and overt opposition to the i€tlan congregation arose after it was already
firmly established; and significantly, it originatevith “the priestsand the captain of the temple, and the
Sadducees . . being grieved that they taught the peopl®@reached through Jesus the resurrection from
the dead” (Acts 4:1-2; note in context Acts 3:26he Sadducees constituted the liberal party, the
“modernists” with whom the Savior had crossed swarder this very issue of fundamental importance in
a debate that excluded the Pharisees except assi@é observers (Matt. 22:23ff., cf. v. 34). Thegily
hierarchy in Israel at this time, including the fh@s of the high priest and chief priests, werewhers of
the sect of the Sadducees, although not all leitemple priests were so aligned and a numbdnesht
had become obedient to the Faith (Acts 4:36; @Rg initial attack upon the Church, neverthelesss w
mounted exclusively by the priestly clan of Sadéace persuasion, which obviously controlled the
majority vote in the Sanhedrin. Except for thetolarance, who can say what course the historyhef t
Church might have pursued?

Certainly the thrust of the doctrine of Christ'edRrrection was decisive here. Prominent men
could withhold their hands from violence and revemyen in the face of the most grievous accusations
hurled against them and under a barrage of dostmvith which they were utterly at odds. The hated
Nazarene was being proclaimed as the stone whibufiders had rejected but which became the Head
of the Church’s corner as the Judge of heaven arti,eas the One who could save men from this, the
“untoward generation” (Acts 2:40). All that theyutd endure. But from the date of Peter’s first semm
in which he dwelt upon the evidence, scriptural #&igtorical, of the Resurrection of the Lord, the
Sadducees found this truth unbearable. And whearfests began, they were initiated by the foab®f
Resurrection (see also Acts 5:17). The great vedemhich culminated in the death of Stephen reached
its climax at the moment that the martyr announ¢Beéhold, | see the heavens opened, and the Son of
man standing on the right hand of God.” This visimtessarily and by definition of its context with
Stephen’s sermon had the Resurrection as its peemgl at that point the enemies “stopped thes”ear
[Acts 7:56-57].

Then there was Herod. With him the persecutiomsugh secular authorities had their inception.
His aggression, as he knew it would, “pleased #wesJ (Acts 12:1-3). But it pleased particularly tha
certain sect of the Jews with which Herod identlifremself. In Matthew 16:6 a warning of the Sawuiwr
His disciples is recorded: “Take heed and bewatbd®ieaven of the Pharisees and of the Saddudees.”
is meaningful that when Mark reports the same iwidhe offers a further version of the Savior's
remark: “Take heed, and beware . . . of the leafdderod (Mark 8:15). In his liberalistic views Herod
was closely allied with the party of the Sadducems] we are aware of his superstitious fears in
connection with the thought of resurrection in gah¢Mark 6:14). Thus it was through the hostility
aroused by the persistent preaching of Christ'uuRestion that James was lost to the Church orin esrt
a critical time.

As has been stated, the Pharisees in generaataoke phlegmatic attitude toward the rise of the
Christian sect in their midst. Yet in the numbeddafciples of that school there arose a young maao, w
as his own reports and those of others would indjosas destined for a brilliant career after codilg
his studies at the feet of Gamaliel, but who chaistinis time to break with his illustrious teaclerthe
matter of the Nazarenes. If Gamaliel believed tim¢ would decide the fate of this group, Saul i
share that comfortable theory. As a Pharisee henlbagersonal reason for rejecting the doctrine of a
resurrection. But he was shrewd enough to see thamen in large number continued to become
persuaded of the truth that Jesus of Nazareth ised from the grave, the result could only be the
ultimate destruction of the religious system to ethihe was committed. When therefore he stood among
the multitude and heard Stephen once again proclgittihe living Messiah at the seat of power in
heaven, he was filled with a resolution and helttos own arms as hangers for the clothes of the ma
whom the doctrine of Christ's Resurrection had dedrto execution by stoning. Had it been said that



Jesus died unjustly and remained dead, doubtless thould never have been a persecuting Saul, as
indeed there would have been no Church. Again g the Resurrection that activated a man, and with
him the whole of subsequent church history. It wast appropriate that this breather of hatred again
the Church should have been stricken to the gratndamascus a bit later by the vision of that very
Risen One into whose service he then entered “aom out of due time.” And we can appreciate the
delectable historical irony of the fact that at thement of crisis in his apostolic career he was &b
assure a court of inquiry that “of the hope andinestion of the dead | am called in question,” #mas

find a stay of sentence in the resulting develognwé‘a dissension between the Pharisees and the
Sadducees” on this issue (Acts 23:6-9).

The singular power of thrust with which Christ'®rrection penetrated and molded the shape
of history in the Church has not lost its impetliee struggle between Church and world has become
infinitely more complex today than it was in apdistdimes. Yet in its basic outline the discerning
Christian may still recognize the ancient dispositof forces on that battlefield of Truth where the
Church militant is so deeply engaged. Judaism é historic sense is, of course, no longer a major
contender; but the spirit of its schools and skegs on in the schools and sects that have pratiéel in
Christendom. The cult of the Pharisees is perpetuat the alliance of movements “having a form of
godliness, but denying the power thereof’ (2 Tinb)3These assume a tolerant, Gamaliel-like stance
toward apostolic teaching, professing only thay tiweuld seek further confirmation of its accura¥gt
all the while they are resolutely going forwardtieir course of synergistic devotion to self-satuat
debauching the faith of Christians foolish enougimtake common cause with them. They lay claim to a
Bible-centered theology even while they are divesthe Scriptures of their authenticity, authorayd
objectivity. Unlike the Pharisees of old, the deast of this cult are a motley crew. No longer dayth
appear in uniform dress. Confessionally they avéheld in all colors of the rainbow and in severadtgl
shades as well.

Sometimes they are difficult to distinguish frohetSadduceean family with which their party
fights and lives in alliance even while an uneasgé prevails between them. The modern Sadducees al
appear on the battlefield in variegated costume;thay can usually be identified by their greater
boldness and by their tactics. They always heaatiiaek; their guns are trained upon the vitalseyTtho
not rest until the Bible has been reduced to ahaacc anthropological exhibit and until Jesus Ghness
been completely deprived of His true identity.

Weird and anomalous as it seems and has alwayseded’harisee and Sadducee have made
common cause of the fight to obliterate Christigmostolic orthodoxy. They may war between
themselves; but at the apex of their forces theynmha joint attack. Meanwhile, in this struggle,réf®
and Pilate again become friends. Secular governnaespiecially in our own country, when it intrudes
itself upon the religious conflict, consistentlyntdgbutes its forces to the ranks of Sadduceeishe T
recent Supreme Court decisions in the public schafer and devotions issue, for example, werelyet
howls of wrath among the Pharisees while the cactions themselves were initiated by the people
espousing Sadduceean principles and were decidéeimfavor. It is a fact, moreover, that the mataf
the decisions, while eminently constitutional aruigt satisfying to those who truly cherish and
understand our freedom, tends ultimately to prontb&esecularism which accords with the aims of a
Sadduceean culture.

The same is true of the governmental policy whiddintains the chaplaincy. The Pharisees, of
course, applaud this institution; but only becalgeheir denial of the Truth they have been blinded
the fact that the chaplaincy and any religious moom of government so oriented must in the final
analysis destroy the distinctiveness of the Clanistaith, level out all differences and settle tfagion
down to an amorphous, essentially hedonistic maligivhich retains nothing more than the merest
semblance of Christian character.

Confronted with the welter of religious ideologie®rking in concert against the Truth, where
shall the Christian Church center its counter-&®a0ur defense has from time to time been condewgtra



at several vital points on the battlements of Trutke have rushed forces to the wall where a breash
been attempted in the doctrine of inspiration. Veleehfought weary skirmishes in behalf of the vicasi
nature of Christ’s life and death. We have struggteshore up the defenses of Genesis 1. And nbrtai
none among us would say that such efforts wereagssary or without the victories which the Lord has
promised. Yet while the issues involved were tHearty drawn, the ultimate, decisive question, lihe

at which the battle becomes white-hot and the ®mfefaith and unbelief then quickly disengage in
manifest impasse, lies directly athwart the opemty tomb of our Lord.

