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(Conclusion)

Chapter 6

Paul opens this chapter by speaking of Timothyitlsstry to the slaves, vv. 1-2.

It is striking to note how often Paul in his legespeaks of slaves and gives instructions conogrthiem (Cf. Tit.
2:9; Eph. 6:5ff.; Col. 3:22ff;; 1 Cor. 7:21; sees@ll Pet. 2:18). The reason for these repeateédictions and
admonitions is apparent. Slavery was common ira Adinor, Greece, and ltaly. This situation did maoinfront
Christendom as being in itself sinful; but it wa®gaimed that a slave most certainly can be amdremain a child of
God as surely as anyone else and that all havarp&frist’'s redemption through faith. As believeall of them have
liberty in Him even though they are slaves undentbke. Liberty in Christ is of far greater imgonte than the physical.



The slave situation is an external civic mattercemning which Christendom does not place itseffiied opposition.
From this aspect it is an adiaphoron. That theestatuation fell away as of itself, where Christig gained headway, is
another matter. In no other condition could thghhconception of Christian liberty and equality faébject to such
misunderstanding as in this state (i.e., of slaveryich seems to be so completely opposed to Gmisteedom. The
thinking goes this way: The Christian is exaltedbtoGod’s child, a son and daughter of the heaviirlg, an heir of
God and joint heir with Christ, lifted up on high that he joins in the judgment of the world, yesangels, a person
already in possession of all things present angéutls it right, then, to think that such a perstiould be in bondage as
a slave, perhaps even subject to a heathen mastkve of Satan, lying under God’'s wrath and thelemnation of the
law, not participating in the glory of the Christia Truly, it is not always such a simple mattermaintain the proper
balance here and keep the two spheres apart aachteplt would be easy to mix the spiritual aivitanatters, resulting
in thoughts of emancipation. It would be very e&mythe Christian slave to forget his civic pasitiand exalt himself
over his earthly master or at least to seek equaBut even as Paul powerfully sets forth Chrisfi'eedom and equality,
he also with equal emphasis opposes every falsgtitaf emancipation. Also the slave who is uritieryoke should
bear in mind his situation and show his Christiatiiierein, whether it be that his master is heatwedhristian.

V. 1. Paul speaks in this verse to the slaves ha&we heathen masters. Timothy is to teach tHasessthat even
though their masters are heathen they should at¢hept as mastersdoviot, “slaves,” is the predicate and not the
subject. He does not here draw a distinction betwstaves who are under the yoke and those whoadreA slave as
such is under the yoke. The expression “undeytke” does not, therefore, indicate any speciadl kahcruel treatment.
They shall “count their own masters worthy of atinbr.” Ty, “honor,” points to the acknowledgment of the hono
which is due them because of their position. Thi® be shown in their external deeds. The egpagefers both to the
inner honor and the outward obedienddioc means more than “their,” but means “their own,”\amer puts it, an
ownership situation (Winer Gram22 Andoverndg p. 133f.). The clause introduced ityy, “so that,” gives the reason
why slaves are to honor their masters. The heatiesters are not to be given occasion to blaspl@oas name and
the pure doctrine of the Gospel. This would happéme Christian slave would apply his Christiaeddom to physical
freedom and thus become disobedient. This would the masters occasion to say: “What is this @ansreligion
which teaches its adherents such behavior?” thwhly the heathen masters would become disgustedhei God of the
Christians. The slaves are to take care thatibes not occur. On the other hand, they shouldhéiy Christian conduct
seek to gain their masters for the truth. This tiesresult in more cases than one. History citesy examples where
heathen masters were won for Christianity by tGéiristian slaves.

V. 2. This verse speaks of Christian slaves énstérvice of Christian masters. Here there igghwgtation to nurture
a false sense of equality. The Christian slavesilshstand guard against such temptation. Theyldhwot misuse their
fellowship in Christ by seeking to make their edfyain Christ an argument for equality in the ciwphere. To do so
would be an act of contempt. The fact that theisters are Christians should be an incentive ®slaves to serve them
with even greater willingness, doing what theiripos requires of them.udAAlov in this connection, as shown by the
following 6T, means “rather” and not “much more.” Théllov implies on the one hand that they should show
eagerness and zeal in their service, and on tlee bnd that they should so work that their lalm@sdnot lose its proper
character. The relationship to the master aslefeChristian should increase their desire to btnfial. If the masters
are united to the slaves in the bond of faith amn@| it should be even dearer to them to serve ithawould be under
heathen masters. Should they not under thesetmorebe more joyful in their service? In the dadeginning wittbtu
the subject il dvuihaufovouevolr and the predicate isiotol xal dyammrol. Those who receive the benefit are the
masters and not the slavesivtihaufavw is in reality pro altero dato alterum accipio Thus to hold oneself to
something, to apprehend something and then tovesgimething.svepyeoia is the slaves’ service. Here Paul points
out the great change that takes place when botkemasd slave are Christians. The slave servds lawte and loves
makes free. The master accepts the service, reodabt, but as a good work. Paul concludes tinssictions with the
reference to slaves with the words, “Teach and xhese things!"Tauvta, “these,” does not refer to the following, but
to what has just been said.

Vv. 3-10. These verses contain a characterizaifofalse doctrine according to its essence, isslteand its
source in the teacher’s disposition, which is digpt in a “proud intellectualism” and greed, agaimé of which
Timothy is warned. Paul has certainly talked aldald#e doctrine previously in his letter, but heeeexamines its source
more closely. The false teachers are not seekif@hristendom an answer to the question: What indstto be saved?
But they are seeking new material for a one-sidéellectual interpretation as well as a means taygeat gain. On the
one hand Christendom is for them a speculatiorifferexercise of the mind, and on the other handans of gaining



earthly profit by coaxing money from members by ngeaf acting as their spiritual leaders.

V. 3. “Anyone,” about the same a&ic. érsgoéuéoco%onksl, “teaches otherwise,” an expression which does not
specifically refer back to vv. 1-2, although thssimcluded, but here as in 1:3 it refers to anghewy other than God’s
revealed truth.xau un mooogpyeton, “and does not agree with,” points to another dioet He who does not consent to
wholesome words teaches otherwise, namely, falstride. For the expression “wholesome words,” Icfi0. tov
Kvotov could with Wiesinger be regarded as an objectimeitiye: the wholesome word about Jesus Christt itBis
more properly understood as the subjective geniforethe apostolic doctrine is Jesus’ own doctiane this is the very
thing that is here expressed. “And to the doctrrch is according to godliness”; this is an aidditexplaining the
wholesome words. Only the wholesome words cantieaghdliness. False doctrine is a sickness wbahnever result
in wholesomeness. Thus it has been understoodritrrent translation and by certain exegetesrd with the ac-
cusative does not indicate the result but the comty. The specific meaning has been renderedlblgusuebel, welche
den Forderungen echter Froemmigkeit, wie sie ebe€hristentum gegeben ist, entsprithtevoépeia — cf. 2:2; 4:7.

V. 4. rsrﬁcp(m:ou, “he is proud.” Here the subsequent mattersisted. He is, in a spiritual sense, proud, muddled
He walks about “as one who is drowsy, paying neraitbn to anyone” (Luther). “Knowing nothing, batobsessed . . .”
He is proud in his own imaginations without undensing. He lacks knowledge unto godliness, thd-sauing
knowledge. In the place of wholesome words comspudies and arguments over words which result i &vd for this
they have become so zealous that it has beconzkiaess with them.zept, an indication of the object around which
something rotates, equal ¢irca (Cf. Winer 49, p. 406).0nmoig — cf. 1:4. hoyouayic, a contention which does not
flow from love for the truth, but from a desiredadvance oneself. Some of the fruits of such sanitelisted. pOovog is
“envy” which in turn engender&.c “strife,” between neighbors. This strife breakstlf |nto[3ka0cpnuta “reV|I|ng” or
insults (Cf. Col. 3:8; Eph. 4:31; Matt. 15:19). oAl with such insults come evil suspicionsvoulat Tovnoat, so that
one attributes evil motives to the other, resulimgndless “wrangling,” each party adopting a karktance to the other.

V. 5. There is a disagreement with regard to reanpt readings of the opening words of this verSame have
dramaporopon and others haveapadiotopal. These two words are not synonyms. The diffezdretween them is
the same as betweanpoaroipy anddiotoipy. dworoiPw is the Latinconterg “consume,” our “tear asunder, consume.”
diasqibg is therefore really “a spending,” “a camgtion especially of time,” “a waste of time”; tleepon, that which
occupies our time: employment, study, instructidisputation. Whemogo is added, this indicates a missing of the
mark, an investigation without resutttaporolp) is “a rending,” “a strife,” “a quarreling,” fromapotoiw, “an etwas
reiben”® With duo. the meaning becomes “a constant irritation,” “adless quarreling.” The latter word then fits the
best here. The genitiverBpowmwv, “of men,” is governed by all the words frap@ovog, “envy,” on. diepBaguévog is
perfect participle passive 6fagOeipw, “damage,” “destroy.” The deepest source of tiiedoing lies in the disposition
of these people which now is described. Paul n@mtions first the root, then the fruit, and at fd soil in which this
evil tree is plantedtov voov is the accusative of specification. Their abititythink is spoiled and as a result they are
deprived of the truth.amteotepnuévog is the perfect participle passive @kootepéw, “defraudo,” “spoleo,” “privo,”
“deprive of,” “take away.” How far these peoplevhaggone astray after being deprived of the trugh®wn in the closing
words of the verse. They pretended godlinessderaio win their way into the hearts of men, altfjowhat they wanted
was not them but their money.

