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The term “Sovereignty of God” is not familiar tatheran ears; it is not a topic on which our dogereats have
expressed themselves at any great length. Lutlleemtogians specialize in doctrines clearly reséah Scripture and
avoid intellectualizing or theorizing on areas t8atipture does not elucidate. Especially do tieésain from contriving
a master plan or blueprint of God’s will and walyattis unsupported by Scripture. We are refersimegifically to the
Calvinist predilection for order, system, and piatheir theology; Calvinism has a preoccupatiothwarganizing doc-
trines into a coherent whole which answers ratistialprobings, satisfies the anciewut alii prae aliis?”, and finds
God’s dominant characteristic, Hitne qua nonto be His SOVEREIGNTY.

Certainly, God is sovereign. He is sovereign is déinnipotence, His omniscience, His out-of-thisddsuperi-
ority to all and every other. To BE God presuppggae-eminence, absoluteness and self-essentialHesis the IN-
FINITE. But the sort of sovereignty which formgtbore of Calvinist theology is an entirely diffet¢hing from that
which we find before us in Romans 9. To the Cadtjrihe nuclear essence of God is not love, bugrgignty. The sov-
ereignty-oriented Calvinist would more likely sagdd is God,” while the grace-loving Christian wdthnfess, “God is
my God.”

Although Calvin was a formidable theologian arflilale student of high rank, he suffered from that
all-pervading ailment afflicting many a theologidineology had to “make sense,” or it was not thgploGod is a God of
ORDER, or He isiot GOD. God must by force of His divinity operate bjudprint, for being Master means having a
Master-Plan, and nothing that He plans can failoime to pass.

Order is heaven’s first law.

It is unthinkable that a God of infinite wisdom goalwer would create a world without a definite planthat
world. And because God is thus infinite, His ptanst extend to every detail of the world’s existeAc



To this we might well agree, until we discover tiegluctions which are about to be drawn therefrom.

Election in creation, election in providence, andekection also to eternal life . . . the prograrthe history of the
fall and redemption of the human race . . . thiedlahdam and all other sins which made that saeifof Christ)
necessary were in the plan.

... and the reason why any are saved, and whyather than another is saved, is to be found dlotiee good
pleasure of Him who ordereth all things after tharsel of His own will. . .4

The doctrine of absolute predestination of coungichlly holds that some are foreordained to daattruly as oth-
ers are foreordained to life. When some are choserothers are left not chosen. . . . This toofiGod. We be-
lieve that from all eternity God has intended tvie some of Adam’s posterity in their sins, and the decisive
factor in the life of each is to be found only inds will. °

Those who hold the doctrine of Election but derat tif Reprobation can lay but little claim to catency. To af-
firm the former while denying the latter makes tleeree of predestination an illogical and lopsidedree®

To which we respond: logic is not the criteriorthwivhich to adjudicate the enigma, but God’s Walfdt be il-
logical, so much the worse for man’s logic. Whataall sacrifice for the true theologian to paydontinuing in His
Word! One closing quotation to expose this pemd@msistence on being logical, whether it agred wiain Scripture or
not:

Hence if it is just for God to forbear saving sopegsons after they are born, it was just for Hinfoton that pur-
pose before they were born, or in eternity. Andaithe determining will of God is omnipotent it.follows that
He never did, nor does He now, will that every widlial of mankind should be saved. If He willedsfimot one
single soul could ever be lost, “for who hath resisHis will?” If He willed that none should bestpHe would
surely give to all men those effectual means ofagain without which it cannot be had. Now, Godilcogive
those means as easily to all mankind as to sonye loml experience proves that He does not. Hedrlogically
follows that it is not His secret purpose or degeewill that all should be saved.

And all this based on their view of God’s sovengyly Or, more accurately, based on the premiseGloa’s sov-
ereignty is of such a nature that when a sinnkesis it mustiogically be so because God intended it that way from all
eternity. Bible verses are used, for Calvinisseaeek the Truth; but “Proof from Reason” stamdis By side with the
Truth, and the mindset of the Calvinist thus forrseds the Bible passages in a different light thaes the typical
non-Calvinist. Being preoccupied with the necgssialue, and validity of human ratiocination, tleérain echoes con-
sistently in their presentations: “. . . this foll® by the mosinescapable logic . . the onlyintelligent and Scriptural ex-
planation of the facts . . . the plain teachinghef Scriptures and thegical counterpart of the doctrine of Election. . . .”

We want to preserve an open receptivity in oudsiof Romans 9 and any message it may have for regard
to the Sovereignty of God, lest we approach thgiiad message with preconceived notions whichpetforce color our
view of each and every verse. The Calvinist viésod's workings is that sovereignty dominates graw effect, sover-
eignty conditions grace so as to restrict grace time elect alone.

How are we to approach verses 11-23, that sewatioch Calvinists view as supporting double predegion,
based on their premise that God in His sovereigeshachooses to predestine some individuals uetmal life and oth-
ers unto perdition? First of all, we remain awairéhe context of the preceding verses as welhageneral flow of
thought from chapters 8 through 10.

As Paul enters into the subject of the plight atetnal destiny of his beloved countrymen, he doesith a
heart-felt wrenching cry of anguish that they aseable to rejoice with him in the all-conqueriry¢ of Christ
(8:35-39), from Whom nothing shall separate théelvel. At the close of chapter 9 he presentséhsan why they are
not able to do so: they have not attained untaeglsness, because they did not pursue it by faithas though (they



could attain it) by works (vv. 31-33). Thus thepired apostle does not present a view of gracebenited because of

a negative factor i®od’s will, but it is grace limited because wwfan’s perverse will. Chapter 10 expands upon the prob-
lem they had created for themselves, in that tegist to establish their own righteousness, anahdicdsubmit them-
selves unto the righteousness of God (10:3), ire githe fact that God sought them; “All day Idritave stretched forth
my hands unto a disobedient and gainsaying pe¢p:21).

This theme of righteousness by faith in God and’&Bromise and God'’s Gift of love dominates theletsec-
tion of chapters 8-11. The line of thought is that sovereign God has always entered into hunfairafvith
grace-laden promises, promises that got fulfillef a grace-loaded God. And it is precisely tigezt of God’s biog-
raphy—that He entered into human affairs with sovereignagosity, with sovereign largessvhich Paul is thrilled to
recount in chapters 8 and 9:

—no condemnation to them which are in Christ Je8Lisl |
—ye have received the Spirit of adoption (8:15)

—we are the children of God and joint-heirs with i€h¢8:17)
—all things work together for good! (8:28)

—especially 8:28-39!

And then in 9:4-5 we note what God had given ®ghople of Israel: the adoption, and the glory, the cove-
nants, and the giving of the law, and the servid8al, and the promises; whose are the fatherspmwthom as concern-
ing the flesh Christ came!

And though He had done all things well for His jplecof Promise (vv. 4-5) and His faithfulness terthhad not
budged an inch, nonetheless Jewry had turned adgh@isSavior-God. How heart-wrenching to seeséhsouls commit
suicide! It is not God who is responsible for thagfection; they must bear their own blame antt.gui

Throughout our study we need to be wary of a huneasion of the Sovereignty of God which will obszu
God'’s revelation of Himself as He IS. Though Hya are higher than ours, and only in heaven’s lighwe compre-
hend all that He IS, yet He has revealed Himselfstin the Scripture, and we must not allow thaglaion to be tar-
nished by an ever-so-subtle and quasi-Scripturatisat such as the Calvinist Sovereignty versusegtresory.

We begin our study of Romans 9 at verse 6, whitlbvi’'s upon the doxology to Christ, the Gift of Gfod His
people Israel. What happened to Israel to matteeitause of lamentation amid all the gifts of griadiad received? It
had defected from God. Because of what? It wbald normal human response to posit that therdéea a flaw
somewhere itcod’s handling of the Jews. Or perhaps God’s Word wéauit and had “failed” them in some way. Or
did God misspeak Himself in making promises todkthat He never really meant? To this allegati@inspired apos-

tle most decisively objectsvy olov 8¢ 611 exnémtwnev 0 Moyog Tov @cov. “Not of this sort is it that the Word of God

has fallen out. It is not proper to deduce that God's Word happed being effective, for it is still the powerd sup-
plying the energy able to convert hearts and lives.

The rest of verse 6, with verses 7 and 8, caomes line of argument which intends to clarify drstpoint. The
problem is this: How is a person to understanddhma “Israel”? Paul has just spoken of his felldews as his “kinsmen
according to the flesh; who are Israelites” (v. #).other words, Jews can be spoken of as Iseaglitoth terms refer to
the racial grouping descended from Abraham. Italseiited Paul’s line of thought to include alltloém in a generic
grouping as those who had received the cornucdnd’s blessings. But then he shifts the defomtof “Israelite” (vv.
6ff.), bringing it into sharper focus and a momaited scope. Why is it necessary to move away filtergeneric Israelite
of verse 4 to the more specific Israelite of véd8eBecause it is necessary to show that God haysabeen more con-
cerned for the inner man than the outer; He ruldsidual hearts and minds, not corporate Jewtye groblem Paul has
been addressing in Romans is the mindset of Jewighwatted itself on the back for being Jewishstproducing a de-
valuation of God'’s largess. What a pity that Paabuntrymen found their spiritual foundation stoméheir genetics!

It's the old, oft-repeated tragedy: when God blessankind, man interprets the transaction to bauge of his own im-
portance. Over a span of years and centuriegeiesh apperception of cause-effect got so wargetegravitational
pull of egocentricity that God’s will and ways were longer interpreted correctly.