The truth of this observation may not always app®athe surface; but a brief analysis will
confirm it. The weapons of our warfare are the \goofl life. They are not carnal, but spiritual, ahé
power of truth is inherent in them. Yet in this Vabthere are other words also: false words, cotaiter
words, deceitful words, vain words; and in the leatthat rage, these fill the air like confetti. &ty
given point on the field they are hurled in broddsi until the issues become confused amid the haze.
Debate Genesis 1, and immediately hearers or resater enveloped in a storm of scientific jargon,
exercises in Hebrew, logical smokescreens and gonary premises that bewilder and obscure. Discuss
the significance of the birth of Christ, or His thgeaor His ascension, and there will be a gengial)s
nodding of heads followed by a barrage of pseudoltgical explanations which have the form of sound
words but in their total effect undermine and rivlkvery truth which these events proclaim, leaving
very historicity of Christ in doubt; yet in suchmanner that many may be deceived into mistaking
opponents for brethren and a state of war for te stgpeace.

But on the doctrine of the Resurrection the fodaftle rolls away and the line is seen clearly
drawn. There is no evasion or subterfuge possittlsigpoint. To be sure, the enemies of the Gospek
to mask their hostility at this juncture also. Tearisees may display a tolerant attitude andhéetatter
pass in order to proceed to areas more fruitfuthgr efforts, as did the Judaizers of old. But the
Sadducees become violent; and they draw theiramplies into the fray. Here they must show theirreplo
and teeth begin to appear between the velvet Aipg. effort at talking this truth to death and bumyiit
under a heap of philosophical speculation must &ilch rhetoric becomes as unbelievable as was the
lame explanation of their predecessors (Matt. 28:1t3s simply not responsive to the issue whemme
glibly explain that the living Christ was a figmeot the tortured disappointment of His disciples,ao
deliberate deception by unscrupulous leaders oéw sect. In view of all the circumstances and the
evidence of history itself, the lie is more inclgddithan the facts even to the natural human miihe.
facts and the words allow no logical distortionthr Christ rose from the dead bodily and literadiythe
dominance of Christianity in every year of our Laidce that time becomes a monumental absurdity.

The Resurrection is not merely a link in the chafrevents since Creation; it is the pivot upon
which the past revolved and the future has mobiftty Paul wrote, and we repeat, that “if Christnioe
risen, then is our preachir{gp knpuypa) vain, and your faith is also vain” [1 Cor. 15:18ut must we
not then also recognize the corollary propositimanely, that it is the Resurrection which validates
kerygma and all of the objective truths thereofwdnch our faith rests? Our hope of salvation it
dependent upon the fact that Christ “was delivdi@dour offences”; yet even the cardinal truth of
redemption is secure only if we may also affirmttHe “was raised again for our justification” (Rom.
4:25). And then we may begin from the beginninge,hwith inexorable consistency, Adam was the
fallen creature of a loving God and not an evohdny late-comer. Moses and the Law, the Prophets an
their anticipations, were harbingers of a new aetleb covenant. Then the birth of Jesus was “om thi
wise” and no other. Then the life of a Paul becomeslligible and his doctrine a divine judgmentdan
savor of death unto Pharisee and Sadducee alikef fiis must stand in its inspired fullness besathe
Resurrection supplies its incontrovertible support.

Small wonder, then, that the Apostles persistedaiging the point of this massive weapon
against all gainsayers of their message, and with success. There is not a New Testament bookhwhic
does not, expressly or by implication, rest theseaaf its preaching upon this event.

[Thus Paul has declared in his Epistles:] “. aised again for our justification. Therefore being
justified by faith, we have peace with God throwgin Lord Jesus Christ” (Rom. 4:25-5:1). “He died fo



all, that they which live should not hencefortheliunto themselves, but unto him which died for them
and rose again” (2 Cor. 5:15). “Paul, an apostiet of men, neither by man, but by Jesus Chridd, an
God the Father, who raised him from the dead” (G4l). “. . . that ye may know what is the hopénisf
calling, and what [are] the riches of the gloryhi inheritance in the saints, and what is the edicey
greatness of his power to us-ward who believe, raoeg to the working of his mighty power, which he
wrought in Christ, when he raised him from the deatl(Eph. 1:18-20). “If ye then be risen with 1@,
seek those things which are above. . .” (Col. 3:1). how ye turned to God from idols to serve tiving
and true God; and to wait for his Son from heavdmm he raised from the dead. . .” (1 Thess. 1)9-10
“Remember that Jesus Christ of the seed of Davisl ised from the dead according to my gospel” (2
Tim. 2:8).

These are but samplings from the rich store agatliand indirect allusions to the Resurrection
with which the apostolic writings are replete. Gawn preaching ought to follow their example. Too
often, perhaps, we accord to the Resurrectionge lplace only at Easter time and at funeral sesvide
pastor might well ask himself in retrospect: Howeafdid | not merely refer to, but extol the Resation
of Christ in my sermons during the present Trimigason? How often did | seek to elicit a respoase t
God's call unto sanctification from my hearers lamnping for them, not merely the love of God which
spared not His own Son, but especially the glorthefresurrected Savior, as Paul so frequently did?

Let us remember that in the mighty resurgencehef €hurch at Pentecost and in the days
thereafter, with its vigor as well as its purifyitigals, the message of the Resurrection was dartiina
causative; for believers and unbelievers alike gacxed in it the verification of the entire Gospehd it
will continue to hold this place to the end of tinfewe must uphold and confess the inspired ctiaraxf
the Word against its detractors, the Resurrecidhe ultimate confirmation of its integrity. If weeeds
must carefully distinguish the vicarious naturet@ atonement from the vapid ethical theories whath
us of reconciliation with God, the Resurrectionvesras conclusive proof of God’'s design in the fueht
His Son. And if we are to comfort and inspire penitsinners in their crosses and trials, we sbalkhe
one hand, indeed not conceal or diminish the carperforce of the amazing truth that “Him, being
delivered by the determinate counsel and forekndgédeof God, ye have taken, and by wicked hands
have crucified and slain”; but we shall unfailingiynd in detail rehearse also the sweetly triumphant
assurance of Peter that this was He “whom God fsagked up, having loosed the pains of death; becaus
it was not possible that he should be holden diAtts 2:23-24].
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The Failure of Unbelief
Egbert Schaller

* The reprint below, taken from the February 196Que Journal 3:1, pp. 1-7), had the following as
part of a subtitle: “A sensitive study of our apgech and performance in the vital area of Christian
education.” With the exception of the quotationMditthew 17:14-20, which is added by the editor,
Scriptures quotations are from the King James darsbne other insertion by the editor is enclosed
in brackets.

Matthew 17:14-20And when they had come to the multitude, a man ¢arkhiem, kneeling down to Him
and saying, “Lord, have mercy on my son, for harisepileptic and suffers severely; for he oftetsfal
into the fire and often into the water. So | broughm to Your disciples, but they could not cure fi
Then Jesus answered and said, “O faithless andgpeevgeneration, how long shall | be with you? How




long shall | bear with you? Bring him here to M&hd Jesus rebuked the demon, and it came out ¢f him
and the child was cured from that very hour. Thema disciples came to Jesus privately and said, “Why
could we not cast it out?” So Jesus said to theBecause of your unbelief; for assuredly, | saydo, yf

you have faith as a mustard seed, you will sayhi® mountain, ‘Move from here to there,” and itlwil
move; and nothing will be impossible for yo{NKJV).

The Gospel for the Sixth Sunday after the Epiphaogether with what follows it in the sacred
record, provides an absorbing study in contrastéag@phically, we are taken from the lofty peakhsf
Transfiguration to the deep, hot shores that lithenvalley of the Sea of Galilee—a journey fronoadd
the clouds to below sea level; spiritually, we &msnsported from the transcendent majesty of asChri
taking counsel with Moses and Elijah concerning fhigkhcoming sufferings to the pitiful squalor of
human unbelief wrestling in futility with the prah of sin.

We could hardly fail to be thoughtfully impressed we compare the powerful, purposeful
advance of the Savior from the hour of His Transfgion into the valley of His Passion—and His
effective treatment of the first human casualtyt tmet Him upon His return to Capernaum—with the
fumbling, hapless, ineffectual efforts that Hisailides had been expending upon a solution of theesa
problem. And when we note that this problem invdlhaechild, those of us who are called to deal with
youth, at home, in school, in the church, begiauspect that this Gospel account may have somdispec
bearing upon the difficulties of our task and couédp us toward greater efficiency in its perforecan

I) From the exaltation of His experience on the Mtoof Transfiguration, the heart of our Savior
seemed to plummet to a new low as He came baclafer@aum to be confronted by overwhelming
evidences of the burden He was committed to beappeared to Him in the tragic form of a child who
condition we can fully visualize only when we sefjéther the various descriptions given of him by th
three Synoptists. This boy was controlled by ahspirit. As a result, he was completely unmanaggab
had lost his speech, his hearing, his mind, andsuagect to horrible fits which cast him, sometinmes
the burning hearth, sometimes into the water. Aedyrfor the disastrous dislocation was quite beyond
the reach of ordinary human powers or skills, towas primarily a spiritual affliction. The childas
beset by a devil. That is the blunt, factual diegsioaffirmed by divine inspiration and not to l=dled
into question merely because it has found no paceng the theories entertained by modern psychiatry

Here was a living witness of the towering kingdofrdarkness which dominated the earth and
whose destruction would cost the Son of God Hes Hut was it this prospect which assailed thetspir
Jesus when the distressed father brought the twhitim with a cry for mercy and help?

