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TEACHING THE LOVE OF GOD

The designation of our schools as CHRISTIAN Day
Schools should be a proclamation to the world that
Christ and His atoning work lie at the center and core
of all instruction in these precious institutions. That
very fact, in itself, gives notice that the LOVE OF GOD
will be taught and inculcated in all the subjects and
branches of the school's curriculum. This is indeed

what makes the Christian Day School such an important
agency in the nurturing of our children. It is our joy
and privilege that we can, without interference or hin
drance, teach the love of God in our schools.

THE TEXTBOOK

Any teacher who is faithful and consecrated to his
task will be careful and conscientious in making selec
tion of the textbooks to be used. Any workman who
wishes to build well will not only seek the best train
ing for himself, but he will also select the appropriate
materials and will, with care, choose the tools which
will assure him of accuracy and endurance. If this is
true of the workman who deals with the temporal things
of this life, how much more must it be true of the
Christian teacher who is charged with the tremendously
important mission of teaching the LOVE OF GOD!

There are many who daim that in teaching the love
of God, we need nothing more than nature itself as the
textbook. By some this is used as an idle excuse for
neglecting the one thing needful, but by others it is
seriously proposed as an adequate means of learning to
know God. Now surely we know that the visible creation
does teach us something abput God and in many ways
reveals His goodness and power as well. This is some
thing which no Christian teacher will overlook in the
teaching of geography and the natural sciences. How
ever, those who seek to know God only through the visi
ble creation are doomed to despair and utter hopeless
ness. In the final analysis, they will find themselves



in the same situation as the heathen who conie to look
upon God as an angry God who avenges Himself upon a
rebellious generation. They will find no answer to the
question of how they may be reconciled to God, and they
will find no peace for an accusing and guilty con
science. By the works of their hands, by the worship
and adoration of things which they themselves have
fashioned, by sacrifices and offerings and deeds, by
exertion of their own intellect and meditations, they
vainly and foolishly seek to find peace and the means
with which to placate the God whom they fear. Of them
it is said: "They changed the truth of God into a lie,
and worshipped and served the creature more than the
Creator" (Rom. 1:25). They lean unto their own under
standing and make flesh their arm. They join the Phari
see in the temple and self-righteously declare that they
are performing their duty to God by doing what is com
monly considered over and above the usual call to
action. This false philosophy can be traced back to the
soul-destroying error which sets forth nature and the
"diggings" as the textbook for learning all about
origins—if not, indeed, the activity of a higher being
and the destiny of man. Following this false philosophy
men are led to acknowledge all religions as leading to
the same goal. The end is the acceptance of Uniyer-
salism now so popular on the campuses of our universi
ties.

But we must know that this false philosophy will in
the final analysis end in despair and will not teach the
LOVE OF GOD. For what must men say when hurricanes are
spawned and tidal waves wash away some of the proudest,
structures and take the lives of those who found their

joy in them? What can men say when droughts, nuclear
disaster, and plagues bring woe and suffering to living
things? Those who have not learned that "eill things
work together for good to them that love God, to them
who are the called according to His purpose" (Rom. 8:28)
will see in these things only the wrath of God which
they cannot stem or avoid. He then who chooses nature
as his textbook for learning to know God and find peace
for his soul will never be able to teach the love of
God. Nor will he ever be able really to understand



nature or place the wonders of nature into the right
perspective.

The only way in which we may learn of the love of
God for sinful man is by revelation. And that revela
tion we have, namely, the Holy Bible which testifies of
itself; "All Scripture is given by inspiration of God,
and is profitable for doctrine, for reproof, for correc
tion, for instruction in righteousness: that the man of
God may be perfect, throughly furnished unto all good
works" (2 Tim. 3:16-17). This is the textbook for
teaching the love of God. It is a book infallible and
inerrant in all its words and parts, whether it treats
of the things we must know for salvation or purely
historical and geographical matters. It is a word which
is not just a dead letter but THE WORD throu^ which the
Holy Spirit works, so that the material is not only
transmitted to the mind but is impressed upon the heart
and is accepted in faith. Whether you use the Cate
chism, the Explanation, or the Bible History, the text
book still remains the Bible. For these other books of
religious instruction all have as their source the Holy
Bible!

What a privilege it is that we who are but broken
vessels may have as our daily joy the teaching of the
Holy Scriptures, which not only set forth the love of
God but dso produce and preserve faith in the love of
God for sinners.

