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PRINCIPLES OF INTERPRETATION IN REGARD TO

PROPHECY WITH SPECIAL REFERENCE TO MILLENNIALISM*

INTRODUCTION Hermeneutics plays a crucial role
in the exegesis of Holy Scripture.

If the hermeneutics is defective, the results cannot but
be faulty. The term hermeneutics refers, of course, to
the approach of the exegete to Scripture and his methods
of ascertaining its Spirit-intended meaning. The history
of Biblical interpretation is filled with illustrations
of defective systems of hermeneutics and the doctrinal
errors which have accompanied them.

If the sola Scriptura principle is to be maintained,
the principles of interpretation must themselves be de
rived from Scripture. While it is not the intent of this
paper to review all that is taught in a typical seminary
course on hermeneutics, some attention will have to be
given to the Scriptural validity of some of the exegeti-
cal approaches and methods which have been applied to the
prophetic portions of Scripture.

The topic as assigned is very broad, and the cursory
treatment in this paper may prove to be frustrating to
the reader. Hopefully this very brevity will stimulate
him to pursue the subject on his own. The most reward
ing approach might well be a careful study of the quota
tions of and allusions to Old Testament prophecy by
Christ and His apostles in the New Testament. How did
they approach these prophecies and interpret them? If
we can but adopt their methods we will surely arrive at
truth in our own exegetical endeavors.

Those readers who wish to enlarge their libraries
on the subject of Biblical prophecy, specifically over
against the millennialistic teachings that are so preva
lent in our day, are urged to secure the following books
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while they are still in print: Prophecy and the Church
by Oswald T. Allis. Seventy Weeks and the Great Tribula
tion by Philip Mauro, and Eschatological Prophecies and
Current Misinterpretations by Wilbert R. Gaisrrisch.^ The
writer of this paper found a wealth of helpful informa
tion particularly in the book by Allis.

MILLENNIALISM Millennialism has taken on a variety
of forms since its first appearance

among early Christians. The division into postmillen-
nialism and premillennialism is still valid and helpful.
According to the postmillennialists Christ will return
to this earth in judgment following the millennium. This
millennium will consist of a golden age for the Church on
earth prior to the end of time, a lengthy period (not ne
cessarily 1000 calendar years) when large numbers of peo
ple will be converted and the world will become for the
most part Christian. We find strains of postmillennial-
ism in the hymn "The Morning Light is Breaking," written
by Samuel F. Smith in 1832 under the title "Success of
the Gospel":

The morning light is breaking.
The darkness disappears;

The sons of earth are waking
To penitential tears.

Each breeze that sweeps the ocean
Brings tidings from afar

Of nations in commotion.
Prepared for Zion's war.

See heathen nations bending
Before the God we love

And thousand hearts ascending
In gratitude above.

While sinners, now confessing.
The Gospel call obey

And seek the Savior's blessing,
A nation in a day.

(Lutheran Hymnal, #497)

At the beginning of the current century certain the
ologians with postmillennial views posited that this
would be the "Christian century." Two world wars and a



host of lesser conflicts in the world have severely damp
ened such hopes, but a religious magazine, renamed The
Christian Century in 1900, continues to be published as
a relic of that earlier optimism. Inasmuch as postmil-
lennial views are not nearly so widespread in our day as
the premillennial, this paper will not deal with them
directly. Suffice it to say that a careful reading of
the New Testament will convince one that the last day
will break upon a world that is largely unbelieving and
materialistic, woefully unprepared to meet its Judge.

