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FOREWORD

MARTIN LUTHER - A KAN OF THE WORD

Luther walked ̂  the Scriptures as his infallible
teacher and mentor. Indeed, he walked with the Scriptures
as his intimate and constant companion through life. He
had the highest respect for the Holy Bible, believing as
he did that it would never lead him astray but would un
erringly lead him to the celestial goal which he ever
kept before the eyes of his faith. As a confessing sin
ner, he never lost sight of the truth that Scripture
pointed him to the hope of his salvation — Jesus, the all-
sufficient Savior. Indeed, Scripture was his life's tra
veling companion. This it is that makes his writings so
valuable and so precious. All the way from the Small Cat
echism to his magnum opusy "The Bondage of the Will," Lu
ther stressed the sola Scriptura with its sola gratia and
sola fide. Here he found the organic and formal founda
tion of the Christian faith which he so faithfully taught
and proclaimed in the classroom, from the pulpit, and in
the written word.

How great a store Luther set by the Holy Scriptures
is well stated in his advice to theologians: "Thou shalt
meditate, that is, not only in thy heart, but also out
wardly; the language {mxendliche Rede") and the letters
of the word (^buchstabischen Worts) written in the Book
thou shalt always carefully examine (^treiben und reiben),
read and read again, and give most diligent attention to
the thought and the sense which the Holy Spirit has put
into the words. Beware lest thou soon weary of it and
think that it is sufficient when thou hast read or heard
or said it once or twice and that thou hast then already
fathomed its depths; for in such a way thou wilt never
become a real theologian, but wilt rather be like the
early fruit that falls from the tree when it is but half
ripe. From the 119th Psalm thou canst learn how David
boasts that he will always, by day and by night, read,
meditate, speak, and hear nothing but the Word of God and
His Commandments. For God will not give unto thee His
Holy Spirit except through His written word {durch das
aeusserliche Wort). Keep this in mind; God has not in



vain commanded externally (aeusserlich) to write, preach,
read, hear, sing, speak, etc." (St. L. XIV. 435). Again
Luther says: "Truly, thou canst not read the Bible too
much; and what thou readest thou canst not understand
too well; and what thou well understandest thou canst
not too well teach; and what thou well teachest thou
canst not too well live. Experto. crede Ruperto (Believe
him who has experienced it). It is the devil, it is the
world, it is our own flesh, which rage and fume against
us. Therefore, dear sirs and brethren, pastors and prea
chers, pray, read, study, be diligent! Surely it is not
for us to loaf and snore and sleep in these evil days.
Use the gift entrusted to you, and reveal the mystery of
Christ." (Quoted in Pastoral Theology, by John H. C.
Fritz, 2nd ed., p. 6.)

It is because of these facts and not because of any
wish to canonize him (which he would not have wanted)
that we observe, with gratitude to God, the SOOth anni
versary of the Reformer's birth. As a contribution to
the celebration, the Journal of Theology will bring to
its readers a number of articles setting forth our reas
ons for remembering Dr. Martin Luther as a precious gift
of God to the Church. In addition to those appearing in
this issue, you may look forward to the following arti
cles to come during this anniversary year:

Luther — The Father.

Luther — The Preacher.

Luther — The Hymn-writer.
Luther — The Reformer.

Luther — The Educator.

C. M. GuZteAud



LUTHER - THE SEELSORGER

November 10, 1483. On that day a child was born in
Eisleben, Saxony, Germany. His parents gave him the name
Martin Luther. His name will no doubt be either loved or

hated as long as the name of Jesus Christ Himself is lov
ed or hated, for their message was the same. Now it is
500 years later — 1983. How can we possibly celebrate
such a momentous anniversary? One hundred years ago, in
1883, the 400th anniversary of Luther's birth was observ
ed by undertaking the collecting of all his writings in
what is known as the Weimar Edition. Even now, a hundred
years later, this Weimar Edition is still not complete.
This was indeed a most appropriate anniversary undertak
ing.

But how shall observe Luther's SOOth birthday an
niversary? Now, in 1983, there is a movement to have Lu
ther's birthday nationally.commemorated by a U. S. post
age stamp, with the usual resultant debate that accompa
nies the issuing of any stamp of a religious nature. Shall
our anniversary observance consist in purchasing a good
ly supply of Luther postage stamps, and boldly placing
them on the front of our letters? We much prefer the sug
gestion of our editor, that a series of articles in the
Journal of Theology be devoted to this anniversary.

