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LOVE AND HATE
(With Special Emphasis on Righteous Hatred)

John K. Pfeiffer

While in the process of preparing an article on.Relff. for the Journal of Theology, it became
necessary for me to make some cross-referencémamards "love" and "hate." Coupled with this was a
study of the book of Psalms for Bible Class. Thesestudies brought me face to face with certasspges
which state that God hates some person or thatuther of a Psalm hates someone: "Thou dost Hatdal
do iniquity" (Ps. 5:5); "Do | not hate those whaendahee?" (Ps. 139:21).

How can hatred exist in the heart of One, whonipBare describes with the word "love"? ("God is
love" 1 John 4:8.) What are these things callede’land "hate"?

As we begin, | offer the following propositionsthg basis for our study:

1. Love is an attitude of the heart, a stance lwttie heart assumes relative to a person or
thing, which produces the desire to be close tbate constant fellowship with, that person or
thing.

2. Hate is an attitude of the heart, a stancelwthie heart assumes relative to a person or

thing, which produces the desire to have nothingotavith that person or thing.

3. While love and hate do produce emotional feslinhey should not be equated with those
feelings.
4, Love and hate are not passive attitudes hituaas which generate activity and are often

identified by the activity which each generates.

5. In comparing a greater love to a lesser locep&ire sometimes identifies the lesser love as
hate, because it appears to be so to the one erpig the generated activity.

PROPOSITION #1 - LOVE IS AN ATTITUDE OF THE HEAR'A STANCE WHICH THE HEART
ASSUMES RELATIVE TO A PERSON OR THING, WHICH PRODES THE DESIRE TO BE CLOSE
TO, TO HAVE CONSTANT FELLOWSHIP WITH, THAT PERSONROTHING.



It is almost impossible to speak of genuine lowhout looking first at the love of God. Only in
Him can be seen what pure love really is.

In His high priestly prayer, Jesus prayed fobalievers: "that they may be one, just as We aeg on
I in them, and Thou in Me, that they may be peddch unity, that the world may know that Thou dids
send Me, and didst love them, even as Thou digstlde” (John 17:22f.). The love in the heart of God
produced the desire to be close to man, to becomevith man. However, in order for His desire tadmae
a reality, God had to remove that which stood enlay, that which separated us from Him: "Your
iniquities have made a separation between you and@od, and your sins have hidden His face from yo
so that He does not hear" (Isa. 59:2). Jesus aailistFather, "Thou didst send Me." The beloved &on
God was sent to take our sins out of the way, abféllowship with God might be established.

The love of God soars beyond our human compretiensihou didst love Me," said Jesus. Yet,
upon the cross He cried, "My God! My God! Why h@kbu forsaken me?" (Matt. 27:46). If love produces
the desire for togetherness, how could God forsikewn Son? The answer, of course, is that Christ
became sin for us. It was because of this guittttie Father forsook His own Son. He abandonedtdim
the agony of hell: "The cords of death encompadéedand the terrors of hell came upon Me; | found
distress and sorrow" (Ps. 116:3). Such did thed@od endure, because He loves us. His love pextiuc
the desire to be near to us, and the only wayHkeatould do this was by suffering separation frois H
Father.

Reconciliation is the result. "God demonstrates &n love toward us, in that while we were yet
sinners, Christ died for us. . . . while we werenaies, we were reconciled to God through the deflttis
Son" (Rom. 5:8,10). Enemies have become friendsetionce separated have been brought together
through the payment of an inestimable price. Wenawee than friends: "See how great a love the Fdthe
bestowed upon us, that we should be called chilaf€od; and such we are" (1 John 3:1). Such isabe
of God, that the desired closeness should be ftafather and child. "I have loved you with an iasting
love; therefore | have drawn you with loving-kingsé (Jer. 31:3).

Among men, the love-produced desire for togethess with persons or things is evident in such
passages as the following:

The soul of Jonathan was knit to the soul of Daaid] Jonathan loved him as himself. (1 Sam.
18:1)

For | have loved strangers, and after them | w@ir. 2:25)

When | found him whom my soul loves, | held on tm land would not let him go. . . . (Song Sol.
3:4)

O how | love Thy Law! It is my meditation all thegl (Ps. 119:97)
I love those who love me [Wisdom]; and those wHimently seek me will find me. (Prov. 8:17)
Every one loves a bribe, and chases after rewdtsia. 1:23)

One might object to an unrestricted use of thigopsition. How, for instance, would it apply in the
command of Christ to love your enemies? (cf. Luld¥B If we love our enemies, does this mean tleat w
desire to be close to them? One can only wonderitisvpossible to "do good to those who hate'ifusge
keep ourselves away from them. The desires of ¢allfor proximity. This does not mean that we desi
closeness that is bristling with hostility. Lovesdes that the hostility end so that closeness loeay
established, and it does whatever it can to bhirgyabout.

It may be that this proposition cannot be unividysepplied; however, in most usages of the word
"love" it is applicable.



PROPOSITION #2 - HATE IS AN ATTITUDE OF THE HEAR'lA STANCE WHICH THE HEART
ASSUMES RELATIVE TO A PERSON OR THING, WHICH PRODES THE DESIRE TO HAVE
NOTHING TO DO WITH THAT PERSON OR THING.

When the heart is filled with hatred, it wantgitbit self of a consciousness of the object f it
hatred. It may do this by means of a geographigadusation from that person or thing: "And Isaad sai
them, 'Why have you come to me, since you hateamg: have sent me away from you?" (Gen. 26:27). It
may do this by means of a mental separation, shaini ignoring of that person or thing, ignoring hi
existence, ignoring his needs or desires, etc.p(efst and Levite in the story of the good SataariLuke
10:30ff.). The heart of hatred may even go so $aioalestroy the object of its hatred. If it candotany of
these, but is forced to endure a geographical pribxito the hated person, then it will do whatando
make life miserable for that person, as if in hogiedriving him away: "Hatred stirs up strife ' (Prov.
10:12).

Hatred may not always manifest itself to the humga so that we can observe the reality of this
proposition. There may be times when it would a@ppleat a man is responding to the need of hishiveig
through charitable acts. Yet, it is not the neethefneighbor that he is fulfilling, but his ownsite for a
feeling of self-righteousness, or his desire f@ige from others, or his desire for a tax dedua¢ioo some
other self-serving purpose. If he can find no shlfieason for performing an act of "charity," hé mot do
it. Consider the hypocrite: "He who hates disguit@sth his lips, but he lays up deceit in his fte&/hen
he speaks graciously, do not believe him, for tlageeseven abominations in his heart . . . hatoedrs
itself with guile . . ." (Prov. 26:24-26).

What about the indulgent father? "He who sparesdushates his son, but he who loves him
disciplines him diligently" (Prov. 13:24). Can & tthat this proposition would apply to him? Thith&x may
protest that he loves his son. He may feel an éffetoward him. He may engage in all sorts of "fun
activity with his son. He does not loathe him. H@ot angry toward him. He performs no acts ofenck
on him. Yet, in so far as he refuses to resporfds@on's need for discipline, he does hate hirmcoAding
to the proposition, he wants to have nothing tevith his son when it comes to his spiritual welfdtie
refuses to expend the time, the energy, and théi@msccalled for.

PROPOSITION #3 - WHILE LOVE AND HATE DO PRODUCE EMWTONAL FEELINGS, THEY
SHOULD NOT BE EQUATED WITH THOSE FEELINGS.

One might think that love should always produgg yehen it is near the loved one. This may often
be so, but there can be times when sorrow is tl@iemproduced by love. God, whose love for His
children cannot be questioned, is grieved everg tiva sin: "Do not grieve the Holy Spirit of God, by
whom ye were sealed for the day of redemption" (BpB0). Likewise, a loving father may grieve oaer
rebellious son.