V. 6. ¥ot 8¢ stands in contrast tmwlovtwv (Cf. v. 5). There the thing supposed, and heretting that is! With

a touch of irony, Paul says that they are right wladm that godliness is a means of galtieganter et non sine ironica
correctione in contrarium sensum eadem verba raterdCalvin)® Godliness is a great source of gain. For he who
aspires to godliness for its own sake and not ssusce of gain, for him and for him alone it becemaesource of great
gain. But then, tied in with it, there must be tmmtment with what one has. If one is contentntbee is satisfied and
becomes rich by virtue of his godliness; for thelggerson will always receive what his heart desir Above all things
he desires the blessings of God’s kingdom, andetimporal gifts which he needs will be given as smnaegift as long as
God gives him life. Contentment makes him satsfigth what he receives. Contentment is picturedehas the
inseparable companion of godliness. False teaaiieospretend to be godly become rich in one wdtidse who are
truly godélly become rich in God.atopxeia from avtopuie (abtdc and apném) — sibi ipsi sufficiens, sua sorte
contentu

V. 7. This verse establishes the contentment thighthought that we cannot take with us from Winsld any of its
treasures. But this thought is itself considergd aesult of the truth that we brought nothing ithte world (Cf. Job 1:21;



Eccl. 5:14). dmlov, “it is certain,” is missing in some manuscripfschendorf has also omitted it. One would theneh
to translate: “For we have brought nothing intcsthiorld because we can take nothing out.” But tlies not make
sense. The word(Aov) is seen to be absolutely necessary. The versedlves the boundaries within which the
temporal things can have any significance for us.

V. 8. The apostle prepared the way in v. 7 ferdheat truth which this verse presents. Accortiing 7 we can lay
claim to nothing; therefore, we should be satisiseth the necessities of life¥yovrteg d¢ stands as a contrastd0de
eEeveyxeiv. Swompogac andoxemaouato are words which appear only here in the New Testdnoxendouato is
from oxemtdw and means “clothing.” Some interpreters say tiatword includes both clothing and house. Butheut
here remarks:Allein es ist mehr als unwahrscheinlich, dass meindeinen Ausdruck zwei verschiedene Gegenstaende
bezeichnet sein solltéA But the two words are nevertheless clearly amesgion for “daily bread,” and to this belongs
house and home. The passiugovuon reads in the futuréoxeoBnooueba. Regarding the inserted r in the passive,
cf. Curtius Gr. Grams 298, where he calls attention to the fact thathenweak stem of the passive, a r is insertedrbefo
the h, especially after short but also after loog&ls. The verb in the active measadeo, sufficig “is sufficient,” in the
passivecontentus sunflet us be satisfied with.” It is construed @ittwith the dative, as in Luke 3:14; Hebrews 1815,
with £mi, as in 3 John 10Futurumexpresses the sure expectation that somethingwilo. Here it is said, then, that
thus it will be when godliness finds a place in bearts. It refers exclusively to this world’'s gsoand teaches us to
consider this world as a temporary place of residemhose goods neither belong to us nor are lastifrge godliness
contents itself with the necessary things.

V. 9. In this verse we have the contrast to thetentment described in v. 8. Those who desirketaich will
become poor, since their desire for riches drawsntlaway from the one thing needfukeipaouog, from mwelpaw,
denotes “temptation,” especially to unjust gairs(Ial14). “Fall’— note the present tense, which indicates a congtanc
They keep on falling into this temptation. Andsthéfers not only to the temptation but also tostharetaryic (Cf. 3:7).
That they have been caught in the sensual snareb Wie devil has laid out for them is due to thetfthat they have not
withstood in time of temptation. The individuafegences point to the many evil and destructivésiwghich have their
roots in the one great desire, the desire for mon&yus the one sin becomes the fruitful mothemafy more.
prapeldc — harmful; fubilein, “to sink” (from PuBog); BheBpog (from OAluw), “destruction”; dwhewo (from
amoMuou), “perdition,” “eternal destruction” (Cf. Phil. B9; Matt. 7:13). The second expression deternmanesexplains
the first. This, then, is the depth into whichdédusts cause a person to sink. This presentegiminds us of what
Ephesians 4:22 says of the old man who grows cbaegording to the deceitful lusts.

V. 10. This verse provides the proof for whastasted in v. 9, namely, that love of money is & afall evil, since it
leads first to harmful lusts and then to eternaltlle The train of thought begun in v. 5b is noguraed and concluded.
“A root of all evil.” Accordingly there is no evihat cannot flow out of the love of money. Thewmsious person is
capable of every lust. Thereby it is not said thaill be apparent in him that all can be tradedtk to his love of money.
N refers backformaliter) to gpuhapyvota, (realiter) to apyvotla. Some have taken this to be an incorrect expmessi
since the love of money is itself a lust. But wmWw that the apostle often uses abstract expres&orhe concrete, e.g.,
hope, often used to designate the thing hopeddsrsperatgCf. Rom. 8:24; Acts 24:15)0p¢yesqai, “to reach out for
something to get possession of it” (Cf. 3:1), thenhave a desire for it.”armomhavam in the active voice means “to
seduce,” and in the passive voice, “to wander dwayhis word shows from whence these persons haweecwho are
named as examples of those who through love of ynbaee strayed from the faith. They were on tiatrivay, but evil
desire has drawn them astray. For this they halyetbemselves to blame. They have pierced therasehrough with
many sorrows. Luther says of this, “namely, withrews, anxieties and restlessness for their ptpfath night and day
so that they are never happy. Similarly Chrisbatempares their gnawing anxiety to a kingdom wtbrns (Matt.
13:22); add to this the agonizing nagging of cogisoe over the sins to which avarice leads.”

V. 11. The apostle now turns again to TimothyhisTis not a repetition of what has been said leefoEarlier
Timothy had been told to oppose false prophets fragnposition as a leader; now Paul speaks to HEna @rivate
individual. From the warning against the desirerfohes the apostle now passes on to the postihertation to seek
after the riches which alone constitute the truggom. dvBowmog Oeov, “man of God,” corresponding to the Hebrew
oKX UK. The expression is used often of the prophets{&am. 9:6; 2 Pet. 1:21). Here the expressiarsésl in its
common meaning to designate the state of a Chwjstisiin 2 Timothy 3:17. The definition is givenJames 1:18. Itis
he who belongs to God as a new creature, who hdisaded his service to God. Such a person carmatider the
earthly as his highest good. This can only be saldm who is himself earthly-minded, a child bktworld. A man of



God has another and higher goal which he seekisaio.adiwkein has the meaning “to pursue,” “to crave that wlocke
has set as his goal.” The goal here consists effdhowing works of sanctification in which two @rtwo are tied
together. Righteousness and godliness are tharest commonly mentioned terms for the Christiaa. lifThe righ-
teousness of God is an expression used in the Nestafent (1) for an attribute of God (Rom. 3:5,38); for the
righteousness which avails before God, the righgress acquired by Christ, the righteousness dy @iom. 1:17; 3:22;
10:3); (3) for the righteousness which is a frditighteousness by faith, the new obedience orteiglsness of life. This
must be what the apostle was referring to here T€f.2:12, where living “righteously” and “godlyére placed side by
side). “Godliness” is here used in the restridedse alongside of “righteousness,” namely, ofither strength which
fixes the Christian life in the direction of thewn@bedience. From here the apostle ascends tovtherinciples which
control the Christian’s new life: faith and lovéiere he stands at the high point and from hereemesthe principles
revealed in patience and gentleness. These deedsha expressions of faith and love over agairficteons.
Concerning the omission of the article, cf. Wiret91. The first and the last two of these six emtions deal with our
conduct toward our neighbor. The three in the heidi@al with our relationship with God.

V. 12. The transition to the good fight was feired by the last two words of the previous verEee picture of a
race for the crown stands before the eye of thetip@Cf. 1 Cor. 9:24ff.; Phil. 3:12ff.). Paul mot here speaking to
Timothy as an officer. Therefore it is not esplgithe fight involved in his office that Paul heeghorts him to fight, but
the fight that is common to all Christians, whitlgwever, a servant of the Lord cannot separate fimfight as an
officer. With him both will go hand in handgwnizomai, “fight,” is an intransitive verb but is, howevemnstrued with
an object of the same stem, the so-called innezcolfCf. Curtius, i.e.s 400). tijc miotews, “of faith,” is possessive
genitive. It is the effort of faith not to surrerdto the powers of the enemy which are on thelatf@f. Heb. 12:1-3).
This fight or strife iskaloy, “good,” because the victory is such a gloriousgk such a glorious prize! “Lay hold on
eternal life!”— This is the challenge. Schleiermacher contenldetthe imperative, “lay hold ongfulapod, is a strange
demand when coupled with “eternal life,” since e&drlife is a gift of God. But there is nothingatge about this
expression. If it is asked how we can grasp etdifieawhich is already present, then we answet th& takes place
when we lay hold on Christ in faith (Cf. John 11:2®l. 3:4). In Christ is life. He is not onlydlway and the truth but
also the life (John 14:6). And he who lays holdHim has passed from death to life (1 John 3:&gilambanw is “to
grasp” so strongly that the hand will hold it fagEternal life is here pictured as a crown of wigtor a prize of the
combat. In the fight, the hand of faith must hitid crown of eternal life securely. The hand d@hfaeaches out as hope
within the veil. As the apostate Ed. Preuss exga®$imself in his publicationDie Rechtfertigung The believer walks
with feet on the ground and with hands in heavltris a continual grasping and a continual holdiast. This is what
Timothy is exhorted to de— “To which you were also called,” that is to say,partake of that to which you are called.
God's call is a call not only to the kingdom of geabut also of glory. The Christian has by hi$ &deived invitation to
the Lord’s table both in the kingdom of grace ahdlory. The apostle adds more weight to his etdt@mn to Timothy to
fight by reminding him that he is called to eterhf|. But this call has not only been extended tmothy, but he has
also acknowledged it. He has accepted it. Thisoistained in the following words: “You have corged the good
confession in the presence of many witnesses."faAgs the syntactic connection in the originak iexconcerned, we
understand that the clause wittn wpohdymoag . . . cannot be completely coordinated with thedoing, as Wiesinger
claims; for a non-relative clause cannot be comepletoordinated with a relative clause. Here jmasing from a relative
clause to a principal clause. It will not do taeey €ic v to this last clause, so that the meaning would‘&ed with
reference to which,” etc. We might probably sthi connection by translating: “whereunto you aied, and you have
also confessed,” etc. On what occasion this cerdasvas made, the apostle does not say. Gerlatlothers say that
this has reference to one or another unknown emehe life of Timothy, when under great dangempheélicly confessed
his faith; wherefore Paul also places his confesgigether with Christ’s confession before Pilat®.i 13. But to this we
must answer that we have no report of anythingtliig in the life of Timothy, and there is no suggor this view in v.
13. Other interpreters have said that here trereate is to Timothy’s ordination, as in 4:14 and@iothy 1:6 (so V.
Osterzee, et al.). But here the statement refefiSmothy as a private Christian and not as arceffi In all likelihood,
therefore, the reference here is to the confessimamle at baptism, when he was formally received Gmd's
congregation. Baptism for the individual who igptzed as an adult has a connection with the cHflat confession was
made at such a baptism we see from Acts 8:37. Tiexe were many witnesses presenhy): the confession is called
“good” because of its content. Upon this confasdiRaul now bases his exhortation, asking Timothyvétk in the
footsteps of Christ.