Over 30 years ago in the Seminary, Dr. Norman Madson
exhorted us to read something in Luther every day. So,
with all good resolve, some of us bought what we could
afford of Luther's writings. A complete set of the St.
Louis Edition of Luther's Works could still be purchased
for $75. But many were hesitant about buying this set
because they were not that much at home in the German
language. Several editions came out in English: the
Lenker Edition, the 6-volume Philadelphia (Holman) Edi
tion, and more recently, the American Edition in 56 vol
umes, among others. Those volumes of Luther surely look
good on our shelves! They seem to add an air of stabil
ity to one's library. To have some sturdy volumes of Lu
ther standing on the shelf almost seems like a certifi
cate of one's orthodoxy! But merely having these volumes
of Luther's writings brings no such guarantee. Without a



doubt, the best way we can commemorate Luther's 500th
birthday anniversary is by actually doing more reading in
his writings. This is not to say, of course, as has some
times been charged, that we put them on an equal level
with Scripture. Nor do we recommend reading in Luther to
the detriment of reading in the Bible. The Bible alone
is the inspired Word of God. Luther's writings are the
product of a sinner who was much concerned about the eter
nal salvation of his soul, and who found what he needed
in the Bible.

In that way you and I are in the same shoes as Luth
er. We, too, have souls to be saved. We, too, are sin
ners, very much in need of a Savior. We, too, find that
Savior revealed to us in the Bible. How strengthening it
is to hear from the mouth and pen of a fellow-sinner, Lu
ther, of how much the Gospel means to him. As pastors,
we find it humanly impossible to keep on producing ser
mons and articles and study topics without some good spi
ritual food coming back in to feed our hearts and souls.
We are called to be Seelsorgers, to care for the souls of
men. Instead of turning to the Reformed for their oft-
times questionable and unscriptural material, we can re
ceive infinitely better spiritual help and inspiration
from Luther's writings. We would be foolish indeed to
neglect this great resource that is available in the work
of our ministry. To that end, let us at this time give
thought to Luther as Seelsorger.

ONE'S OWN SOUL Caring for the souls of men! If we
are going to care properly for the

souls of others, it is so very necessary to care proper
ly for our own souls. The apostle Paul writes: "I keep
under my body, and bring it into subjection: lest that
by any means, when I have preached to others, I myself
should be a.castaway" (1 Cor. 9:27). This work of the
ministry is, therefore, not to be taken lightly. One dare
not be satisfied with going though the outward motions,
while closing one's eyes to the very real spiritual pit
falls along the way. To take proper spiritual care of
others, I must first take proper spiritual care of my
self. It can be no other way.

Now, what is involved in taking proper spiritual



care of oneself? Since pastors do-not really have some
one whom they can call their pastor, they must necessari
ly try to take care of this themselves. Oh, yes, we can
always sit down to talk with some neighboring fellow-pas
tor or with our conference Visitor, but this cannot always
be so easily worked out. For the most part, we are left
to the privacy of our study to seek guidance in the Word
of God, as well as help and strength from Him in prayer.
It was with good reason that Paul said to the elders of
Ephesus: "Take heed therefore unto yourselves, and to
all the flock, over the which the Holy Ghost hath made
you overseers" (Acts 20:28).

But what is really necessary in taking good spirit-,
ual care of ourselves? Here is where Luther shows us the
way. Luther had a soul to be saved, and he was a long
while in searching, for the right way to care for it. Lu
ther was a desperate soul, plunged into the bitterness of
spiritual conflict. In his earlier days, we find Luther
as a haggard, emaciated monk, feverishly groping for the
forgiveness of his sins and the pledge of a merciful God.
We must step into the monastery cell at Erfurt, see him
prostrate on the ground with streams of blood from self-
inflicted torture running down his back. We must follow
him through the routine of his monastic vows, as he fran
tically practices penances, fastings, flagellation, and
the mortification of his body. We see how his "Hail, Ma
ry's" and prayers to the saints left him cold and uncom-
forted, and how the fraudulent miracles and the trumped-
up relics of a superstitious day plunged him into the
agony of greater doubt. We visualize him as he crawls
up the sacred steps of St. Peter's in Rome, repeating a
Pater Noster at each step, and wondering, when he reaches
the top, whether the assurance of forgiveness and indul
gence which this laboring act is supposed to impart is
really true. We hear Luther say in the Preface to his
exposition of Psalm 117:

When I made my pilgrimage to Rome, I was such
a fanatical saint that I dashed through all the
churches and crypts, believing all the stinking for
geries of those places. I ran through about a dozen
Masses in Rome and was almost prostrated by the
thought that my mother and father were still alive.



because I should gladly have redeemed them from pur
gatory with my Masses and other excellent works and
prayers. There is a saying in Rome: "Blessed is the
mother whose son reads a Mass on Saturday in St.
John's!" How I should have liked to make my mother
blessed! But it was too crowded, and I could not
get in; so I ate a smoked herring instead. (St. L.
Ed. V:113S.)

To understand Luther's genuine concern for his own
soul, we must see him shudder at the very mention of the
name of Christ. His principal charge against Rome con
tinued to be that she had presented him with a terrify
ing caricature of Christ. In 1537 he said in a sermon on
Matthew 18:11:

In the papacy I feared Christ more than I fear
ed the devil. I did not think otherwise than that
Christ was sitting in heaven as an angry judge, sit
ting on a rainbow. I could not call upon Him, nay,
could not even bear to hear His name mentioned. I
had to take refuge with our dear Lady, creep under
her cloak, and call upon my apostle, St. Thomas. And
then I thought: I will confess, say Mass, and sat
isfy God with my good works. The wretched pope so
completely tore and removed our dear Savior Jesus
Christ from our eyes and covered his friendly and
lovely color with a hue so abominably black that we
feared Him more than we feared the wretched devil.
(St. L. Ed. VII:913.)

Luther, the Seelsorger, was first of all concerned
about his own soul. IVhat a wonderful new age of grace
dawned upon the whole world when the great illumination
came to him, that Spirit-filled understanding of the
"righteousness of God" and the substitutionary self-sac
rifice of Christ. This was bom in Luther's quivering
soul when he was paging through Paul's letter to the Ro
mans. Then the black veil was torn from his eyes, and
with an enlightened vision he learned for the first time
in his thirty years that we are justified, not by an ac
cumulation of good works, not by a lifetime of penance
and regret, not by a monk's vow nor a priest's holy or
der, not by the super-abundant virtues and accomplishments



of mouldering saints, not by the pronouncements of eccle
siastical councils, not even by the dispensations of the
Pope at Rome! No, thank God, not by any of these things,
but by faith in the atoning, all-satisfying blood of Je
sus Christ. That overpowering experience which brought
Luther to the cross and into the very arms of the Savior,
that new, wondrous realization of salvation sealed for
him in the blood of his Lord and Savior, Jesus Christ —
that, and that alone, made Luther the great and God-
blessed Reformer of the Church of God. That was the real

beginning of the Reformation, and the unfolding of a ca
reer which, like no other since the very days of Christ
and His apostles, was dedicated to the proclamation of
the full and free Gospel, the exaltation of the glory-
crowned cross of Christ, and the magnification of Jesus
as the only, but all-sufficient. Savior of sinful mankind
in its overwhelming totality through all lands, and through
all ages.

This blessing of free grace, of a merciful Christ,
of a glorified cross, together with the restoration of
all the priceless gifts of New Testament Christianity,
the open Bible with its infallible directions for time
and for eternity, the positive pledge of our salvation,
the Sacraments as instituted by Christ Himself, the priest
hood of all believers — these and all other doctrines of
eternal Truth that had been denied, disfigured, or corrup
ted by a soulless creed, were now restored by Luther.
Surely the Lord richly blessed this man who was so con
cerned about the salvation of his soul. When we, in a
similar way, have a like concern for the salvation of our
own souls, then we will be in a better position to take
care of the souls of others.