When Jesus drove the moneychangers and their lsninmaof the Temple, was He motivated by
love or hate? The Psalmist prophesied, "Thou loasd righteousness, and hated wickedness . ..." (Ps
45:7). On this basis, we could say that Jesus'ientvere produced by both love and hate: lovelfer
temple of God, hatred toward the deeds of wickeslnes

Anger is an emotion which is usually attributedhédred. Yet, anger is not hatred. One can have
hatred in his heart without feeling anger. Consttierindividual of whom James writes: "If a brotloer
sister is without clothing or in need of daily fo@ihd one of you says to them, 'Go in peace, bmadand
be filled," and yet you do not give them what isessary for their body, what use is that?" (Jd$-26).
There appears to be no anger; yet there is hdtnethe speaker is not acting in love. "Whoever thas
world's goods, and beholds his brother in needchosks his heart against him, how does the lovgonf
abide in him?" (1 John 3:17).



Loathing is an emotion produced by hatred, bigtiitot hatred. Hatred can be present without
loathing. One who commits adultery hates the olpébis adultery, though he may not loathe her. He
would never defile her, if he loved her. The féwttloathing often accompanies hatred is showhen t
frequent presence of that emotion after the adarltess satisfied his lust. The hatred was alwagsent, but
not the loathing.

While love and hate are usually accompanied bytiemal feelings, we ought not equate the
emotion with the attitude. Love and hate are atéts Each is a disposition of the heart towardragoeor
thing. The emotions generated by either will depemdhe circumstances. An emotion usually assatiate
with one attitude may be generated by the otherebleer, if a person sees his brother in need anddme
reason or other, does not sense some emotionaidgeke might conclude that he has no love. Y, t
same person may go out of his way to fulfill thede of his brother, while he himself gains no peaso
benefit from it. This is love.

Love transcends emotional feelings. It is anwdgtof the heart, which remains despite the fegling
of the moment, whether joy or sorrow, pain or pleasLove does not vanish when the feelings do. Nor
does it wait for some feeling to arise before ngmtes activity. It is the need of the brotherclibiriggers
love into action, not the emotion.

Of Jesus, it says, "And seeing the multitudesféttecompassion for them, because they were
distressed and downcast like sheep without a sh@ptidatt. 9:36). There were other circumstancéscty
also caused Jesus to be filled with compassion entation arose when love was confronted with the
circumstance, but the love was there before thegiemadl'he love was always there.

PROPOSITION #4 - LOVE AND HATE ARE NOT PASSIVE ATTUDES, BUT ATTITUDES WHICH
GENERATE ACTIVITY.

Again we look to God as the supreme example ad.Iblis love for the world was not just a fond-
wishing kind of love, but an active love. The |loagtivity which proceeded from His heart involvee th
supreme sacrifice: "Greater love has no one thanttiat one lay down his life for his friends" Kiol15:13).
The Son of God laid down His life for us. In thidigity we see the greatness of His love. Likewige,see
the love of the Father in His sacrifice of His Sty this the love of God was manifested in ust thad
has sent His only begotten Son into the world abwre might live through Him" (1 John 4:9).

As for hatred, Satan is the supreme example dmpénable of the tares among the wheat, Jesus
states that His enemy is the devil (Matt. 13:24f000c: "enemy." Its root meaning is "hatregiséo is

the verb used for "hateuicéw does not have a noun formiy6odg does not have a verb form. | regard these

words as synonymous, except for form. Satan's moinig) and deep hatred is revealed in the actiity o
which Christ speaks: "He was a murderer from thggriveng, and does not stand in the truth, becauset
is no truth in him. Whenever he speaks a lie, leakp from his own nature; for he is a liar, andfttieer of
lies" (John 8:44). By means of a lie, Satan kilkethm and Eve. Ever since that time, he has bedinge®
bring death upon every descendant of Adam. Thigtlabward the creature is the result of his prymar
hatred toward God. Since it is impossible for hindirect his hate-activity directly at God, he $rte get at
God indirectly by devouring God's foremost creatfjci 1 Pet. 5:8).

In the passage quoted above, Jesus told the J¢ésisare of your father the devil, and you want to
do the desires of your father." Having succeedddriming mankind against God, Satan filled theiarte
with the same hatred that he possessed. Theyhegan to perform deeds of hatred. The hate in kieeirts
was not passive, but active, and its activity wiasctied toward God.

As Proposition #2 states, hate produces the dsirave nothing to do with a person or thing. The
sinner wants nothing to do with God and His Worasksinners deny the true God and go about to tnven
gods of their own liking. Thus, in their own mindisey put God away from them selves. As for Gbdls,
they deliberately set out to violate it.



The fleshly mind is hostile toward God; for it doest subject itself to the Law of God; for it istno
even able to do so. (Rom. 8:7)

Everyone who does evil hates the light, and do¢saome to the light, lest his deeds should be
exposed. (John 3:20)

And you say, "How | have hated instruction! And heart spurned reproof.” (Prov. 5:12)

Hate-activity is directed against both God and mast as the Law deals with both. Every violation
of the commandments is an activity of hatred tow@eod or toward man. Basically, even the sins agains
man are rooted in hatred toward God.

Behold my affliction from those who hate me. (Ps. 9:13)
All who hate me whisper together against me; agangsthey devise my hurt. (Ps. 41:7)
Men of bloodshed hate the blameless. . . . (Prex.()

Blessed are you when men hate you, and ostracizeaya heap insults upon you, and spurn your
name as evil, for the sake of the Son of Man. (L&i22)

PROPOSITION #5 - IN COMPARING A GREATER LOVE TO AESSER LOVE, SCRIPTURE
SOMETIMES IDENTIFIES THE LESSER LOVE AS HATE, BECAE IT APPEARS TOBE SO TO
THE ONE EXPERIENCING THE GENERATED ACTIVITY.

As | stood before a certain altar, waiting for gffering to be gathered, | noticed a peculiar ghin
The electric bulbs in the altar candles were cgsiishadow upon the wall. The peculiar factor & the
bulbs were lit! While giving off a dim light themises, they were being over whelmed by the bright
spotlights aimed at the altar. Thus, there occuaredeming contradiction: light-givers casting adsiw.

So it is with the manifestations of love. Whilperson may love several people at the same time, it
may happen that one of those people interpret®wisas hate. For instance, a child sees hisrfgikie a
gift to a brother, while he himself receives nothiAt that moment, the activity of the father apda be
love toward the brother and hate toward him. Theatr love made the lesser love appear to be hate.

"So Jacob went in to Rachel also, and indeedvedlRachel moréhan Leah, and he served Laban
for another seven years. Now the Lord saw that ieshhatedand He opened her womb, but Rachel was
barren” (Gen. 29:30f.). Note that verse thirtyestahat Jacob had a greater love for Rachel, whilge
thirty-one calls the lesser love "hate." (Someglations say that Leah was "unloved," but the Hebse
® 1w, which means "to hate.")

"He who spares his rod hates his son, but he edeslhim disciplines him diligently” (Prov.
13:24). As was stated before, the indulgent fatiaasra kind of love for his son. Yet, his failurectore truly
for the child's moral and spiritual welfare disaylack of love. In other words, the greater lof/the
diligent father makes the lesser love of the ldkdaseem like hatred. It appears as though tter ldbdes
not care about his child. Indeed, in this mattedbesn't (cf. comments under Proposition #2).

"l have loved you,' says the Lord. But you skipw hast Thou loved us?' 'Was not Esau Jacob's
brother?' declares the Lord. 'Yet | have loved Babat | have hated Esau, and | have made his ramsna
desolation, and appointed his inheritance for do&gls of the wilderness™ (Mal. 1:2f.). Here, tdaould
be said that, compared to the love which God shdwddcob, the attitude which He displayed towasdlE
could only be construed as hatred.

"If anyone comes to Me, and does not hate hisfattrer and mother and wife and children and
brothers and sisters, yes, and even his own E&amnot be my disciple” (Luke 14:26). In anotheace,
Jesus is quoted as saying, "He who loves fatherotiner more than Me is not worthy of Me" (Matt. 30).