It is this spiritual aberration which Paul conft®ever and again in Romans, and in following ttend theme of
righteousness from God by Jesus Christ through,fai¢ arrive at the epicyclic juncture of verselhe blessings God



had given to Abraham and promised to his descesdate not meant generically, as though being bewége the
foundation of their relationship to God. The pdiad to be made that God’s interests are withrttividual — personal
rather than generieand thus His procedures are gratuitous rathercbaditional. This is the reason for the long stiea
of negatives in verses 6-8. A whole mindset mestidalt with, countered, and discarded. Spedyictde presupposi-
tion that anyone having the blood line of Abrahaaswa child of Godiso facto) must be exposed as a prime fallacy.
God’s children are all those and only those whoeaigendered by God, borne by God, and given lif&bg, to the ex-
clusion of any and all human input, contrivanceinfluence. This is a matter of grace, as it Hasgs been; it is simply
the way God operates that He removes a mattercbf gneat importance (salvation!) from being maraped by humans.

Thus: it is not the case that all of Israel is &l (v. 6);

it is not the case that the “seed” of Abraham #rénis children (v. 7);

it is not the case that the children of the flesh the children of God (v. 8);
and it is not a matter of works (v. 12).

Therefore, in order to avoid getting mixed sigredteut God’s ways of grace, the term “Israel” mattbe con-
sidered coterminous with “Abraham’s children.” Fwais not true that all children of Abraham ars tseed” (v. 7), but
rather the extent of the term is presented in Ge2ds12, “In Isaac [only] it shall be called fooy ‘seed’.” That is to
say, it is not the children of the flesh who are ¢bpiritual) children of God, but the childrentbé promise are spoken of
as “seed.”

This should clear up the confused thinking abdugtiver God had perhaps fallen short somehow higpdesb
many Jews reject Jesus. The truth is that Godbaer promised the conversion of the Jewish irmteto. Hedid
promise His love and graceromise per sebespeaks beneficence; and His ways with humares tbeen governed en-
tirely by such beneficence from the beginning. Whie spoke to Abraham He was specific about thattsaac your
heirs shall be called your ‘seed’ . . . For pramissthis word: ‘According to this [specified] tineshall come and there
shall be to Sarah a son™ (Gen. 18:10,14).

Again, we will correctly understand the thrusthit verse only by keeping in touch with the floiWRaul’s ar-
gument:God begetsspiritual children, people who belong to Him by right of HI8ings, not man'’s, for as soon as hu-
mans get their hands on spiritual matters, thegriably wreak havoc. Only wh&bod manages with His salvific power,
grace, and love, only then are souls safe indeed.

For this very reason, so as to preserve the Satv&lan from human mismanagement, God has always-m
tained His sovereign prerogatives. Even in th&sagly inconsequential matter of the lineup of dlagethly forefathers
of the Messiah, even here His method bespeaks,doadde bypasses human agencies, ignores huméations, and
gloriously overleaps human incapacities.

“Promise”! This word is given prime location imet sentence; it is stressed as the lead thougtit,isgpromise
and the beneficent attitude of God’s heart beHitickt deserves our closest attention. If one sp@ak of God exercis-
ing sovereign power and sovereign love in seleditige of patriarchs, it is always a sovereigtigttis geared to His
saving grace in thpromise. Above all else, and in spite of all that mightride upon His sovereign Plan to bring the
Savior into this wretched world, God held to Higdpmercy, grace and thus to His PROMISE.

This is the thrust of verses 7-19: The CovenaotriBe is to be anchored in these representativastham,
Isaac, and Jacob. From one generation to the Gextoperated on and by promise, rather than bysong limited or
restricted, as it would be if the Plan were humearted. Such is the nature of His sovereign psepdor the world.

We approach the subject of Rebecca’s childreni0v13) in the context of the preceding versedhingtthere
speaks of any of the children of Abraham beingasaay from the Promise; no reference is made tosau Bs one whom
God predestined to reprobation, as one would exptet subject matter here were dealing with tleation or damna-
tion of individuals. We ought not be led to cordu3od’s selection of this line of patriarchs witls ldelection (election)
of souls to eternal destinies. In such manneri@iale have misread the verses before us.

Paul pursues the theme of God’s sovereignty bwstgpthat no earthly problems were going to foriéstade-



tour God’s Grand Preoccupatiermankind shall have a Savior from Abraham througtalszand He shall come from
Isaac through Rebecca, and He shall come from JaEtibs God exercised godly sovereignty over aserf obstacles
that got in the way of His plan, and in each caed’'&will of grace prevailed. God would not be smign Promise-God
if He could not overcome the physiological problehSarah’s menopause, and the sociological probligpnimogeni-
ture, and the psychological barrier of parentalgyence that caused sibling rivalry. To estahtigh line of Prom-
ise-bearers there needed to be choosing and preéesref course. This selectivity also, of counsmlies non-selection
of alternatives, which brings to human minds thegtion of God’s principle of selection. What praegpGod to select
Abraham rather than Nahor, and Isaac rather thandsl, and Jacob rather than Esau? Or, indeednatgny other
person out of the host of humanity available?

If God chose the Promise-bearers in view of somgtim them, then the program of salvation wouldehbeen
flawed from the outset; then God’s program wouldlbpendent to a greater or lesser degree uponisvimatan. And
such a man-conditioned plan would be geneticadiwéd. Paul is assuring his readers that suchrardwus miscegena-
tion is not God’s way. He never has and neverauilidition His plan upon what is in mankind. TodGdl glory that
even in the choosing of the patriarchs (which majl seem a side issue in the plan of salvation) axinot been less
than totally in personal control, exercising Hises@ignty in grace-filled Promise-love.

The case of the twins mentioned in verses 11-a%isther illustration of the principle. Thisrnst a dissertation
on God'’s eternal decree of election of souls teadain or to reprobation; for that we go to Ephesia and Romans 8.
Here in Romans 9 we have the line of thought trsiv@reign God is in control of all things so ttiey serve to imple-
ment His Promise-plans for the world.

First we note a sequence of subordinate ideasidimg genitive absolutes which set the conditiforghe clos-
ing declaration of verse 12. First of all, verd8sand 11ov uovov 8¢, ahha xou Pefénna € €vog wotty &yovoa, Toaox

TOD FTATEOS NUDV* UNTTM YOO YEVVNOEVTOV UNdE TEAEAVTOV TL AyalBov § xodV, va 1) xat exhoynv 100 Oeod mO0eoLg
uévy, oux €€ Egymv, Gl &x ToU ®ahoTVTOC, £E00EON avti) Tl 0 uellwv dovievoet Td) eEhdocove,  “Not only that, but also

Rebecca when pregnant by one, Isaac our fathee -eties not yet born having done neither good nibrievorder that
the setting-forth by God's choice might standwsais said to her, 'The elder shall serve the yourfger

The matter of God’s sovereignty is located exastigre God puts it; in this instance He exercisexdddver-
eignty to counteract the earthly rule of primogeret A Bible student who knows the Old Testamentext of Romans
9:12 is not afflicted with the problem which Caligts have brought upon themselves. For there Gadpsedicting only
the earthly future of Jacob and Esau and theihlyamtlationship to one another. God determined phimogeniture was
not going to be the rule of the day for these td,a reversal of man’s customs, precisely andifspalty to demonstrate
the truth that God takes care of God'’s saving lassinn the best way possible. The point Paul idmgano human is
allowed to be self-centered when standing in tiesgmce of God’s plan of salvation, for everythmgfiGod! From start
to finish, God does it alll God is sovereign notyoin planning salvation, but also in providingavereign implementa-
tion, down to the last detail.

We now address the two wordstoyn andrpdbeoic—which have led Calvinists to predicate
their doctrine of double predestination upon theeseign will of God. Careful exegesis preventsiwéty more from the
verse than is in it. We are satisfied with theibasot meanings ofxhoyn andmpdbeoic in this context; simplgalling

andsetting forth If Paul were speaking of amloyn that was done in eternity rather thaceding done during Re-

becca’s pregnancy, we might well use the dogmatim¢lection as the KJV, RSV, and NIV do; yet the context doets
direct us back into eternity. The case simplyiptihat God told Rebecca before the twins were Huahthe one born

first would serve the one born second; then Pdlslue that this choosing was not based on anytéithgr good or bad
that either of the two fetuses had done, but rétrerthe choosing was an internal matter of Gpdisonal and private

counsels. Setting Jacob apaitddsoic) was in accord with God’s own choicexXoyy), and that should stand. This

procedure ought to remaipgfm) as the most satisfactory and laudable mecharos@dd’s will being done on earth in
furthering His Grand Preoccupation through a seigaif the generations of the patriarchs.

This passage has no connotations of eternal giedisn, not even when we consider verse %30wg



véyoastrar Tov Taxwp nydmnoa, Tov 8¢ 'Hoad swtonoa. “As it is written[Mal. 1:2 ff.] ‘Jacob have | loved, but Esau have

| hated.* Here Paul hearkens back to the days of Maladter many generations of descendants of both Jawdt:sau
had lived and died. On this earth and for the&dion this earth Jacob and his offspring had vedea much greater out-
pouring of blessings (cf. v. 4-5) than Esau argdthibe had enjoyed. The context of God's worddgh Malachi is one
of rebuttal to Jewish complaints Malachi’s day that God had not loved them enough. To which f@sgonded, in ef-
fect, “Don’t you know where you have stood evecsitsaac? | could just as well have chosen ther ¢ttin son, but |
chose you rather than Esau to be special to Md. aBojustifiably angered with you for your despigiof My special

love for you.”

Again, the choice of this verse from Malachi ftsul’'s whole train of thought: also Paul’'s contenapies had
cast themselves away from the Savior; people widdbean singularly blessed had lost their blessexglia@s that was
their fault, not God'’s (ch. 10).