THE SOULS OF OTHERS Luther's concern for the souls of

others became evident already in
connection with his Ninety-Five Theses protesting against
the sale of indulgences. These Theses were not written
by a chronic trouble-maker, but by a genuine Seelsorger.
This can be seen from a letter which Luther wrote to Pope
Leo X about six months after he had published the Theses.
We shall quote a few statements from this letter:

In recent times the jubilee year of papal indulgen-



ces began to be preached among us, and this made
such headway that the preachers of the same, think
ing that, because of the awe which your name in
spires, everything was permitted them, dared to
teach publicly most godless and heretical things, to
the very grave scandal and mockery of the ecclesias
tical powers, as if the decretals regarding the mis
conduct of indulgence-preachers did not concern them.
... This business was very profitable to them, and

.  the people were sucked dry by false hopes ... but
the indulgence peddlers themselves lived on the fat
and sweetness of the land. Their one means of quiet
ing offended people was the terror of your name, the
threat of death on the stake, and the disgrace of be
ing branded a heretic. ... It might be better not to
call this quietly offending people, but much rather
stirring up schisms and endless revolt by sheer tyr
anny. ... I privately admonished some of the great
men of the churches. By some of them I was well re
ceived, while to others I appeared ridiculous, and
to still others something else; for the terror of
your name and the threat of censure by the Church
kept the upper hand. At length, when I could do no
thing else, I considered it best to at least make a
rather mild resistance to them, by calling their
teachings into question and inviting them to a de
bate. So I issued propositions, asking only the
learned, if any chose, to discuss them with me, as
must be plain even to my opponents from the Preface
to these Theses. Behold, this is the conflagration,
concerning which they complain that the whole world
is being set on fire. (St. L. Ed. XV:401-404.)

Luther's publication of the Ninety-Five Theses was
the act of a conscientious Seelsorger. Being a priest,
Luther had to hear confession. Through the confessional
he learned how the common people viewed the indulgences.
They actually believed that by buying indulgences they
were freed from all the guilt and punishment of their
sins. Absolution had become a plain business transaction.
You pay your money, and you take your goods. Luther
wrote to his archbishop the very same day on which he
published his Theses. In his letter to Albert, Archbish
op of Mainz and Primate of Germany, he says:
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Papal indulgences are being hawked about under your
illustrious name for the building of St. Peter's in
Rome. In regard to these, I do not so much admonish
and accuse the great clamor of the indulgence preach
ers, which I have not heard, as I am troubled at the
false understanding which the people conceive from
them, and which they extol far and wide among the
common people. I am especially saddened and sicken
ed by this, that these unfortunate people let them
selves be persuaded to believe that if they buy let
ters of indulgence, that they can be certain and
sure of their salvation. Likewise, that souls leap
out of purgatory the very moment that they drop
their money into the chest. Finally, that this in-,
dulgence is so powerful that no sin can be so great
(yes, as they blasphemously assert, if such a thing
were possible, that one should have violated the
blessed Mother of God), they could be remitted and
forgiven. Likewise, that by these indulgences a
person is freed from all pain and guilt. (St. L. Ed.
XV:390-393.)

Luther had ample reason to dread the demoralizing
effect of the indulgence-vendors' activity upon the com
mon people. In the sermons of John Tetzel, the church in
which he happened to be doing business was raised to equal
dignity with St. Peter's at Rome. Instead of confessing
to an ordinary priest, he told the people that they now
had the rare privilege of confessing to an Apostolic Vi
car, who was especially assigned to this work. With con
summate skill, he worked on the tender feelings of par
ents, of mothers who were mourning the loss of children,
or of children who had lost their parents. He imperson
ated the departed in their agonies in purgatory. He made
the people hear the pitiful moaning of the victims in the
purgatorial fires, and transmitted their heart-rending
appeals for speedy help to the living. And he clinched
the argument by playing on the people's covetousness: for
the fourth part of a gulden they could transfer a suffer
ing soul safely to the home of the eternal paradise! Had
they ever had a greater bargain offered to them? Never
would they have this indispensable means of salvation
brought within easier reach. Now was the time, now or
never! He declared that the red cross of the indulgence-
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vendors, with the papal arins, raised in a church, poss
essed the same virtue as the cross of Christ. If Peter

were present in person, he would not possess greater au
thority, nor could he dispense grace more effectually,
than he. Yes, Tetzel would not trade his glory as an in
dulgence-seller with Peter's glory, for he had saved more
souls by selling the indulgences than Peter by preaching.
Every time a coin clinked in his money chest, a liberated
soul was soaring to heaven.