V. 13. The exhortation in v. 12 becomes more atiphragayyéhiein is “to lead with authority.” The first part of
the verse refers to God as the one who gives difallt things. Copoyovew is “to produce life,” to exercise a spirited



influence, to preserve life (Cf. Luke 17:33; Actd9). Since God is the source of life, He is dls® one who both will
and can grant the strength to make confession il \&ad deed. This Timothy is never to forget. sTéhall be his
comfort. In the second part of the verse the d@astpresenting to Timothy the picture of the stifig and confessing
Savior. On the one hand he would move him by ttiesng of Christ, and on the other hand he waelaiind him of the
importance of obedience to Christ who in the mmfsHis suffering confessed His kingship. If we dehe record of
Christ's meeting with Pilate, then we will undersdathat Christ could not give any other confesghan that which is
recorded in John 18:37. At that meeting Jesusifigaty confessed that He was a king, indeed tha@ppesied Messiah.
Here we also have the right starting point for moderstanding of the content of Timothy’s confessiti is apparent that
Paul is pointing to the same thing when he useswbils “mv xalyv cuoroyiov” to designate both Christ's and
Timothy's confessions. Timothy confessed that §ths the Messiah. This presupposes that He iStmeof God and
that His suffering and death had saving power. Hrvery fact that He suffered for others and footHimself has
crowned Him with honor and glory (Heb. 2:9). THisen, also becomes the summary of the entire @higaith from
the dogmatic as well as the practical viewpointisTwas the truth which Jesus laid before Pildtenvas His glorious
confession. Timothy’s confession was like an echib.

V. 14. In this verse Paul continues, “Keep tlismmandment.”gvtoly, “commandment,” similar taot’ svoéferov
dudaoraliq (v. 3), “the sound doctrine,” or as Bugge putsthie pure evangelical teaching as it is presetwedan with
its claim to reshape and renew his whole persaofeal | It is the context which shows how this cae tonsidered a
“‘commandment.” Calov saysReéferunt alii hoc mandatum ad professionem fidaepeptan(v. 12)vel ad id quod in-
junxit Timotheo in officio. Sed rectius ad mordaae ipsi praecepit tum ratione fidei, tum ratiovieae, tum ratione
muneris ecclesiastici observanda refertfir domhoc (from omidog, “spot”) is “spotless,” that is, free from human
additions; andweniluntog, “blameless,” “beyond reproach” (Cf. 3:2). Botlongs must refer tévroly and not tase as
an opposition. In the latter case one would havedmbinegvrtoly with mevfooi, with the meaning “to observe,”
“preserve,” “fulfill” the commandment (with this raaing,threw truly enough is used in John 14:15). But thisgesis
not found with Paul, and here both the thought wodd order require that the words refergt@oln, “commandment.”
The meaning of this earnest exhortation, thenpigmpress on Timothy that he must be on his gugainat adding
anything impure or human to the doctrine. “Untird.ord Jesus Christ's appearing.” The meaningnths: Labor in
order that the Lord Jesus, when He comes again,fimhyhe doctrine as spotless and blameless fromam hands, as
you received it. The doctrine is an entrustedsuweawhich God will require of us when the dayefkoning comes. He
does not want us to deal with it as we likeugaveio points to Jesus’ return. This is not the word samly used in the
New Testament to designate Christ’s coming on disé dlay. There it is eithapokaluyic, “revelation,” orparousig,
“advent.” Outside of the pastoral lettérspoveio appears only once, namely, in 2 Thessalonians lh&he pastoral
letters it appears only here and in 2 Timothy 14:@8; Titus 2:13. It means “appearance,” and Witk word ‘wird das
Moment der Sichtbarkeit der Parusi hervorgehdb@ruther)” Some have concluded from this that Paul is telling
Timothy that Christ’s return will take place in lfiBimothy’s) day. But this conclusion has no foandn.

V. 15. With the doxology found in v. 15 and v., Baul closes his letter proper. With regard &® éklpression
#ouoig 1dtolg, see 2:6. “His own time” is God's timey ov. deifel, “manifest,” “show forth” visibly and gloriously
(Cf. Col. 3:3,4). This suitsmpaveia, which emphasizes the moment of the appeararmedden appearance. Jesus has
Himself said that He will come in the clouds witbwer and great glory (Matt. 25:31). The followiggalities are
ascribed to God as the subject of the appearaneeioiog: “blessed,” cf. 1:11. The appearance which tressed God
speaks of can bring salvation only to those who faitful. In the word “blessed” there is somethinomforting,
encouraging and exhortatory. This is true alstheffollowing. He is the only powerful God who Ithe right to bear
the name “potentate.” He is the one who can defentprotect His own. This He will do, becauseigiiieir great King
and Lord, a King over all kings, Lord over all ler(Cf. 1:17; Rev. 17:14; Deut. 10:17; Ps. 13613% is “the great King,”
oJieydhog faocthémg (Matt. 5:35).

V. 16. From God's power in v. 15 the apostle agseto His essence in v. 16a0avacio, “immortality,”
corresponds tawpbdpasia in 1:17. Since He is immortal, therefore no tioclenge can destroy Him. “Dwelling in
unapproachable light”: Baur sees in this expresaiatoser relationship with the gnostic presentetiovhich came forth
in the second century. But Baur should have kntven this expression has its source in the Oldahesnt (Cf. Ps.
104:2; Ezek. 1:26f.; see also Wisd. 7:26 and, @Nlew Testament, 1 John 1:5; Heb. 1:3). The ligkthich God dwells
is His own glory. This is His garment; this alsoHis house or the sphere in which He lives, antthisiHe is separated
from us. Therefore the apostle also says thafigtis is unapproachablésrpdoitov (from prosierai), ad quem accessus
non patet to which none can approach. It is too bright gtatious. In our earthly existence we would netdble to



endure it. olkew appears nine times in the New Testament, six edthtwice with meta, and only here with the

accusative. God is presented here as the invi@ibée(Cf. Col. 1:15; John 1:18). But the invisiBlae has been revealed
in the Son (Cf. John 14:8,9, scil. epti: to Him belongs honor and might. He who doesgie¢ Him honor and praise

robs Him of that which is His.

Vv. 17-19 have been called a postscript or a riedapion. The apostle thinks back upon what he Wwatten in v. 9
and feels prompted to present something regardiagight disposition which should pervade the ré&atd how they
should make a proper use of their wealth. In ke%has spoken of those wHesireto be rich and the dangers to which
they are exposed. Here he speaks of thoseanéhoch and tells them what they should do to proteetnselves from the
seductions of wealth.

V. 17. "Rich in this present age,” those who fmend to be rich in this life. When Christ com#ss due course of
this world will be fulfilled. &v t@ viv with toic mhovoiog forms one concept, and therefore the article tsrepeated.
“Not to be haughty,” namely, because of their rch&ecause they have much of this world's godusy &ire not for that
reason to exalt themselves over those who have 1@gp.ogoovely is used here and in Romans 11:20; 12:16, instead o
the more commommegalofrorein, used by the ancient Greeks. The word is in esntto tapeinofrwn and
tapeinorrosunh (Cf. Rom. 12:16). “Nor to trust . . .” with refamce to the perfect ifmxéva, cf. 4:10. £m mhovtov
admromu is not equal tém mhovtw afihbw. The substantive expressiefuncertain riches™presents the uncertain and
the faltering nature of riches more strongly tharadjectival expression would. And the uncertasysists in this that
it is here today and gone tomorrowm with the dative gives the foundation upon whichsthing is built or restsiilav
points to the exact opposite. And that foundatdmnch is now named is entirely different, for itsafe and solid, and
cannot be moved. “The living God”: some manussrigite the readingmi Ocd) Ldvry; others simplyem Ocw. If the
reading withCovt, “the living,” is genuine, then this addition sesvto emphasize the fact that God as such, theglivi
One, can and must give what wealth promises, biiséff does not hold nor can holdic droravowy, “to enjoy,” from
amohavw, fruor. This word emphasizes the fact that one needimbhis hope in riches or attach his heart to thédod
gives to all, though not in equal portion, whatmeed. But this word tells us also that God doégive us earthly goods
for the purpose of supporting a haughty spiritis lfior our enjoyment and for the means of substgeand with this we
are to be satisfied.