According to the premillennialists Christ will re
turn to this earth prior to the millennium, which they
understand to be a literal 1000-year period. The earth
at that time, so they affirm, will be largely apostate
and evil, which is just the opposite of the expectations
of the postmillennialists. Some premillennialists, the
ones classified as posttribulationists, teach a single
advent of Christ prior to the millennium. At His coming
the dead in Christ will be resurrected, and they and all
the believers still living will be caught up into the air
to meet Him. This is the first resurrection and the rap
ture. These saints will then immediately return with Him
to the earth to join Him in His millennial reign. At the
end of the 1000-year period, Satan will be loosed for a
short time, and this in turn will be followed by a second
resurrection involving all of the wicked, the last judg
ment, and the final consummation. The term posttribula-
tional is appropriate for this view, inasmuch as the
Church saints who are still living will not be raptured
until after the period of tribulation and will therefore
have to endure it, to some extent at least, along with
the ungodly.

The pretribulationists believe that two advents of
Christ will occur prior to the millennium. They disting
uish between a coming of Christ for His saints and a com
ing seven years later with His saints. The first of
these comings, so they teach, may take place at any mom
ent, at which time those who have died in Christ will be
raised, and all the saints from the entire Church age,
both Jew and Gentile, will be raptured and taken by
Christ to heaven. The unbelieving world will not observe
these events directly. The only evidence of this rapture



will be the sudden disappearance of the believers from
their various scenes of activity in the world. Then will
come the seven-year tribulation, from which the raptured
saints will be spared.2 During this tribulation a Jewish
remnant remaining on the.earth will turn many Gentiles to
Christ and will restore the ancient sacrifices in a re

built temple on Mt. Moriah. Midway through the tribula
tion the Antichrist, a political demagogue who has gained
power over the entire world, will be revealed and will
wage warfare against the saints and cause the sacrifices
in Jerusalem to cease. Gentile nations of the world will

move into the Middle East to take part in a final armed
confrontation centered at Armageddon (Megiddo) in the
plain of Jezreel, and when mankind is at the point of
self-extinction Christ will appear a second time with the
previously raptured Church saints to establish His mil
lennial reign. The saints who died on the earth during
the tribulation will be raised, so that they may share in
the millennial reign. During this 1000-year period the
Jews will be the Lord's instrument in the conversion of

additional multitudes of people.^ At the end of the mil
lennium Satan will be loosed for a final assault against
the saints. This in turn will be followed by a third re
surrection involving all of the ungodly, the final judg
ment, and the consummation of all things.

These premillennial, pretribulational views are com
monly referred to as dispensationalism. They have been
promoted so effectively by Hal Lindsey,^ Jerry Falwell,
and other sectarian preachers, that the majority of mil-
lennialists in our day are dispensationalists. The real
developer of this system of interpretation was John Nel
son Darby (1800-1882) of the Plymouth Brethren movement
in England, and its popularization is due largely to the
influence of the Scofield Reference Bible.^ IVhat follows
in this paper relates chiefly to the dispensational ap
proach in Biblical prophecy.

THE LITERAL SENSE The conclusions reached by the dis-
OF SCRIPTURE pensationalists on the subject of

prophecy involve a full-scale re
casting of what Christians have traditionally believed on
such topics as the role of the Jews in this world, the
position of the Church in God's plan of salvation, and



the events which shall take place prior to and in connec
tion with the last judgment. One is reminded of Luther's
axiom that in philosophy a small fault in the beginning
becomes a great and foul fault in the end, and is led to
ask: Inhere did the dispensationalists begin to leave the
pathway of legitimate grammatical-historical interpreta
tion of Scripture? The answer may well lie in their in
sistence upon a strictly literal interpretation of the
prophecies of the Old and New Testaments.

But don't we affirm in our hermeneutics that the li
teral sense of Scripture is the primary and Spirit-inten
ded sense? Of course we do, but we must recognize that
this literal sense may be conveyed both by words used in
their common or proper sense and by words used in their
figurative or improper sense. (The reader will recognize
that the terms proper and improper are here being used
in a technical sense roughly equivalent to common and
figurative.) When a human being is spoken of as having
arms and eyes, the words arms and eyes are to be taken in
their everyday sense. But when God is spoken of as hav
ing arms and eyes, the words must be taken in a figura
tive sense, inasmuch as "God is a spirit" (John 4:24),
not possessing bodily organs. Thus the literal sense of
a passage may consist of words used in their strict-lit
eral sense or of words used in their figurative-literal
sense.