Our love for Jesus Christ should be so great thabkes our love for anyone else appear to bedatre
Indeed, it is sometimes construed by others ta$ithat.

How often we have been accused of a lack of loge hate) because we follow the Lord's
separation principles! When we separate ourseheas those who teach false doctrine or from those wh
support false teachers, even if they be fatherathar, son or daughter, these people think thatate
them. They look at our activity and apply Propasit#2: "Hate is the attitude of the heart, a stavizieh
the heart assumes relative to a person, which pesdile desire to have nothing to do with thatgrets
Given the choice of having nothing to do with marmaving nothing to do with Christ, the greaterdder
Christ will cause us to have nothing to do with m@ar love for Christ should be such a bright ligtdt it
causes our love for man to cast a shadow.

RIGHTEOUS HATRED _

Much of the foregoing has dealt with love and hatihe hearts of sinful men. Thus, the word
"hate" usually conjures up thoughts of evil. HoweVmte is not always evil, as we have just leariibére
are times when hatred is a holy and righteousudit

Hate evil, you who love the Lord. (Ps. 97:10)

From Thy precepts | get understanding; thereftrate every false way. (Ps. 119:104)
| hate and despise falsehood, but | love Thy Lé&&s. 119:163)

He who hates his life in this world shall keepoitife eternal. (John 12:25)

Such hatred of evil is readily understood by tiheisTian. His heart assumes a separatistic stance
toward evil. He strives to refrain from committiaygil. However, because of his perpetually hatéégh,
he frequently falls into sin. When this happereshhtes what he has done and wants to rid himkbi$ o
guilt. Paul wrote: "I am doing the very thing | Ba{Rom. 7:15). What a miserable existence, if auanfl
ourselves shackled to that which we hate, to tloa fivhich we seek to be separated. "Thanks be tb Go
through Jesus Christ our Lord" (Rom. 7:25). It s\who has broken the chains that bind us to sinwHe
"loved righteousness and hated wickedness" (Pg),48hose hatred of wickedness was a perfect hatred
willingly allowed Himself to be covered with thedtihsome burden. His love for sinners far outweighied
hatred of sin. Therefore, "as far as the easbin fithe west, so far has He removed our transgresfiom
us" (Ps. 103:12).

Jesus loved sinners, but hated sin. This we cdargtand. But how do we resolve that love with the
following passages:

For Thou art not a God who takes pleasure in wioked: no evil dwells with Thee. The boastful
shall not stand before Thine eyes; Thou dost Hateha do iniquity. Thou dost destroy those who
speak falsehood; the Lord abhors the man of blastland deceit. (Ps. 5:4ff.)

The Lord tests the righteous and the wicked, aadtie who loves violence His soul hates. Upon
the wicked He will rain snares; fire and brimst@me burning wind will be the portion of their cup.
(Ps. _ 11:5f)\

Note well that these passages show hatred in tefmbat it does. Proposition #4 states that love
and hate are not passive, but are attitudes wi@nbrgte activity. Scripture often identifies lared hate by
the activity which each generates. The activitykgmoof in these two passages is one of fierce jagm
The judgment is the final destruction in hell: ' shall not stand . . . dost destroy . . . fird Brimstone . . ."
This could hardly be viewed as an activity of love.

God has no passive attitudes, emotions, desliresghts, or words. That is why we speak of
"effective"” attitudes, thoughts, etc. They prodaneeffect. Thus, when Scripture says that "God



remembered His covenant with Abraham, Isaac, atobJ4Ex. 2:24), this does not mean that the contena
had somehow slipped His mind, but that He brougiat mind for the purpose of acting upon it—in tbése
by delivering Israel from Egypt. Likewise, we spedlan effective foreknowledge and an effective Wor

The love or hate of God is effective, also. lamsattitude or stance that His heart assumeswvelgti
a person or thing (Prop. #1 and 2); it is an atétwhich generates activity (Prop. #4). The lov&otl
produces favorable action, expressing His desitetim fellowship with the object of His love. Hiatred
generates opposing action, expressing His deshiaue nothing to do with the object of His hatrélde
hatred of God caused Him to condemn the world bsaiiits sins. The love of God caused Him to
sacrifice His Son for the sins of the world.

Both love and hate exist in the heart of Godllitlepends on the perspective from which God views
the world. If God looks upon a man from the pecsipe of the Law, He can only hate him. His hearset
in opposition to that man, because He sees ordyityi Therefore, He wants nothing to do with thretn.

However, if God views a man from the perspecti#he Gospel, then His attitude or stance is love.
He sees that man through Jesus Christ. From thep@etive, all sins are blotted out. God sees Isiinady
and righteous.

Christ loved the church and gave Himself up for, Heat He might sanctify her, having cleansed her
by the washing of water with the Word, that He nhiglesent to Himself the church in all her glory,
having no spot or wrinkle or any such thing; butttehe should be holy and blameless. (Eph.
5:25ff.)

The status of such a man is changed before treafy@od (cf. reconciliation). Therefore, God's
heart has nothing but love for him. "The Lord lo#es righteous” (Ps. 146:8).

When Scripture speaks of the love of God towandesis, it is always a love inseparably connected
to Christ Jesus:

God so loved the world that He gave His only-bego®on . . . (John 3:16)

God demonstrates His own love toward us, in thalewie were yet sinners, Christ died for us.
(Rom. 5:8)

By this the love of God was manifested in us, Batl has sent His only-begotten Son into the
world so that we might live through Him. (1 Joh8}:

In connection with Jesus Christ, God loves all 'Without Christ, He hates all men.

Imagine that God draws a huge circle. In the gdfteplaces Jesus Christ. Then He says, "All who
are in the circle with Jesus will be the objectdgfeverlasting love. My desire is that all peopkethere. |
have proven this by sacrificing My Son for all.dve sent forth the Gospel to all. | have given $fyrit to
draw all into the circle by means of the Gospelwideer, all of you who reject the drawing of My Spir
who deliberately choose to remain outside of theaiwhere men love sin and hate righteousnesd, sh
the objects of My hatred.”

There are always those who declare that, sinceiGlostle, He will never condemn anyone to an
eternity in hell. Let them read about the hatre@aod toward sin. He absolutely will not allow theesence
of sin in heaven. Those who reject the only wagle&nsing that God has provided still have theis si
clinging to them (". . . they have been retained John 20:23; ". . . shall have been bound iwvka . . ."
Matt. 18:18). Therefore, they shall not, can betthe objects of eternal love in heaven.

Praise be to God that thereaisvay of cleansing! "The blood of Jesus Chriss, &bn, cleanses us
from all sin” (1 John 1:7). Praise be unto God thathas revealed this way to us! Praise be untotf@d
He has caused us to place our faith in this wagr&tore, we believe and are sure that "if we canées



sins, He is faithful and righteous to forgive us sims and to cleanse us from all unrighteousn@dsdbhn
1:9). On this we base our hope of eternal life: tMunore, then, having now been justified by Hisoblove
shall be saved from the wrath of God through HiRdrf. 5:9).

RIGHTEOUS HATRED WITHIN MAN

It is one thing to acknowledge the existence dfdthwithin the heart of God, for He is holy. Man,
however, is sinful. Can there be righteous hatoaghtd men within the hearts of sinners? David wrtide®
I not hate those who hate Thee, O Lord? And dd loadhe those who rise up against Thee? | hata the
with utmost hatred; they have become my enemies"1®9:21f.). How does this agree with the words of
Christ, who rebuked those who said, "You shall Igear neighbor, and hate your enemy" (Matt. 5:43)?

To begin with, there is a difference between oo@’s enemy and God's enemy. Jesus was speaking
of hating one's own, personal enemy. David waskipgaf those who set themselves against God.

As for David's personal enemies, one need onbyystis relationship to King Saul in order to see
that David loved his enemies. There was even awhen Joab rebuked David for "loving those who hate
you" (2 Sam. 19:6). In Psalm 2, David urges repmrgaTherefore, we assume that an inner desirthdor
conversion of sinners was present in David.