Catholic writers declare that the people were told
that they must repent in order to obtain forgiveness. But
this repenting meant buying a letter of pardon from the
pope. That is the reason#iy Luther worded the first two
of his Ninety-Five Theses as he did:

Our Lord and Master Jesus Christ, in saying: Poeni-
tentiam agite! meant that the entire life of His be
lievers on earth should be a continual and unceasing
repentance.

And these words cannot be understood as referring to
the Sacrament of Penance, that is, of confession and
satisfaction, as practised by the priestly office.
(St. L. Ed, XVlll:102ff.)

The Latin phrase "poenitentiam agrere" has a double
meaning. It may mean "repent," or it may mean "do pen
ance." The Lord Jesus used the phrase in the first sense,
but the indulgence-sellers used it in the second sense.
Since the people had been raised in the belief that the
Church had the authority from God to impose church fines
on them for their trespasses, by which they were to re
move the temporal punishment of their sins, this was call
ed "doing penance." They were actually led to believe
that they were obeying a command of Christ in buying a
letter of indulgence. And not only did the people believe
that they were purchasing release from temporal punish
ment, but also from the guilt of sin and all its effects.
The common man from the fields and the streets did not

make the fine distinction of the hair-splitting theolo
gians. His bargain meant to him that hell was closed and
heaven was open to him. Luther, as a true Seelsorger,
was much concerned that the Scriptural doctrine of repen
tance be lost, thereby endangering also the salvation of
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countless souls. Thus his concern for souls, his own and

those of others, was that which led to the work of the
Reformation.

1983 What kind of Seelsorge is needed in this year
of 1983? Around us we see increasing numbers

of unemployed standing in lines for jobs, pacing the city
streets, and eating the bread of public charity. We read
of people living on the streets and under bridges. At
the same time, we survey a land blessed with such over
abundance that, while millions go hungry, there is still
an overwhelming surplus of many food commodities. For
years we have been listening to the plans and hopes of
economists and financial experts. But in spite of all
the oratory and the predictions, any far-sighted American
recognizes that our country has difficult days ahead.
Where, in all this confusion, is there a voice that will
ring out with authoritative power?

There is one such voice! We do not hesitate to say
that it is the voice of Luther repeating the whole coun
sel of God to this generation! Behind Luther is the Word
of God, crying from the housetops to tell us that in this
visitation, an ungrateful nation is paying the penalty of
its accumulated guilt. Because of individual and collec
tive dishonesty and impurity, covetousness and greed, idol
atry and blasphemy, America is being summoned before the
divine tribunal to pay the punishment of this shocking re
jection of God and His Gospel and the trampling of virtue.
Rising up on the ramparts of the American nation, the spi
rit of Luther tells us that we need more than party plat
forms, economic panaceas, and political promises. Gov
ernment programs may exert a temporary influence, but
they cannot touch the root of the problem: the tainted
morality and the corruption of a self-indulgent nation.
As long as so many millions continue to cheat and lie, to
covet and steal, to persecute and oppress, to follow the
lust of the flesh, the lust of the eye, and the pride of
life; as long as the present epidemic of crime spreads
through the land, the flood of immorality inundates our
homes, the clouds of dishonesty hang low over our land,
there can be no hope of permanent uplift and improvement.
Luther today would cry out, as he did in his own day,
that the United States needs more than a war on poverty.
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or any such social program which touches only the outside
of man. He would remind us that God says; "Righteousness
exalteth a nation, but sin is a reproach to any people"
(Prov. 14:34). Luther would thus point the way to nation
al repentance and humiliation, crying out: "America, this
is the way, the path of repentance, contrition, and trust
in God. Walk ye in it!"

The voice of Luther must likewise speak to the Church.
There are inescapable signs of laxity and lukewarmness, of
indifference and spiritual carelessness which haunt our
Church today. Family altars are frequently neglected, and
the blessings of Holy Communion often disregarded. There
are voices that give evidence of satiety and encroaching
worldliness. As we stand at one crossroad after another,
we peer bewildered and disconsolate into the future, and
plead for a guiding voice, an illuminating light, and a
pledge of greater spiritual power.