The method of interpretation, now, which must be fol
lowed is to examine each passage in text and context to
ascertain the intent of the divine Author. If there is
no indication that a word or phrase is being employed in
a figurative sense, we must assimie that the common, ordi
nary sense is the intended sense. Thus we take the word
"bread" in the Fourth Petition as a reference to physical
sustenance rather than as a reference to the spiritual
bread spoken of in John 6. To quote here from the Homi-
letisches Reallexikon: "Unless he has compelling reasons,
a person is not to depart from the proper meaning of a
word. The proper sense is always the first and the clo
sest. The literal interpretation has the first right.
But when Scripture itself indicates that the strict-lit
eral sense of a word or phrase is not the Spirit-intended
sense, then we must take such a word or phrase in a fig-



urative-literal sense. Thus we must understand the word

temple in John 2:19 ("Destroy this temple") as figurative,
since in vs. 21 we read that Christ was speaking, not of
the physical temple in Jerusalem, but of His body. Some
times mere inspection indicates that the figurative sense
of a word is the intended sense, as when Christ calls He
rod a "fox" (Luke 13:32), for it is self-evident that the
king was not a four-legged animal. In summary, while it
is wrong to depart from the strict-literal sense of a
word or phrase without Scriptural warrant, it is equally
wrong to insist on such a sense when Scripture indicates
in some way that the Holy Spirit is employing figurative
expressions.

The dispensationalists begin with the presupposition
that all predictive prophecies of Scripture must be un
derstood in a strict-literal sense. Such prophecy is ta
ken by them to be literal history written beforehand. If
the Old Testament prophets, for example, refer to a glor
ious and eternal future for the country of Judah and the
city of Jerusalem, that means that these geographical en
tities will at some future time be fully restored. If
they speak of the people of Israel reigning forever with
the Messianic King, that means that the physical descen
dants of Abraham will one day return to God's favor and
to a position of political dominance in the world. If
they point to a time when peace shall prevail over the
earth, this must refer to a condition of political and
social tranquility. As they carry out this approach of
extreme literalism, they arrive at such conclusions as
the following:

1. The prophetic sections of the Old Testament have
only the Jews in view. IVhen interpreters insist on apply
ing some of these prophecies to the Church of the New
Testament they are in fact robbing the Jews of things
that belong properly to them, for the prophets of the Old
Testament knew nothing about the Church.

2. The present Church age in which we are living,
extending from the day of Pentecost to the rapture, is a
"parenthesis," an interlude or interruption, in God's
prophetic program for Israel. This interlude was made
necessary when the Jews rejected the Messiah at His first



coming, at which time He originally intended to restore
the kingdom of David to its ancient earthly glory. But
when this interlude comes to an end, the Jews shall ac
cept Christ as their Messiah and the Old Testament prom
ises to the Jews will then come into fulfilment.

3. The New Testament Church constitutes a "mystery"
unknown to all the holy writers except the Apostle Paul.
This Church, consisting of believers from among the Jews
and Gentiles, shall be raptured and removed from the
world prior to the events of the great tribulation.

4. The book of Revelation in chapters 4 through 19
does not describe the vicissitudes of the Church during
this present Church age, but rather details what will
happen to the Jews here on earth during the seven years
of the tribulation. To this period must be referred also
the events of the last week of the seventy-weeks prophecy
of Daniel 9 and of the Olivet discourse of Christ in Mat
thew 24.

5. Chapter 20 of Revelation speaks of the millenni
um, a 1000-year period when Christ shall rule with His
saints over the world from the city of Jerusalem. The
Old Testament prophecies promising a future period of
glory and peace must be referred to this millennium.