Christ was prepared to face the entire might ofa®atdominion. In the strength of His
Transfiguration He was marching forward with utfemness of step and certainty of purpose. The
presence of one little devil would not stagger epréss Him. He was ready to shoulder the spiritual
burden of the whole world, and could not be crudhethe affliction of one child. The defeat of tlisvil
and the deliverance of his victim would be but acident in the mighty Redeemer’s journey through
suffering to victory.

And yet the light of joy seems to flicker and die His eyes as the Savior stands before the
wretched child and cries: “O faithless and perveseeration, how long shall | be with you? How long
must | suffer you?”

The true cause of this outburst is a matter of nc&ecti came with the information that the
disciples had tried to restore this boy and halédaiThey had failed despite the fact that the Linad
commissioned them and empowered them to this vedy #at in His Name they might perform such
works of deliverance (Matt. 10:8). Though they weevoted to Jesushough they took their calling
seriously, though without doubt they applied tlghtiwords and accepted measures, they had failgd. W
what harshness did not this defeat underscoreuthdaimental uselessness of men in the war agamst th
prince of this world! Well though He know it, Jesuasthis hour must have felt with redoubled forbe t
truth that He trod the winepress alone.

If only the disciples had been more fully awareho$. They were much aroused and considerably



disgusted by the futility of their labors with tiaéflicted child. Had they not done the right thiRgSf
course they had! Then why didn’t they work? Aftee t_ord had delivered the child of the enemy, the
disciples requested an explanation of their faillirevas immediately forthcoming. It was briefwas a
resounding indictment and a revelation:

“Because of your unbeliéf

Let us seek to grasp the import of this shatteaogusation. We would not be justified in
assuming that Jesirstended to denounce His chosen Apostles as heaibhanen without faith. Such an
interpretation would be monstrous and entirely umarated. The Lord did not say that His discipled ha
no faith. He said they had unbelief; and this uieb@perated against them in the hour of their reffo
cure the afflicted child. As in the case of thén&atwho cried: “Lord, | believe; help thou mine etibf,”
Mark 9:24, so there could be and there was unbigligdie hearts of those who were most devoteddo th
Savior.

What was the nature of this unbelief? Perhaps wg ma it this way: The disciples, who
believed in Jesuas their Savior, did not regard Him as the real @mgl rescuer of the devil-ridden child.
For the moment, at least, they had lost the seinseilng mere applicators of the saving power oflibed
and attempted to meet the challenge of the dewilitiye of their commission and their methods.He t
physical absence of Jesus they had substitutedgéesondor His. No matter how small, how weak and
imperfect their trust in Jesus’ power over Satas,vilaonly they had acted in this faith and calfecth
the power, they could have accomplished anythiaghy&he Lord assured them of this.

I) We know that it is always unwise to draw tocagh a parallel between the disciples and
ourselves, or to compare our experiences too gxauth theirs. But the light of such an event as ¢tme
we have been studying does indeed cast a graciaisvalcome radiance upon the dark corners of the
field in which we labor as servants of Jesus, amuetimes outlines certain principles with startling
clarity.

Despite their terrifying and unusual details, #fiiction of the demoniac boy and the disciples’
struggle to free him bring with them a certain iieglof warm familiarity. In a less spectacular botless
emphatic manner those who are entrusted by Chrstigh the Church with the schooling and trainifig o
our youth are confronted by such child-problemsticonally. It is their very life and calling to meeifith
Satan in the hearts of children and drive him baim not thinking now especially of so-called pexl
children, although such cases certainly must bledeci and our conclusions will apply to them indst
measure. But all children are problem-children. iThearts are scarred by sin, their flesh is flesid
their souls and bodies are Satan’s choicest preyw®not seek to cast devils out of them every day®
do we not sometimes fail?

Essentially the building of Christian character jathwe as educators consider to be our primary
task, is a contest with the forces of evil, theiklélre world and the flesh, for the control of ymubodies,
souls, and minds. To this task we prayerfully endedo bring each day such measure of consecration,
loyalty, and devotion to Jesus and His Gospel astibly Spirit generates and maintains in us. Anthen
application of our strength to the task, we avaitselves of tested and accepted forms and methods.
These receive much attention in our midst. Theyeanfor lengthy discussion, debate, and analyis.
we must deal with the complexities of child psydgy and discover or rediscover adequate ways and
means of integrating our approach to those whonteaeh through an understanding of their intelldctua
and emotional life. Since it is our task to trdiem to “put away childish things” as they become med
women in Christ, we need to appreciate to the sullbe peculiar traits of the young; to understdad,
example, that characteristic of childishness wHiclynbee has called “momentary momentousness”; to
adapt to its brief powers of concentration; andébthe pace toward the heights of Christian gt
the length of the child’s stride. Moreover, we haeetain convictions regarding the relative meoitshe
various technical instruments by means of whichayely the power of God at our disposal. We rate the
Christian day school, the Sunday School, the Sajugthool, the Summer school, the Bible class&s th
severally seem to answer the purposes to whichetvihiem.

Yet in the midst of all this concern over individlumnsecration and outward form, however



fruitful it may be in its place, shall we lose digtf the fact that, as and when we fail in our eshiwith
Satan for the children that are brought to us, litécause of our unbelief?

Those of us who operate a Christian day schooleor# with its superior facilities are apt to be
complacent, considering our success as assureadwanthilures as due to causes beyond our control.
Those of us who are not blest with a day schodinadoward gloomy reflections on the inadequacy of
our facilities and heap the blame for lack of ssscapon the known weakness of the Sunday School or
Saturday School as a means for dealing with theadw&ming forces of Satan.

In view of this attitude it seems necessary to pout what should be self-evident: that the
methods and systems so essential to our work anammimplements. They are imperfectly developed to
put muscle into human effort and are adapted ta meelimitations of earthly dimensions of time and
space. Thus the Christian day school is the bestiple system for Christian character-building dimp
because we are what we are and because the cosditnaler which we and our children live are what
they are. In like manner, consecration and loyaltg essential factors in the task, but only because
without them we could not properly apply ourseleesl would not be able to answer before God who
requires oltewards that they be found faithful.

But neither consecration nor system is the detengifactor in the question of ultimate success
or failure. Loyalty does not drive out devils, amgither does the method of operation. The expeziefc
the disciples established this beyond argument.

We believe in the Lord Jesus Christ as our persBawior; but do we tend to deny in practice His
power to be the saving force in the children em¢digo us? | ask this because we sometimes find
ourselves seeking to deliver them from the powethef evil one by indirection. We want to channel
Christ’'s saving grace to the child through the a@ey of our faithfulness and our methods. We are
inclined to elevate our loyalty and our systemghtstatus of conductors of the saving power of.God
our minds we are tempted to rest our cause upomubéty of these conductors; if they are good, we
succeed, if they are poor, we must expect failure.

That is a form of unbelief. We fail to appreciate tmarvelous, all-sufficient power of the Christ
who alone was glorified unto the suffering and Hewatich achieved the victory. He has already
succeeded, for us all, and for the children underaare. It is futile and reprehensible to consioler
contributions to the task as booster stations tjinonhich we must wire the saving power of Christl an
step it up to effectual voltage. Christ is effeetiwe and all that we have, our personal attitudeuo
self-developed methods, add to Him not one whitilghis true indeed that through indolence, thglou
a lack of attention to duty or by a refusal to emyplhe means within our reach or at our disposal, w
prove to be obstacles rather than instrumentshpbwer of God, we ought not draw the conclusha t
success is dependent upon our contribution to theegses of Christian growth and sanctification.

We have but one course to pursue: to trust impligitthe absolute power of Christ to drive out
devils and to bring this Christ with His authorénd love to the hearts of the children. Simply @hbtist
and a child together and keep them together by\bed, and regard the result as a foregone conelusio
If we short-circuit the mighty grace of the Redeerg grounding it in our personal effectiveness, we
exhibit the unbelief which results in failure ewamder the most favorable circumstances.