Some think that the only way to restore happier days
to the Church is to modernize. That would mean that we

must develop the efficiency of the Church by modern tech
nology. Computers are the answer! Or maybe we should
add more pomp and ceremony to our church services and ri
tuals. Maybe we should socialize our work and put more
emphasis on recreational attractions, while at the same
time dropping some of the unpopular restrictions and lim
itations on church membership, even though these may be
endorsed by Scripture. The spirit of Luther rises up to
this day, and assures us that the hope of the Church does
not lie in any compromise with the so-called twentieth-
century way of thinking. Our hope lies rather in the
path of triumphant faith. Only by a personal, exultant
faith in the meritorious suffering and death of Jesus
Christ, only by an acceptance of the Scriptures of the
Old and New Testaments as the inspired oracles of God,
only then can there be any individual hope or happiness
or any virile, dynamic accomplishment in the Church. The
very first and finest thing that our Church needs for its
growth and development is our personal, pulsating, vital
izing faith, the confidence that clings to every sacred
promise of God with inseparable tenacity, that believes
with unbounded confidence every one of the blessed assur
ances of divine inspiration. Not until we have gripped
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the cross with tighter grasp, not until the last Lutheran
has shouted out into a defiant world: "For I am persuaded
that neither death, nor life, nor angels, nor principali
ties, nor powers, nor things present, nor things to come,
nor height, nor depth, nor any other creature, shall be
able to separate us from the love of God, which is in
Christ Jesus, our Lord" (Rom. 8:38-39); not until we have
a fuller measure of Luther's faith, can we successfully
meet the high responsibilities of this present hour in
our Seelsorge, the caring of souls.

CHRISTIAN LIFE At the same time, this spirit of Luth
er, which is still re-echoing after

five centuries, is an appeal for a Christian life. This,
too, is a part of the proper caring for souls. Who is
there that does not thrill at those familiar words in Lu

ther 's Preface to Romans:

Oh, it is a living, busy, active, mighty thing, this
faith, so that it is impossible for it not to do good
without ceasing. Nor does it ask whether good works
are to be done, but before the question is asked, it
has done them and is always engaged in doing them.
... It is impossible to separate works from faith,
just as it is impossible for heat and light to be
separated from fire. (St. L. Ed. XIV:99f.)

There is no stronger demonstration of this truth
than that of Luther's life, where faith was followed by
consecration. It is surely true that Luther had his
faults. If he were present today, he would be the last
to insist that we minimize the inconsistencies of his
life. But although jaundiced hatred has mercilessly fo
cused the spotlight of hostile investigation upon his
every act and word, it has discovered nothing to show
that Luther did not earnestly desire to live his Christ
ianity. Today, too, the road to the Church's power is
not built by human intelligence, social prestige, wealthy
membership, or political influence, but by the consecra
ted lives of men and ivomen who let their light shine be
fore men, that they might glorify their Father which is
in heaven. Give us a Church of doers of the Word and not
hearers only, a membership that scorns the deception of
a double standard, with one set of ethics for Church and
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and Sunday, and the other for the world during the rest
of the week. Give us young people that refuse to worship
at two altars: one dedicated to Christ, and the other to
the Belial of lust. Give us Christians whose lives are
Christ-marked, Lutherans whose conduct bears the indelible
imprint of Luther's pious and God-fearing life. When we
thus follow this highway of a godly life, whether we real
ize it or not, we will be blazing the trail to a nobler
and a finer Church.

PRAYER Luther the Seelsorgerl Iffhen we, in our Church
of the Lutheran Confession, plead for an ever-

greater missionary zeal, we speak in the very spirit of
Martin Luther. His entire life, every breath that he
breathed, every page that he wrote, every sermon that he
preached, was directed to the exaltation of Christ and
the saving of souls. Today he stands before us to assume
the leadership in this missions-to-the-front movement. He
would shake us out of the lethargy and indifference into
which we so easily slip. As we follow Luther's guidance
as Seelsorger, we see that he points us, first, to the
pathway of prayer. History knows of no mortal who could
pray with such insistence and the confidence with which
Luther pushed through to the throne of grace. IVhile our
modern homes are often so crowded by the demands of our
complicated mode of living that the family prayer is for
gotten and individual intercession minimized, Luther,
with the multitude of tremendous issues crowding upon
him, was never too preoccupied to lead in family prayers.
While he did a dozen men's work and filled each day brim-
full of achievements, he always had the time and the love
to meep his God in the communion of prayer and to wrestle
for hours with his Creator. How poor and scanty our
prayer-life seems when gauged by this standard! If ev
ery one of our homes were a praying home, and if every
Lutheran Christian could pray with the fervor and freedom
and the faith of our spiritual father, problems and per
plexities that often seem insurmountable would be com
pletely solved.