These are some of the fantastic "discoveries" which
dispensationalists have made in their literalistic ap
proach to Scriptural prophecy.7 Their expositions of the
Bible typically contain a wealth of Scripture passages
and are characterized by seeming plausibility, so that
they have by their "good words and fair speeches" deceiv
ed the hearts of many an unsuspecting Christian (Romans
16:17-18). Refutations of their religious system re
quire, not brief papers, but entire books, and one could
wish that more such books were currently available to ex
pose their deviations from Scripture.8

But more needs to be said about their method of ex
treme literalism. They accuse amillennialists, such as
us, of falling into the trap of medieval allegorizing
when, for example, we understand "Judah" and "Israel" in
some of the Old Testament prophecies as references to the



New Testament Church. But they are not really fair in
this accusation, for as Bernard Rairan points out in his
textbook on hermeneutics:

If we may provisionally define the spiritual as the
non-literal method of the exegesis of the Old Testa
ment we may further state that the issue is not be
tween a completely literal or a completely spiritu
al system of interpretation. Amillennial writers
admit that many prophecies have been literally ful
filled, and literalists admit a spiritual element
to Old Testament interpretation when they find a
moral application in a passage, when they find a
typical meaning, or when they find a deeper meaning
(such as in Ezekiel 28 with reference to the kings
of Babylon and Tyre). Nobody is a strict literalist
or a complete spiritualist.9

This is indeed true. The dispensationalists them
selves resort repeatedly to the figurative sense of words
and phrases in their interpretations of prophecy. If one
took the word David in Jeremiah 30:9 in its strict-liter
al sense ("They shall serve the LORD their God, and David
their king, whom I will raise up unto them"), one would
have to insist that the resurrected son of Jesse himself
will someday sit upon the alleged millennial throne, yet
most dispensationalists would admit that David is here a
type of Christ. And where is the dispensationalist who
would insist on a strict-literal interpretation for the
"beast," the "whore," and the "dragon" of Revelation? One
smiles to see a thoroughgoing dispensationalist like Hal
Lindsey resorting repeatedly in his books to what he oth
erwise condemns as "allegorizing," as for example in this
comment on Matthew 24:30 ("They shall see the Son of man
coming in the clouds of heaven"):

We believe that the clouds refer to the myriads of
believers who return in white robes with Jesus. Be
lievers are referred to as "a cloud of witnesses"
in Hebrews 12:1. The clouds then would be all of
the church age believers, you and I, returning in
immortal glorified bodies, having been previously
caught up to meet Christ in the air in "the ultimate
trip," prior to the seven years of Tribulation on
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earth, and the resurrected saints of the Old Testa
ment (Revelation 19:14).10

Allis suggests three reasons why a thoroughly literal in
terpretation of Scripture is impossible:

(1) The language of the Bible often contains
figures of speech. This is especially true of its
poetry. ... In the poetry of the Psalms, in the ele
vated style of prophecy, and even in simple histori
cal narration, figures of speech appear which quite
obviously are not meant to be and cannot be under
stood literally.

(2) The great theme of the Bible is, God and
His redemptive dealings with mankind. God is a Spi
rit; the most precious teachings of the Bible are
spiritual; and these spiritual and heavenly reali
ties are often set forth under the form of earthly
objects and human relationships. ...

(3) The fact that the Old Testament is both
preliminary and preparatory to the Mew Testament is
too obvious to require proof. In referring the Cor
inthian Christians by way of warning and admonition
to the events of the Exodus, the apostle Paul declar
ed that these things were "ensamples" (types). That
is, they prefigured things to come. This gives to
much that is in the Old Testament a special signifi
cance and importance. ... Such an interpretation re
cognizes, in the light of New Testament fulfilment,
a deeper and far more wonderful meaning in the words
of many an Old Testament passage than, taken in their
Old Testament context and connection, they seem to
contain.11

It must surely be recognized that the balance in
prophetic interpretation between the literal and the fig
urative is not always easy to attain. This is especially
true with those prophecies that deal with things that lie
in the future. We remember here Peter's words regarding
the Old Testament prophets and their meditation upon the
very v;ords which had been given to them by inspiration:
"Searching what, or what manner of time the Spirit of
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Christ which was in them did signify, when it testified
beforehand the sufferings of Christ, and the glory that
should follow" (I Peter 1:11). When we are unable to
find in Scripture itself the guidance which we need in
the interpretation of a specific prophecy, we do well to
put our finger to our lips and wait for the light of ful
filment to supply the answer.