Furthermore, David is not speaking of hatred toveinders in general. Many times David
confessed that he was humbered among the tranggge$sgainst Thee, Thee only, | have sinned, and
done what is evil in Thy sight" (Ps. 51:4). "l ackviedged my sin unto Thee, and my iniquity | did no
hide" (Ps. 32:5).

David is speaking of those who knew the God adkrThey did not hate some vague Creator-God,
as do all who are born of the flesh. They hatedJa ("LORD"), the Covenant-God of Israel. They
deliberately and knowingly rose up in oppositiorHim.

In New Testament terms, these are men who aresavfdine invitation of the Gospel and who
actively oppose it. These are men who speak oumstg@hrist. They knowingly reject the salvationigrh
is by grace alone through faith in Christ Jesugyl$peak out against free and full forgiveness.

David declares that he not only hates them, latthts hatred produced a loathing of them. His
emotions were stirred by what they were doing. \lWeor not David desired their salvation is besie
point, for they had already heard the Gospel amdtéleen their stand against it.

Hate is an attitude or stance which the heartragsuelative to a person, which causes the heart to
desire to have nothing to do with that person (P#@). David wanted nothing to do with these witke
men: "Depart from me, therefore, men of bloodsi{@gd: 139:19). He counted them as enemies, whom he
would actively oppose. He even called upon Gaglag them: "O that Thou wouldst slay the wicked, O
God" (Ps. 139:19). Note well, however, that Daviés not take it upon himself to carry out divine
vengeance.

It is entirely appropriate for the Christian ta@e himself in opposition to all who set themselves
against Christ. We ought to pray that God wouldpkibem far from us and that He would silence their
voices. Indeed, don't we have a loathing for ang ddliberately try to stop the spread of the Gdapel

At the same time, we must be careful to leave 6d to determine who the real enemies are, for
we cannot read hearts. The presence of our Old Adahthe deceitfulness of Satan can quickly leai us
pray against a "Saul," whom God intends to becottiaal." We ought to remember that David wrote by
inspiration, but we don't. God revealed to himittentities of the true enemies; but our hatredasam
general. We simply acknowledge their existencdasleadly tools of Satan and realize that they imeist
hindered in whatever manner God chooses, for tkee gfathe Church.



Here, too, as with the hatred of God, the deteingifactor is Jesus Christ. It was the deliberate,
cognizant enemies of the Savior-God whom Daviddhakéey chose to be outside the circle of the kedov
and made it their purpose to destroy those witiéndircle. Toward them David's stance was one wéta
in which he desired to have nothing to do with them

How long, O Lord, holy and true, wilt Thou refrdinom judging and avenging our blood on those
who dwell on the earth? (Rev. 6:9)

Here is the perseverance and the faith of theséiatmely, in the knowledge that the enemies of
the Church will be judged and punished). (Rev. @314:12)

IN CONCLUSION

Love is a stance which produces the desire tddse ¢o, to have fellowship with a person or thing.
Hate is a stance which produces the desire to matveng to do with a person or thing. These atdgidre
usually accompanied by emotional feelings but sthook be equated with these feelings. The loveate h
may be there all the time, while the feelings direesl up only by consciousness of a person ogtHaoth
attitudes are active, and it is this activity whicdually causes the object of the activity to dedihe
presence of love or hatred.

The only righteous love or righteous hate is thlaich is connected with Jesus Christ. The love of
God toward sinners is based on the sacrifice w@iatist made for us. Those who knowingly and
deliberately set themselves against this Gospekplzemselves under the vengeful hatred of God.

The Christian's love toward friends and enemigals®, based on the sacrifice which Christ made
for all men. He sees them as people for whom €Cdiesl. Therefore, Christ's love constrains himpitay
for their conversion and to do all that he canrindthem into contact with the saving Gospel.

Rightly does the Christian hate all who knowingtyd deliberately set themselves against the
Gospel. Yet, he makes no attempt to read the iddaliheart, leaving it to God to determine who the
deliberate enemies really are.

"There is an appointed time for everything. Andrthis a time for every event under heaven ... A
time to love, and a time to hate . . ." (Eccle4,®. May the Lord God fill us with His Holy Spiriso that
we can curb our sinful flesh, which we hate, leagrto love that which God loves and to hate thatiwkie
hates.

The concluding hymn stanza reveals the propeemétove and hate in the Christian heart:

Preserve, O Lord, Thine honor,
The bold blasphemer smite;
Convince, convert, enlighten,
The souls in error's night.
Reveal Thy will, dear Savior,
To all who dwell below—
Thou Light of all the living—
That men Thy name may know.

(The Lutheran Hymnal, #264:2)

PAIDEIA

From a Pastor's and Professor's Notebook*



Roland A. Gurgel

* Several months after Prof. Roland Gurgel retiredn his active ministry as a professor at Immanuel
Lutheran College, we asked if he would considepb®og a regular contributor to our Journal of Tlogyl
, particularly its Paideia section. At that timedtated that he would like a year off and wouldhtbensider
it. We are happy that our former colleague has thihissue begun a series that will be both istarg and
edifying. Editor.

PREFACE At the outset let me state that what feltow comes from marginal notes, from sermon
notes, and from mental notes. The intention inrsgtlown these notes is not to produce a

polished, finalized, completed product, but ratlénought-directing, a thought-provoking, and a

thought-stimulating bit of material that a pastagint find helpful in his own homiletical preparatis, for

his Bible class preparation, or for his own spaithenefit.

The form the presentation of these notes is te tay vary. Much of it may be found in the form of
phrases, incomplete sentences, and single wordedffo act as a trigger to your thought proceasddo
your curiosity. At other times, it may take on armmoonventional, sentence- paragraph construction.
However it pours forth from the pen and onto thatpd page, it is our prayer that it may be of iy
benefit for you and through you to those given yaar care.

Over the past many years the prophecies of Baltmmd in Numbers, chapters 22-24, and a
follow-up in chapter 31:8,16, have been of spdai@rest to me, both in my teaching of Old Testaimen
introduction at Immanuel Lutheran College and asrées for Sunday sermons. Most of us, pastors,
teachers, and laymen, are familiar with a portibthe fourth of these prophecies. The Words, "Tsbral
come a Star out of Jacob, and a Scepter shalbuisef Israel," are frequently found as a part bfi€tmas
Eve services. To limit our knowledge, however ltese very important words would deprive us of althea
of comfort found and offered in the entire set mfghecies. Permit me, then, to begin this series of
presentations entitled "From a Pastor's and Profed¥otebook” with notes on Numbers 22-24 and , 356:8

The two central figures in these chapters, apanh the Lord, are Balak, king of Moab, and Balaam,
a "professional” priest. Neither Balak nor Balaaan be classified as servants of the Lord in theomar
sense of that term. Neither belonged to the "peopt&od" of the Old Testament times.

Balak, king of Moab, a descendant of Lot by Ldesighter, was confronted by the descendants of
Abraham on their way to the land of Palestine. Raber the relationship of Lot to Abraham: the débt o
nephew to uncle; given choice of Abraham's lansicued from Mesopotamian kings; spared from the
destruction of Sodom and Gomorrah by reason of Adres prayer, etc. Could these things be remembered
400 years later?

Lot was well aware of the promise to Abrahamrefteated, that the land of Canaan was for
Abraham and his seed. Nor was it a secret thathongs seed should sojourn in a foreign land foryk0s
until the iniquity of the Canaanites should be.fAlbraham's descendants well remembered it. Howtabo
the Moabites?

The events of the forty previous years were knemBalak. He, too, knew the fear and felt the sting
spoken of by God in Exodus 23:27-28, as well ashdigpeople. Should he not have welcomed Israeehom
to their land? Should he not have given them aihglpand for all the blessings shown to his anee3to
Should he not have realized that the Lord who dedigt Israel from Pharaoh and the Amorites had the
power to give them Palestine?