As to whether God’s way of doing His work with hans is open to criticism, whether God’s way of sbomg
gratuitous favors on one man or one race may natlbearbitrary-and perhaps smacks of unfairnes$s0OD —
FORBIDY (v. 14). We may not totally understand God’s wayith Jacob and Esau; we may not comprehend God’s
mind in this matter of selectivity for earthly bé#sgs and honors, but at least we will not prestoratribute to the Infi-

nite God some failure to live by His own standastisghteousnessTt olv £potuev; un adixia oo T Od); un

vévorro. Any attitude of challenge or faultfinding must $guelched in the heart, for God is flawlessly fiaibestowing

love and mercy, as Paul so clearly affirms in teetfiew verses. What God doeslways predetermined by His quin-
tessential quality of lovingkindness. To implytle is not that sort of a God is to throw His oagsertions back into
His face. * or He said to Moses, 'l will have mercy on whaomilllhave mercy, and | will have compassion on mHo

will have compassiofi.' t@ yoo Mwiogl Aéyer ELenow OV v ELED, ®OL OLXTLONOW OV &V OKTLOW.

The citation is from Exodus 33:19, and the sitwathat called it forth again suits Paul’s thegidter that hor-
rible defection aided by Aaron and then the exeoutif the 3,000, Moses in desperation needed rneagsithat God had
not disinherited him and the people; God gave seahsurance in this word. For in response to M@ées, “Show me
Thy glory? Moses was shown that which truly IS the glondehovah: His goodness, His being merciful, His ¢peiom-
passionate. Again we see the fitness of the qoatéd Paul’s line of argumentation; God never gjbi¢ging what He IS,
and never stops doing what He has programmed trctéimpassion. Therefore, if and when souls are lleisus neither
excuse ourselves nor try to shift the responsjbidlitto God. On the other hand, when souls arairaeld, the credit is
not man’s, but God’s. So then it is not [a matter of] him that wills, nairhim that runs [pursues], but [it is entirely @n

restrictively a matter] of God who shows méry. 16). &oa 0vv 0v to1 BELoVTOS 0VSE TOT TEEYOVTOC, GAAG TOT

£heotvroc Ocov.

v

God shows mercy! This is the guidestar for tHio¥ang section of verses 19-23. Of all those confations
which God endured because of His program of graden@ercy, the conflict which Pharaoh of Egypt igated provides
a prime example of how God graciously proceeds isrcburse of mercy and how Hberéaks and hinders every evil will
and counsel that would not let His Name be hallowed For it was HisName, His reputation, which was at stake; so
when Pharaoh challenged God’s gracious will forlghaelite nation, God could not and would not tidpte. Indeed,
after every plague God allowed Pharaoh to exetisewn will, either to submit or continue the daabe, and each time
the self-willed emperor refused to sue for peace.

Whether we take therdised thee up(enyewoa og) to refer to God's preservation of the king froeath in the

plagues up to that time, or whether it refers ®dscending the throne during the period in whiehBExodus was to take
place, God'’s purpose was identical, to show forigh(slovereign) power in him. The miracles whichd@aought were
displays of God’s superiority over sinful man, aslivas demonstrations of God'’s love for His peofaraoh was al-
lowed to maintain his stubborn resistance to thatgbat the greatest kingdom of the day, oncegeosd by God as a
half-way house for His people, now, because of@otl sinfulness, lay decimated. What is the apgstbving with this
example? That Pharaoh was pre-elected from atiigteinto reprobation? On the contrary, Paul @nés the case of
Pharaoh versus God's people as an example of Hisypan the one hand, and of His use of even thdseoppose Him



to bring honor to His Name Jehovah.

How are we to understand verse @@ ovv dv 0éher Eheel, Ov 8¢ OEher oxhnpvver. “So then, whom He wills, He

mercies, but whom He wills, He hardén#gain, we stay in touch with the context. Thso thef (&oa ov) makes it

obvious that Pharaoh’s example is the one whicktilates the truth. When we return to the Exodasunt, this matter
is brought into clearer focus.

Ten times Exodus reports that Pharaoh hardenectHjrtigen only in consequence of this self-hardgnime read
ten times that God hardened this self-hardened semkKeil,Genesis and Exodu338, etc. . . . Even the hardening
of God’s agency is not complete at once; it follows stages . . . only the last is final and hege . . . not until all
the warnings of the gradually closing door arerlyttia vain does the door sink regretfully into ieek. 8

Clearly, the hardening being referred to took @lexctime,not in eternity; it followed upon Pharaoh’s impenitent
attitude; God’s act of hardening was a seal plagemh Pharaoh’s own self-chosen acts; thus we drprasented with a
case of an eternal decree preceding an earthlyiifeabut a temporal decree consequent uponlifeatin Exodus
4:21 the LORD tells Moses the final outcomkewill harden his heart which, of course, God foresaw in divine omnis-
cience, but foreknowledge is not the same as fatisation of individuals unto reprobation.

The example of Pharaoh has been provided to goomerete illustration of the more generalizednr@od con-
trols this earth and He makes all things on eadtkwut for good unto His people. God has themtogluced a powerful

witness unto Himself in the worlds6 that the Name of the LORD might be publishedabm all the eartH. dwwg

SworyyeMj 10 voud wov &v taoy T vij. Those who use this illustration of the apostlbasis for their doctrine of double

predestination are in conflict with the text itsel$ well as with the Scriptures in Ezekiel 331 Tjimothy 2:4; 2 Peter
3:9; John 3:16; Romans 8:30; 2 Corinthians 5:19; et

In verses 19-27 we are again brought solidly fadace with the Sovereignty of God. It is a sevgnty that
Paul has presented so boldly that someone mayniedd to object, “Well, since it is God who detanas everything,
and has mercy on whomever He wants to, or hardeosnever He wants to, how can it be my fault themlas | am? If
God in His sovereign omnipotence has made me stg th no chance that a mere human can successhadk loose’
from that sovereign control.”

This is an understandable objection; yet it isangalid objection. Human nature being as it isd®Gas always
been challenged since Adam and Eve, challengenbtosdapting His purposes, plans, and deeds inre man-oriented
manner so as either to give man more credit fogbainess, or at least less blame for his badrestheattitude of
such a questioning that is wrong. It exposes falgimesumption of the heart. Paul does not anshesubstance of the
guestion; he does not provide a solution for thengdma of how man IS responsible for his derelictiamile at the same
time it is God who exercises sovereign control axgryone, but Paul does confront the attituddéefjuestioner. The
heart from which such a challenge arises is olitef it behooves the mere human to be more cirpetsvhen consid-
ering his relationship with the Almighty.O'human, just who [do you think] you are, you whewer back to God [like
that]?” (v. 20).

The backdrop for the following illustration of tpetter and the lump of clay in verses 20-21 isi@tt the his-
tory of Jewry. We are headed for verses 22-29 tlamdubject under discussion is still God’s crabf a people unto
Himself, a people composed, however, of both dedGentile: a people not merely descended from Abralmat be-
longing to the $eed of Abraham, whether they be Jewish or GentildisTwas a most difficult concept for even the con-
verted Jew to assimilate. Perhaps it is a Jewpstart who presumes to judge God; he is in no bpdsition to speak
back than is a lump of clay in the potter’s haiithe illustration is meant to reveal the incongraifya human challenging
his Creator on anything. For the potter certaivdg the right by virtue of being the potter to makéehis own mind about
the function of the next lump of clay he puts otfite wheel. He may have need of one that will famctor esthetic pur-
poses or he may need one to function as a kitcheh BNVe note at the same time that neither oftwelumps of clay
was made for the purpose of being smashed. Neaitiewas made so as to be the opposite of a fungivessel. This
is sovereignty, of course, but a sovereignty thatipces something useful. These are worthwhilealesn keeping with
the purpose of their creator; and, in the caseauf, Being Creator is never at oddsither in purpose or in fulfillment
with being Redeemer.



And now the point of the little parable of theyclamp and the potterWhat if God, [though normally] intending
to show His wrath and to make known His power, ezdlin great forbearance the vessels of wrath tiatfiunto de-

struction . . . ? €8¢ 6EAwv 0 Oeog EVOLIEQTDOL TV OEYNV KO YVIOELOOL TO SUVOTOV aToU Hjveyre £V TOMM])

uaxEOBLULY OREVT OQYTS ROTNOTIOUEVEL ELS ATTWAELOV.

The construction of these verses is somewhat @mple begin with a participial modifying clausetlappears
from the context to be concessive, then on to thmnverb {jveyxe) and the objectoftetm). Obviously God put up

with something which did not deserve such for-beegathis “something” cannot be of His own doiray, if can hardly
be conceived of that God bears with much long-sunffesomething He Himself has authored; He thenlgvbe in con-
flict with Himself. Humans, indeed, because ofrtfieshly frailties have to put up with their ovghortcomings, but God
has no area in His Being or in His Deeds that ighwoof wrath, which He then endures with as mualfrontrol as He
can manage.

They are vessels of God'’s wrath, and a forbearlssewonderful than God’s would have much ead@re
away with them as pestilential vermin. Who, thisrthe author of their beingr{ein 0oy1is ®atmETiouéva €ig

anwiewowv)? Not God, for He has actually been workinghie opposite direction; and if God is not the of®\Was so

equipped them, then it is either Satan or the V@$semselves who have done so. Satan is the priageent, but sinful
men are the secondary agents. Both have worked #o that many human lives and souls have beceoaivers of
God'’s wrath, outfitted as they have made themsdtyéiseir own destruction.

In this case, God’s sovereignty most clearly teenbshaped and implemented in gracious lovingkisgine
Though He has every right to burst forth in divimeath and irresistible power, He has nonetheless batraordinarily
patient in putting up with slander, defamation, agjéction also from the Jews of Paul’'s day. WhbgsiGod endure this
ill treatment? Because He has a higher purposetha is suited to His intrinsic nature as the @bgdrace: €ven in or-
der to make known the riches of His glory uporvisesels of mercy, which He has prepared in advantaeglory”

Expressing power is great, and so is revealinghwitaut outshining these and exercising control divem until a
day of judgment (cf. Matt. 24) yet to come is thestrwonderful of all of God'’s attributes: the GLORYHis
never-ending mercy as enjoyed by the vessels afynt#rose whom He has in advance prepared untg blih in this
world and the world to come. As the vessels otthvese being borne with patiently, providing thelspawith a time of
grace, they may well be brought to see what theyrassing as they behold the outpouring of God’scrae onto their
Christian neighbors.