But we must insist over against the dispensational-
ists that much of Old Testament prophecy has a spiritual
significance which goes beyond the strict-literal meaning
of the words. This is true of the very first prophecy
in the Old Testament and of the very last. Surely Gene
sis 3:15 is speaking of something far higher than this,
that there will be a continuing enmity between men and
literal snakes, manifested whenever a snake bites a man
in the leg or whenever a man crushes the head of a snake.
And Christ Himself finds a figurative element in the
words of Malachi 4:Sf. (we won't bother even to discuss
the dispensational twisting of Christ's meaning!): "Be
hold, I will send you Elijah the prophet before the com
ing of the great and dreadful day of the LORD," when He
applies this prophecy to the forerunner, John the Bap
tist (Matthew 11:7-11).

Allis, after spending many pages in a discussion of
the dispensational system, concludes that it "has its
source in a faulty and imscriptural literalism which, in
the important field of prophecy, ignores the typical and
preparatory character of the Old Testament dispensation."12
The first faulty premise that Israel always means literal,
physical Israel leads step by step to the entire gamut of
dispensational errors!

SCRIPTURE IS ITS Augustine said it well: "In the
OWN INTERPRETER Old Testament the New is conceal

ed; in the New the Old is re
vealed." We cannot err if we turn to Christ and His ap
ostles for an authoritative interpretation of Old Testa
ment prophecy. The New Testament provides us with an in
spired interpretation of these prophecies in the light of
fulfilment, and as Prof. G. Lillegard affirmed: "The re
port of the fulfilment is decisive for the understanding
and interpretation of the prophecy."13
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The dispensationalists as a general rule do not look
to the New Testament for the interpretation of Old Testa
ment prophecies, at least with regard to those prophecies
which in their opinion deal with the Jewish people. In
fact, they automatically exclude much of the New Testa
ment from such interpretation by assuming that sizable
portions of it treat, not the prophetic program for Isra
el, but the parenthesis Church which began on Pentecost
and shall be removed from the world at the time of the

rapture. Thus, so they affirm, when Paul speaks of the
wall of separation between Jew and Gentile being broken
dox\Ti in Christ (Ephesians 2:14) and of the fact that
there is no distinction any longer between Jew and Gen
tile (Galatians 3:28), he is referring only to the situ
ation in the parenthesis Church and is in no way denying
the continuing distinctiveness of the Jewish people and
the future literal fulfilment of their destiny in God's
overall prophetic program. I'/hen we cite New Testament
passages in support of a spiritual interpretation of Old
Testament promises concerning Israel, we can anticipate
their reply: "But those passages you are quoting from the
New Testament apply only to the Church, not to the Jews
and God's prophetic plans for them in this world." Or
they may say: "Those New Testament citations refer only
to God's program for Israel and not to the Church."14

Over against such dogmatic assertions by the dispen
sationalists, we affirm confidently that the writers of
the -New Testament, including Paul, stand for us as the
authoritative interpreters of Old Testament prophecy. An
unprejudiced reading of the New Testament, moreover, will
convince one that these writers believed that the New

Testament Church was foretold in the Old Testament, and
that the ancient promises to Israel find their complete
and final fulfilment in the Gospel of Christ and those
elect children of God, Jews and Gentiles, whom the Spirit
has been gathering together in the Church through that
Gospel.15