THE SUB3EOT MATTER

While indeed we must teach the law by which is the
knowledge of sin, this is done for the prime reason that
we might bring the Gospel message of the love of God.
In doing this, namely, in teaching the Gospel, we must
be careful that we do not make out of this a new law
with stern demands and grievous judgments. For when we
speak of the love of God we deal with that disposition
of God's heart which bespeaks grace and mercy.

Whiie indeed the love of God is ever bound up with
His purposes of sending His Son and with the actual
sending of His Son to be the propitiation for our sins,
we must guard against presenting the love of God as



though it had its first manifestation with the birth of
the Savior. To the Israel of old the Lord had said,
"Yea, I have loved thee with an everlasting love; there
fore with lovingkindness have 1 drawn thee" (Jer. 31;3).
That the love of God is from eternity is attested to in
these words to the Ephesians and to us: "Blessed be the
God and Father of our Lord Jesus Christ, who hath
blessed us with all spiritual blessings in heavenly
places in Christ: according as He hath chosen us in Him
before the foundation of the world, that we should be
holy and without blame before Him in love: having pre
destinated us unto the adoption of children by Jesus
Christ to Himself acccM"ding to the good pleasure of His
will, to the praise of the glory of His grace, wherein
He hath made us accepted in the beloved" (Eph. 1:3-6).
The promises of the Savior were given- already to Adam
and Eve in the gardoi of Eden and were thereafter re
peated to Abraham, Isaac, and Jacob, and so down through
the years by the holy prophets until the fulness of the
time was come when God sent forth His Son. This love of
God is so great that it is described as far surpassing
the love which a mother has for her infant child. The
Lord says: "Can a woman forget her sucking child, that
she ^ould not have compassion on the son of her womb?
yea, they may forget, yet will 1 not forget thee" (Isa.
^9:15). Thus in teaching the love of God it is proper
to make comparisons to show that it far surpasses even
the greatest love that man may have in his heart.

The love of God is inseparably joined to the send
ing of His Son. This should be brought out repeatedly.
Here one can take as an example the first epistle of
John. Not only did he write: "God is love" (1 John
^:8), but he also wrote: "In this the love of God was
manifested toward us, that God has sent His only begot
ten Son into the world, that we might live through Him.
In this is love, not that we loved God, but that He
loved us and sent His Son to be the propitiation for our
sins" (1 John ^:9-10, NKJV). Without the work of re
demption, love in its truest and fullest sense would be
a totally unknown quality. "By this we know love, be
cause He laid down His life for us" (1 John 3:16, NKJV).
"God commendeth His love toward us, in that, while we



were yet sinners, Christ died for us" (Rom. 5:8).
The love of God is not a quality of the Father and

the Son as separate from the Holy Spirit. "The love of
God is shed abroad in our hearts by the Holy Ghost whicdi
is given unto us" (Rom. 5:5). "As many as are led by
the Spirit of God, these are sons of God. For you did
not receive the spirit of bondage again to fear, but you
received the Spirit of adoption by whom we cry out,
'Abba, Father.' The Spirit Himself bears witness with
our spirit that we are children of God, and if children,
then heirs—heirs of God and joint heirs with Christ, if
indeed we suffer with Him, that we may also be glorified
together" (Rom. 8:1^-17, NKJV). The Holy Spirit mani
fests God's love to us through the Word which He Himself
has given by divine inspiration. Indeed, the Holy
Spirit's work of sanctification covers the whole life of
the Christian from his rebirth to his resurrection from

the dead, as we confess in the third article of the
apostolic creed.

The love of Christ which passeth all understanding
is not only shown in the sacrifice of Himself upon the
cross as a full satisfaction for our sins, but also in
His active obedience, namely, in His perfect fulfillment
of the law. This is important, for we are held to be
perfect even as the Lord our God is perfect. This is
possible only through Christ, who has kept every detail
of the law in complete perfection. This is imputed to
us and accounted to us as though we had kept the law in
all its parts. The Christian teacher will not omit to
place this truth before the minds and hearts of the
children, for it is an integral part of God's love.

In teaching the love of God the teacher will do
well to make use of the concordance as a helpful tool in
locating passages which set forth the love of God. In
this searching of Scripture he will be enriched in his
own life and will be ever better prepared to teach this
wonderful doctrine to the lambs whom he is to feed.