But Balak chose to drive them away. He recognigedwn limitations and sought help from a
"professional” priest. To this heathen king, t@thiler who attempted to thwart the plan of God, lthrd
God sent messages through the lips of an unregernmiast.

NOTE: The Lord has words and advice for leaders logiopeoples besides His

own chosen nation. The Old Testament is full ofdsasf warning, admonition, and
invitation to the kingdoms and their rulers of thate. Look through the chapters of Isaiah, Jerbmia
Daniel, and Jonah, to name but a few. There youfimil many pages of Scripture directed to othessitles
Israel. God is a God of the whole world—interestethe whole world—in the people of the world#ad in
therelationship of the peoples and nations of thisworld to His own people, the descendants of Abraham



according to the spirit, the believers. One diffex@in the Balak situation—the Lord uses an unregga,
"professional” priest to bring His message; usuall@ld Testament times God's Word came by the mout
or the hand of a God-converted and called proghetan of God in the full meaning of that term.

Balaam: We have used the expression regarding Balaanhéhaas a "professional” priest. He
was not of the children of Israel. He was not acdadant of Aaron. He was not a type of

Christ in his priestly office. He seems to haverbaetudent of the religions of his day. It appe¢laas he
was well versed in the teachings of the beliefdhefvarious nations. Although his home territoryswa
Mesopotamia (some say along the Euphrates rivieer®twould put his home country in Assyria alorg th
Tigris), he was well known for apparent great pan@s far south and west as Moab)—not surprisimeesi
there was much con tact between Mesopotomia, Raeand Egypt in those days, as also today.

Balak concluded that this man would be familiaowgh with the ways of the Israelites and their
God to aid him in bringing them to a halt in theiarch toward Palestine. Balaam did have some kruigele
of the God of Israel: enough to know that He wéaree to be reckoned with, a power not to be taken
lightly, a God who could hold him ac countable. Boarce of his knowledge? The deliverance from Egyp
was not done in secret; the forty years of wandedid not go unnoticed; the preserving of this grea
multitude in the desert must have been spoken afmazement more than once. A far more direct révala
was given him by God when the messengers of Bataked. God spoke to him directly; God spoke to him
through the donkey. God put words on his tongue—d&inat reveal much concerning the Lord and His
relationship to His people—words that stood theraminvitation to Balaam to join that people—woitukst
we shall look at in more detail in paragraphs tmeo

But Balaam, while in outward compliance with tlieremand of God, inwardly rebelled. He refused
to heed the words the Lord placed on his tonguet ihe die the death of the righteous, and let stydad
be like his" (Num. 23:10b). Balaam did not die tleath of the righteous; rather, in stubborn reftsake
what the Lord had to give, he counseled the Midésnhow to ensnare Israel in sin: "These caused the
children of Israel, through the counsel of Balatorgommit trespass against the Lord" (Num. 31:A6)a
result, "Balaam also, the son of Beor, they sleti the sword" (Num. 31:8c).

NOTE: Many are the Balaams of the world—professionagts—students of religion—who fail to see

the great difference between the idols of the warld the Lord Jehovah. The opportunities
are there in the gracious revelation of God in Hatyiptures, but in willful disregard they turn ithieacks
on the gracious invitation extended by the Lord.

Prophecy number 1. Numbers 23:5-12

Remember, these are words given by God to thefiBsalaam for the ears of Balak—words of
instruction for a heathen king—words of instructlmna heathen priest. They were to hear and drofi
them. But! These words spoken in the privacy of'tligh places of Baal" (Num. 22:41) were given bydG
also to the pen of Moses for the benefit of Godiggte of all times. We are to be aware of God'scado
the enemies of God's children and to the relatipnisétween them as established by God's decree.

Balak wanted Israel brought down by a curse frdmathen priest; supernatural powers should
accomplish what he could not! Put Israel underedl smd thus bring to nought what the God of Abraha
intended for them!

Then comes the clear statement from the Lord Gadt's promises, God's blessings cannot be
revoked or be done away with. These people ar@bakind (23:9); rather than be destroyed they wil
increase (23:10a); happy is the man who is a pahese people, for not only are they protectetihne, but
also guided safely into a promised land after d€23til0b).

How rich the prophecy is for sermon or Bible clasasideration! One might take the words, " Let
me die the death of the righteous, and let mydadtbe like his," as a sermon theme. You could citiphat
theme with the thoughts: for that death comes aftée lived under God's protecting blessing; tfoat
death ushers in an eternity of greater blessing.dDfse, that underlying cause—reason for both ¢eahp
and spiritual blessings—was and is the Savior. @entiow God protected Israel until the cominghad t
promised Messiah. Israel's history is totally tigdin the God-given purpose of bringing forth tmerpised
Seed—Jesus. The examples of the Lord's protectimgham's seed from the hatred and curses of thiose w
hated them are endless. God's people of all tiegssecure in time under the protection of the LJasls'
wings! After death ". . . it doth not yet appearawvive shall be: but we know that, when he shaleappwe



shall be like him; for we shall see him as he isJghn 3:2). After death, an abiding city, "Fordaked for
a city which hath foundations, whose builder andenas God" (Heb. 11:10).

Or one could approach the prophecy from the paintew of: The gates of hell shall not prevail
against God's Church. Indeed, it tries to bringGherch to nought even in the face of clear propltethe
contrary: "How shall | curse whom God hath not edts Indeed, it tries to destroy the Church, big it
dealing with a " different " nation (23:9); indeettries to bring the Church to nought, but etermill
reveal the triumphant Church in all its glory (230).

An after thought:

How different the situation is with modern Israelts attempt to regain the land of Abraham! No
longer does it stand under the words God put otigeeof Balaam. The Lord's promise to the Old
Testament Israel centered in and on the Messiabrtee. When He came in the person of Jesus of Nhzare
and was rejected by "His own" (John 1:11), Israebading to the flesh stood and stands with Batak a
Balaam and no longer as "the dust of Jacob" orfaheh part of Israel" (Num. 23:10a).

(To be continued)

Book Reviews

Luther the Reformer: The Story of the Man and Eéiseer, by James Kittleson. Minneapolis:
Augsburg. Cloth. 320 pp. $24.95.

In the preface of this new biography the aim eflbiographer is given: "The primary purpose of this
book is to tell the story of Martin Luther to reaslevho are not specialists in the field of Luthixdges and
who have no desire to become ensnared in the argaroespecialists. It seeks to pluck the fruit of
scholarly discussion for the benefit of generatieza.” It is claimed that other biographies, sughRoland
Bainton'sHere | Sand and John Toddkuther: A Life, were not complete as to the life of Luther. Tautelr
author is an English Catholic scholar. When we fiead Todd's book, we made a notation on the ageni
page, not knowing anything about the man: "No veaerstanding of sin and grace and then puts himpel
as a judge of the thoughts and the mind of Martither." Whether Kittleson accomplished his aim will
naturally be up to the perception of the individresdder.

The author definitely has a very different apptoecthe writing of a biography. He approaches it
with the history of the time and especially thenmte economic and personal life of the peopldaft time.
He then fits it into the facts of the life of Martiuther. He takes it a step further in that, derofs possible,
he meshes in the words of Martin Luther himself-rfrois writings and from his table talks. In thisywee
makes many thoughts and actions real and undesdiBndVhen speaking of Luther's difficulties wikiet
"faith" as taught in his day, he enters into thteckengs and practices of the time with examples and
guotations. In many cases this does give a vergnstahdable picture of what was going on in thednaind
heart of Luther as he entered the monastery antittwerugh his most difficult years of developme®ome
biographers, for example, belittle the idea of ¥susinging in the streets for their meals. Whettlé§on is
finished with this portion of Luther's life, youdkehe did much singing in the streets and thats &
common thing.