Neyrick has given us a Scripture-oriented guide to
the interpretation of prophecy: "In respect to past pro
phecies already fulfilled, interpret in terms of history;
in case of future prophecies yet unfulfilled, interpret
by the analogy of faith."15 Contrary to the opinions of
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the dispensationalists, the New Testament indicates that
the majority of Old Testament prophecies are already ful
filled in Christ and His Church, and the New Testament
record of this historical fulfilment serves as an infal

lible guide in finding the Spirit-intended meaning of
these prophecies. And wherever in the Bible we find pro
phecies pertaining to the last things, these we interpret
according to the analogy of faith (analogy of Scripture),
that is, according to those sedes doctrinae in which the
doctrines of Scripture are presented in clear, strict-
literal terms. Through such a procedure we learn, for
example, that Revelation 20 cannot be speaking of two
physical resurrections of the dead which are separate in
time, one of the believers and another of the unbeliev
ers. For Christ says plainly in John 5:28-29: "Marvel
not at this: for the hour is coming, in the which all
that are in the graves shall hear His voice. And shall
come forth; they that have done good, unto the resurrec
tion of life; and they that have done evil, unto the re
surrection of damnation." It is self-evident that the

clear passages of Scripture must be used to illumine the
obscure, and not vice versa. Yet the dispensationalists
routinely inject their opinions into the figurative pass
ages and then twist the meaning of the strictly literal
to force them into agreement.17 This has been the meth
od of false teachers for many generations.

THE UNITY OF SCRIPTURE The revelation contained in

Scripture is a self-consis
tent whole, inasmuch as all the books of the Bible have
but one Author, the divine Spirit of truth. This unity
extends also, and preeminently, to God's redemptive deal
ings with mankind. From eternity to eternity there has
been but one way of salvation for fallen sinners, the
God-given Savior, Jesus Christ. In all centuries of this
world's existence the doctrine of justification by faith
has stood at the center of revealed truth. In every gen
eration of mankind the doctrines of the Law and the Gos
pel, man's sin and condemnation and God's saving grace
and forgiveness, have been part of the believers' God-
given proclamation to the world.

Any system of interpretation, now, which in any way
violates this unity of Scripture must be viewed as dan-
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gerous, and it is our belief that dispensationalism does
precisely this. For it posits a double program of God
for sinful mankind, actually two programs which are dis
tinctively different. On the one hand is God's program
for literal Israel, which pertains to earthly and materi
al things; on the other hand is God's program for the
parenthesis Church, which pertains to spiritual and heav
enly things.

We admit, of course, that God did set Israel aside
as a separate nation during the Old Testament period, but
this action of God served His unitary plan of salvation
for all mankind by perpetuating His saving Word and a be
lieving remnant in the midst of an ungodly world until
the fulness of the time. When the Savior finally came,
the separateness of the Israelite nation and the entire
Mosaic order came to an end, as Paul testifies so clearly
in Galatians 3 and 4 and elsewhere in his epistles. The
hopes of believing Israel during the Old Testament period
and the hopes of the believers in this New Testament per
iod are one and the same, the blessings of the forgive
ness of sin and the promised inheritance of heaven. Com
pare Romans 4, Hebrews 11, and many other passages of
both testaments.