We do not hesitate to see siponrowwaoev an allusion to eternal election. For here thi V& an aorist active,

with God as the subject. This is in contrast ®phrticiplexomoetniouéva, modifying the vessels of wrath. The vessels

of wrath are not presented as those wi@wd has outfitted unto destruction; they are simplyadibedas such. Only the
exegete of Calvinist persuasion will view this weas a presentation of double predestination, blgereking God the
agent responsible for their being outfitted untetdection.

[We note that Lenski seems to overbalance herbaps in fear that if he grants a foreordinatioth aorist fi-
nite verb, he will be stuck with foreordinationthre perfect participle as well. Thus in ordertoid the second, he sacri-
fices the first.]

Now we arrive at verse 24, the culmination of Rapibrtrait of God in His true sovereignty. Itasovereignty of
gracious intent to call and save soul¥vHom also he called — even us — not only out of beivalso out of Gentilés|t
is a sovereignty that will let nothing stand in thay of His mercy; it is a sovereignty that occgpiself with the Promise
and the Savior of Promise; it is a sovereignty Wipce-empts both His wrath and His power in defeedn His magna-
nimity; it is a sovereignty that rescues both Jang Gentiles from their sins and the consequenugplaces them in the
company of the saints.

The citation from Hosea (vv. 25-26) reiteratesghat that God calls effectively and unto glory people whom
the Jews had considered NOT to be included in Glogles, the passages from Isaiah (vv. 27-28) sth@mgtwo points



already made: the first, that although not all¢hiédren of Abraham are the elect, yet God hasréfisnant; and sec-
ondly, that this remnant has been spared from th&whey deserved just as fully as Sodom and Gahateserved.
Indeed, any are called, but few are choseidow can this be? Because God in gracious Idesiring to save from
self-incurred destruction, salvages the few bydirig them to Christ.

This is not a sovereignty that is exercised imdiitrary selection of some souls unto salvatioiin s con-
comitant selection of others unto perdition; Romaumsesents God’s sovereignty as a modifier andiadifopr of that
guality in Him which predominates in all His wondsoworks and ways: His mercy and compassibirst, last, and al-
ways. He Himself has given us the proper view igfpérsonality in the revelation He bestowed upasés in Exodus
34:6-7:". . .and the Lord . . . proclaimed the name of the LORD .the LORD God, merciful and gracious,
long-suffering, and abundant in goodness and trkéieping mercy for thousands, forgiving iniquityl dransgression
and sin . .”.

Oh, give thanks unto the LORD,
for He isgood,
and Hismercy endureth forever!
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THE RELATIONSHIP OF GENERAL (OBJECTIVE) JUSTIFICADN
TO PERSONAL (SUBJECTIVE) JUSTIFICATION*

[Quartalschrift, October, 1910. Translation by H. Witt.]
Herman Gieschen

A person is justified through faith (Rom. 3:28)hat is subjective (personal) justification. Gdaough Christ
has justifiecall people (Rom. 5:18). That is objective (genenadjification. How does the latter relate to thenfer?

When one attempts to determine the relationshigvoftruths of faith (articles of faith) then theagses the dan-
ger of departing from Scripture. The scripturahgiple is denied when one attemptsttablisha relationship instead of
simply presenting a scripturally established relahip. It is best to accept the two truths agp8ame presents them and
also to know or say no more nor less than whap&ose declares regarding the relationship. Owaeanay not be satis-
fied; the two teachings may seem to be contradictmrt when one then seeks to lend a helping hanthé sake of clari-
fication, the result will be either a detractionbmith doctrines or surely a detraction of one erdther. Of course, one is
then happy that now everything makes sense ev2rx@= 4,but one does not realize that one has sinned agangt S
ture (Rev. 22:18-19), nor that one has vitiatedGlspel.

When one attempts to determine the relationshigeoferal (objective) to personal (subjective) jicsttion, one
usually makes the mistake that one will not petimet general (objective) justification to beérae or real justification .
Many say that if one wants to speak of a genetge(tive) justification, that this can be no madnart rendering possi-
bility of the justification of all people on the part®@bd. One surmises then that God has through Qlegsinciled the
world to Himself and now is and declares Himsekldy to absolve and accept any pers6rONLY he will believe in
Christ; a proper (true) absolution, proper juséifion on the part of God, however, first then sagkce when a person
ON HIS PART accepts the atonement of Christ. lchsan instance there will be no difficulty in detéming the rela-
tionship of general to personal justification.

However, according to Scripture, both the gen@sbjective) and the personal (subjective) are raetiyal jus-
tifications. When God justifies a believer, thea Bbsolves him of all sin and awards him life.isljust this that God
does for all people in the general (objective)ifigsttion. The Scripturespeaksof a justification forall people (Rom.
5:18). It also distinctly reveals here that it @ladwaimows over againskoraxowa, which through Adam’s fall came
uponall men. In this connection the apostle raises thet ploat through Adam’s transgression (offensepjudnt came
upon ALL men to condemnation: Adam’s sin is evedys sin fuavteg fjlucprov, v. 12),i.e., through the disobedience
of one the many are presented as sinners (v. #8jhdhrough the sin of one has come uplbpeople (v. 12); the many
died through the offense of one (v. 15); throughttiansgression of one death ruled, even beforgitireg of the Law (v.
17); because of one the judgment came to damnétidr6). The one with his offense stands overragahe other one
with His Gwaimua) justification, His {zmaxon) obedience; Christ's righteousness redoundedequstification of ALL
(v. 18).

It is clear that a justification in its truest senis meant here. The apostle demonstrates tioaigth Christ a su-
perabundant abrogation of all consequences of Aslam’ has come to pass. That is nowe@oogio. (abundance) of
yGog 00 Oeob (the grace of God) AND THBwoea £v xaoutt T To0 €vog avOpwmov Incod XeLotob €1g Tovg TOANOVS
(to many, v. 15); there is a free gift of many ofes to justification (v. 16); there is a gift @fhteousness which the be-
lievers accept (v. 17); through the obedience & @s an assured result futusgitaoradnoovion) the many are pre-
sented as justified (v. 19). Nor does the apdstlthe matter rest by sayingi{ dixaiwow) it has come, but sayexjg, to
a justification that is ordained unliée (v. 18). Yes, truly, the apostle is here speakifig real absolution, of complete
pardon, a declaration of righteousness, a recemtfdife. But all emphasis of the chapter is pkhamn thed. €vog
navtac—through ONE upon ALL. As through one (Adam) sinkss, death, damnation upon ALL, so, yes, ihfstier
measure, ol udrrov (v. 15), grace, declaration of righteousness,teighsness unto life, to eternal life through ONE
(Christ) upon ALL; and as the omas come to passso also has the other one. Paul’s intention isenet to show what
the sin of Adam caused, what according to God'p@se should come to pass by virtue of Christ's e, but what
resulted from the one’s doing as well as the other’'s. hmediate, blesseesult of the obedience of Jesus is compared



with the immediate, terribleesult of Adam’s sin and is contrasted in the superabooel@af them. Even though the verb
is missing in the second part of verse 18, the ecion would cause one to agree with Luther thae tfuture
(rotaoctabnoovran, v. 19) does not speak against it, but much imrfaf it. As now through one’s sin damnation has
come upon all people, so also through one’s righgress the justification unto life has come updrmmainkind. The
same truth is expressed in other scriptures. Imds 1:17, Paul saysdwawooivy &v avtgy (in the Gospel)
amorolmteTon £x motews eig motw.  Similarly, Romans 3:21. If righteousness befGed is revealed to man in the
Gospel, it must be at hand prior to that revelatitihGod reveals to man a righteousness that svmfore Himj.e., a
righteousness which is to be believed, then He imarg¢ declared them righteous beforehand, andnibwgustifies them
with righteousness already at hanéind is that the truth, namely, that Christ has redeemed mahkarchased it and
reconciled it to God? What else does that meam tti@ man is now free, loosed, and sins are dwag,acovered, for-
given? If it is truth that the salutary grace lahsunded to all men so that we may proclaim thep€las all creatures,
yes, what else does that say than that the sirlgmois settled between God and man, that God hasao's sin behind
His back and no longer gives it any thought? Arditielse does that mean than that God has dectaedustified and
justifies fully and completely? For the ApostleuPthese are not empty words, but truth; theref@eays (2 Cor. 5:19;
Eph. 1:7; Rom. 5:9)dwawwbévieg ombnoduebo and puts in verse 10 these words which measahe xotalhayéveg
owOnooueda.

If someone wants to challenge the expression ‘igérter objective) justification,” then he has tontend with
Romans 5:18. Of course, it does not depend oexpeession, but on the content involvdtl.one preaches correctly re-
garding redemption, the satisfaction of Christenament (reconciliation)f one preaches the Gospel rightly at @ilen
he always preaches objective or general justibecatiWhy does one so battle against the teachimgeioéral (objective)
justification? Oftentimes the cause is to be foimdynergistic leanings. Most often, howevers itvith the idea of hav-
ing all doctrines of Scripture in fine agreementhweach other. The teachings of general (objeciwe personal
(subjective) justification do not seem to be inrhany with each other; so one seeks to produceradrgr. The error lies
here that one does not really know, nor rightlyenstand whaGospel is He deals with the Gospel as if it were a direc-
tive, a rule, which teaches hamme might be saved In such an instance everything must be plain sngle for the
mind, for the understanding; but directive and are LAW. Gospel is the offering, the tenderirg giving of the grace
of God. The Gospel does not intend to revemal one might be saved, bgives brings, andbestowssalvation with all
that is connected with it. The Gospel does nottwamneach thabne must believe in order to be savedut it wants to
create the faiththrough which one is saved. If one cannot undacshow general (objective) justification agreesve-
rything with all that belongs to personal (subjeetijustification (how everything agrees in theafianalysis), that does
not trouble faith at all, for faith rests on thegpel, on taking hold of the grace of God in Chiesus; the forgiveness of
sins is acquired through Christ. Let us not baidfof the doctrine of general (objective) justiion. Where there is no
general (objective) justification, there we will fnd no Gospel Let us always and ever preach general (objedisi-
fication. No one come to personal (subjectivelification except through the truth of general @attjve) justification!