THE AIM AND GOAL

The aim and goal in teaching the love of God will
not be an academic one, as though all we are interested



in is that the pupii shall be able to recite the Bible
passages, explain them, and give the right answers in a
test. The aim and goal will, of course, be the salva
tion of the soul, a matter which every Christian teacher
will have uppermost in mind at all times. When the
Christian teacher bears this in mind, his disposition
toward the children in the classroom will be greatly
affected. The love of God whidi he teaches must surely
also be reflected in his disciplining of the children.
He should not be known as a hard taskmaster but rather
as a teacher of the Gospel, with a kindly and sunny
disposition. It surely is not good if our classrooms
are thought of as places of gloom, stress, and strain.

That the love of God has its end and goal in the
salvation of the world is shown in that passage so well
known and oft repeated: "For God so- loved the world,
that He gave His only begptten Son, that whosoever
believeth in Him should not perish, but have everlasting
life. For God sent not His Son into the world to con

demn the world; but that the world through Him might be
saved" (John 3:16-17).

The child should be impressed with this truth that
his salvation is assured and secured in the love of God

and will not fail under any circumstances. "Who shall
separate us from the love of Christ? shall tribulation,
or distress, or persecution, or famine, or nakedness, or
peril, or sword? As it is written. For thy sake we are
killed all the day long; we are accounted as sheep for
the slaughter. Nay, in all these things we are more
than conquerors through Him that loved us. For I am
persuaded, that neither death, nor life, nor angels, nor
principalities, nor powers, nor things present, nor
things to come, nor height, nor depth, nor any other
creature, shall be able to separate us from the love of
God, which is in Christ Jesus our Lord" (Rom. 8:35-39).

He who teaches the love of God as though it were a
dead and inert thing in the life we lead here on earth,
is missing the mark. While our salvation is from begin
ning to end dependent upon God's love for us and is in
no part conditioned on our love to Him, yet so surely as
the love of God dwells in our hearts, just so surely
will we show this in our lives. "Beloved, if God so
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loved us, we ought also to love one another" (1 John
Mi). This opens up the wide field of sanctification
in its narrower sense and has to do with the leading of
a Christian life with its stewardship of talents, time,
money and property, and physical strength. The practi
cal value of this in connection with Christian teaching
may easily be seen. The fruits of this will be seen as
the child grows into the teen age and adult life. It
would seem that it is self-evident that the one who has
experienced the love of God will automatically show this
in his daily life in thought and deed. But, because of
the flesh, it is necessary to be reminded of the oppor
tunities to show our love to the God of love. John
found the need for this when he wrote: "This is the love
of God, that we keep His commandments" (1 John 5:3).
And again when he wrote: "Let us not love in word,
neither in tongue? but in deed and in truth. . . . And
this is His commandment. That we should believe on the
name of His Son Jesus Christ, and love one another, as
He gave us commandment" (1 Jofvi 3:18, 23). Again and
again we should remind ourselves and our charges that
the love of Christ moves us in all our life and so in
our relations with our fellowmen.

In our Christian schools we have the real instru
ment of discipline, for we have the Word which gives the
motive and the power—the love of God. How helpless are
those who can say only: "You must do this? you miist do
that or you will be punished." We have the wondrous
privilege of teaching the love of God from which comes
the fruit of Christian obedience. This will not come to
perfection in this life, it is true. But again we come
back to the love of God in redemption and in obedience
to the law through Christ as our vicar. The love of God
supplies all our needs for the teacher's personal life
and for the lives of the children committed to his or
her care. "The God of love and peace ^eiU be with you"
(2 Cor. 13:11).

C. M. GuZZzmd



EXEGESIS OF REVELATION 2:1-7

(Conclusion)

1  T(J dyyiXt^ T?is ev *E(p^atp exxXnaiJas
Ypdt(liOV Ta6e o Kpaxoiv tou's enTa
dax^pas ev aoToO, 6 icepLTiaxaiv
£V xOv eicxd Xuxvtaiv xoiv xP^cr^v

The Lord 3esus begins by addressing the first let
ter "to the messenger of the church in Ephesus" (t^
oqfxeXXu xfig ev 'Eipecip euMXTicriag). An alternate reading
could be "to the messenger from the church in Ephesus."
The genitive (xT^g eHKXT)atag) allows for the under
standing that the messenger was "owned" by the Ephesians
and had been sent out by them. In the same way, when
Paul left on his first missionary journey he could have
been called "the missionary of the church in Antioch."
However, since Christ had a message to be delivered to
the Ephesians, it is better understood that this was a
messenger sent "to" the church in Ephesus. For purposes
of translation, it is probably best to leave the simple
genitive "of," leaving it to the reader to interpret.