V. 18. This verse advises the rich not to corrsideir money to be their essential wealth buteathe good deeds
performed with their money. As a right use forithmoney, Timothy is to inculcate the followingxyafoepyeiv and
mhovtelv are closely connected. The latter indicates @eraling scale of thought and at the same time lbadk to
mhovTEWY &V T() VOV dudvy; “do good,” yes, even become richy indicates the sphere of life in which they shalsgess
their riches. “Do good,” namely, to those in ne&hd share,” making others partakers of our gdmdslistributing to
them (Cf. Heb. 13:16).

V. 19. Here it is shown that the giver, the shareceives the greater profit, that is, if he gie@d shares as a fruit of
faith. damobnoavpilovrag Bepueéhov »ohov is to lay aside or store up a treasure which @mesas a good foundation.
“For the time to come,” that is to say, with théuite in mind. This furnishes a contrast to thereggion, “in this present
age,” inv. 17. The rich of this world think onty the present, of the future but relatively. bmtrast to this, Timothy is
to hold forth the future absolutely, the beyondrotindation” is a figurative picture of the positiover against God, the
picture of a treasure which will be enjoyed in etérlife. The picture here presented is of a fadiwh from which one
steps the more easily into eternal life than withiau That there should be any thought here ohiearyour way is, of
course, out of the question.

VWv. 20-21. Here are added some closing exhortativhich call for steadfastness in the trdtb. is the classical
Greek’s mark of the vocative (Cf. Curtius394). In the New Testament it is an interjectiimich introduces not so
much an address as an outcry. It is used to peosit earnest solemnity to the exhortatioparaghih is from
paratighmi. The middle voicgaratighmai means “to deposit something with another” thatright care for it (Cf. 1
Pet. 4:19; Luke 23:46; 2 Tim. 1:18; 2:2). Deriviedim this verb isparaghi¢h, depositum“entrusted goods,” “entrusted
treasure.” But what does the apostle intend hette thve depositur?  Some have answered that it refers to Timothy's
official duty, the entrusted goods which he is to guard. Ehasthing which takes place when he conscientiotesigies
out what the Lord has given him to do. Otherstbay it is thepure doctrine entrusted to Timothy. This explanation
must be considered the right one. In support isfitew it must be remarked that this agrees withdentral thought in
the letters to Timothy which calls for entrustingeowith a doctrine. This also places it in cortttashe false doctrine



which is mentioned in the following. Calov thenefosays: Manifestum de deposito doctrinae dfi Thus it was
understood already by Theophylact, Chrysostom &éinel® in the early church. We think also of wiegt apostle says in
2 Timothy 1:14. God'’s pure word is a costly treasentrusted to us. The time will come when Gadénequire it of our
hand. And when He comes He will not regard ittigihow this treasure has been guarded. All Cianst and not least
those who have been called to proclaim God’s woasle the sacred duty to guard this treasure. nibtigo be vitiated in
any way. extpoemouevog, “avoid.” This is construed with the accusatigeigthe case with verbs of emotion (Cf. Cat.,
399). Timothy is to avoid the knowledge falsely called. ysvdwvipog, “a false name.” Yevdwviuog yvoolg
presupposes that the opponents designated thenirgoas a more heartfelt acknowledgment of théntrdPaul is clearly
opposed to the claim that the interveningioic is a deeper acknowledgment of the truth and aette@apight into it. He
exhorts us to grow in knowledge and desires hidawsato abound in it (Cf. Eph. 3:18,19; Phil. I£gl. 1:9,10; 2:2). But
this is the case that thewoic which the false teachers brought to the marketeptiid not deserve the name. It was on
the one hand empty talkgvopmvic) and on the other hand a contradiction of thenhtrutvuféosig, cf. Col. 2:8. We
havexevopwvia here and in 2 Timothy 2:16. This is empty tal&ren of truth. Befnrow describes bothevopwvio and
avuBeoes. They are called profane, unclean, for they stangpposition to the pure, holy truth (Cf. 4:7dvtb¢oeig
appears only here. It is a thing that is placegosfe to another. The meaning of all this is shdoy the foregoing
ropobnunv gulagov. The so-called “knowledge” was revealed as falgéhe fact that it presented a new doctrine which
was opposed to the truth. These teachings wereseppto the treasure which had been entrustednotiy. While
indeed the expression “vain babblings” charactdridee essence of the false knowledge, the termtradiction”
designates it as the formal opposition to the saloudrine, the revealed religion. Another intetatien which we find is
that Paul is pointing to the contentions amongfétiee teachers when he uses the word6¢oeig. If this explanation
does not hold, it has more in its favor than the dmat has been favored in an older translatiorchvhénders it de
tvistigheder, som komme af den falskelig saakadtelskall’ (The disputes which proceed from the falselycatied
knowledge.)

V. 21. Here the apostle adds that some have ggefeadherence to this false gnosis, namely, flaés® prophets.
eayyelw is the Latinannuntio, profiteor, artem profitepfto profess oneself to be wise in an art,” “tg &aim to,” “to
confess.” astocein is “to miss the mark” (Cf. 1:6).tepl mv motv says that the failure was with reference to faith,
nothing less than faith. This straying from thighfaesults logically from adherence to the falsegs. They took a fatal
step when they accepted it.

In conclusion, the apostle expresses the wishgitade may be with Timothy, God's grace in Chitisg supporting
and protecting grace which alone can help him tal f@st to the truth, to fight earnestly for it armh the whole, to
display the right faithfulness in the great workiethGod has given him to perform to the honor of Hame and to the
salvation of immortal souls. Without this grace agomplish nothing, but with it, all is done. Téi®re we pray to
God, asking that this same grace may also remdmusi now and forever. Amen.

NOTES

'Kuebel: “. . . which corresponds to advancementsugf piety, just as it has been granted to Christi

2“To rub against something.”

3 Calvin: “Tastefully and not without ironic improvemt he twists the same words into the opposite mgan

“«Sufficient to himself, content with his lot.”

®Huther: “It is more than unlikely that two suchfdifent objects should be designated by the one’term

®Calov: “Some refer this commandment to the protessif a prescribed faith, or to what he enjoinsTanothy in
his office. But it is more correct to refer itéwerything he teaches, in reference to faith,feg &nd to keeping the gift of
his office.”

"Huther: “The concept of the visibleness of the Bai@is stressed.”

8Calov: “Manifestly it deals with the entrusting ddctrine.”



NOTE: Throughout this series, the translations fromrLatid German have, for the most part, been madeeby
editor.

What Is Man? Part I

John Pfeiffer

Since the writing of the article, “What Is ManJo(rnal of TheologyVol. 30, No. 2, June 1990, p. 21ff.), some
more information has crossed my desk, which shdwsirifluence that the feminist’s linguistic revadut has had on
conservative and liberal church bodies. Althougiolnot plan on a continual updating of these mattedo want to
share a couple of examples with the reader.

In the previous article | quoted from tiéisconsin Lutheran Quarterlyegarding a contemporary translation of the
Nicene Creed. In a more recent article in the spuidication, John F. Brug expresses a sensittaitthe concerns that
many have regarding the move toward inclusivisne agpeals to the need to reach out to the unchdinghieout having
an unnecessary stumbling block of exclusive langustgnding in the way. He makes a “distinctiomieenn bad, falsely
motivated inclusive language and inclusive languegpch is neutral or even scriptural’” (John F. Brtijews and
Comments: Inclusive Languag&yisconsin Lutheran Quarter\Winter 1989, p. 305).

His argument includes a brief presention on thbrele and Greek terms involved. He states thatlittaibHebrew
and Greek both have distinct words for ‘'man’ whiee term is used inclusively (all people, male aenchdle), and
exclusively (males only)” (Brug, p. 305).

While it is true that God, when He wants to bduaive, usegx anddédvBowmog, this does not mean that these terms
are always inclusive. My arguments in favor ohsiating these terms with the word, “man,” areestah my previous
article. 1 would urge the author to reconsiderexsgesis.

His appeal to 1 Timothy 2:4 (usidgbowrog) and 1 Timothy 2:8 (usingvio) has some merit. Translating the first
with “people” and the second with “men” would héfie English reader to see “that salvation is inekis—for all people
male and female- but that leadership of the church in prayer idwesiee— it is for men only” (Brug, p. 305). However,
I question whether, for the sake of clarifying gassage for those who do not know Greek, we atéigasin changing
the translation of a term throughout the Scripture®re, as in other places, we may simply haweirect our people to
the Greek in order to demonstrate the distinctibrcitv Paul uses.

In a much more liberal church body, this lingwstvolution has had a greater impact. The Officthe Secretary
and the Comission for Communication of the EvamgélLutheran Church in America recently distribugedong the
member congregations of the ELCA a document edtitil@uidelines for Inclusive Use of the English lgaage” (ELCA
Distribution Service, 426 S. Fifth St., Box 1209inMeapolis, MN 55440). This document admonisheskers, writers,
and editors to “avoid language that assigns raleseén and women that may be inaccurate and objedtie” (p. 3). It
then gives examples and suggestions to help iavwbelance of sexual bias.

Not all of the examples are objectionable. Howgemeteworthy are such examples as the followityvoid: Every
council member needs his copy of the minutdse: All council members need their own copies of theutes” (p. 3)—
“Words and illustrations should show both women anen functioning as leaders in church and sociefyoid:
Clergyman. Use: Pastor, clergy, ordained minister” (p.-3) “Avoid: Every synodical leader must pledge his utmost.
Use: All synodical leaders must pledge their utmost’4p— “Seek equality in all references. Do not identifgmen by
marital status, number of children and other exdoais information when parallel treatment is nobaded to men. Vary
the order of references- his and hers, women and men, wives and husbafdsid ‘'man and wife;’ such references
should be parallel, as in "husband and wife.’ Also, vary the order in which family names areédis Always listing the
man’s name first subtly implies his preeminence 4p

A list of “inclusive alternatives” admonishes thieader to avoid such terms as “fellowship” in favof
“communion”; avoid “laymen” in favor of “laity,” “hy people,” or “lay person”; avoid “brotherhood” favor of
“kinship” or “camaraderie.”