Let us bear this ever in mind: That when the glssi€hrist descended into the valley of men and
directly contacted the curse-ridden child and Inisney, the issue was settled instantly. It will aja/de
so. We have no child-problems. We have only pelgmadblems [that require the following remedy]: To
adopt the best methods of work as God makes thaitable to us, and to be altogether faithful in tise
of them; but above all, to believe without quahtfion, to believe implicitly and utterly, that Céirican
and will put to rout the kingdom of darkness in tiearts of our youth and set up His rule of grace i
them, under all conditions and by any methods, éf wt faithfully speak and live the Gospel of Him
before their ears and eyes in season and out sbsea




An Overview of Christian Apologetics and
Its Usefulness among Us
Frank Gantt

We begin with a hypothetical pastoral dilemma whisadly, is not so hypothetical for many. A
young member comes home from college. He hasn’edonchurch yet and it's been over a month since
his return. The pastor calls him and schedulesia uring the course of the visit the young meweals
that he has been struggling lately with some gaestregarding what he was taught in Catechism .class
His questions begin simply enough, but as the pasponds to them, the questions become more
disturbing. Finally he blurts outHow can there be a God when there is so much e the world?”

The young man obviously is going through someliliag spiritual issues. It is tempting at this
point to rest head in hands and decry the pubhoaicsystem. Of course, that will not help this ggu
soul at this moment. He needs answers. More that) lie needs (desperately!) to have his thinking
corrected. “I have the answers,” you think. “Theyin the Bible. I will simply remind him what thelie
says and that will be that.” But what good wild to read to him a Bible passage that he has imeang
times before and probably can recite as well asganP It's not that he doesn’'t know what the Bible
says. The problem is that he’s questioning itstyeri

So where do you go from here? It may be temptimply to apply the Law to him and tell him
that as long as he rejects the existence of Gods geing to hell. That may be true, but is it what
needs to hear at this moment? Should we be cotddat Satan drag this blood-bought soul to eternal
death? God forbid! What this young man needs noavpastor, one who will work to pull him out of the
wolf's teeth. He needs you to defend him. He ng@adsto“make a defense . . . for a reason for the hope
that is in you”(1 Pet. 3:15 ESV). He needs you to giveagology.

APOLOGY / APOLOGETICS

No, not an “I'm sorry,” but a literal apology. Hoor why the wordapologycame to be used as
an admission of guilt and an expression of sorirelevant here. The literal, original use of therd is
our interest today. In the Greelpologyis a compound word conjoiningo (away from) andioyia
(speech or speaking). Quite literally it meanspeaking away fromne’s self It, and also a related verb
(amoroyéouat), came to be used as a legal term in Greek andaRaraurts. After evidence had been
presented against the one accused of a crime, bhédwloen be given a chance $peak awayfrom
himselfthe accusation, or to give his defense. Of coasgmple “I didn't do it!” would hardly suffice.
Logical, consistent, factual testimony is the suvesy to prove one’s innocence.

In the early days of the Christian Church the AleoBeter witnessed the increased hostility of
Jews and Gentiles alike against the Lord and Higré&h One of the tactics her enemies used to ptir u
aggression against her was to make accusationeelsdoular rulers. Both the New Testament Scripture
and the secular writings of the day relay to useointhe outlandish and grotesque accusationsabice
made against Christians. Perhaps in recognizirggréaurring tactic the Apostle Peter had writtetht®
dispersed Christians the words italicized aboveteHbey are again, together with their immediate
context: ‘But even if you should suffer for righteousneskesgou will be blessed. Have no fear of them,
nor be troubled, but in your hearts regard ChrisetLord as holy, always being prepared to make a
defense to anyone who asks you for a reason fdrdpe that is in you(1 Pet. 3:14-15 ESV).

This is not the only place thatoioyia or its related verlkmoroyéoper are used in the New
Testament. A form of either word occurs sevent@ang from Luke 12 to 1 Peter. On a few occasions it
is actually used in reference to testimony thagiven by Christians on trial for their faith, eithaficially
or unofficially. In the majority of occurrencesistused in reference to Christians living out tHeith in a
way that brings no blame on Christ or His Church.

The distinction between apologetics and an aposbmuld be noted. Apologetics is the study of
rules or laws by which one may give an apology. &logy is the application of those laws to a
particular issue so as to present a logical, ctergisand factual defense of a position taken letign to
it.



THE PLACE OF LOGIC

Yes, such an apology is logical. The applicatibtogic is essential to Christian apologetics. This
universe is governed by immutable laws, some ofmtheeing absolute and some that have been
“subjected to futility” (Rom. 8:20 ESV). When Godeated the world, He made vegetation dependent
upon sunshine and water. Without sunlight and wallevegetation would soon die. Yet because of sin
sun and water can also destroy plant life. Sodts Igoverning the sun and the water have beenctadje
to futility. This is not the case with all laws gawing the universe. The laws governing logic ifatib this
second class and as such are fundamental to atemese in the universe. They also are fundameatal t
how we understand the Bible and so also are fundthia apologetics.

Do not misunderstand. To say that the laws ofclogie absolute and fundamental in our
understanding of the Bible and in apologetics istasay that we giveuman reasora place over Holy
Scripture. Reason is not the same as logic. The wWogic are absolutes (like the laws of moralify
you will). They are outside of man and above mawffiected by sin. Reason, however, while given to
man by God at creation, is inside of man and a @amian. It was corrupted by sin as was man’s moral
nature. In his sinful state man can make logicguiarents (just as he can make moral decisions)hibut
reason is unreliable, often detrimental, in spaiitonatters (as is his conscience).

So we must be careful to differentiate between dnumeason and the laws of logic. Human
reason has been corrupted by sin; the laws of lbgiee not. They are as reliable as the rules of
mathematics (which actually are based on the lgvsgic), even though the individual may not always
understand and properly apply those rules. The lafwlegic are absolutely consistent. They are self-
evident and are so simple as to be not provalde; ihere is no law upon which one can lean to
demonstrate the absoluteness of them. They sim@lytrae. This is the crux. Ultimately, one cannot
prove that the laws of logic are absolute; he aaly demonstrate that every negative to them isuentr
The flip side is that no one has ever been abitetonstrate one of the laws of logic to be false.

In listing the three laws of logic below, we stobubote the amazing interconnection as essentially
the same law expressed, but in the form of threendi laws, which are these:

The law of identity(A is A); e.g.If it is raining, it is raining.
The law of non-contradictiofif A, then not not A); e.dlf it is raining, then it is not not raining.
The law of excluded middI@f either A or B, then not C); e.gither it is raining or it is not raining

(there is no other possibility).

Every non-truth in some way violates one of the¢hlaws of logic. This is true of atheism and
humanism. This is true of Islam, Hinduism, and Budoh. This is also true of every false teaching tha
has brought about such division within externali€tendom as we witness today—from the denial of
infant baptism to the claim that the Bible is noerrant, from a denial of the deity of Christ teth
acceptance of homosexuality. No law of logic caditts any teaching of Holy Scripture and no teaghin
of Holy Scripture contradicts the laws of logic.

This is not to say, of course, that one couldthenbasis of the laws of logic alone, perceiveofll
the truths of Holy Scripture (the Trinity, the impation of Christ, eternal election, etc.), thoulgere are
some truths of Holy Scripture that could be pereeiby applying the laws of logic (intelligent deasig
global flood, oneness of God, etc.). Yet all thehs of Holy Scripture are consistent with the laofis
logic and any rejection of the truths of Holy Stuwige in some way violates one of the three lawsgit.

Some would argue that only the Bible is absolutalg Such a sentiment is neither logical nor
biblical. It is illogical because it is self-refai—being either selfaclusive, which means the statement is
itself one of the many other things that are naioaliely true, or it is sexclusive, which means that the
statement itself is also absolutely true though ftot the Bible. In either case we face a stateértte is
logically false. It is also an unbiblical stateméetause the Bible itself does not make such ancléhe
Bible claims to be truth, but it doesn’t claim te the sum total of truth. Everything it says, ofits®, is
absolutely true (six-day creation, world-wide flod@nah and the great fish, virgin birth of Chreit.),
but not all truth is revealed in the Bible (e.g.h&Vwas God doing in eternity? Exactly how manyedsg
did God create? When will Judgment Day be?).