It is the clear teaching of Scripture that God tnaly justified all mankind. In defining the réil@nship of general
(objective) to personal (subjective) justificatiase must be careful that we do not do an injusticgeneral (objective)
justification.

Just as surely as Scripture teaches general {pgppustification, just as plainly does it alsath that one is first
justified before God through faith. In Romans Apostle Paul clearly states that Gentile and J&wankind, lie under
the wrath and curse of God, but that one is jestithrough faith. In one and the same letter &esthat justification to
life has come upon all people (Rom. 5:18), and Gedath from heaven will be revealed against afjaghiness and un-
righteousness of men, who hold the truth in unggbsness (Rom. 1:18). Peter says (1 Pet. 2:1@gdfelieversot ovx
nhenuévor, vov 8¢ ehendévtes (“which had not obtained mercy, but now have atgdimercy”). John says, “He who be-
lieves not the Son will not see life, but the \raf God will abide upon him” rj(6pyn uéver ex’ avtdv, John 3:36).
Christ says, “He who believeth not shall be damn&tirk 16:16). The publican in the temple wenht® home justified
rather than the phariseee. the publican justified, the pharisee not. Thesgion: “How is a man justified?” is often
briefly answered: “through faith.” See Romans 32&s 13:39:&v 10Uty TGS 0 TOTEVWY SHOLOTTAL.

Accordingly, faith is of utmost importance in jifisiation. Without faith man is damned. Througtitth he is just
and righteous before God. With faith comes to phsggreat change. Therefore, the aim of all emmsns and teach-
ings, all our pastoral work, is to create, maintmng increase faith in those entrusted to our c&rerefore we have only
earnest words for such who are satisfied with anfyake-believe faith.

We who teach the general (objective) justificatameording to Scripture are often unjustly accubedl we do an
injustice to personal (subjective) justificatiohetjustification through faith. If that were truben we would not have to
here waste time and words in considering the mahip of general to personal justification. Itisar that in determin-
ing the relationship of the general to the persgustification, if we do an injustice to the peragrnthen we repudiate



Scripture. Justification by faith is just as vadisl general (objective) justification.

The teaching of Scripture on justification througith now rightly shows the relationship of gendibjective)
to personal (subjective) justification. The Sauigtsays a man is justified by faittiprer (Rom. 3:28); through faitlo
moteng (Gal. 2:16; Rom. 3:30); by faith or as a resulfath, ex miotewg; the believers are justified (Acts 13:39); God
justifies him who believes in Jesusy ex miotrewe ‘Inoot (Rom. 3:26). Believing, faith, is counted forhigousness
(Rom. 4:3.5.9). The righteousness of a believealed the righteousness of faith (Rom. 4:11)e Tighteousness which
avails before God is indicated &stuwoovvy G0t &x motewe Or as dwa motewg (Rom. 1:17; 3:22). We ask: How
should we understand the assertions regardingifattbnnection with justification? Newer theologsapoint toward this
that faith is made into eausaand indeedausa meritorieof justification. They say faith, confidence i basic or fun-
damental quality or virtue. When a sinner belieftassts) in God, then he basically stands in rigiétionship to God.
God takes note of that (believing). Therefore Guostifies the believer. THIS SCRIPTURE EMPHATICAYL
REJECTS. Theirtue of faith (trusting)belongs in the category of worksworks of Law. Law does not only deal with
external works, but above all with the intentiontle¢ heart and thoughts. It is spiritual. Howeafdoes not Scripture
place “not of works” next to “through faithj’e., Romans 3:28; 4:6. In justificatidhe Law has nothing to say and
seek.

“But now the righteousness of Gedthout the Law is manifested” (Rom. 3:21). “For Christ is thedesf the
Law . .. to everyone that believeth” (Rom. 10:4urthermore, the assertion “through faith” sidethwby grace” of
Romans 3:22.24; Ephesians 2:8. That which is ttwegigh Christ in opposition to that of Adam iscaling to Romans
5, grace, gift of grace, gift, free gift.

Hence, in justification faith cannot play a roe\artue, or work of Law; that would thezxclude grace, for, ac-
cording to Scripture, grace and works nullify eatier, even as grace and works (merit) exclude edwdr (Rom. 11:6).
So then the Scripture expressly says that “by faitimtains the concept “through grace” in itséff.herefore it is of faith
that it might be by grace” (Rom. 4:16). Even im #xpression “by faith” there also is given eviden€this: nobecause
of the virtue of faith. Finally, the Scripture often declares that we raghteous through Christ (Gal. 2:24), withoutHai
being mentioned (cf. 1 Cor. 1:30; Acts 15:9, andbhn 1:17). Yes, Scripture places the expressionise righteous,”
“through faith,” and “by faith” as identical withrighteous through Christ” (Gal. 2:16.17). Thust&nds immovable
(steadfastly sure) that God does not view faitla asrtue, as the beginning of the right relatiopstd Him, of the new
obedience toward Him, of the new life, as anyttgogd in itself [re faith - H. W.] that He for thedason justifies the be-
lievers. Who THUS describes faith in the leastanse is not preaching GOSPEL, but is sitting el .

Now others say: One must make a distinction: iddegh earns nothing, BUT it is still instrumenialGod justi-
fying the believer. God permits Christ, the red&orp the reconciliation through Christ to be pieed, and says: He
who believe thisthat person is righteous. If only one believes in 3ehe thereby brings it to pass that God justliies.
Hence, through the fulfilling of one of the God-gnvconditions, namely, the condition of faith inriSt a person is justi-
fied. That, one indicates, is what Paul meansayovgth the expressions: by means of faith, throfagtm, as a result of
faith man becomes righteous, faith is counted dbteousness, etc. Accordingttat the Gospethen is preached IN
THIS WAY: Christ has redeemed you and reconciled yoGad, BUT you must believe this, otherwise theraa for-
giveness for you; IF, IF, IF you believe, then spgeur sins will be forgiven. If this is correaithat happens to general
(objective) justification? Then again it is naterthat God has truly justified all people and tihathe Gospel full and
complete forgiveness, full and complete justifioatis declared to all people. If the foregoingi@é an empty word, then
it cannot be that only because of my faith Godifiestme; then God has justified me as well ashslworldBEFORE
faith. If it is because of my faith God justifiese, where can | find certainty of my justificatiod®must look for judg-
ment of my justificatioralone in God’s Word. Then God’'s Word no longer gives me that whicim@st important to
me. If it is because of my faith that God jussfime, then | shall be able to satisfy myse#ind when | assure myself
that | have the right faith. But how can it be wigatan denies that | have faith and | cannot o@veecthe temptation,
though yet | still believe? The Gospel of forgiesn of sin could help me, BUT that must be tiethéocondition of faith,
and this is then my trouble, that | do not beli¢gvat | believe. Oh, how dangerous itlse teaching that faith accom-
plishes a person’s justification. Neither doesdrstinction apply that faith, indeed, earns noghim justification, BUT it
effects, it nevertheless prevails upon God to fystiperson. That which here effects somethinge=oin the Scripture
under the heading of merited works. Where | deaffcontribute, or do something to my coming ith® state of justifi-
cation, then it is no longer grace, of grace. risl@es my justification come to pass by grace, fhemust come to pass
without mydoing anything, anything at all. One should not here insert: fiélith, of course, is not my doing, but a gift of
God’s grace. For THEN the queer thought would gmé¢hat God would FIRST have to move Himself thtoagift of
grace in order to give a SECOND. And THAT is ndtawvone wishes to say in arguing against the ge(abgective)
justification. Such an argument will not gain dngg for the intention that one has. And shoule ghacious gift of my
faith first move God to justify me, then | wouldvsathe gracious gift of faith from Gdzkefore | am justified before Him,
while I lie under His wrath.



Close attention to Paul's words clearly revealatwlie means when he speaks of faith in the dismussijus-
tification. One must, first of all, pay attentitm the intention of Paul at this point. The mairestion with him isot:
How does God go about justifying the individual? id not concerned with satisfying the curiositgttmerely wants to
know how everything is carried on in God’s chamber of gsstiin the heart of the Judge&hen God justifies an in-
dividual. He is not making puzzling explanationdo, he here is eminently practical. This is hire question: How
does a person on his part become righteous befodei ®., how does he find absolution where the Law daniingew
and Gentile? How does he find acceptance with Gad?ar as is necessary, God permits a sinneydb into the justice
chamber, into the heart of the Judge. God empbsgrace and says that God, in justifying, is anbyved by grace.
Thereby disappears the terrible thought that the sinnestmely on some kind of merit or worthiness of hi¢e empha-
sizes the fully valid redemptionThereby disappears the terrible thought that God’s hor&ands in the way of His
grace. This is all explained in the interest & tjuestion: How is a man on his part justified befGod? How does he
find absolution? And in the interest of this qumst the apostle answers: By meanidaith, by faith, andthrough faith
one is justified, or also: faith is accounted tmlas righteousness, etc. He who now knows whdt faiaccording to
Scripture, namely, that faith is nothing else thamaking, a taking up, he knows that Paul herd) hi$ assertions regard-
ing faith, wants to give the answer to the questiba sinner: How can | be justified before God2lybelieve, only ac-
cept the Gospel that God in grace, for Christ'sssgkstifies the sinners; let it apply to you armdiyare righteous before
God; you have found absolution; you have acceptaniteGod. Because that is his meaning, therefoeecan express
himself so freely:

TUOTEL,

dia. ToTEWC;

g% MOTEWS AvBEWTOS StanoTiTou;

0 ®£0g SOV TOV EX TOTEWC;

N ToTIS AOYILETAL E1C SIKALOGLVY;
dHOooUVY TUOTEWG;

S10. TOTEWS €I TUOTLY;

TOVTOG KOL ETTL TTOVTOS TOLG TLOTEVOVTUS.