Some quotations will give us a taste of the aushoteresting style. When Luther finally went e t
University of Erfurt, he was assigned to a "burddné author writes:

The bursa was nothing like a modern dormitory,lad far more the character of a
monastery. All the students dressed alike and Inxethe very strict rules of the bursa and the ersity.
They arose at the same time, began every day witbhip and prayer, ate their meals together, poatied
in other prescribed religious services togethed, sindied the same subjects. (44)

In pointing out that there was nothing differenbdd about the young Luther, the author states:



If there had been something odd about Luther, ssireak of earnestness, melancholy, or rebellion,
surely a classmate would later have recorded iheNbid so. The only such assertions came from the
pens of his most violent enemies, such as Johabogsaeus, who fabricated stories about Luther's
early years even though they had met only onc&521. The young Luther appears to have been just
another fun-loving and high-spirited student, datyamore brilliant than many of his classmateg, bu
in other respects much like them. (44)

Concerning Luther's life in the monastery, théhautvrites: "Much later Luther commented, 'Along
with many others, | myself have experienced howcekd and quiet Satan is inclined to be during ®ne'
early years as a monk." Every minute was clossdyilated. Luther and his fellows commonly awokédyear
in the morning, about 2:00 a.m., for the first wopsservice of the day. Six more followed. A noviwe no
time for those dark nights of the soul for whichtther later became famous.

All the monks were technically religious begga,t is entirely possible—especially as a
novice—that Luther and the others saw some of titgide world as they begged for alms to support
themselves. Financially, it was not really necesarthem to do so. The work was, however, good
discipline. Still, most of Luther's time was spantvorship, prayer, and meditation. He did not béne
and he did not work out his spiritual exercisesiald-rom the very beginning, he was assigned d@groc
who would guide, measure and encourage his sgiptogress. Luther was learning a new and demanding
routine. Given the sort of young man he was, haylikearned it quickly and well. (53)

[Later:] There was, however, one part of his varathat Luther came to despise:
confession. Confession (and the acts of penantéallaved) was absolutely essential to monaste lit
occurred daily or even more frequently. In thisraaent, the "religious,” as monks and nuns wetedal
sought to purge themselves of their sins almoguakly as they committed them. Doing so was pért o
their pursuit of holiness. (55)

Kittleson does not spend a great amount of timewher in Rome and all that must have met him
there; yet, he covers the subject completely. Hesamt go into the detail that some writers dadsd
coming to Wittenberg the first time and all the eepments that took place; however, he does cieer t
field. He often gives the reader a special insigtat the school, the living quarters, and the stadihat one
did not previously hold. And, above all, he doe=llene to the inevitable point of when Luther'swctions
were directed by the Bible as the one and only Wértruth.

However, there is an irritating phrase that istewrally added in the biography. Kittleson
continually uses the phrase: "according to his tstdading of the gospel . . . so committed waohes
understanding . . . according to his understandirigglief,” etc. At first it appears that he istjpsesenting
it and perhaps leaving it up to each reader todgefr himself or herself; but, as it continues gnalvs
ever stronger, it sounds more as though the aighoying to present Luther as a stubborn man wisowas
not satisfied unless he had his way . And he waihtsampletely or nothing. The true picture thatif@ot
fully bringing out is that, as the "defender of taéh," Luther was very jealous for the savinghrof God
and that he was very much afraid of Satan's attatikat Satan might destroy the message the Lord had
restored to his people and himself. This was evigafso the reason for the strong language thegitanto
his writing as well as the tenacity with which lmaight anything contrary to that saving Word of firude
even saw the serious weak- nesses that crept ingams fellow-professors.

The change in the faith and understanding of Liithéhe crucial early years is often brought out
well, however, in words such as these:

Even the key word "peace" received a new meaning fruther's rereading of the
righteousness of God. No longer was it the trafiguand passivity of the soul that he had beemltato
seek. By contrast, he insisted that "the royal amg the way of peace in the spirit is to know osgisand
to hate it and thus to fall into the fear of Gost lee count it and permit it to dominate, and atsame time
to pray for his mercy, that he would free us frararid not impute it." For Luther, those who hadwgee
peace were constantly striving, but they were seouaty in the twofold conviction that they wouldvee



succeed and that God had already granted them. ge)e

When speaking of Luther's early debates and higgs, the author makes a point: "In these words
a sharp- eyed reader could see an end not ontgtdgences, but also to pilgrimages, special massthe
dead, shrines, images, relics, special spirituat@ses and much that was central to the pracfitze
medieval religion. Luther had undercut the verynidation of these practices.”

The author writes of Cajetan's attempt to spealutber in a fatherly way, yet with great power and
authority, asking for him to consider recanting:

The reality of the situation—and its real danget4ast crashed in on Luther. So that he
would not be hindered if he were forced to fleeHir life, Staupitz secretly released him fromvogvs of
obedience as an Augustinian monk. Then Staupitdaruk quietly stole out of the city by night. . Just a
few months earlier he had left Heidelberg in trilmmdow he left Augsburg a fugitive. On the night of
October 20, 1518, Lutheran. Without a dagger epengent man carried for protection against robbers,
without any means of defense, without spurs, anthgdeft his undergarments behind, he was snuck
through a hole in the city walls, mounted on anr@d, and carried miles out of the city. When halfy
dismounted, he could hardly walk. (125)

The author points out that, as Luther approaclethmous Leipzig debate, Luther and men like
him had well- placed and influential defendersNuremburg, Luther's old friend, Linck, served jagth a
group that included Albrecht Duerer, the artistz&aus Sprengler, the city secretary; Willibald Rireimer,
a patrician member of the government; and Christqgieurl, the city attorney. They, no doubt, wéee t
group that translated the ninety-five theses inton@n so quickly. Some of these men signaled Luther
keep silent at certain times for his own politigabd. But men like Eck made it too much to beae Th
author then writes:

For Luther, this was too much. In mid-January, befeven seeing Eck's theses, he had been
asked to comment on the new papal decree regardinggences. There he said that "it does not aléege
single word from the Scriptures, neither of theckess (of the church) nor of church law nor of ceéisas
support; therefore, it was "just empty words" thatm unable to acknowledge as proper and sufficien
teachings of the holy church. | must hold to themowmndments of God." (137)

How often this has happened today in the statentérikee present pope and other religious leaders—no
Scripture.

We often do not realize that these debates weentyj affairs. Note:

It opened on June 27 with a high mass and a begmjuet. On the debate's first day Pope
Leo lost one battle: Charles | of Spain was unanshoelected Holy Roman Emperor. But for those
gathered in Leipzig, the main event was occurnmnthé central hall of Castle Pleissenburg. Sixie-fi
armed men from Leipzig stood watch to make ceittah no one disturbed the debators. The 200 stsident
from Wittenberg were somewhere in the town, althotigpy left when they ran out of money. Additional
supporters had come to Luther's side from Erfudt Anickau, and the whole theological faculty from
Leipzig was present to support Eck. A Leipzig huisariPeter Mosellanus, formally opened the proaegsdi
with an oration of several hours. The debate latpdiays. (139)

Mosellanus, mentioned by the author here, later aaéra glowing description of Martin Luther, his
appearance, and abilities.

The author, James Kittleson, gives a certain amoiuspace to the last years of the life of Luther,
and he ends by saying that justice has often beglected when it comes to these years. However, the
author himself misses the important point of thasier years in that he does not give a real pectdithe
"building of the Church" (the Evangelical) andthi real problems Luther faced in the local fields.deals
only with a few brief difficulties that Luther han that development with incompetent pastors whoewe
former priests. Here it was that people had taabght to put out these leaders, and in the sholtatheer



had to train men as temporary pastors and teadderss one of the main tasks of Luther in thisecaser
mentioned: How Luther had to write and print o ook of sermons" so these men could read them to
the people or memorize them and preach them asativei Little discussion is given to the importamée
the Large and Small Catechism in this work. He dis®s not bring in fully the importance of the woik
hymn-writing and congregational singing. It is tiwat they are not mentioned, but that they aregiven

their importance in the picture. In fact, the hoanel family and how it was slowly brought back by
Luther—how his own family life as a married man wgash an example to many people—how many
regularly visited and stayed at Luther's place sones for months and longer and were affected by hi
home and family and how much this did for the comrmeople—all this is touched on very lightly. Insth
part of the life of Luther, the author does notegone a full picture of the physical blessingsrtian

received through the home and family. For exampanentions the property Luther and Katie purchased
one time, but he does not bring in the connectitth Katie's family through which they knew and bbtig
the piece of land.