There is some disagreement as to whether this mes
senger was an angel or a human being, e.g., a pastor.
Jesus orders John to write (xpatjjov) the message down.
Since it would conflict with good reason to assume that
John who was here on earth would be asked to write down

a message for an angel or spirit in heaven, it seems
more likely that the messenger was a human being.
(Where reason does not conflict with doctrine and gram
mar, its voice should be heard.)

Furthermore, we note that the messengers repre
sented in the vision by "seven stars" (eitxa ocrxepag).
In another highly symbolic book we are told that "they
that turn many to righteousness [shall shine] as the
stars for ever and ever" (Dan. 12:3). This is obviously
a reference to human beings, since the previous yerse
speaks of the resurrection from the dead. Those who
turn many to righteousness are the preachers of the
Gospel, for only in the Gospel is "the righteousness of
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God revealed from faith to faith" (Rom. 1:17). As we
set these two symbols side by side, it fortifies our
conviction that the "seven stars," the seven messengers,
are indeed pastors of the seven churches. (It is essen
tial to an understanding of the symbolism in Revelation
that the reader take into account other places in Scrip
ture which speak in a similar vein, especially the
prophetic and symbolic books.)

The very fact that 3esus addresses these letters to
the pastors of the churches should cause all pastors to
sit up and take notice. These are probably addressed
because of their position as leaders. It lies upon
their shoulders to lead their congregations in the ways
of God. When a congregation as a whole becomes ggilty
of a given error, the pastor ought to be the first one
to look at himself and ask, "What is my guilt in this?"
Then it follows that the pastor must take it upon him
self to lead the congregation back to the paths of truth
and righteousness. Woe be unto that pastor who com
plains about his congregation to others, as if to say,
"I am innocent, but they are guilty."

Likewise, if there is something praiseworthy within
a congregation, the pastor ought to be the first among
men to be praised. So it is that throughout the letters
Jesus uses the second person singular of the pronoun
when addressing the congregation, whether He is praising
or rebuking. Upon receipt of the letter the pastor must
be the first to correct himself cind the one to take the

leadership in correcting the congregation. Likewise, he
should be the first to take note of those things which
are being done properly and the one to continue direct
ing his people in these righteous ways.

A conscientious pastor might quickly despair if he
received such a letter from the almighty Lord Himself.
Indeed, Jesus does want the pastor to Imow that these
words do come from Him. The expression xaSe Xeyet
("these things says He") corresponds to the Old Testa
ment expression "thus saith the Lord." A personal mes
sage which begins with "thus saith the Lord" is enough
to make the believer's knees buckle and his hands shake.

The Lord identifies Himself as "the One grasping
the seven stars in His right hand." I translate MpatSv
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with "grasping," because this seems to cxxivey the
thought of the Greek better than "holding.l' npaxSv
means, first of all, "to be strong, mighty," and then
"to rule, hold sway"; with the accusative it means "to
hold fast, seize, secure." The thought of strength is
basic to the word. The Lord's grasp on the seven stars
is one of strength—a firm grasp.

Coupled with upaxSv is the expression ev xp Se^tS
adxoO. This magnifies the thought of strength, since
the right hand is the symbol of strength in the Scrip
tures. The hand which holds the messengers is powerful
indeed!

Perhaps it is better to refer to this as a "secure
grasp," since this is the fined thought conveyed. Jesus
does not mean to instill terror, but comfort and confi
dence. In John 10:28 Jesus says, "I give them eternal
life, and they shall never perish; neither shall anyone
snatch them out of My hand" (NKJV). Thus He fills us
with confidence. So also here, those who spread the
truth in a hostile world should have the comfort of

knowing that they are secure in the powerful right hand
of Christ.