In the section dealing with “Language About Gathé reader is told that “language about God thanlg and un-
necessarily masculine should be avoided . . . Wibralsimply no gender, such as "Ruler’ and "Sogeréimay be useful
for expressing the dominion of God without emplaymasculine nouns. "Royal’ can serve as a sutesfiba “kingly.’
The ‘rule of God’ may be an appropriate substifotethe "kingdom of God’ . . . Avoid assigning mgleonouns to
human occupations (such as shepherd, judge, didgaar to objects (such as refuge, fortress, redign they are used



as metaphors for God” (p. 14).

While speaking in defense of references to Gotbas Father,” the Guidelines suggest that “eves tmage may
not be as meaningful and adequate for some of ssrggure intends. Families affected by alienati@tween parents
and children and those for whom the parental @ighip has been a negative experience may find ahéogy
particularly difficult” (p. 15).

This document also reproduces a version of thegifecat” in which every reference to God has bekanged from
the third person masculine to the second pers@gesting that this may be useful. It eliminates itrasculine pronoun
“Himself” in a quote from 1 Thessalonians 2:23, ldeng that this is unnecessary. It gives a versid the Aaronic
Benediction: “The Lord bless you and keep you. Lbel's face shine upon you and be gracious to yboe Lord look
upon you with favor, and give you peace” (p. 15).

Regarding terms that refer to Jesus, the Guidelinge the reader to “emphasize Jesusuasan not Jesus as male”
(p. 16). It is suggested that gender pronounsldhmel avoided when using the title “Christ.” Themadds: “It must be
remembered, however, that classical Christology laetbric Lutheran theology acknowledge that ttsemi One bears
beyond death the full humanity that marked therimegon. Therefore, the male pronoun for the ri€mist remains
appropriate, although use of such pronouns shauldibhimized” (p. 16).

Referring to the Trinity, the Guidelines suppdré tuse of the Trinitarian formula: “Father, Sond &foly Spirit,”
saying that this is “embedded in the biblical anekdal foundations of the Christian tradition”. (p. 16). Then they go
on to state that “much of our speech about theityrdoes not require the use of the third-persanpuns. Praise to the
Trinity can be expressed in a form such as, Pag®from whom all blessings flow, Praise ChristWierd in flesh born
low; Praise Holy Spirit evermore; One God, Triuwdom we adore” (p. 16).

The Guidelines also deal with other kinds of b&gsh as bias against homosexuals and bias agé#iestreligions.
It is not within the scope of this article to delv#o these. What has been quoted above servas agample of the
dangers inherent in accepting a major linguistiange without investigating the direction that ttinge might take or
the motivating cause behind it. The ELCA has engedith a “Talmud” of inclusivism that denies Satciral truth.

John F. Brug appeals to us to avoid unnecességad. It is true that we will often guard oumt@nology when
speaking face-to-face with the unchurched untilhaee had the opportunity to educate them. Howegng to avoid
offending the unchurched can lead to the kind aSoming that gave rise to the ELCA Guidelines. yTimg to avoid
offending everyone, except the orthodox. Somensids necessary, such as the offense of the cvidben we consider
the forces behind inclusivity and their objectivpsrhaps we should regard exclusive language a&essary offense.
Could this be our “Sudetenland” (Czechoslovakiay thie should not hand over to the feminists fordhlee of “peace in
our time”?

PAIDEIA

From a Pastor's and Professor's Notebook
Roland A. Gurgel
XI
Isaiah

As we considered the words of Isaiah, "Thou waéej him in perfect peace, whose mind is stayedhes: tbecause
he trusteth in thee," in relation to the threatsgabto Judah by world powers of the past, presak future, we saw how
the Lord demonstrated throughout chapters 13-26Hlawas in complete control; and, therefore, thake trusted in
Him had no reason to fearhad every reason to know "perfect peace” in grenfiect world.

We made mention of the nations referred to ineredsapters, such as Egypt, Moab, Tyre, Syria, BahyWedia and
Persia; however, we intentionally did not call atien to one other that is taken note of in chagterand that is Assyria.
The question might well be raised: Why ignore Assyrians, for were they not in Isaiah's day thesintbreatening
power, the most terrifying people to all their égrs? Did they not cause hearts to quake andsmmbe filled with
fear? Indeed they did and we want to single out this situation for ayva@ecial look. We want to confront the situation
which they posed to Judah and its king in ordexetehow firm, even in themidst of the greatest threat God's promise,
"Thou wilt keep him in perfect peace," is to Hiopke.



The Assyrian nation receives a great deal of attenn the Old Testament. These people are mddo be what
historians have also revealed about them. A myliteation of extraordinary ability and extraordiparuelty is what they
were. Fear and terror were as much a part of thititary strategy as were the most refined weapurzattle that they
had produced. To kill their captives, they thoygtds much easier than to feed and keep them.illTia knost inhuman
ways (to impale, to skin alive), they thought, webhklp bring other people to terms more quickly.

In the book of Nahum, Nineveh, one of the capmis of the Assyrians, is described:
Woe to thébloody city! it is all full of lies and robbery; the prey departeth not;

The noise of a whip, and the noise of the rattifighe wheels, and of the pransing horses, antieofumping
chariots.

The horseman lifteth up both the bright sword #rel glittering spear: and there israltitude of slain, and a
great number of carcasesand there is none end of their corpses; they sieiopon their corpses:

Because of the multitude of the whoredoms of tledifavoured harlot, the mistress of witchcraftsattiselleth
nations through her whoredoms, and families thrdugghwitchcrafts. (3:1-4)

At the time of Isaiah this nation was reaching hieeght of its power under such kings as Tiglaggsk 111 (2 Kings
16:10), Shalmaneser IV (2 Kings 17:3), Sargonnt &ennacherib (2 Kings 18:13). In 722 BC Shalmsanbad brought
an end to the northern kingdom of Israel, and e lds successor, Sargon Il, scattered the peopthatpas God had
foretold, they became lost in history. Some teargdater in the fourteenth year of king Hezekiddualah (about 712
BC), Sennacherib "came up against all the defeoities of Judah, and took them" (Isa. 36:1).

Through the pen of Isaiah (chapter 36) we haverdsxl the boastful words of Sennacherib, utterelorityy fear
into the hearts of king and people of Judah arldad them to submit to Sennacherib's demands. wilbwant to read
the entire account in chapters 36 and 37. But Weslect a few verses for immediate consideration

Thus saith the king [Sennacherib], Let not HezZekiaceive you; for he shall not be able to delixar.
Neither let Hezekiah make you trust in the Lorayisg, The Lord will surely deliver us: this cithal not be
delivered into the hand of the king of Assyria.

. . . Hath any of the gods of the nations deligédrs land out of the hand of the king of Assyria?

Where are the gods . . . ? (36:14-20)

Reaction to the words of Sennacheribfent clothes (36:22; 37:B+rouble and distress (37:3)}consternation - but
also knowing where to turn for help (37:5). Kingdgpeople were confronted with a situation thatreskimpossible for
them, to say the least (as this is being writthe, ltithuanians are being pressured by Rusgihat fear, consternation,
and despair they face!), so Judah, confronted bynibst powerful kingdom of the day, has been gaernltimatum.
How did Hezekiah and his people meet it? The wofdsaiah:

Thus shall ye say unto your master, Thus saitlh._tnd, Be not afraid of the words that thou hast heard,
wherewith the servants of the king of Assyria hblasphemed me.

Behold, | will send a blast upon him, and he shatr a rumour, and return to his own land; andll w
cause him to fall by the sword in his own land7:637)

Sennacherib responds to this declaration fromLitrel with scorn. He repeats the demands and tlaestbp
"Behold, thou hast heard what the kings of Assiiaae done to all lands by destroying them utteatyd shalt thou be
delivered?" (37:11).

But note the perfect peace in Hezekiah's heam\aesled in his prayer found in 37:16-20:

O Lord of hosts, God of Israel, . . . even thowneloof all the kingdoms of the earth: thou hast enaeaven and
earth.

... hear all the words of Sennacherib . . .



Of a truth, Lord, the kings of Assyria have laidsie all the nations, and their countries,
And have cast their gods into the fire: for thesrevno gods, but the work of men's hands, woodstome: . . .

Now therefore, O Lord our God, save us from hischdhat all the kingdoms of the earth may know thau art the
Lord, even thou only.

With mighty armies surrounding him, threats hurdédim, seemingly defenseless, Hezekiah is at peatperfect peace
in a very imperfect world, since he trusted in thwed who "is everlasting strength." He saw whaslid saw so many
years before, namely, "Fear not: for they that lidn ws are more than they that be with them. and, behold, the
mountain was full of horses and chariots of firend about Elisha" (2 Kings 6:16-17).

The end result? "Therefore thus saith the Lomteming the king of Assyria, He shall not comeititis city, nor
shoot an arrow there, nor come before it with sisiehor cast a bank against it" (37:33). "Thenahgel of the Lord
went forth, and smote in the camp of the Assyriansundred and fourscore and five thousand . . 7°3@. "So

Sennacherib king of Assyria departed, . . . as && worshipping in the house of Nisroch his god, his sons smote him
with the sword . . ." (37:37-38). Recall the wordghe Lord in 37:7: "l will cause him to fall ithe sword in his own
land."