Ah, but what about the Trinity? Does that not défg second law of logic, the law of non-
contradiction? The Bible says that the Lord, oud@s one; yet it clearly also teaches that theedlaree
Persons, each of whom is fully God. Skeptics ofGhestian faith and skeptics of logic would botaim
that the doctrine of the Trinity is inconsistentiwthe laws of logic, saying, “If one, then notaér”
However, the doctrine of the Trinity is not a matfagical equation, but a nature of being. The Bible
doesn’t teach us that God is both anel three, but rather that God is thrieeone, that is, three in
diversity of Persons but one in substance of bd#hggging this truth into the second law of logioud
read more like this: If three in one, then not tiokee in one. In other words, neither polytheism no
pantheism nor Unitarianism (to say nothing of athrein its various forms) are a logical fit with the
triune nature of God as revealed in Holy ScriptMveuld we have known this apart from Holy Scripture
No. Can we even fully comprehend it? Not in ouradnrupted state. But what Holy Scripture presents
concerning the nature of God does not negate attyedaws of logic. Or to put it another way, whee
know even as we are known (cf. 1 Cor. 13:12), wlemait thereby become illogical, any more than God
Himself is illogical.

Another objection that some raise to logic’s placéhe Christian faith is in connection with the
doctrine of thevicarious atonementyet it is absolutely in keeping with the lawslogic. Sinners cannot
make atonement for themselves to be reconciledoth Ghis is in agreement with the first law of logi
the law of identity, which says that if one is angr, that's what he is. Every attempt to make extzent
will prove futile because he is a sinner. This @@ty is biblical, for “there is none who does gbod
(Psalm 14:1). Christ, on the other hand, is rightediuman reason, darkened by sin, would argudtthat
is illogical for a righteous man to die for the Ity but the laws of logic tell us that a rightequarson
would do exactly that, because he is righteousisCi® righteous and He did the righteous thing by
giving His life a ransom for all. It is thereforetragainst logic that Christ was our substituteaur@@od’'s
wrath, but is rather consistent with logic. Apadrh His revealed Word, would we have guessed tloat G
would do such a thing? No. That inability is dughe corruption of our reason by sin, not becadsao
inconsistency between the laws of logic and Goeisealed truth or because God is inconsistent within
His own nature.

The point here is that logic is not the enemyraffit, but goes hand in hand with it. Without logic
and the rules of logic we could make no defensdl aif any truth, not even the truths of Holy Stuie.

An absence of the laws of logic would permit onépimve” anything that his sinful reason inventisl

is the nature ofelativism which makes truthrelative to one’s own experience and perspective. As
confessional Lutherans we are accustomed to he#ratgHoly Scripture is our only rule and norm for
truth, and so it is. Yet Holy Scripture conveys theh to us through human language, and the rfles
logic are foundational to human language.

One modern apologist, William Lane Craig, mades thpplicable statement: “We know
Christianity is true by the self-authenticating wéiss of the Holy Spirit. We show Christianity iadrby
demonstrating that it is systematically consisténfind just in case anyone believes Luther to have
defended the Christian faith without logic, listenthis thoroughly logical paragraph in t@pologyto
Erasmus of the doctrine of the bondage of the humitkn

Upon this point, the Sophists have now labouredd Hfar many years, and being at last
conquered, have been compelled to retreat. Allgghitake place from theecessity of the
consequencge(say they) but not from theecessity of the thing consequenthat nothingness
this amounts to, | will not take the trouble to eh@®y thenecessity of the consequene give

a general idea of it) they mean this—If God wilig/ahing, that same thing, must, of necessity,
be done; but it is not necessary that the thingedsimould be necessary: for God alone is
necessary; all other things cannot be so, if@Gasl that wills. Therefore, (say they) the action of
God is necessary, where He wills, but the actfiisehot necessary; that is, (they mean) it has
not essential necessityBut what do they effect by this playing upon waitdnly this, that the
act itself is not necessary, that is, it has neeesal necessity. This is no more than saying, the
act is not God Himself. This, nevertheless, remaiagain, that if the action of God is
necessary, or if there is a necessity of the caresezg, every thing takes place of necessity,



how much soever the act be not necessary; thaeisiot God Himself, or have not essential
necessity.

Luther was a skilled defender of the hope that pasged into him by the Holy Spirit through the
Gospel. That he was so was due in large part tgdnsiine faith in Christ for salvation. Yet it walso
due to his God-given wisdom to see the absurditthefpositions of the papists and enthusiasts and t
present in clear, intelligible, and, yes, logidaitesments the very truths revealed in the Bible.

A BRIEF HISTORY OF APOLOGETICS

Thoughapologeticsas a distinct area of study and theological diswpis relatively modern, its
roots can be traced back to the first century ADRolycarp (AD 69-155) and to Justin Martyr (AD 100
169). These early Christian pastors developed nhyt aral arguments to be used in mission work and
debates and court cases, but also written argumenbe used in Christian education and pastoral
training.

When Christianity became a legal religion by thdice of Constantine in 313, Christian
apologetics in the form of polemical writings wouidcrease. Augustine, bishop of Hippo, was
undoubtedly the greatest apologist of the ancidnirah, whose pertinent writings includen the
Predestination of the Saint§ractatus on the Gospel of JglandConfessionsHis Christian world-view
was expounded most completely in one of his finatks, The City of Godwhich gives a defense for the
existence of God and is regarded by Christian apst® as one of the most prominent books in the
history of Western thought.

Three hundred years after Augustine, Anselm, fpsbioCanterbury, arose to prominence as a
defender of the Christian faith. He argued fromoaijon that viewed faith as being necessary before
understanding. “For | do not seek to understanarder to believe, but | believe in order to uncenst”
he wrote! He often fell into the trap of presenting ratibpeoofs designed to convince atheists.

Following Anselm, there was Albert the Great, winmte On the Unity of the Intellect against
Averroesto combat the rise of Aristotelianism at the hanfid\verroes, the Spanish-Arab philosopher.
But it was Albert’s student, Thomas Aquinas, whatid change the course of Christian philosophy and
apologetics.® The extant works of Aquinas are many. i$ismma Theologiawas written to instruct
Christian students in theology and is consideregreft importance in presenting a systematic apgproa
to theology and apologetics.

The period of the Reformation in some ways browddut the height of apologetics as Martin
Luther, Philip Melancthon, and others defendedGheistian faith against assaults from both witheod
within the Church. But in other ways the Reformatiave rise to an altered approach to apologeires,
in which human reason became the arbiter of trexen while claiming loyalty to Holy Scripture. John
Calvin, unlike Luther, held that faith is alwayssenable (i.e., in keeping with human reason), wiia
subtle yet significant change from the emphasistti@ancient theologians and apologists had placed
the laws of logic. In our day apologetics has camehe fore in organizations such as Institute for
Creation Research, Answers in Genesis, and Raviafas International Ministries.

With the advent of the Enlightenment, Christianitgis subjected to incessant waves of attacks.
With the splintering of visible Christendom therasano longer a unified defense presented agaieseth
assaults, but rather each arm of Christianity pceduts own apologetic hero. This, in turn, hasl lea
varying approaches to apologetics in more recemtsyas we will see in the next section.

CLASSES OF APOLOGETICS

Apologetics has three distinct aspects or funstidimese three functions aredbfense- to show
how the Christian faith is related to and consisteith reality, 2)refutation— to show how conflicting
ideologies do not relate to or are not consistatit veality, and 3)vindication— to show the Christian
faith to be superior in explaining reality. Thougtme modern apologists would claim a fourth functio
persuasionit is not included here because of its develogrfrem Reformed doctrine. More will be said
on that later.

In addition to these three functions (and becanig@e inclusion of the fourth), there have also



developed four major classes of Christian apolegetirhese four are Irational, 2) empirical 3)
authoritarian and 4)intuitive. The differences between these classes can bée,sybt extremely
important.

Rational apologetics is the method that was developed aed €or centuries both prior to and
during the Reformation. It is rational becausesibased on the three laws of logic. These lawsgit|
are, by the rational apologist’s estimation, “salfdent,” needing neither a defense nor an agreemen
upon them. According to the rational apologist ntelligent communication is possible apart from the
laws of logic. Though rational apologetics has beecticed by many of the ancient theologians, Td®mm
Aquinas is considered to be its most well-knowneadht. The rational apologist will apply the lawls o
logic to an issue and will then demonstrate Screysuconsistency with the conclusion drawn.

The empirical apologist bases his main arguments upon empiicdl verifiable facts. Placing
those verifiable facts alongside Holy Scripturel wiémonstrate the Christian faith to be correctisTh
approach to Christian apologetics has develop#uetast hundred years out of a desire not to gggéed
down in proving the self-evidence of the laws dfitg though the laws of logic are still employed. D
John Warwick Montgomery (of LC-MS) is considered®the foremost empirical apologist.