There seems to be a distinction in Scripture re
garding the various positions in relation to God's right
hand. Being "at" or "beside" His right hand signifies a
sharing in power and pleasures. Being "under" His right
hand signifies a crushing judgment. Being "in" His
right hand signifies safety. Exodus 15:6: "thy right
hand, O LORD, hath dashed in pieces the enemy." Psalm
16:11: "at thy right hand there are pleasures for ever
more." Psalm 110:1: "Sit thou at my right hand, until I
make thine enemies thy footstool." Psalm 118:16: "the
right hand of the LORD doeth valiantly." Mark 14:62:
"sitting on the right hand of power."

Pastors have often been frightened into submission
at real or imagined opposition from within or without
their congregations. For the sake of external peace
they have sacrificed truth and righteousness. Jesus
wants the Ephesian pastor to know that he is secure in
His right hand. He should proceed in the strength of
that Imowledge.
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Jesus Identifies Himself also as "the One who walks
among ̂ e seven golden lampstands" (6 teplthitwv ev \da(^
tSv ema \uxvlSv). As was mentioned in the the March
issue of the Journal, the lampstands represent the seven
churches. Jesus portrays Himself as One who is actively
present in the midst of His Churdi. The fact that He is
"walking" (uepLnaxetij) and not "sitting" signifies
activity.

This active presence makes a pastor more conscious
of what he is doing; likewise, the congregation. They
should not fall victim to the idea that the Lord is so
busy with "bigger" matters in the world that He doesn't
have the time to get involved with Ihem. Such a frame
of mind breeds laxness in doctrine and practice. Jesus
wanted the Ephesians and us all to be aware of the fact
that He is present and that He is actively concerned
about what is going on. Thus when Jesus says "I know
your deeds," the Ephesians realized that this was first
hand knowledge, not hearsay.

Furthermore, the active presence of the Lord veri
fies the fact that He is capable of carrying out what
ever promises or threats He makes. The Ephesians should
take Him seriously when He says that He will remove
their lampstand if they do not repent. On the other
hand, they can find sure comfort in Christ's promise to
let them eat of the tree of life if they overcome.

1. To the messenger of the church in Ephesus
write: These things says the One grasping the
seven stars in His right hand, the One walk
ing about in the midst of the seven lamp-
stands of gold.

2  oCba Ta epya aou mou tov xduov xnv
v)Ttoyovi^v aou, Ka\ otu ou 6\5v^ Saaxcxaau
xaMoiSs, xaV enei^paaas robs X^yovTas
eauTous diiGaToXdus Kao oux eugiJv, naX
ebpes auTous (|>eu6eLS'

"I know," says Jesus. He uses olSa, which indi
cates a clear, complete, firsthand knowledge. Jesus was
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fully aware of all that they were doing and all that
they were enduring.

The first thing that Jesus mentions is praise
worthy. As to why He presents the good deed first and
then tiie sin, one can only surmise. The hearer tends to
remember the last thing mentioned. Whereas there were
praiseworthy things being done in Ephesus, the evil that
had sprung up outweighed the good to such a degree that
they were in danger of losing their status as a Chris
tian congregation. Therefore Jesus mentions the evil
last, because He wants them to remember and repent.

"I know your deeds and your labor . . ." Jesus
uses epya and kohov. soya denotes the deeds; kotiov
denotes the action. An ̂ pyov may be difficult or easy.
The addition of udiiov reveals to us that the deeds they
were performing were wearying. The clause might be
understood thus: "I know what you did and how you did
it."

When a church is going through a struggle and
trying hard to be faithful to the Lord, it is comforting
to know that Christ is fully aware of everything that is
happening. He is not only aware of the deeds wfdch they
are performing, but He is also aware of the toll on
strength that this is exacting from them. If they are
assured of this, then they know that Jesus will also
increase their strength or reduce their labor.

Indeed, the Ephesians had received the necessary
help from God. They were aiduring (i5iTD|Jovfj). unopovif
characrterizes the person who holds his ground regardless
of what comes upon him. The basic meaning of the word
is "a remaining under." The person who "endures" is the
one who remains faithful to the Lord even under the

greatest affliction.
In the story of the sower and the seed (Luke 8:^-

15), while others give way under persecoition, tempta
tion, and earthly lusts, the "honest and good heart"
brings forth fruit with imopovT). Such endurance yields
the glorious reward of ruling with Christ: "If we en
dure, we shall also reign with Him" (2 Tim. 2:12, NKJV).
"The one who endures to the end, it is he who sh^l be
saved" (Matt. 2^^:13, NASB). Paul prayed for the Colos-
sian Christians that they "may be filled with the know-



ledge of His will in all spiritual wisdom and under
standing." Only in this way could they be "strengthened
with all power, according to His glorious might, for the
attaining of all steadfastness and patience" (Col.
1:9,11, NASB). By the means of grace, the Gospel in
Word and Sacraments, 3esus strengthens us for endurance.