Quick and to the point Isaiah is in describing ¢nel of Sennacherib, in letting us see that Heh&kjaeace of heart
in trusting in the Lord was well-founded. "Thoultvkeep him in perfect peace, whose mind is stayethee . . ."

Postscript 1. The reader might do well, in conmectiith this article, to turn to the book of Nahurm that
prophecy is revealed God's judgment on the Assgridhopens (ch. 1) with a psalm setting fdtie power of God (a
comfort—Nahum—to God's people in the face of Assyrian militaryght); its sets forth (ch. 2) a picture of the destion
of Nineveh; it concludes (ch. 3) with the causéhatt destruction and the result.

Postscript 2. Occasionally one finds a bit of ppétat catches the spirit of a Scriptural accourt helps to
underline a thought. Such is the case with Senmédxhelefeat at the hands of the Lord. We wouférothe poem en-
titled, "The Destruction of Sennacherib,” by Lorgr&1. Note how Byron shows whatsample matter it was for the
Lord God to destroy a mighty army. Two words sdathnd out:Breathed' and 'glance”

The Assyrian came down like a wolf on the fold,
And his chariots were gleaming in purple and gold,
And the sheen of their spears was like stars osehe
When the blue wave rolls nightly on deep Galilee.

Like leaves of the forest when Summer is green,
That host with their banners at sunset was seen;
Like leaves of the forest when Autumn hath blown,
That host on the morrow lay withered and strown.

For the Angel of Death spread his wings on thetplas
And breathed in the face of the foe as he passed;

And the eyes of the sleepers waxed deadly and chill
And their hearts but once heaved and forever git#iv s

And there lay the steed with his nostril all wide,
But through it there rolled not the breath of hisle;
And the foam of his gasping lay white on the turf,
And cold as the spray of the rock-beating surf.

And there lay the rider distorted and pale,

With the dew on his brow, and the rust on his mail;
And the tents were all silent, the banners alone,
The lances unlifted, the trumpet unblown.



And the widows of Ashur are loud in their walil,

And the idols are broke in the temple of Baal;

And themight of the Gentile, unsmote by the sword,
Hath melted like snow in thgdance of the Lord!

BOOK REVIEWS

What is a Congregation? An Explanation for ChildraWhat is a Church? An Explanation for Childrerh@ch
Holidays: An Explanation for Childrery Stephen Wold and David Peterson. MilwaukeatiNvestern, 1990.

This trio of booklets from NPH intends to assiatents, teachers, and pastors in presenting ttepns- these
subjects in an informative and attractive manrteach 32-page booklet contains 25 to 30 almostgage line drawings
to be colored by the youngster while learning tifermation presented in the accompanying typed coffyose who are
looking for a Christ-centered and gospel-orientgdoduction to these spiritual/practical subjecili be disappointed,
however, for a number of reasons.

Though we do not expect a booklet for ten-yeas-dtul present doctrine in an adult manner, simplipgece
truths should be given their priorities. Ther@asgood reason for allowing opportunities to présesus as Savior to be
bypassed in favor of the recurring generic formulkesirn about God," "teach about God," and "faitiGod."

In the bookletWhat is a Congregation?or example, the child must wait until page 1h&ar that "Jesus saved
us." The foundation is flawed when the child'srhehould be elevated to sense God's part in thgregation, but one is
presented with the pragmatic: "A congregation candbscribed as people who worship, learn, havewship with
others, and share their time and talents." A chédds to be given insight into what lies behirgtisible so as to feel
God's hand in the life of a congregation; thus noaecern should be given to our receiving thanuodning as church
members. Yet the Introduction makes no mentiohefblessings and privileges received from Godughochurch
membership, descending to: "This book is desigmeéxplain to children the duties and responsikgitof being a
member of a congregation." Such an approach lgokpel-orientation, as does the admonition: "As bens of a
congregation, we are to [why not "desire to"?] givenks and praise to God in all we do and say."

Other specific flaws: On page 4 we have the dggon: "A congregation is the men, women, and chkitdwho
have been baptized and who believe in God's wo@ht must ask what is to be gained by neglectiygreference to
belief in Jesus as Savior.

—In presenting prayer as a form of worship (p.\d@at is to be gained by neglecting any referencbeédsavior
as the God-pleasing approach in prayer?

—When the pre-teen is taught to see "a specialtwayorship God is to take good care of ourselw&&® do this
by eating good food, getting enough rest, and stpgway from danger” (p. 11), what is gained bylestag any
reference to sin or sinning? Nowhere in this ®ichmpanion booklets does the reader get the Ideéahildren have the
problems of immorality. Nowhere do the Ten Commmaedts come into focus or receive any credits. iy way,
pre-teens are not too young to be warned spedyfiaabut the dangers to their bodies of liquoratmto, and drugs.)

— In any subsequent edition, a simple explanatiandcavell be added of the differences between bagfiz
communicant, and voting membership.

— Besides such shortfalls, we ought not misdireat @uldren to "learn about God" by "watch[ing] @gbus
television programs,” which, of course, are pred@ntly heterodox.

The bookletWhat is a Church2does not mismanage the subject as thoroughlywgatote the puzzling inability
to get things into proper focus. For example,xpl&ning the purposes of stained glass windowsareetold that "these
windows may tell the story of Jesus in pictures ahdw us how to live"; again an opportunity is bsged to say that
these windows picture Jesus in His savior's workasiLord of our lives.

—"The sermon is about the Bible readings for thg'dp. 21) does not properly represent the conteftsuly
evangelical preaching.

— The physical setting of Sunday School classess$ribed, but any mention of their purpose or fiancts
lacking. This would be a splendid opportunity ie@urage and inspire youngsters to attend theircthBunday School.

— The generic "study God's word so their faith indGall grow strong" is a weak presentation of thmaligof
pre-confirmation instruction classes.

— The description of a funeral service could beltertermed a eulogy service, for in it "people refnemnthe
person's life and the good times they shared."



The third booklet,Church Holidays does a more creditable job of attending to Ggdts to the world, as
celebrated in the church holiday season. The @letntrths of Christmas and Easter are well enouglsented, but the
Christo-centric direction of the Spirit's empoweywvork at Pentecost gets out of focus in the gerneesentation: "gave
them power to teach his word in all lands," anebiitlob to teach God's Word," and "share God's \Word

— A re-edition could simplify and clarify "talk imhgues of other lands" to "speak foreign languéges.

In sum,Church Holidayss acceptabléivhat is a Church®s marginal; butWhat is a Congregationfails.

P. R. Koch

The Holy Land in Coloyrby Sami Awwad. Israel: Palphot Ltd., no dat€&hig¢ is a revision of an earlier edition
with the same title.) Distributed in the Unitedates by Lewis Rukab, 2986 Oak Isle Road North, skawkille,
Florida 32217. 128 pages plus index, softbour, 8 10L", $10 plus $2 for shipping/handling. (Request
revised edition.)

This reviewer had the privilege of meeting thehaut Sami Awwad, on a trip to Israel in 1988. dtmy
understanding that he is an Arab who has convéaéchristianity. The many pictures, all of whicrean color, were
taken by a number of photographers. In my opinilbe,book contains some of the finest color repctdas that | have
seen in a volume of this price.

The interesting and detailed comments which acemmphe pictures were written by Mr. Awwad. HisriStian
convictions appear in a number of places. For @@non page 36 he expresses the Scriptural thathJesus chose "to
suffer and die on the cross, taking upon Himsedfg¢ms of all mankind." Moreover, he seems to medghe Bible as a
trustworthy document, accurate also in its hisedramd geographical statements.

Mr. Awwad has, of course, produced his book fde ¢a more people than just evangelical Christiafsis
perhaps for this reason that he several timessrateChristianity, Judaism, and Mohammedanism las three great
monotheistic faiths" (p. 3,2Byithout stating that of these three religions o8lyristianity is true and saving. | would
suppose that the author personally knows that Sodand Mohammedanism are false religions becausieenfdenial
that Christ is the God-man and only Savior of dimiankind. But he has chosen not to state thisdagwhere in his
book. Moreover, the author has cited some of tigeristitions of Christians (cf. p. 108 on a comivaftle of
Armageddon), Jews (cf. p. 40 regarding judgmentataythe Valley of Jehoshaphat), and Moslems (&@5poncerning
Mohammed's ascent to heaven on a winged steed)wiipecifically rejecting such superstitions. Flioe reader must
not gullibly accept everything that he reads invbkime.

Similarly, Mr. Awwad cites the peculiar teachings such religions as Roman Catholicism (cf. p. 39tle
so-called assumption of Mary) and Bahai (p. 114heit submitting such teachings to the test of Hadyipture. The
reader will have to do this for himself.

| was disappointed also with Mr. Awwad's preseatabf the self-slaughter of some 960 Jewish Zsatmt
Masada in AD 73. He seems to regard the murdersaiide that took place there as a noble and geatss act of a
freedom-loving people.

In spite of the author's non-critical approachaawfalse religions and superstitions, the booklmamsed with
profit. It contains a wealth of historical and gemphical information regarding the Holy Larthat country that is so
dear to the hearts of those who believe in ChiRgading this volume can serve to underscore thptBl truth that the
events of the Bibledincluding our Lord's life, death, and resurrectignok place in real history, at definite times and i
definite places. Scripture does not contain maderiables, but real historical facts!

It is, moreover, interesting to see pictures ohemf the places and areas that are so importa@td@nd New
Testament Bible history. Note, for example, Mo8mai (p. 123), the Shepherds' Field (p. 62), trelan River (p. 81),
the Mount of Temptation (p. 80), the beautiful S¢eGalilee (p. 98, 99), the Garden of Gethsemane3¢p, and the
Mount of Olives (p. 33). As part of his commentahe author has provided a large number of ret&®ito passages in
the Old and New Testaments, so as to tie in Bibhicstory with the various regions and sites in Hay Land. Reading
his comments can certainly help one to review tbees of the Bible. Near the end of the bookiifarmore, he provides
illustrations of some of the flowers, animals, amks of the Holy Land.