Authoritarianapologetics begins with Holy Scripture as authgitein all things, and so argues
that reason ought to be grounded on biblical trather than the other way around. The authoritative
apologist begins with fundamental presuppositiord then makes a case for his understanding otyeali
For example, the laws of logic find their greatesefulness to an authoritarian only insofar as ey
what one would expect in a universe created bysihe described in the Bible.

Intuitive apologeticsthough perhapfrom a technical point of view not apologetics 4t does
not deal with logic, consistency, or facts; it tlseeks to compare the personal, subjective equeriof
the individual with the testimony of Holy Scriptur€he intuitive apologist believes that to undemndta
what one sees and experiences, a person needsgla &iust in the Bible, which has all the answeétis.
emphasis is on humanity’s need and how Christidnlfils it.

APOLOGETICS AT WORK

It may be helpful to understand the differencesvben the four classes of apologetics with a
demonstration. If we apply each one to our origpeasdtoral dilemma, we will better see their digimrts.

The following is how apologists from each classapblogetics would respond to the question, “How can
there be a God when there is so much evil in theéd®6

Rational Responsé he recognition of evil in the world implies thecognition of evil's opposite,
which is good. The recognition of the existencgadd implies the existence of a definite moral déad.
This moral standard must have a source. Furthernitoi® not the source of the moral standard that i
committing the evil, but rather people who commiil.eThe Bible tells us why people commit evil and
also gives God’s solution to it.

Empirical ResponseéYes, there is much evil in the world. Have yoapgted to consider all the
good that is also in the world? Many people magtaeving, but many more have food. Many may die of
cancer, but many others live long lives. Yes, cuietators do arise, but far more leaders protieeir t
citizens. The good far outweighs the bad. If yoa going to say that God doesn't exist because of so
much evil, then you must reconsider His existentéhe basis of so much good. The Bible shows us why
this evil is present, but it also shows us why ¢hisrso much good.

Authoritarian Respons&Vhy do you think you have the ability to decideawis evil and what is
good? You can’t make such an accusation againsis@agtence because you are arguing on the basis
of a moral standard that is only consistent withaald-view that recognizes God’s existence. To @
to argue against God’s existence on the basisibinethe world is to admit the existence of Goduvare
therefore inconsistent.

Intuitive Responsds there some evil in your life that causes yowoubt God’s existence, or is
it just because you feel sorry for others who hsw#ered at the hands of evil people? Understaad th
God also has compassion, even more than you dihose who suffer. He could stop it, but He doesn’t
force anyone to do anything against His will. Thibl8 teaches us that God will finally bring about




justice at the last day. Just trust Him.

CHOOSING A CLASS OF APOLOGETICS

Perhaps after noting the responses of the vadlasses of apologetics, you now have a different
opinion of each of them than you did just a monsgd. What may have seemed cold before now seems
evangelical. What may have seemed silly now seeastoral. What may have seemed shallow now
seems thoughtful. What may have seemed firm nomseeeak. Can we discern why there has been a
shift in perception? The answer is interesting emidghtening.

So what is the answer? It has nothing at all tonith the authority of Holy Scripture. Any
faithful Christian apologist recognizes the inemaof Holy Scripture. He who does not is hardly aiale
of making a defense for it. The real reason fordifierence in effectiveness, this writer believissgue
to the place one gives to the laws of logic. Theatgr the emphasis one places on the laws of Itggc,
greater the defense for the existence of God iratiee scenario. Conversely, the less importanee on
places on the laws of logic, the less effectivénes defense for the existence of God. AstoundingbA
astounding are the more common names by which lbbgeaclasses of apologetics have come to be
known. In order they ar€lassical(relies heavily on laws of logicEvidential (makes use of laws of
logic somewhat, but empirical evidence is given énaright), Reformed (laws of logic are simply a
means to an end, i.e., they presuppose a law-GaedFideism (mostly indifferent to the laws of logic
as subjective experience is given more credence).

It is ironic, isn't it, that the Reformed apologisvho puts reason over faith in so many ways,
places less value on the laws of logic when it cohoeapologetics. Meanwhile, the Lutheran apologist
who places faith in Holy Scripture as one of thm&ntras of his Reformation heritage, has a higher
emphasis on the laws of logic than the Reformedmheomes to apologetics. Is this an inconsist@ncy
Not at all. In fact, it is precisely here where Reformed theologian goes astray (giving placestson)
and where the Lutheran theologian remains firmiyugded (in following the laws of logic) on the tnut
of God’s Word. It is also here that we witnessweakness of Reformed apologetics, which, sadithas
predominant class of apologetics used by the lkesnswers in Genesis, Institute of Creation Redear
RZIM, and others.

THE PURPOSE OF APOLOGETICS

It was mentioned in a previous section that soorpgse a fourth function of apologetics that is
calledpersuasion By persuasions meant a rational agreement with the biblicalspntation of an issue.
For example, in the previously mentioned issue eamag the prevalence of evil in the world and the
existence of God, those who contend that the fingbose of apologetics is persuasion would consider
issue adequately apologized if, and only if, thpayent is led to concede the point on the basés su-
called “reasonableness” of the apology.

However, we ought to keep in mind that the worktleé Church is not merely a matter of
persuading minds, but to make true disciples ofisEhirhis is more than a matter of offering logical
arguments. The writer to the Hebrews reminds us “fa#th is the substance of things hoped for, the
evidence of things not seerChristian faith does not rest in the wisdom of rbenin the power of God
(cf. 1 Cor. 2:4-5). That power of God resides fuhlythe Gospel and in no other pla¢Eor it is the
power of God to salvation for everyone who belieYesthe Jew first and also for the Greel®Rom.
1:16).

The purpose of apologetics, then, ought neveretelbvated to the level of—and certainly not
over—the Gospel. Its function is merely preparattis/function serves within the function of thew,ao
expose the ignorance and pride of sinful man. &hsuis a Christian discipline that is especialgeful
for demonstrating the consistency of Holy Scriptwrid the reality of this sinful world.

One thing to be kept in mind in this discussiorthe difference between an apology and an
argument. An argument is a defense of a personig pbview, which means that it may be and often i
rather subjective. An apology is a defense of théhtthat is completely objective. Since the trtiht
Christian apologies defend is ultimately the Gosgedalvation for sinners, there is no room whatsoe



for personal, subjective arguments.

Historically, apologies have sought only to exaemam issue logically and thus demonstrate that
what Scripture says is in keeping with logical dosmns. Consequently, an apology was not given to
persuade one into believing that what the Biblessaytrue. It was rather to demonstrate that kablic
solutions are superior to non-biblical solutionst@anti-biblical solutions. Apologies were not givto
win an argument, but tocobntend for the faith that was once for all deleerto the saints(Jude 1:3
ESV), the very faith by which alone sinners aresgslaivom sin, death, and hell.

CONCLUSION

We can think of modern people as lost in two sengbey are lostvangelicallyin the sense that
they are condemned sinners without Christ; but #reyalso lospurposefullyin the sense that their lives
are without meaning. With the widespread acceptaf@volution there is no discernable purposefto li
or to man’s existence. Morality is indefinite. Siality is irrelevant.

Well, in this post-modern era more than ever l@fapologetics is a theological discipline that
this writer believes ought to be cultivated. We boenbarded on an almost daily basis with abstrastio
half-truths, and outright falsehoods regarding mavlace and purpose in the universe. Relativism has
permeated education, ethics, art, architectureitigel science, economics, and the criminal justice
system, even though relativism itself is logicatigefensiblé.

Neither the world nor Christ's Church has outgrdaiva need for the Holy Spirit’s admonition for
us ‘to make a defense to anyone who asks you for amdas the hope that is in ydu

End Notes

! Classical apologists are generally in agreemeritttieathree laws of logic are not only self-evident
but also not provable.

2 Gregory A. Boyd, David Hunt, William Lane Craig, daPaul Helm,Divine Foreknowledge: Four
Views(Downers Grove: InterVarsity Press, 2001) 48.

3 Martin Luther,The Bondage of the Wilirans. Henry Cole (Grand Rapids: Baker Book HoUS&6,
1983) 41-42.

* Anselm,Proslogion,quoted inFaith Has Its Reason@oa and Bowman—see endnote 5) 17.

®Kenneth Boa and Robert M. Bowmafaith Has Its Reasons: Integrative Approaches téebeing
the Christian Faith2nd ed. (Downers Grove: InterVarsity Press, 20@5) 1

® RZIM is a quasi-religious organization whose matin“Helping the thinker believe. Helping the
believer think.” Dr. Ravi Zacharias is a captivgtspeaker whose desire to reach unbelievers igevid
the way he responds to their questions and addrésse in dialogue.