The Ephesians' dedication to the Word of God is
evidenced in the fact that they refused to tolerate
false apostles. They could endure (uTiopovf)) the evil
thing, but they could not endure (paoxa^u) the evil men.
paaxa^Q) means "to take up with the arms" (in order to
carry), "to bear, endure, tolerate." In Romans 15:1 we
are exhorted to bear the infirmities of the weak. In

Galatians 6:2 we are told to bear one another's burdens.

However, the false apostles in Ephesus were evil men,
not weak men. Furthermore, such men are not a part of
us (cf. "one another," Gal. 6:2). They have a different
spirit. Bearing with the weak is a sign of strength;
bearing with false teachers is a sign of weakness.

These false apostles are described as "evil"
(kauog) men. MaHo'g means "bad, evil; of a bad nature;
base, wrong, wicked." iravripog denotes a person who does
evil things; KOMog denotes a person who is evil in
nature, morally bad.

Throughout the Scriptures, false apostles and false
prophets are characterized as being inwardly evil.
Christ refers to them as wolves in sheep's clothing:
"Beware of the false prophets, who come to you in
sheep's clothing, but inwardly are ravenous wolves"
(Matt. 7:15, NASB). Paul declares that false teachers
"are slaves not of our Lord Christ but of their own

appetites" (Rom. 16:18, NASB). He warns the Corinthians
that false apostles are Satan's "servants also disguis
ing themselves as servants of righteousness" (2 Cor.
11:15, NASB). To the Philippians Paul describes the
Judaizers (those who wanted to mix the Mosaic Law in
with the Gospel) as "dogs" and "evil workers" (KaHoug
epyaxag). If we have come to the conclusion that some
one is a false teacher, we dare not fool ourselves into
believing that he is some poor, deluded soul who really
means right. If we do, then we are the ones who will
become poor, deluded souls.
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In order to determine whether a seif-proclciimed
apostle was one in fact or not, the Ephesians tested all
of Ihem. TELpa^o) means "try, test" ("for Ihe purpose of
ascertaining his quality, or what he thinks, or how he
will behave himself" [Thayer, Greek-English Lexicon^ of
the New Testament 498]). A synonymous term is 6oHipa^M.

refers to testing whether a person or thing is
worthy to be received or not. refers to testing
to discover what is good or bad in a person or thing.
The former is usually used when there are hopes for
worthiness; the letter's use depends on the context.
(Cf. Trench, Synonyms)

Christ taught His disciples to examine those who
claimed to be prophets, telling them, "You will know
them by their fruits" (Matt. 7:20, NASB). Paul in
structed the Corinthians regarding the orderly procedure
of examining prophets: "Let two or three prophets speak,
and let the others pass judgment" (1 Cor. 14:29, NASB).
John wrote: "Beloved, do not believe every spirit, but
test (SoMtpa^w) the spirits to see whether they are from
God; because many false prophets have gone out into the
world" (1 John 4:1, NASB),

The only basis for testing is, of course, the Word
of God, which Paul calls "the teaching which you have
learned" (Rom. 16:17), and John calls "the teaching of
Christ" (2 John 9). Faithfulness to the Word is a
prerequisite for God's teachers. "He that hatii my word,
let him speak my word faithfully. What is the chaff to
the wheat? saith the LORD" (Jer. 23:28). "Moreover it
is required in stewards, that a man be found faithful"
(1 Cor. 4:2). "Holding fast the faithful word which is
in accordance with the teaching, that he may be able
both to exhort in sound doctrine and to refute those who
contradict" (Tit. 1:9, NASB). The clear command of
Christ is that they were to instruct the people "to
observe all that I commanded you" (Matt. 28:20, NASB).
Anyone who thinks that he can judge a teacher on the
basis of whether or not he "seems" to be a godly man has
forgotten what Paul said: "Even Satan disguises himself
as an angel of light. Therefore it is not surprising if
his servants also disguise themselves as servants of
righteousness" (2 Cor. 11:14-15, NASB). The only valid