Just this variety and diversity of expressions rtyegeveals that with the apostle, when considejusgification, faith is
merely the organ that receives.

The above becomes more certain through anothenatigon. According to Paul’'s express words, whatt that
justifying faith grasps? It is frequently said:ithagrasps Christ or reconciliation which has cam@ass through Christ;
therewith (faith) he appears before the presendcgaaf, and thereupon then first follows justification the part of God.
But even as Paul places Christ and atonement asbjhet of justifying faith, so he also does regagdustification. In
Scripture justification is included in the atonemehChrist, which faith seizes. Paul says (Ror6117) that the right-
eousness which avails before God is revealed iGthepel and describes it not onlysastiorewg, but also asic wotw.
The Gospel reveals the righteousness that avdiseb&od so that it is believed. According to Romd:5, that person
is justified who believesmi tov diwaotvra tov aoefiy (on Him that justifieth the ungodly). The jusid believes that
God is the One who declares the ungodly rightetaid) seizes the general (objective) justificatiom Romans 5:17
those who obtain salvation are designatedbasnv mepioogiay g dweedg Tig divanoovvng haupavovreg (they which
receive abundance of the gift of righteousness).Ephesians 1:7 it is said of Christ: “In Whom weavé redemption
through His blood, the forgiveness of sin.” In amith the atonement of Christ, which we have inhfawe also have the
forgiveness of sin; he who in faith has redemptiwrewith seizes forgiveness of his sin, justifmat

So it is like this: For Christ's sake God hasifiest all people. That is what God declares in @espel. Thus
God'’s judgment issues continually to all peopleheiefore the Gospel is gospel. Faith seizes trep@o Thus the be-
liever possesses the righteousness that availseb@&fod, and God considers him as one who in fads@sses the right-
eousness that avails before Him; God considerg-hgwchild. But he who believes not, He rejectspghates, and makes
null (aOéter, Luke 7:30) God's counsel over against himseitd God’s wrath remains upon him. So we belaw
are saved. So we preach and thus make peoplethle§$hus God has commanded us to believe andetxipr That
which seems to us to be absurd and preposteronsaye&onfidently leave to God.

THE OLIVET DISCOURSE

Paul F. Nolting



I. Prophetic Perspective

It was Tuesday afternoon of that week that hasrecso special for New Testament believeroly Week.
Our Lord had brought His prophetic ministry to asd in the temple. He had passed over the Kidndneas seated on
the Mount of Olives with a panoramic view of thenfge and city of Jerusalem before Him. In respdosequestion
from His disciples our Lord spoke propheticallytiog¢ future of His disciples and His Kingdom andHi$ chosen people
and their temple and city. His discourse was ndsalated excursus on His Kingdom and its relatigm to Israel. It
was rather the climax of a centuries-long strearophetic utterances on the same subject. Theafdhe message was
always the samethe Lord's faithfulness in the midst of His unféilhpeople and so mercy in the midst of judgment.
The theme of all prophecy is the samealvation/judgment!

As Jesus was leaving the temple with His discjglesy seized the opportunity to point out to tleed_the gran-
deur of the temple with its massive masonry. Tib&ipe before their eyes was one of national pridéewise had spiri-
tual significance, for the disciples associatedahming of the Kingdom that their Teacher had katking about for
some three years with the temple. What a shockwhseus responded to their enthusiasm with woritarafnent judg-
ment: "Assuredly, | say to you, not one stoneldt®left here upon another, that shall not bewirdown" (Matt. 24:2).
That brief announcement of judgment stimulateddikeiples to make further inquiries. Jesus respdmnith the Olivet
Discourse in which He updated the ancient prophiéme of mercy amidst judgment, the history of Kiisgdom as it
would come into being in the midst of judgment upbs chosen people Israel.

Jesus spoke to His disciples as their Shepheedwained them against being deceived. He spogersécu-
tions to come and how they should react. He dgasmtthe sign they asked for, the abomination obld¢isn, which
should be the signal for fleeing from the condemeigd He spoke of the horror of those days whenlong-foretold
judgment would fall upon His people. So far thegment theme dominated His discourse, but whergheasercy?
How would His Kingdom fare amidst this cataclysnmjudgment? What of Israel?

Jesus continued by speaking of that which woutdintimmediately after the tribulation of those dayMatt.
24:29). There would appear the sign that the $onam, who that same week would be denied and condé by His
own people and turned over to the Romans to befiedicwas not dead and gone but in heaven takamggance upon
His people who had rejected Him. But merthis despised but glorified Son of man would bedggmnHis angels to
gather the elect from one end of heaven to anot@er.Lord was not speaking of something that wandcur at the end
of time, the unknown day and hour when He would e@gain. No, He was speaking of a movement thatdizegin
immediately after judgment had laid low the temfihe, city, and the people of Israel. To make HigipJesus taught the
parable of the fig tree, not only the fig tree bllitrees, as Luke adds (21:29). What is the lessde learned? It's sim-
ple; we witness it every spring.

When the branch ends begin to swell and the Iclaggi to break forth, we know that summer is adotine cor-
ner. Summer is the time of growth and developmtetyest is the scriptural picture of the end &f #eon. Jesus ap-
plied the parable to the subject at hand, "so yswo, &vshen you see all these things, know thatrieir, at the very doors"
(Matt. 24:33). The problem is: What is the subfdhe copula "is"? The KJV, NKJV, and NIV supphe neuter pro-
noun "it" as subject with "He" in the footnote asaternate suggestion. The "He" would refer ktadke Son of man.
Phillips, RSV, and the Jerusalem Bible make "He"shbject. Other translations attempt to identigy"it." The Living
Bible suggests "my return” with "He" as alternalemday's English Version translates "the time @rneeady to begin."
The New English Bible translates "the end is ne@dod News goes along the same line, "In the saaye when you
see all these things, you will know that the tim@éar, ready to begin." The parable of the fig find all the trees was
to impress upon the disciples that something wéaegpmn. But what? "It," "He," "the time," "the@f The old, but ever
reliable hermeneutical rule is that Scripture stidad allowed to interpret Scripture. Why not? é&ho dispelled the
notion that "the fig tree" refers to the nationissfel with his additions of "and all the treegVeals that the subject of the
copula is "the Kingdom of God": "So you, likewisehen you see these things happening, know thaitigdom of
God is near." Previously Jesus had said, "Now whese things begin to happen, look up and lifyogr heads, because
your redemption draws near." The destruction aiseEdem and the temple, which the disciples firbdlieved to be
catastrophic both for Israel and the Kingdom, wduddconverted into summertime for their redempéind the Kingdom
of their Lord! What a divine twist in human eventdercy amidst judgment! All that would happerfdre the contem-
poraneous generation would pass away. That thet dssured His disciples. This prophetic discowag actually noth-
ing new; it was rather the climax of centuries aighecy, each of which had the same message faotitemporaries of
the prophet speaking.



JAHVE/Moses

The covenant that the Lord God made with Abrahadraaffirmed with Isaac and Jacob (Gen. 12:1-31&,5
17:1-8; 22:15-18; 26:2-5; 28:13-14; 35:11-12) comad three featuresdescendants, land, and the Messiah. Jahve made
(literally cut) the covenant with Abraham and reafied it with Isaac and Jacob. The cutting of¢cbheenant was by its
very nature a unilateral action. Jahve appearddbtaham (Gen. 15); Abraham did, indeed, kill antitbe animals and
birds, but Jahve passed between the halves imthedf "a smoking oven and a burning torch” (15:17n the same
day the Lord made a covenant with Abram.” Theoacivas unilateral; Jahve made the covenant; Abrakasthe bene-
ficiary of the covenant. What the Lord God bindmbklf to do, He carries out, "for the gifts and ttalling of God are
irrevocable" (Rom. 11:29). Since the covenant wakateral, it was of necessity also unconditiceatording to the
principle of the monergism of grace, for "I willlamercy on whomever | will have mercy, and | widive compassion
on whomever | will have compassion” (Rom. 9:15; &X83:19). The beneficiary of the covenant waginally Abra-
ham and his see€a collective singular! The Apostle Paul made apof that in writing to the Galatians: "Now to
Abraham and his Seed were the promises made. Hendbasay, 'And to seeds,' as of many, but as&f'émd to your
Seed,' who is Christ" (Gal. 3:16). Abraham's sead promised to be as the stars in the heaventharsénd on the sea-
shore (Gen. 22:17). But not all of Abraham's sgetk beneficiaries, for the Seed of Abraham wass€lihe One
through whom all families of the earth should beskkd, as Jahve put it when He first revealed dlisrant to Abraham
(Gen. 12:3), and who became incarnate in the Pafséesus of Nazareth. Who the true seed of Alonalas in each
generation, and so the beneficiaries of the cavieh@came evident by their response to the coteaad so their rela-
tionship to Jesus the Christ.

That Jahve made clear when the Abrahamitic couwdnak the form of the Sinaitic covenant after Lioed had
begun to fulfill His promise of making the descemtsaof Abraham as the stars of the heavens. Tyenemt was made
anew with the nation of Israel (Exod. 19:24), wesnmptly broken by Israel (Exod. 32), and then reegéwy Jahve
(Exod. 33). When the Lord made the covenant veithdl, He promised to send His Angel before thampiost sol-
emnly warned them, negatively and positively, tmae loyal to Him and under no circumstance to Wwiprether gods
(Exod. 23:20-31). After the golden calf episodendych Israel broke the covenant, when Jahve agaiewed the cove-
nant, He again laid on them their responsibili{fesod. 34:10-26).

The general conclusion of the book of Leviticus. 26), after the brief introduction (vv. 1-2), ¢aims a section
on blessings promised to those who keep the covémar3-13), followed by a much longer sectionanmses that shall
befall those who break the covenant (vv. 14-33)l, @ncluded with a section on the Lord's sinceoenise of faithful-
ness to His covenant despite their unfaithfulnegs34-45). The theme of promised mercy in theshaf threatened
judgment shines forth.