"The mantra of relativism is: All truth is relativehis statement cannot stand. It is either salldisive,
making the statement itself relative; or it is s®itlusive, making the statement itself false.

Brief Notices of Books by Lutherans

For this reviewer there has not been enough tormedd all of the following books in full; and
there is not enough space in thmurnal of Theologyo print detailed reviews of them. But we do wish
that our readers be made aware of these receritlysped works that have a common feature of being
written by various Lutheran authors. The followimgfices are not given in any order of importance.

Arthur J. Clement: Lutheranism: From Wittenberg to the U.S.A.—Luthethe Reformation, and
Lutheranism in America—A Conservative Perspectitaeutheran News, Inc., New Haven, MO,
2012, hard cover, 912 pages and nine introductoryages.



After giving a summary of Luther’s life and therlgaReformation, this book concentrates on
Lutheran developments in the United States. Theeechapters on the earliest Lutheran pioneers, the
work of Henry Melchior Muhlenberg in organizing feeearly Lutherans, and the origins and historiies o
the early Lutheran synods, which include the Gdngyaod, the General Council, the United Synod in
the South, and their merger into the United Luthé&Caurch in America. There is an extensive disarssi
of the Scandinavian, German, and Slovak Lutherhat émigrated to America and organized various
church bodies, which separated from each othemzrged with each other at various times and places.
In keeping with the stated aim of looking at thistbry from “a conservative perspective,” particula
attention is given to those groups that stressedessional Lutheranism, such as the synods of the
Synodical Conference.

One whole chapter (pages 783-815) is devotedadCiurch of the Lutheran Confession, even
though our church body is relatively small in comgan with the others. Pastor Clement, who died in
2011, explains: “Note that an entire chapter hanlevoted to this small Lutheran body becausbeof t
role it had in the great controversy within the 8gical Conference, which finally resulted in the W&
and the ELS suspending fellowship with the Miss&ynod and the eventual breakup of the Synodical
Conference. Not only did the organizers of the GieRer fellowship with the Missouri Synod, they also
left the fellowship of the WELS and the ELS ovee thoctrine of Fellowship” (p. 889). Pastor Clemient
well acquainted with the early history of the CLf@r, he himself was a participant in the early magsi
that led to the formation of the CLC. Most of Pasttement’s ministry was conducted in congregations
of the WELS.

A book of this kind is obviously an extensive majundertaken by author and publisher, which
contains information not easily available anywhelse. It is worthy of consideration for purchase by
pastors and students of Lutheran history and idadota from the publishers @hristian News

Daniel and Sarah Habben:The Bloodstained Path to God—Experiencing Worshigtiw Old
Testament BelieversNorthwestern Publishing House, Milwaukee, WI, 202; paperback, 137
pages.

Mark J. Lenz: Four Portraits of the One Savior—Discovering WhyetBible Has Four Gospels
Northwestern Publishing House, Milwaukee, WI, 2012paperback, 98 pages.
Both of these soft cover volumes are includechi more recent NorthwesteBible Discovery
Series which is explained on the back cover of eitheolbas providing “background resources to help
you read and understand the text of Scripture.” Haében book takes the reader through the book of
Leviticus, explaining the elaborate rituals God gde His Old Testament people as well as their
fulfilment in the work of our Savior, Jesus Chrisfarious charts and illustrations are provideditbthe
reader in picturing what actually took place.
The Lenz book shows the different perspectivesaamg of the four evangelists, Matthew, Mark,
Luke, and John, in their portrayal of Jesus Chilise intent is to help Bible readers understand thiey
four Gospels are not identical. Yet according t@Gavisdom each one contributes to our full pictafe
who Jesus of Nazareth was and the work He diddosalvation.

John A. Maxfield, editor: Who Is God? In the Light of the Lutheran ConfessisnThe Luther
Academy, St. Louis, MO, 2012; paperback, 157 pages.

This book contains ten essays written by ten Lnathescholars who are mostly, if not entirely,
from the Lutheran Church—Missouri Synod. The es$aye been published by the Luther Academy in
its continuing series of papers presented at fredecences known as the Congress on the Lutheran
Confessions. The 30such conference, for which these essays wereawritvas held in April of 2009 in
Bloomington, Minnesota.

The essays deal with topics of current intereshss the “God” of Civil Religion, the “God” of
Evolution, the “God of Liberation Theology,” andethGod of American Evangelicalism.” It is clear tha
for many persons labeled as Christians, the conoe@od is vague and shadowy. One wonders how
many church-going people actually know who the @a# is—the God who is Father, Son, and Holy
Spirit, the God who is Creator and Preserver ofth# true God who alone is Savior of the world. As



revealed in His Word and in the person of JesussChie alone is God; and He will not share Hisrglo
with the “God” professed by Judaism or with Allahlslam or with any other false god that is known b
their followers under one name or another.

Of note is the first essay, which deals with ursomand syncretism and shows the dangers of
compromise in matters of doctrine. We only wisht tthee good words of these authors would translate
into the God-pleasing action of separation front thhich is false. How long can the Missouri Synod
continue to be a church body whose leaders andhéeadiffer from each other in major points of
doctrine and practice? Nevertheless, we can apeeall the good words that truly set forth Scriptu
and confessional Lutheran teaching. In this bookydver, there is to be found some hay and stravednix
with the gold, which probably makes it less appgphs something to be bought and used by pastor and
parishioner.

Peter Preus:And she was a CHRISTIAN—Why Do Believers Commit &de?, Northwestern
Publishing, Milwaukee, WI, 2011; paperback, 183 pags and seven introductory pages.

This particular book must have been very diffi¢altvrite, for its contents dwell on the matter of
suicide and how Christians think about suicide. &hthor, a Lutheran pastor, learned about suicide i
rather personal way when his own beloved wife, ttmther of his six children, took her own life aeth
age of 41. Part One, “My Story as a Survivor,” prés the facts of the case in a very moving wayerAf
ten years of marriage and a seemingly happy arguptive life as wife and mother, Jean Preus féd a
deep state of gloom and despondency. Her condittrgled by doctors as severe clinical depression,
grew worse and worse until it ended in suicidespite of all efforts by husband and doctors to dprin
about a better outcome.

The rest of the book is an attempt by the pastad (husband and father) to address from a
Scriptural point of view various issues relatesgticide, particularly the suicide of confessing iSthans.

He takes issue with the view held by some in padt@esent that all those who commit suicide are by
that very act doomed to eternal damnation. Therstigttached to depression and suicide led both Jean
and her husband to hide from others the facts ofdepression and the admission of her suicidal
thoughts. On the back cover one can find the falgw‘How can Christians, who by definition reseth
eternal hope in Christ, seem to give up hope akel tiaeir own lives? Too often church leaders fail t
recognize the role the iliness of depression playsuicide, resulting in the assumption that Claist

who commit suicide have lost their faith in Chiasid have gone to hell.” Also found on the back cawve

the opinion that Preus “offers a helpful scripturairection to views of the past that emphasizeldaie
more than the gospel.”

The purpose of the book is to assist pastors andselors in their dealings with survivors of
relatives and friends who have taken their ownslivea state of depression. Although | have nal tha
book in its entirety, it would seem, given the @lewnce of severe depression in our communities and
congregations, that our pastors should acquir@dt @nsider its contents carefully in study clubsl a
small groups.

L. Dale Redlin: Sheep & ShepherddD & H Publishing Company Co. , Mankato, MN, 2011;
paperback, 315 pages.
Anyone who has read Pastor Redlin’s entertainoaklon growing up in South Dakotd Takes
Cow Chips to Make Dinngrcan recognize that he is a good story-teller. gywho has read hiroems
of Prayer & Praise(2008) can likewise see that he is a Bible studd likes to think about God and the
words and works of God, particularly the salvatit@® has won for us through the death and resurrectio
of Christ. Both his capacity for story-telling ahés contemplation of the words and works of God are
combined in his more recently published bodkeep & Shepherds
The eleven sections &heep & Shepherdgenerally begin with a story about real sheep apif t
human caretakers, real shepherds. Pastor Rediismeak from experience, having served as such a
shepherd in his younger years. After the openimgyseach section in the book moves towards a
discussion of spiritual shepherds (pastors) antt flicks (members). Again Pastor Redlin can speak
from experience, having served as a Lutheran p&stonost of his adult life.



This book is loaded with Scripture exposition gmectical application on many topics such as
marriage, parenting, dealing with problems and gpsintments, pastoral challenges, plain Christian
living centered on the faithful use of the meansgrdce, death, and the glorious eternal life tkat i
promised us through Christ. Along the way someregfee is made to some of Pastor Redlin’s teachers,
who include Norman Madson, Sr., C. M. Gullerud, &uinund Reim. At the close of each chapter is a
brief prayer.