Generally speaking, Mr. Awwad's English is correod understandable. A number of misspelled wdids
however, escape the eye of the proofreader. Séthem are rather obvious, such as "Pelei" for éPedn page 105. In
addition, a few errors of fact appear along the vggh as 68 BC for AD 68 on page 84. Some ofddtes which the
author cites for early Canaanite history are qoeable, such as "9,000 B.C." and "7,000-10,000 'B(g. 3, 78-79).
Moreover, the reader needs to remember that tlaidos pictured in the book represent titaglitional sites of Biblical



events. Some of these locations are, no doulteatic. Others have been questioned by histoaasarcheologists.
Our Christian faith, of course, does not depenthercorrectness of the traditions which the aughesents.

This reviewer has spent a number of hours in oo&s and libraries to find books that illustréte tocales of
the Holy Land that are known to us from the BibMr. Awwad's volume is one of the best that | hoend.

C. Kuehne

The Counseling Shepherdy Armin W. Schuetze and Frederick A. Matzke. vdiukee: Northwestern, 1988.
255 pages, $15.95.

The number of book titles for pastoral counselggrowing. The debate over the cause of thiseewe might
not be conclusive. However, the conventional wisdi long-term observers suggests two realities:

(1) Although immorality has always been preseng ¢hrrent moral scene in America is more dangetbas in
previous generations. Immorality has come outhefdloset and has not only achieved tolerance Ibatacceptability
and respectability.

(2) Congregational members are occasionally caughby the pressures and temptations of this mdnaate.
Pastors seem to have a greater number of probl@mswhich to deal.

The enemy's most violent attack has been agaiestaimily. And it's not a one-front battle. Thedige blast away
through print and over audio and visual airwayde Truits of secular humanism have eroded cheri$beadations of
marriage and family life with life-style alternadéis, absent parent(s), and disrespectful, evenntleiaildren.

| greeted the news of a book on pastoral courg@suing from a conservative Lutheran group wehbrkinterest
and enthusiasm. My bookshelves already containmaoy volumes of the "world's best" as | searcloeccdnfidence-
not so much in knowing which word of Scripture agglto situations-but how to properly diagnose what the specific
problems really are.

The Counseling Shephewias co-authored by Armin Schuetze, a professdViatonsin Lutheran Seminary,
Mequon, Wisconsin, and Frederick Matzke, "a pratesd Christian counselor with over twenty yearsegperience."
Although each was responsible for specific sectminhe book, they chose not to identify who wratieat. Each was a
critic and editor of the other man's work.

In the Introduction the authors develop the dicectof the endeavor by defining pastoral counselsg'that
pastoral careSeelsorggof individuals as they face their problems, triesb griefs, burdens, fears, and illnesses, which
involves not simply giving advice, but assistingrtito find help and healing from the word of Gagl" Xii).

The first section of the book discusses the pastmigue role as a counselor.

(1) The pastor's very call establishes a relatipnbbtween him and his members different from weutar world's
counselor/client arrangement. There are suggeséspecially for young pastors on how to build mersbconfidence so
that they come to them for counseling.

(2) The pastor's objectives for ministry and colingeare determined by the word of God. Even tegnition of the
problem (sin) is scripturally determined. The galspf Jesus Christ stands as our God's final wegdnding the solution
to that problem. The objectives in counselingtheg our members grow in faith, in their commitmemthe Scriptures,
and in their living the Christian life (sanctificarm).

(3) The pastor has unique tools: the gospel in vard sacrament, prayer, and reason. The firstdefme the
pastor's "prophetic" and "sacerdotal" privilegeg@ce. The third acknowledges reason as a g@aaf which is not to
be used to criticize God or His word. It is useddcilitate clear communications, form logical guidents (defining cause
and effect), carry out research, and study andldgVessons from the Scriptures themselves. Tbelaecounselor only
has his reason to develop his methodology. Thelsted counselor uses his reason as a tool to brengrord of God to
his people.

In chapters two and three the authors offer atlgngnalysis of the family, its proper, scriptusaiucture, objec-
tives, and parameters. They define nuclear, exinand blended families, discussing problems wntgueach. A dys-
functional family is weak in its ability to commuwaite and solve problems, define leadership rokegeldp respect, and
promote active family involvement in worship. Téaethors make a strong point that the shepherd etamise able to
distinguish among three types of dysfunctional mgeas: conflictual (blaming, arguing), over-adegiatder-adequate
(guilt arising from a strong partner's talents chniavement), and united front (society, relatiyesstor, or someone else is
to blame). They warn about triangulation, in whibl pastor becomes an unwitting party in a maciaflict.

Chapter four is titled, "Problem Counseling." Tdextions of this chapter detail pre-interview assent, the
initial interview (what to expect and accomplisti)e subsequent session(s), referral, closure anmdniztion, and legal



implications (especially privileged communicati@iuse, and malpractice). The advice tends towargiactical, even
emphasizing the physical setting (desk, pastofisepfparishioner's home, or neutral site, et©One emphasis is that the
shepherd counselor be in control of the entire ggsc He must be aware that people seeking help tavarontrol the
process (talk about what they want, etc.) and liageastor do all the work. The counselor ratheukl be in control
and the people should do the weskicluding homework (some of which is suggestedtext and appendices).

Chapter five—the rest of the boekdetails advice in many specific counseling situaio Included are personal
crisis management, marital problems (including camment, abuse, anger, communication, sex, moneparsition and
divorce situations, live-ins, parent/child problemssbstance abuse, and emotional and psycholdatiftiatlties.

One of the book's strengths is the many sectidnshalist a number of Bible passages, discuss timeiples that
they teach, and offer some practical applicationthese passages and principles to a variety ohs®ling situations.
The book includes quite a bit of anecdotal mategiedned from workshops conducted by the authorthersubject of
pastor counseling. The theology is sound. Anchthdce generally quite good.

I do have two concerns about the presentatiore i@rolves the role of feelings in the counselinggess. Coun-
selees are repeatedly encouraged to communicatddgbkings. | don't have any difficulty if the conunicated feelings
are useful to diagnose problems. | do not beli&eeauthors considered adequately the role andi@umof the will in
connection with the desired objectives of the celing sessions.

The second concern involves referral. One arearevmany pastors lack confidence is knowing wherefer a
member to another professional. There's not afldifficulty referring in cases of physical illrgsor financial or legal
matters. Some cases requiring round-the-clockodigdt care are evident (alcoholism or substancese)pu It's the
"diagnosing” of genuine mental problems (“illnesstere the book lacks. How do we know when wedsaing with
schizophrenia, paranoia, psychosis, severe depressic.? What are the symptoms? What signs \aahble that a
person is a danger to himself or society? It takeather large book (DSM) for the secular mentilltt services to
define the etiology and symptoms of various medtabrders. | have occasionally asked members ve kaorough
physical check-ups as a prelude to discussing siffieulty—just to eliminate the possibility of physical prebis. |
heard of a situation when a pastor was sent theratubstantial bill because the doctor said elgrgtwas normal!

Two issues are at least likely to generate furtiscussion and study. The one is the translatiod
understanding amoicheuthenain Matthew 5:32. Schuetze prefers the passivesagdests, “"causes her to be regarded
as an adultress" (p. 150). The other is the meaafngalicious desertion in 1 Corinthians 7:15. Thghors say it
includes that which "prevents the marriage fromcfioning" (p. 155). Permanent refusal of sexudhtrens and
persistent abuse are cited as examples.

| also believe there is a format weakness. TlaptEn sections and subsections are centered amédgin bold
faced, 12-point courier. It took me half the bdokrealize that section headings were not italttiaed subsection
headings were. Other print choices could havendated the sections more clearly. | also dontiquaarly care for
NPH's rather regular choice of cover material (@tocloth) for the books they publish. (Not a majomoblem!) And |
discovered a misspelled word on page 78 ("therVjndication of my catechism publisher, who saidttbne will always
find mistakes.

This book is a "good read" and can serve pastditseir counseling efforts quite well.

M. Sydow

Working for the Lord . . . Like the Devil. A Loatkinstitutionalized Christianityby Pastor Frederick M. Archer.
Archer Publishing, 313 W. Rice St., Landis, NC 2B083 pages, $7.95 plus $2.00 postage and handling

TheForewordby M. Earl Eargle and thierefaceby Fred Archer call attention to the fact that sliehor served as
pastor both in liberal and conservative Lutheramches for many years (LCA for 8 years, CLC forygars, and WELS
since 1982). "Consequently,” the Foreword says,ishable to write from a perspective not possebgatiany people."
It happens that the undersigned has also servitdea different church bodies (LCMS, ELS, and CL$®)hopefully this
will give me something of a comparable perspeciisé react to this little book.

The author begins with a disclaimer in his Prefdceealize that the book is controversial. Hawever, it is not
intended to be the last word on every subjectrisaters. Every conclusion is not meant to bersebncrete nor is it my
purpose to make accusations toward individualshorah organizations. My hope is that this writiwgl provoke
thinking, stimulate self-examination and lead tdiwdual and corporate repentance, when necessagyder that we as
God's people may live our lives more closely acemdo His will." — Surely none of us can be opposed to
self-examination. As Christians we are doing tuastantly. At the same time, this reviewer fihdsself in the difficult



position of trying to react to statements thatraeele when they may not be the last word on thesstibjThe author says:
"I, therefore, urge the reader to receive it insp@it in which it is given - Christian love.” Wahall comment on this a
bit later.