The same theme is presented much more elabotdiioses in his final oration to Israel as theyevabout to
enter the promised land (Deut. 28-32). Moses, kvfew his people to be a "stiff-necked people" (EXx3H9), propheti-
cally laid out the future history of his people dow and including the destruction of the templd aation by the Ro-
mans (Deut. 28:49-68)to this very day. Yet there was a note of hopeufD&0:1-6); Jahve would not abandon His peo-
ple. He would remain faithful to His covenant. tBtho would be the beneficiaries? The seed that'weChrist." Who
would one day be included in that seed Moses ajremticates in the closing lines of his Song: 'feg O Gentiles,
with His people" (Deut. 32:43; Rom. 15:10). Jahemmained ever faithful to His covenant; many iraédthecame
"stiff-necked and uncircumcised in heart and eé@hsts 7:15; cf. Exod. 32:9; 33:3; Lev. 26:41) andtlthe blessing. A
minority in Israel, together with Gentiles, becattie Israel of God" (Gal. 6:16)the beneficiaries of the covenant.

JAHVE/Solomon

In the course of time the Sinaitic Covenant evdliveo the Davidic Covenant (2 Sam. 7; 1 Chron. 17jas
during the reign of David that the promise of thed was realized, for when Solomon dedicated tinpleall Israel
gathered "from the entrance of Hamath to the Biafdkgypt" (1 Kings 8:65; cf. Gen. 15:18). Daviddh#ted the nation
of Israel to its zenith; Solomon had built the téenphere the Lord was pleased to dwell among Hiplge The
KINGDOM was at its glory-point in Israel. From tleson the downhill slide began. When He appeargetand time to
Solomon, Jahve again laid it out for Solomon arsdpaiople, as He had through Moses at the beginrigw if you
walk before Me as your father David walked . .erth will establish the throne of your kingdom ol&nael forever . . .
But if you or your sons at all turn from followiride, and do not keep My commandments and My statdbésh | have



set before you, but go and serve other gods anshiypthem, then | will cut off Israel from the landhich | have given
them; and this house which | have sanctified fgridme | will cast out of My sight. Israel will lzeproverb and a by-
word among all peoples” (1 Kings 9:1-9; 2 Chrori2722). Blessing/curse; Israel's unfaithfulneds/ds faithfulness!
The covenant would be kept, but who the benefiesaoif that covenant would be would depend upom theponse to
that covenant, that is, their response of the Mediaf the covenant Jesus.

JAHVE/Isaiah

Isaiah was called to be a spokesman of the Lotkarsecond half of the eighth century when Assyaa the
dominant world power with Babylon coming into prepils perspective. The first section of Isaiah'skbch. 1-6) con-
tains glorious reassurances of Jahve's determmeticemain faithful to His covenant. "The mountaf the Lord's
House" would be established in the latter days-42:2@nd "the Branch of the Lord" would surely sgr@u2; 11:1). But
there is an ominous note amidst these promisesahlsvrote of total destruction for the nationhntite exception of "a
very small remnant” (1:9). When he foretold theositing of "the Branch," he limited the concomitaigssings to "those
of Israel who have escaped" and to those who kaféirl Zion" and "remain in Jerusalem" (4:2-3)hapter five brings
the inauspicious song of the Beloved regarding\Hieyard (1-7).

Then comes the amazing call of the prophet wiralied the "evangelist of the Old Testament." Afieeing
"the Lord sitting on a throne," who is identifiesl desus in His glory (John 12:41), Isaiah is corsioied to preach
Christ as "the aroma of death to death” (2 Co62tdr his people. The words of the commissionaavesome in their
holy majesty: "Go, and tell this people: 'Keephaaring, but do not understand; keep on hearirigidunot perceive.’
Make the heart of this people dull, and their ée@vy, and shut their eyes; lest they see witih dyes, and hear with
their ears, and understand with their heart, andnmend be healed." And when the prophet askesd, how long?" he
was told until the country was completely destroyBdit again there was mercy amidst national judgnfer there
would remain "a tenth," the "stump," which is "thay seed" (Isa. 6:13).

Instructive, indeed, is this passage as it is bgeaur Lord and his apostles, John and Paul. Vitredewish re-
ligious establishment began to get their oppositindesus organized, Jesus changed His styledfitea It was then
that He began teaching His disciples Kingdom truthgarables. That change in methodology Jesuar@eicto be a ful-
fillment of the words of Isaiah upon the nationsfel. All three synoptists record that fulfillmegMatt. 13:14-15; Mark
4:12; Luke 8:10). It was at the end of His pulntimistry, Monday of Holy Week, that Greeks who ltathe to the
Passover feast sought Him out. Thereafter a fodre heaven responded to our Lord's prayer, "Fatiierify Your
name." The Apostle John commented on these ocmaseagain invoking the words of Isaiah both iaptar 53 and at
his calling, which were being fulfilled. John adtde comment that Israel could not believe becthesghad brought
upon themselves the judgment of hardening (Johed2,vv. 38 and 40). When Israel fell under tliggment of harden-
ing, Gentiles are found seeking an audience wihisle The sacred book of Acts records the growirigeoWord,; it
spread from Jew to Gentile, from Jerusalem to Rowlben Paul arrived in chains in Rome, he calledé¢aders of the
Jews to the place of his imprisonment and procldiomo them the Kingdom of God. After they leftlvgut agreeing
among themselves that Jesus was the "telos" (ead), of both the Law of Moses and the Prophetsapiastle pro-
claimed the outcome to be the fulfillment of Isasatommission to his people. He also declareddjeetion of the
salvation of God by the Jews to be the divine difprathe transference of that same salvation toGlentiles, thereby
manifesting that the Kingdom was being taken awagnfthe nation of the Jews and given to the Gen(iets
28:17-31). The warnings given to the nation chéswhen Jahve made the covenant with them at,Suhéh warnings
were repeated by Moses, Solomon, Isaiah, as wel adl the prophets, went unheeded. The natideratl, except for
the Remnant, forfeited the Kingdom which passed tw¢he Gentiles.

JAHVE/JESUS

At His birth Gentile wise men came from the Easivorship Him, while all Jerusalem was troubled andbne
went to Bethlehem to check out the story (Matt-22). "He came to His own, and His own did noeree Him" (John
1:11). He testified to the Samaritan woman atBaowmell that "salvation is of the Jews" (John 4,2&d He reminded
the Gentile woman of Canaan, "l was not sent exteeftite lost sheep of the house of Israel" (Mdt24). But later He
also testified in prophetic manner, "And other gheleave which are not of this fold [that is, oétHouse of Israel]; them
also I must bring, and they shall hear My voice] #rere will be one flock and one shepherd" (Jdhiid). Gentiles
were to be gathered; so Jesus continued the judégakmtion theme of the prophets.



That theme grew more and more intense with judghe@ming over the nation of Israel, as His minjistame to
a close. The note of judgment upon Israel aneliopthe Gentiles sounded forth already early mrHinistry. When
He healed the centurion's slave and marveled daitieof the Gentile centurion in contrast to taek of such a faith in
Israel, He sounded a new note: "And | say to Y@t many will come from east and west, and sit daith Abraham,
Isaac, and Jacob in the kingdom of heaven. Busadhs of the kingdom will be cast into outer dadeeThere will be
weeping and gnashing of teeth” (Matt. 8:11-12). &heient prophecy of Noah that Japheth would dinghe tents of
Shem (Gen. 9:27) would come to pass, while judgmenid fall upon the chosen people of Israel.

The nation of Israel was pictured as a fig tremfdd in the Vineyard, the Kingdom of God. The ereof the
Vineyard, the Messiah, would fertilize the fig tfee three years. If it failed to bear fruit withihat time, it would be cut
down (Luke 13:6-9). Jesus added a postscriptabparable when He cursed the barren fig tree snidly to Jerusalem
because it bore no fruit (Matt. 21:18-19). Judgnvess looming!

That judgment was pronounced upon Jerusalem, ateas, as Jesus drew near and saw the city om fah-
day (Luke 19:41-44). He saw the city besiegedthad leveled to the ground, "because you did nowkiine time of
your visitation."

On Monday of Holy Week Jesus brought to life inviferm the ancient Isaianic parable of the Vineyafthis
time the Vineyard was the theocracy establishddrael, while the nation of Israel was picturedhasvine-dressers. The
vine-dressers killed the servants of the heavealydowner. In amazing long-suffering the Landowseet other ser-
vants greater than the first, the prophef®hn the Baptizer. Him Israel also killed. Figdahe Landowner sent His Son,
whom the vine-dressers, the nation of Israel, waldd kill. At that point Jesus asked the religibeaders of the nation
of Israel to pronounce judgment. They did: Thadawner "will destroy those wicked men miserabty] ease his
vineyard to other vine-dressers who will rendehita the fruits in their seasons.” With those wdittisrepresentatives of
Israel unwittingly pronounced judgment upon thewsgland their nation. That judgment Jesus readfirin the words,
"Therefore | say to you, the kingdom of God will ta&ken from you and given to a nation bearing thad of it." By this
time the chief priests and Pharisees perceivedhkegbarable of Jesus was directed against th&ththree synoptists
report this encounter (Matt. 21:33-46; Mark 12:1-11@ke 20:9-19).

Matthew alone recorded the parable of the wedfiagt. The servants of the King, who extendedrtigation
of the King to the wedding of His Son, were spiligftreated and killed. The King's reaction wasyfplus judgment:
"He sent out his armies, destroyed those murdemacsburned up their city." Thereafter He sentHistservants again,
but this time into the highways (Matt. 22:1-14)heltheme is consistently the safjedgment upon the nation of Israel
and the opening up of the Kingdom to the Gentiles.