Pastor Douglas Libby, a fellow church member apittague of the author, says in the Foreword
to the book: “While we often speak of Christian tpas tending their flocks and their congregants as
sheep, there are not many pastors any longer wie detually cared for and tended the animals upon
which the Biblical comparison is based. When yomeacross one who has, the experience will likely
have left an impression and yielded many apt amedo&uch is the case with Rev. L. D. Redlin. Frosn
experience with both kinds of flockSheep & Shepherdiustrates that in his retirement years he i sti
teaching lessons for this life and the next bagsedhis many years of Scripture study and his work of
shepherding His sheep.”

This book is available at the CLC Book House, &d@ver Road, Eau Claire, Wisconsin.

Uuras Saarnivaara: They Lived in the Power of God—Lutheran Revival la=xs in Northern
Europe, translated from the Finnish by Rodger N. Foltz ad Aila Saarnivaara Foltz;
Ambassador Publications, Minneapolis, MN, 2011; hatcover, 343 pages and eleven
introductory pages.
Uuras Saarnivaara (1908-1998) was a Finnish tgenlcassociated in the United States with the
Free Lutherans. He is perhaps best known for hiswatt of Luther's evangelical breakthrough entitled
Luther Discovers the Gospdlhe American heirs of the free Lutheran traditiomown as the Association
of Free Lutheran Congregations, have appreciatadnfaara’s seminary handouts on Lutheran revival
leaders. These brief biographies were publishdginnish in 1976, but were not previously availainle
English. Saarnivaara’s daughter and son-in-law,geodnd Aila Foltz, have recently translated foemte
of these biographies for publication in this intgeg book.
Some of these leaders are well-known Pietistd) siscthe German men Philipp Spener (1635-
1705) and August Francke (1663-1727). | was esfjheamerested in reading about Gisle Johnson (1822
1894), who was influential in guiding some of theriNegian Lutheran pioneers in this country into
sound Lutheran doctrine. There is no doubt thatynwrthese Pietists went too far in their emphasis
feelings and lifestyle and some of them becameliggain their church practice. But it must be
remembered that in these northern European cosnthiey were contending against a form of
Lutheranism that resembled what Jesus condemntt iancient congregations in Sardis and Laodicea
(Revelation 3).
Among the others whose stories are included m tbiume are Carl Rosenius of Sweden, Lars
Laestadius of Finland, Vilhelm Beck of Denmark, aahs Hauge and Ole Hallesby of Norway.

Reformation Books in Review

In the previous issue (Dec. 2012, 52:4, pp. 40u4@ler the same heading “Reformation Books in
Review,” a review was given of the first hardcovefume Galatians, Ephesiafgo appear in the new
seriesReformation Commentary on ScripturEhe book covered in the review below is a compani
volume to that same series.

Timothy George: Reading Scripture with the Reformerd$nterVarsity Press, Downers Grove,
IL, 2011; paperback, 269 pages.

Timothy George, the general editor of the nBeformation Commentary on Scriptureas
written this interesting book as an introductionhie series of twenty-eight volumes that contaiceepts
from commentaries written by the Reformers.

In the first chapter (“Why Read the Reformers?"§o@je notes, in stark contrast to the
skepticism and doubts of many Biblical scholarsatodihe following facts: “The reformers of the
sixteenth century shared with ancient Christiantexsi and the medieval scholastics who came before



them a high regard for the inspiration and authiasft the Bible” (p. 18); “the exegetical debatestloé
sixteenth century were carried out within a commeeognition of the Scriptures as divinely given’ (p
19).

In the second chapterAd Fontes!) George sets the stage for the age of the Refmmay
pointing out the Renaissance return to the ansientces. The medieval Bible students were hampered
by a lack of knowledge of Greek and Hebrew, thguages in which the Bible was originally written.
George says: “Of the two original biblical languadkere was less knowledge of Greek than Hebrew in
the centuries leading up to the Reformation. Froefall of Rome in the fifth century until the faif
Constantinople in 1453, the ability to read andarstand the Greek language was virtually unknoyn” (
69). The recovery of the Biblical languages wasasgled by the invention of the printing press, astho
by the author in these remarks: “By 1500 there wea@ly 250 printing establishments across Europe”
(p. 63); “Protestantism was the first religious mment to take full advantage of the new powerdef t
press” (p. 64).

The third and fourth chapters present the workralsmus and the printing of new editions of the
Greek New Testament. In 1516, the year prior toOthd heses, Erasmus’ first edition of the Greek New
Testament was published. Erasmus was also respmrisibprinted editions of the writings of church
fathers like Ambrose, Augustine, Athanasius, amdrde. It is quite obvious that God prepared theladvor
for the Reformation by making the tools availalbde $erious Bible study in a way that had not been
possible previously.

Two chapters, five and six, are devoted to thekvadrMartin Luther and the faithful confessors
associated with him. The gradual development ohexs understanding is traced to the point when he
became clear concerning the only way of salvafjestification by faith alone, without the deedstloé
Law. George writes: “Luther’s new insight was thla¢ imputation of Christ’'s alien righteousness was
based not on the gradual curing of sin but rathethe complete victory of Christ on the cross. ©hee-
for-allness of justification was emphasized: ‘Ifuybelieve, then you have it!' . . . Luther’s doo#iof
justification by faith was radical, for it challeed) the entire theology of merit that was so ceritrdhe
sacramental-penitential structure of the church.. .Hochstraten [in his contention with Luther as a
Roman Catholic inquisitor] was rightly shocked la¢ import of Luther’'s message. But Luther found an
equally shocking statement in Paul: ‘God justities ungodly™ (p. 159).

The Reformation, however, was not a one-man showis own time Philip Melanchthon had a
more extensive influence than Luther. He was in@dlwith scholars all over Europe, who wrote to him
with their questions and opinions. “Between 1514 2560, Melanchthon wrote more than ten thousand
letters, which is more than Luther and Erasmust@gether” (pp. 173-74). “Neither a cipher for Luthe
nor an echo of Erasmus, he was a leading interpogté&cripture and a creative formulator of the
Reformation tradition” (p. 175). Luther certainlgcognized Melanchthon’s contributions to the cause
and praised him highly. Regrettably, however, Meldhon’s weaknesses in doctrine and moral courage
became evident after Luther’s death and contribtdeétie controversies that raged among Lutheratis un
they were resolved by Scripture through Heemula of Concordn 1577.

The last two chapters, seven and eight, deschib&keformation as it played out in Strasbourg,
the home of Martin Bucer; in Basel, the home ofaiotes Oeculampadius; in Zurich, the home of Ulrich
Zwingli; in Geneva, the home of John Calvin; andAfaldshut, the home of Balthasar Hubmaier, one of
the Anabaptist leaders. Bucer was the great comipeomvho tried to unite all the various factions.
Oeculampadius and Zwingli were the fierce opponehtsuther on the real presence of Christ's body
and blood in the Lord’s Supper. John Calvin triedotcupy a stance between Zwingli and Luther, but
finally he had to be denounced by the faithful laxtins as a false teacher.

In this book Timothy George does not take siddsvéen Luther and Calvin, but praises both
highly. Of Calvin he says: “His preaching was imf@d by his superb exegetical studies and the many
commentaries he wrote on nearly every book of thdeBHe was a brilliant public speaker who could
express ideas, including very complex ones, withityl and precision. . . . He always preached ftben
Greek or Hebrew text without notes or manuscri. whs a master of the French language and had an
influence on its development comparable to thdtwher on German” (p. 244). There is no doubt that



the views of Calvin were spread far and wide, sa thutheranism was in danger of being swallowed up
by Calvinism, even as today confessional Lutheranseems to be overwhelmed by a non-doctrinal
Protestantism of which all of the Reformers wouédashamed.

In discussing the aftermath of the Reformatiomigiconclusion, George states: “The history of
theology in the late Reformation, which scholard tae age of confessionalization, is marked by
intensifying doctrinal disputes and church polemiBsit the post-Reformation period of Protestant
orthodoxy was also a time of cultural flourishimdaspiritual fecundity. It gave us, to name onlytef
the giants, John Milton and Johann Sebastian Betwhwork of neither is comprehensible apart from th
renaissance of biblical studies in the Reformatign™257).

At the end of his conclusion George states that‘thvo poles of Reformation theology” are the
Bible and the crucified and risen Savior. “Our t&die says as his final word, “is to point men and
women both to the written Word in Scripture andh® living Word Jesus Christ” (p. 258).

- David Lau