The biography is a good one, but many things werited that made Luther a "whole man," as
Kittleson calls him. It is a book that could be dad out to one who wants a fairly complete studyidnoot
particularly interested in a full story on sometloé important issues of Luther's later life.

Ralph Schaller

Evangelicalism: The Coming Generation , by Jamegddn Hunter. The University of Chicago
Press, Chicago and London, 1987. Hard-cover. 302 pp

In the years from 1981 to 1985 a survey was médeeoviews of students in selected Evangelical
colleges and seminaries as well as the views diitidties of the same selected colleges. The zarpd
the survey was to determine whether the Evangdéaalers of the future have the same views as their
predecessors or whether a change of viewpointbe expected in the near future when these presgnt-
students attain leadership roles in the Church.

The colleges chosen for the survey were the faligmWWheaton College, Gordon College,
Westmont College, Bethel College, Houghton Coll&gattle-Pacific University, George Fox College,
Taylor University, and Messiah College. These gakehave reputations as being academically stnothg a
religiously conservative. Seven seminaries werecsedl for the survey: Fuller Theological Seminary,
Conservative Baptist Theological Seminary, Asbungdlogical Seminary, Talbot Theological Seminary,
Westminster Theological Seminary, Gordon-Conwekdlbgical Seminary, and Wheaton Graduate School.

James Davison Hunter, assistant professor of leggi@t the University of Virginia, has used the
results of this survey to project what Evangelsralwill be like twenty years or so down the roaté H
prognosis is not reassuring.

Chapter Two is entitled "Theology: The Shifting &heng of Faith." Professor Hunter sees a
noticeable difference between the previously agmkftvangelical understanding of the Bible as tleerant
Word of God and the prevalent view of the comingegation that the Bible "is not always to be taken
literally in its statements concerning matters@ésce, historical reporting, etc." The old viewsahat the
Bible, although not a history or science textbddkoes not err when it makes statements of histooica
scientific fact." This, of course, is also our Egatical Lutheran confession, as summarized in thef B
Statement of 1932 . Only a minority of the prestatients of the selected conservative colleges and
seminaries accept this old view. Thus the diredsceway from inerrancy and absolute truth towards
subjectivism and relativity.

What the coming generation of Evangelicals beBeateout the origin of the world is even more
discouraging. Only 28% of the college students,@mlg 29% of the semi nary students opted for ilea/v
that "the world was created in six twenty-four hdays." The view that Genesis 1-11 is a symbolic or
poetic account rather than a historical accounipparently won the day.



Even more depressing is the fact that the cokdgaents tend to become less orthodox in theirsyear
at Evangelical colleges. In other words, the cal&gshmen are much more likely to accept a six-day
creation than college seniors. The reason ford@®mes obvious when we take into account the gsrve
tabulation of the views of the college faculties: De issues of inerrancy and salvation by fait@limist
alone the views of the college teachers were mobgblical than their students. Professor Huntetesté
well: "Faculty overall are even less committedhe theological and cultural traditions of the Eveligal
heritage than their students. It is difficult toaigine this fact not having a profound effect onweld view
of students" (175). Parents send their young peopievangelical colleges to have their commitment t
Christ and His Word strengthened, but what happertften is that faith is weakened and even destroy
If this is true even of Evangelical colleges, howalm more must it be true of the liberal colleged an
seminaries of the mainline denominations!

Our church body operates and supports only orlegesobnd one seminary: Immanuel Lutheran
College and Seminary in Eau Claire, Wisconsin. \Wevkthat in the next ten years many present faculty
members will no longer be teaching in our schoakinse of advanced age. How important it is, theeefo
for us already now to pray to our gracious Godrtavjale for us orthodox and able teachers in ouegel
and seminary, that is, to guide our calling boaodsall those persons as faculty members who arayfi
committed to our confessional Lutheran heritageabse they are convinced that it is in agreemerit thig
Word of God. What great damage is done in the CGhwteen college and seminary teachers imitate Satan
by asking: "Has God indeed said?" (Gen. 3:1) anthby creating doubts in the hearts of their sttgldhis
not wrong to question our traditions and ways dhddhings, if only the foundation of God's sure /o
remains intact.

But listen to what Professor Hunter says:

Once the belief that the central facts (carriedh®ytraditions and taught by churches) are
facts in the most literal and absolute sense ikemed, traditional religion begins to disintegratee most
important case in point is the place of Scriptu®ben it is allowed, as it is increasingly so in
Evangelicalism, to interpret the Bible subjectiiiatly and to see portions of the Scripture as sylitor
non-binding, the Scriptures are divested of thetharity to compel obedience. They may still inggdiut
they are substantially disarmed. The same is tueddes of behavior and belief traditionally helde
biblically inspired. When they lose a sense ofr#vorigin or divine sanction, or when they are seen
having a human and temporal origin, the believartwiction is enfeebled. (184-185)

D. Lau

Unmasking the New Age , by Douglas R. Groothuiswbers Grove, IL: InterVarsity Press, ©
1986, by Inter-Varsity Christian Fellowship of tb&A. Paper. 192 pp. $6.95. (Quotations by
permission of publisher.)

If the New Age movement were only some recentiynfed religious cult, it would not be a matter
of so much concern. It represents, however, a parahift in the thinking of Western man—a shiftiah
is making inroads into almost every area of hunmanight and activity.

The following are illustrations of the present swpof the New Age movement: advertisements on
radio and television telling us that we are good have unlimited potential; the advent of "New Age"
sections in book stores; the growing popularit{agtern meditative techniques to expand one's inenta
horizons and increase personal creativity; thebyseorporations and governmental agencies of Nea/ Ag
growth seminars to increase the productivity aaantspirit of executives and managers; the employwien
pantheistic principles by medical personnel in seamieties of holistic healing techniques; the pree on
best-seller lists of books by Shirley MacLaine; ¢glmewth of cults which involve mysticism and thecolt,



such as the Ramtha ("the enlightened one™) moveuoraddr J. Z. Knight; a fascination with Eastern
religious ideas, such as reincarnation; the reswweyef goddess worship, witchcraft, shamanism,ather
pagan practices; a reintroduction of the Gnostre$yein Christianity; occasional reports of pulsiahool
educators leading children in meditation and tesgkiiem that they have within themselves the piatient
for universal wisdom and perfection; and the trenchodern physics to view the world as a single,
interconnecting unity, which an observer cannotwkiebjectively because his own actions have an effiec
what he observes.

New Age thinking might be characterized as a mgstiumanism. Secular humanism, with its
exclusion of deity and divine revelation and itsde on human reason and scientific advancemenhdeas
the prevailing world view in Western civilizatioBut the human spirit cannot long abide an atheistic
philosophy of life that exalts naturalism and miatesm and finds no ultimate purpose or value is thorld
and universe. It is perhaps for this reason tratNeéw Age movement has been gaining so much momentu
in recent years. It has taken the sterile, ungatigfsecular humanism and transformed it through th
inclusion of mystical elements, particularly froradkern religion and philosophy. It speaks of a essrof
all life and being, and it finds an element of dity and an unlimited potential in each human exise—a
reflection of the appealing temptation of Satathimgarden: "You will be like God" (Gen. 3:5), avitthe
paganism of the ancients, "who worshipped and dethe creature rather than the Creator" (Rom. 1:25)

Because of the growing influence of New Age thmgkin our culture, it is important that Christian
pastors and teachers acquaint themselves witimitvement. The book, Unmasking the New Age , by
Douglas R. Groothuis, can be of help in understapdihat New Age thought is and how it is threatgrin
transform society. The author is a graduate stuideptiilosophy and is presently serving as an usar at
the McKenzie Study Center in Eugene, Oregon. Heagmes his subject from a Biblical viewpoint and
repeatedly shows how the New Age movement podae®attto Christian doctrine and faith.