DEEDS But Luther asks not only for the words of pray
er, but also for the acts of conviction. He

would remind us that we cannot escape the missionary du
ties that God has laid upon our very conscience as mem-
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bers of the universal priesthood of all believers. The
fervor of Luther's missionary zeal startles us. The num
ber of souls that were brought to Christ by his glorifi
cation of the Gospel will be revealed only in eternity.
However, even here in time, we are thrilled by the reali
zation that there must have been legions. What would the
results have been if every Lutheran Christian since the
great Reformer's day had been instrumental, under God,
in bringing only one of his fellowmen into the Church?
Instead, there are more non-Christians on the face of the

earth than there were on that first Good Friday when the
Savior of mankind was nailed to the cross. IVhat a chal

lenge, then, for us to remind ourselves of the rich and
precious value of a single human soul, and of the ines
timable service that God would permit us to render in
helping to bring that soul to Christ. We dare not forget
the number of hungry, unhappy souls around us that live
on, day after day and year after year, without knowing
that the Bread of Life has come down from heaven to still

the heart-hunger of a dying world. Oh, how we need to
follow Luther in his care of souls!

GIVING Need we add that, along with our prayers and
time laid at the altar of Christ, we must meet

the acid test by offering the financial support which is
needed to carry on the work that is before us? Here again
Luther, as Seelsorger, set the pace. Anyone who knows
what Luther gave, contributing so much above his means
that by the third year of his married life he had to sell
an assortment of his wedding gifts in order to pay for
debts incurred, directly or indirectly, in the support
and spread of the restored Gospel, need not be told that
the great Reformer has set a high standard. As Luther
counted all but dross for the knowledge of the excellency
of Jesus Christ, so those who bear his name must be ready
to give back to God a portion of the blessings which His
lavish grace has poured out upon them. If people are not
moved by the spectacle of Christ's supreme self-giving
(and apparently there are many nominal Christians who are
not), of what good are the repeated protestations of pure
creeds and sacraments, or what avail is the boast of or
thodoxy, if it is so dead and empty that it refuses to
raise the pittance required to tell others of their Sav
ior?
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As we move onward into this anniversary year, let us
ask ourselves in all sincerity whether the blessings we
have enjoyed will be vouchsafed to us in the future, if
we are unwilling to give as we have received. Those who
think so lightly of the precious blood of Jesus Christ
and the salvation of their fellovmen, that they can spend
far more for the selfish, disappointing purposes than the
little that they heedlessly give for the Church, are un
grateful, unworthy children of the Reformation.

PSALM 51 Now we would like to give our cherished
readers a little flavor of what it is like

to read in Luther. Each one of us will have to decide
for himself how or what he chooses to read in Luther.
But let us read in Luther! This writer has found that
Luther speaks better German than English. I get the most
out of Luther by having German and English versions side
by side. May the following selected comments of Luther
in his exposition of Psalm 51 (St. L. Ed. V:472-619)
serve to whet your appetite to read even more:

Preface: A knowledge of this Psalm is necessary and
useful in many ways. It contains instruction about
the chief parts of our religion, about repentance,
sin, grace, and justification, as well as about the
worship we ought to render to God. ... Where is
there a man who could speak about repentance and
the forgiveness of sins the way the Holy Spirit
speaks in this Psalm? ... How can anyone give conso
lation if he does not understand what grace is? ...
I have also urged the Church very often to be grate
ful for this great gift of the Word and pure doc
trine, that with the darkness driven away He has
lighted the clear lamp of the Word. ... All men, be
they ever so illumined by the Holy Spirit, still re
main pupils of the Word. They remain under and near
the Word, and they experience that they can hardly
draw out a drop from the vast ocean of the Holy Spi
rit. ... It is great wisdom to know that we are no
thing but sin, so that we do not think of sin as
lightly as do the pope's theologians. ... The proper
subject of theology is man guilty of sin and condemn
ed, and God the Justifier and Savior of man the sin
ner. Whatever is asked or discussed in theology