The final warning before The Olivet Address caméhie eight "woes" pronounced upon Jerusalem,i@tbby
our Lord's lament over Jerusalem. There was tredr exhortation, "Fill up, then, the measure @fiyfather's guilt,” the
assurance that judgment would fall upon that gdimer,aand final sentence of judgment, "See! Yooude is left to you
desolate!" All judgment, but not quite all, fomard of hope brings the pronouncement of judgmeiat tonclusion,
"For | say to you, you shall see Me no more tillysay, 'Blessed is He who comes in the name dfah&!™ (Matt. 23).
The judgment theme predominates, but the note afyms still there. There would still be the remtia

Then comes chronologically The Olivet Discour@m the day of His death Jesus twice raised theingmote
of judgment. When He was challenged by Caiaphasiswer the question as to whether He was "thesChne Son of
God," Jesus did not hesitate. He answered inffiimative and added words both of judgment andehdplereafter you
will see the Son of Man sitting at the right haridh@ Power, and coming on the clouds of heaveret{M26:64). Those
words, resting on the ancient prophecy of Danilel {9, are both eschatological and immediate. Thelyde the coming
of the Lord in judgment upon Jerusalem and theonaif Israel as well as His coming for final judgrhhich will re-
veal the triumph of His Kingdom.

The final preachment of judgment was deliveretheowomen of Jerusalem, as He was being led dbeas
Green Tree to suffer and die for the dry tree tratel was (Luke 23:28-31). When the day of judgimeould come the
wailing cry to the mountains and hills, "Fall on"uend "Cover us" would once more be heard in Israet there was
hope—in what was being so unjustly done to the Greer'Tre

This brief historic review of Old Testament propies, some of which were quoted by Jesus and thstlap,
together with prophecies of Jesus during His puhilitistry, confirm the contention that The Oliveddress was not an



isolated eschatological prophecy of our Lord, latiher the culmination of centuries of prophecigmrding the Covenant
and the Kingdom as they related to the nation rafels

Note: All quotations are taken from the New Kirsgnks' Version.

(To be continued)

Conference Sermon: Joshua 24:16-20
[Published at the request of the Wisconsin Pas@oaference, CLC.]
David Lau

So the people answered and said: “Far be it fronthat we should forsake the Lord to serve othesgéat the
Lord our God is He who brought us and our fathgrsout of the land of Egypt, from the house of bgedaho did those
great signs in our sight, and preserved us intal way that we went and among all the people thraugom we passed.
And the Lord drove out from before us all the peppl/en the Amorites who dwelt in the land. We &lf serve the
Lord, for He is our God.”

But Joshua said to the people, “You cannot sdmed_brd, for He is a holy God. He is a jealous Gldd will
not forgive your transgressions nor your sinsydé forsake the Lord and serve foreign gods, themill turn and do
you harm and consume you, after He has done yod.joo

Dear Fellow-Ministers of Our Lord Jesus Christ,

Martin Luther wrote in his Large Catechism, “Gaaklgiven us the Gospel, in which is pure forgiverimfore
we prayed or ever thought about it.” The Good Nefwhe Gospel is precisely this, that God forgiussall of our sins
for Jesus’ sake. Our work as ministers of the @bsgvolves around the forgiveness of sins, evedasin Luther has
said in his Large Catechism, “Everything in the i€tien Church is ordered to the end that we stalyabtain there
nothing but the forgiveness of sin through the Wamd signs, to comfort and encourage our conscemedong as we
live here. . . . We are in the Christian Churchewehthere is nothing but continuous, uninterrupéegiveness of sin, both
in that God forgives us, and in that we forgiveaibwith, and help each other.”

Since we know how important the forgiveness o $nn our church work and in our daily livesmay come as
somewhat of a shock to hear the text that we hhwsemn for our consideration at this conferentesten to these
words of Joshua, as recorded in the book of Jostagter 24. These words are addressed to thitesatowards the
end of Joshua'’s life. Joshua, the man of God, satfee people of God, “The Lord is a holy God. isla jealous God,
He will not forgive your transgressions nor yoursst

What is going on here? Why does Joshua say stithgato God’s people? “He will not forgive yowansgres-
sions nor your sins.” Is it because the Lord ef@d Testament is different from the Lord of thewNTestament? Is it
because God, the holy God, the jealous God, nevga¥e sins in the Old Testament before the comirighrist? No,
that cannot be the reason that Joshua spoke ad.hEat that generation, as well as the generatieseding it, knew the
doctrine of the forgiveness of sins from all theeceonial laws God gave to Moses as well as thralbgin own personal
experience. When the children of Israel calledgbielen calf their Lord and when God told Moseswdeild destroy this
nation, Moses asked for one thing above all othkles prayed to God as the mediator between GodHangdeople: “For-
give their sifrbut if not, blot me out of Your book which You haweitten.” God responded to Moses’ prayer by ferqi
ing the sins of Israel. In fact God at that p@rdclaimed His name to Moses in these words, “Ttwel] the Lord God,
merciful and gracious, long-suffering, and abougdimgoodness and truth, keeping mercy for thousaiadgiving inig-
uity and transgression and sin.” Let no one sayMoses and Joshua did not know anything abooitgiving God.
They experienced His forgiveness at Mt. Sinai.

Later on, when the twelve spies returned fronldhd of Canaan with their report of a good landdautsed un-
belief to spring up in the hearts of the peopleage of their tales of giants and walled citiesd Ggain threatened to
destroy His people. What did Moses do? He rendr@ed of His name: “The Lord is long-suffering aatztindant in



mercy, forgiving iniquity and transgression.” Megwayed: “Pardon the iniquity of this people, ayraccording to the
greatness of Your mercy, just as You have forgiepeople, from Egypt even until now.” What wasd's reply? “I
have pardoned, according to your word.” God foegne people their sins. The Israelites livedrenforgiveness of
sins in the Old testament, just as we Christiaresdin the forgiveness of sins today. Their wordiféorevolved around
the forgiveness of sins, just as our Christian Wigrtoday.

So why then did Joshua say, “The Lord is a holg;Gte is a jealous God; He will not forgive youairisgres-
sions nor your sins”? Why should He not forgiverthat that time, since He had forgiven them anid tathers count-
less times before then? Is it because they hadumed away from the Lord?

No, that is not it, either. There is hardly a smaronderful confession in the Old Testament tharctinfession
made by the Israelites on this occasion. Listahea words: “Far be it from us that we shouldstte the Lord to serve
other gods; for the Lord our God is He who brougdhtind our fathers up out of the land of Egypinftbe house of
bondage, who did those great signs in our sight,paeserved us in all the way that we went and anadirthe people
through whom we passed. And the Lord drove ouhfbefore us all the people, even the Amorites wiieldin the
land. We also will serve the Lord, for He is owrds’

All of these words are good words. There is aoking anything in this confession. They ascrilbefaheir
success to the Lord. He redeemed them. He pexsérem. He protected them. And therefore thaytwaserve Him
and Him alone, forsaking all other gods.

And yet, in spite of this fine confession, Joskags to them: “You cannot serve the Lord, for Ha ily God.
He is a jealous God; He will not forgive your trgressions nor your sins.”

Why does Joshua say these words when he must tkied\God delights in forgiving His people? Whye th
Lord’s name is gracious and merciful and forgividgshua’'s statement seems to be designed to renainmbople of
what an amazing and unheard-of thing forgivenessngfreally is! Over and over again God had fargithe sins of the
Israelites. Perhaps the people had become saasieidking of their God as a forgiving God thag¢yhwere beginning to
take His forgivenes®r granted, almost as something that was thokie because of their confession. We are the Lord’s
people. Of course, the Lord will forgive us! Wekaowledge Him in all of our ways. His name is ajs on our lips.
We're always talking about His mighty acts. Godl always forgive our sins. Why not?

So Joshuahocksthe people by telling them that the Lord will iotgive their sins, and that theannot serve
the Lord. Why not? Because the Lord is holy. Thed is jealous. In view of all the blessings atictories that the
Lord had given to them in the war against the Caibes, they were on the verge of forgetting howalpnland how sinful
they still were in the sight of a holy and jeal@sd. They were beginning to think of themselvethaggood people and
the heathen as the bad people, that God would iptimsheathen because of their wickedness, bagwke, He would
forgive the minor flaws of His own people.

And are we not in danger of making the same mestakselves? We are the actively confessing Chuaifrtie
Lutheran Confession, serving the Lord, our Godho Wwas blessed us and protected us and forgivah tisough the
years. We are not abortionists, we are not liseraé are not homosexuals, we are not unionistgrev@ot denomina-
tionalists, we are not universalists, we are thvely confessing Christians of a strictly consem, confessional church
body, God's people for sure, and therefore fitrimy the forgiveness of sins from a gracious, lgvizod!

So let God remind us today that we cannot semé.tind on the basis of any quality in ourselves thakes us
superior to the most heretical blasphemer or thst merelict prostitute. In the light of God’s peat holiness we are the
blackest of all sinners, unworthy of anything gdiaan Him. In the light of God’s absolute jealousg are as idolatrous
as the Canaanites, because we have not loved auwi@oall our hearts, souls, and minds, nor seidad with all of our
strength. In other words, we can’t make God faegig, nor can we obligate Him to be good to us.

Therefore the Lord God warns us through the wofdkshua: “If you forsake the Lord and serve fgmejods,
then He will turn and do you harm and consume waftgey He has done you good.” God’s past blesdimgs do not
guarantee that those blessings will continue ifuh&e. God’s past forgiveness of our sins dagsmean we can count
on that forgiveness in the future as somethingithatir due. God’s grace in Jesus Christ mustirefoaus the great,
unexpected, unwarranted, unbelievable treasuretigatvhelms us because we recognize how unworthtynef really



are.

A wise Christian of our time has said, “It is aicause of us but because of Himself that Godvesgus.” I'm
sure this is what Joshua wanted to teach the sl his time, and this is what we need to rebmemtoday. Forgive-
ness of sins, yes! By grace alone, yes! For €hadake, and only for Christ's sake, not our owkrhen.