In the first chapter Groothuis identifies whatrbgards as the six chief characteristics of New Age
thinking: 1) the idea that all is one (monism)l& belief that all is God (pantheism); 3) the donen that
humanity is God, that we are not only perfect lvatia fact gods; 4) the seeking of a change in
consciousness so as to achieve a full unfoldifguaian potential; 5) an assertion that basicallyedilfjions
are one (syncretism); and 6) an optimism that mahkan direct the course of cosmic evolution aedeby
achieve a great transformation and a glorious éutur

In the second chapter the author views the hisibtlie New Age movement, showing how it has
grown out of the counterculture of the 1960s; anduibsequent chapters he explores specific wayhiith
this world view is trying to enter our society: dlugh the health industry, psychology, sciencetipsliand
the new spirituality.

Here is a sample of Groothuis' writing. On the tfg¢he above topics he says:

New Age spirituality comes in a variety of packsigeom established Eastern religious
groups to personal meditative practices, from daiuials to a general belief in reincarnation.
Beliefs considered exotic or bizarre twenty yeays laave carved their way into the West's
"plausibility structure.” They are acceptable amerenoncontroversial to many; and they are clearly
antithetical to orthodox Christianity.

This new spirituality is not necessarily reducitehe classical Eastern religions
(Buddhism, Taoism, Hinduism and their offshootsjtter, the injection of Eastern, neo-pagan and
occult ideas into Western religious thought hasipeed a hybrid spirituality; it takes the esserfce o
Eastern religions but retains some elements of\testern, Judeo-Christian world view. What
results is a mutation. The One [monism] remainsjths couched in certain Western sensibilities. .

The West's and especially North America's conestim efficiency and immediate results
has shaped this new spirituality. Because the nmidestyle is characterized by quick and easy
transitions in our pluralistic culture (changingucthes, jobs, spouses or world views), commitment
to a spiritual path must be streamlined and sydieath Although some may retreat to a Buddhist



monastery or join a New Age commune, the new spaikipractices and beliefs are often geared
specifically for modern life. Maharishi Mahesh Ysgranscendental meditation, for instance, is
presented as an efficient science of consciousfaksy the prescription (meditate twice daily,
twenty minutes each time) and watch the results[EEhard Seminars Training] offered its
graduates enlightenment after only two intensivekead seminars.

... The New Age repudiates the world-denyingsmresic approach that characterizes much of
Eastern mysticism. Instead it favors a world-affirgror even hedonistic lifestyle where
"enlightenment" is fully compatible with worldly scess. (131-132)

In a final chapter Groothuis presents useful summaaterial and offers suggestions as to how
Christians can counter the New Age movement. Tlenve concludes with copious endnotes, suggestions
for related reading, and an index.

Throughout the book the author manifests a higimof Scripture and an understanding of Law and
Gospel. He encourages his readers to evaluateaspelst of the New Age movement by a comparison with
the Bible, and he illustrates such evaluation tglothe use of well-chosen passages from Scripture.
Although he feels strongly about the dangers of Mew thinking, he shows a spirit of moderation @t n
rejecting out of hand those aspects of the movembith are not wrong in themselves. As an illustrabf
this, he does not deny that certain practices &sgsacwith holistic health may be useful, suchaas,
nutritional approach to the prevention and curdiséase.

The author has surely put his finger on the cérgsae when he affirms that man's chief problem is
not a failure to recognize and utilize an allegatkr divinity and in finite potential, but rathéslsin against
the personal Creator God; and that man's salvaitimbe gained, not through a change in conscesssto
unite himself with "the all," but rather throughtfain the redemption that has been brought by<tlesus.

This book cannot be regarded as easy readinthdauthor does write as a philosopher, researcher,
and educator. Yet with a little patience and aiaiary at hand, the reader can gain much valuable
information about the New Age movement and its eéangp society and the church.

C. Kuehne

The Jesuits: The Society of Jesus and the Betodiype Roman Catholic Church , by Malachi
Martin. New York: Linden Press, © 1987. Hard-co\&25 pp. $19.95.

If prominent theologian and former Jesuit Maldedlairtin is correct in his analysis of the Roman
Catholic church, profound changes have taken ptatteat body—changes involving many of the regular
and secular clergy, both bishops and priests, aard/raf the laymembers; changes which have redimed t
church to a "stumbling shambles of schism and lyeand defection” (500).

These changes have their roots, Martin believethd spirit of modernism which began engulfing
the Western world in the 19th century and whichthasow produced such fruits as secular humanisin an
atheism. Many Catholics have come to view tradalatoctrines, including that of the hierarchy of th
church and the infallibility of the pope, as outwaelics of a superstitious and undemocratic ageyT
have, moreover, come to believe that their chuidhisf mission on earth is, not to rescue men tfemgy
from sin and death through the ministration ofgheraments by the priesthood, but rather the soliiizal
liberation of the world's poor and oppressed. Ia tiew "Liberation Theology" mankind's chief enesnige
regarded as social abuses and political oppressiuich are allegedly the result of economic cajsitaj
and "salvation" is to be sought through politiceti@n and Marxist socialization, including armedatition
when necessary.



Those who are promoting this theology find the tchurch, not in the papacy and hierarchy, but in
the various groups of "God's people" throughoutedeh. Such "base communities” are the ultimatecgo
of truth, so that there is no longer an absolutsrfer association with the traditional church pitgesthood
and sacraments. These new theologians hold totanis§ic belief in the innate good ness of man, as
proclaimed by Rousseau and his followers; and #reypursuing a utopian goal of unlimited socialgpess
leading to the ultimate perfection of the humanditton here on earth. The old supernatural ideads a
eternal considerations have given way largely nopteral strivings and material concerns.

It is ironic that one of the leading forces in l@dicism now undermining the authority of the papal
hierarchy and promoting Liberation Theology is 8exiety of Jesus, which from its founding by Ignatof
Loyola in 1540 until the Second Vatican Council§g2955) was the leading defender of the pope and of
traditional doctrine and morals. The author picéutres Jesuits as betrayers of their church artdathings,
and as presently engaged in bitter war fare agpaystl power and tradition.

Vatican Il is seen by Martin as a turning poinQatholicism. While its decrees did uphold papal
prerogatives and the ancient beliefs, they contbaigo certain vague expressions of needed cheungeh
liberals have used—the author would say "distortesl as to justify their new theology and sociopcdit
activism. The "spirit of Vatican II" has become #wcuse for a "renewal" in the church which has
overthrown the old moorings and has set off in\a hemanistic direction.

Martin cherishes little hope for the future of tBeciety of Jesus in Roman Catholicism, but he does
retain the confidence of a true Catholic that tApazy will continue perpetually.

This well-researched book can help us understané fully the innovations and tensions which
have become evident in the Roman Catholic churddesVatican Il. It ex plains also why many modeay-d
bishops and priests have to a greater or lessenteitrsaken their spiritual duties and have become
involved in a wide variety of political and socadtions, including the promotion of Marxism in such
countries as Nicaragua.

The book demonstrates also the dangers inherenpumnsuit of academic excellence. When that
pursuit, as in the case of the Jesuits, aims agreétion among the world's intelligentsia, its faucan easily
come to include fleshly pride and a rejection af oéliefs.

The Lutheran reader of The Jesuits is bound tadenWill the papacy ultimately prevail in its war
against the modernist forces which have taken avarge segment of its church and are threatetsng i
position of supreme authority? Over the centur@ses have shown them selves remarkably capable of
adapting to new circumstances and maintaining #ssumed prerogatives, and they will no doubt &nd
effective response over against their modern-d@poents; for according to Scripture this "man af svill
be destroyed, not by Liberation Theology, but ey ltbrd Jesus Christ with the brightness of His capon
Judgment Day.

C. Kuehne