Chapter 1: "Approach to the Bible." The first cem addressed by Pastor Archer is what he regezdan
extreme approach to the Bible" (p. 1). After comtirey on the approach of liberal churchmen to tii#eB he goes on to
say: "But are the ultra-conservative theologiang laetter off? A legalist interprets the Bible lhetletter instead of the
spirit, and by his clever use of proof-texting Beable to "prove' almost anything. . . . Is it @lgsto have too much
respect for the Bible? No indeed, but when respgetiirned into adoration, it is time to become Bwvaf what one is
doing and correct it. Have you not observed theodeBiblicist who fears marking in his Bible besauhe seems to
believe that the very pages and print are somelaavwed? It is the same with a person who makeSBitile into a set of
legalistic rules, codes and regulations. . . .usebe perfectly clear that the Bible is not ouri®av . . The Bible is the
Word of Christ, but it is not Christ! Thereforegwre to trust in, worship and adore Jesus Chngtnat the Bible. To
place the Bible on a level with our Savior is thestnsubtle and dangerous form of idolatry - Bilaltoy!"

One must assume that these words are addressaadigpto us in the CLC. We recall that Fred Aecland his
congregation withdrew from our fellowship "becauwgewhat they perceive as a false spirit ("legalisim’the CLC"
(Lutheran SpokesmakRebruary 1983, p. 16)—When we examine ourselves, what do we find? BAeeabove statements
applicable to us? We remember that Jesus saige "tbntinue in My Word, then are ye my discipledeed, and ye shall
know the truth, and the truth shall make you frelghn 8:31-32). Jesus Himself wants us to continugis Word. Of
course, we realize that the Bible was not crucifedus, but the One whaas crucified now speaks to us through the
Bible. Satan constantly tries to awaken doubtsunminds concerning the Word of God, just as lievdth Eve (Gen.
3:1), and with Christ Himself (Matt. 4:6). Herefdar that Pastor Archer is using the same lang@egenodernist
theologians, who wish to diminish the importancd asliability of the written Word of God. | woulehcourage Pastor
Archer to read more in Luther, preferably in the'i@an, so as to better understand the high regamlage on Scripture.
After all, Sola Scripturavas a keystone of the Reformation.

Chapter 2 - "Preserving the Institution." "Thdr@ve been questionable means of getting money teocleh
headquarters used by otherwise faithful pastors7)p Here would have been an appropriate plac®#stor Archer to
have done some research on the question of frateerefit societies and the principles involved, sasne of his
fellow-pastors in the WELS have done.

Chapter 3 - "Turning Truth into Error." "Sometisneonservative churchmen also turn truth into erone of
the areas in which they do this is the Biblicatteag regarding Christian fellowship. Church felkhip should be based
upon agreement in what the Bible teaches, a basiwciple that most Christians overlook. Howevery b
over-emphasizing this truth they often push itt$dagical extreme of error=— Archer then mentions the saying of table
prayers among individuals not so united, whetheéh&r home or in your home. He mentions that soareider it sinful
unionism to sing hymns along with some choir on TWe shall here not go into all the aspects of @rdgllowship, joint
prayer, etc. Our CLC has given much thought te #md has given expression to its conclusions inymeritings.
Another helpful pamphlet on this subject is entiifi@hristian Prayer by Dr. William Arndt, pp. 60-67, published in 183
by CPH.

Chapter 5 - "Doctrine over Life." "One shuddersnguish at liberalism, but one shudders in fédegalism. . .

. There is nothing as far removed from the Spiri€brist and His will as cold, dead orthodoxism. On the right, many
smaller Christian groups are facing the dangertohonservatism. A strong doctrinal stand casilgde pushed to the
extreme and literally snuff out the life of a Chias church body. For example, some of the youegpfe at a small,
Christian college wanted to learn folk dancing. eYhwere told that all dancing is sinful becausmdites lust toward
members of the opposite sex. When someone sudgesitey partners of the same sex, it was denieausecof the evils
of homosexuality."

Archer continues: "On another occasion, the stisodeanted to go Christmas caroling at a local neshe. The
president of the school refused to give them peimissince their church body had no members atgheticular rest
home, apparently believing that they had no caBit@g Christmas carols there. Also, to his wayhafiking, it would
have been sinful unionism to sing hymns with thepgbe there since they were not of the same comfessi . However,
they could go and sing on the condition that thag &nly secular carols. This man's fear of traesging his “doctrines'
was so great that it rendered him helpless in pioghg the Gospel through his students. . . . Areme said of them:
"They have changed the Great Commission into "Mak Avoid!™ . . . (Romans 16:17)."

Earlier in this Review | quoted Pastor Archer agrgg in the Preface: "I, therefore, urge the readeeceive it in
the spirit in which it is given - Christian lovel'do not wish to question that motive, for he kisowhat is in his heart.
And yet | feel compelled to point out this basictfahat "love rejoices in the truth” (1 Cor. 13:6)o present instances as
are referred to above as though they are histofé@s, when inquiry demonstrates that they are aad then to base
one's criticism seemingly on mere hearsay, isseifia violation of Christian love. The very leffsit one expects of love



is that the critic make sure of his facts. Jesud:SBlessed are the peacemakers"” (Matt. 5:9)e (Adst and simplest way
to be a "peacemaker” is to follow Luther's exhaotain his explanation of the Eighth Commandmennd' alles zum
besten kehreh "and put the best construction on everything¥hen people insist on looking at things throughkdar
glasses, everything will look dark. But when we fhe best construction on everything, we will find that tgslook
much brighter. Only let us be truthful! If a arits not sure of the truth, what else is he dding"working for the Lord .
.. like the devil"?

Chapter 12 - "The Numbers Game." Passing oveesuher chapters which are deserving of some coitmen
come to this subject of numerical growth. Archeyss "Evangelism is not something a human beingotamor do. Itis,
rather, something that happens, or at least shmpgen, spontaneously. A heart overflowing with lthve of Christ and
thankful for salvation will not have to be told heavmake a church grow. Do we teach apple treestb@row apples or
grapevines how to produce grapes? The answervibus Then neither do we have to teach Christiaow to
evangelize."— It is certainly true that we do not have to teapple trees how to bear apples. But we do festdind
spray them, pruning them, and helping them in wiatevays we can. | like to think that this is whia¢ Apostle had in
mind in Ephesians 4:11-12: "And He Himself gave edmbe . . . pastors and teachers, for the equapgf the saints for
the work of the ministry." All Christians have thaving faith in their hearts, but not all may have natural ability to
put that faith into words and witness it to othelhen Christians work together to help each othejiving expression
to their faith, God is glorified.

Chapter 16 - "Who is in Control?" This reviewgupeeciated a lengthy quotation from an essay one"Th
Humanity of Christ" by Pastor David Pfeiffer. RasPfeiffer ordained me into the ministry some &ang ago, and we
had some good discussions.

Chapter 17 - "Being "Christian.” Archer says:y'Beminary days were some of the most miserable dagny
life . . . The emphasis on modern theology andad@tivism gave the distinct impression that ifiytid not agree with
what the church was teaching, then somehow you lgssethan Christian. . . . It was surprising thancountered much
the same attitude when | first became a membehefcbnservative Lutheran Church in the 1970's. nhaing pure
doctrine and teaching God's Truth at all costs wkeeorder of the day among many of its adherer@&rtainly no
Christian can ever be satisfied with anything lgemn the truth of God's Word. However, it is ohmg to be vitally
concerned that God's truth be taught, while itugeganother to make doctrinal purity an end ielfts Making agreement
on one's interpretation of the Bible the basiscfaurch fellowship is extreme. And implying thatey word of scripture
has the same regenerating power as the Gospelscauséd harm to individual Christians and churchi®a How often
have Bible-believing Christians stood in judgmehbtiers because they did not believe as themseivegery detail? . .
. Therefore, let us not try so hard to determinewhand who is not a Christian" (p. 69&) At one time, the CLC
engaged in a study of "What is a Christian?" Inapynion, that was a very beneficial study, in viefall the confusing
voices and variety of opinions existing in the wiadday. Certainly there is no harm in remindingselves from time to
time what it really means to be a Christian. Back 902 Prof. Franz Pieper read a fine essay aMissouri Synod
convention on "What is Christianity?" As Chrissamve believe that the Word of God is clear. Weethur flesh likes to
admit it or not, the Word of God is a bright "liglmto our path" (Ps. 119:105). We don't need terjgmet it but need only
to listen to what it says. When we then applyithy and all circumstances in life doesn't mean wWe do so on the
basis of ouiinterpretation, but simply on the basis of the Word itself. Noit we who stand in judgment of others, but
it is the Word that does the judging. | am alwthenkful that | do not have to be the judge of ameydor it is the Word
that determines beforehand what is right and wiamdywhich way | am to go. The unkind judging is\€ofor the most
part, by those who do not wish to be guided bywtteed and who then try to justify themselves befioen.

In closing, | would say that | much appreciatetti@ght which Pastor Archer has given to the goesthe takes
up in this book. | can sympathize with the spaltaonflicts he went through in seminary days,doi did also for part of
that time. | wish that we might have understoodieathe questions which troubled him while he veasmember of the
CLC, for then we might have had opportunity to dscthem with him and remove possible misundersigadhat
existed.

In his Preface Pastor Archer says: "There is elmanghe following pages to make everyone angrsuppose,
depending upon how it is received.” In responsliclose with a quotation from Dr. Walthet's\w and Gospelpage
121: "When | reprove a person and he becomes amitiyme, he shows that he is not a true Christiana Christian
receives reproof meekly, even if the reproof isalied for. He is not greatly surprised that peggieuld charge him
with wrong-doing, knowing that no person who idl sti his natural state can be expected to do gotiche knows
himself to be innocent of the charge, he says, l&gopraised! | am not guilty."

Arthur E. Schulz