V/hen one examines certain commonly-held dispensati-
onal teachings concerning the Jewish remnant on earth
during the tribulation and the millennium, he sees again
how dispensationalism violates the unity of God's redemp
tive dealings with mankind. For this remnant consists of
those so-called "pious" Jews who did not believe on Jesus
Christ at the end of the Church age and who therefore
were not raptured with the Church. In what sense, we
might ask, were they pious? For if during this time of
grace a man spurns the world's only Savior, Jesus Christ,
he merits nothing but the wrath and curse of God. And
what is the nature of that "gospel" which, according to
some dispensationalists, the Jewish remnant is to preach
during the tribulation and the millennium and by which
the vast majority of the earth's inhabitants are to be
saved? It is a gospel which is no Gospel, in that it em
phasizes Christ in His role of King rather than that of
Redeemer, and relies more on outward force as a means of
persuasion than on the inward working of the Holy Spirit
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upon the heart through the message of forgiveness. The
implication of such dispensational teaching is that the
cross and blood of Christ concern only the Church age and
Church saints, and not the Jewish remnant and its activi
ties during the tribulation and millennium. It is true
that dispensationalists in their writings seem to make
much of Christ's sacrifice for the sins of the world, and
they may even affirm that no one from Adam until the end
of time has ever been saved apart from this sacrifice.
Yet if they but follow their teachings to their logical
end, they may well find themselves involved in a denial
of the universal necessity of the atoning death of Christ
for salvation.18

THE CHRISTOCENTRICITY This topic has already been
OF SCRIPTURE touched upon in the previous

section, but certain addition
al things must be said. Luther, as we well know, affirm
ed that "die granze Schiift treibt Christum" — all of
Scripture concerns itself with Christ. Concerning the
Old Testament Scriptures the Lord Himself said: "They
testify of me," and Peter declares that "to Him give
all the prophets witness, that through His name whosoever
believeth in Him shall receive remission of sins" (John
5:39; Acts 10:43). The Apostle Paul states concerning
the New Testament proclamation: "We preach Christ cruci
fied, unto the Jews a stumblingblock, and unto the Greeks
foolishness ... For I determined not to know any thing
among you save Jesus Christ, and Him crucified" (I Cor.
1:23; 2:2). From these and similar passages we leam
that the Church's message must ever center upon the blood
and righteousness of the Lord Jesus Christ. The image of
the suffering Savior must stand forth prominently in all
of our preaching, teaching, and exhortation.

Now the dispensationalists do indeed insist in their
writings upon the importance of the cross. But it is
questionable whether the cross is in fact central in
their teaching. Read one of Hal Lindsey's paperbacks
sometime and form your own opinion. You will probably
agree that the "reigning Messiah" stands forth far more
prominently than the "suffering Messiah." The eyes of
the reader are indeed directed at first toward Calvary,
but then they are refocused upon the exciting events of
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our own age. Lindsay affirms that "since the restoration
of Israel as a nation in 1948, we have lived in the most
significant period of prophetic history," and then advis
es: "All we need to do is know the Scriptures in their
proper context and then watch with awe while men and
countries, movements and nations, fulfill the roles that
God's prophets said they would."19 One's personal Christ
ianity becomes to a large extent a con^arison of dispen-
sationally interpreted prophecy with the events of the
day, particularly with the news concerning the Middle
East and the nation of Israel. Christian zeal may mani
fest itself more in a promotion of Zionism than in a
faithful and complete proclamation of the crucified
Christ.

Because of the religious orientation of many dispen-
sationalists, an orientation which is Arminian in nature,
one commonly finds also a strong synergistic element in
their writings. In The Late Great Planet Earth, for ex
ample, there is an implicit denial of the fact that man
is by nature spiritually dead, with the result that the
"gospel" becomes an appeal to invite Christ into your
heart and life.20 Very little, if anything, is said
about daily contrition and repentance, which according
to Scripture constitute the essence of the Christian life.
The serious nature of these errors is too evident to re
quire extended comment.

KEY CONCEPTS Perhaps the most fruitful approach when
dealing with those disturbed by dispen-

sationalism is a Scriptural study of certain key con
cepts, the understanding of which is crucial if the pro
phecies of the Bible are to be interpreted correctly. The
discussion which follows is not intended to be complete,
but it will indicate a few areas which are deserving of
further study.

KINGDOM The dispensationalists distinguish be
tween the terms "kingdom of heaven" and

"kingdom of God" as they are employed in the New Testa
ment. The first is used only by Matthew, and inasmuch
as they regard Matthew as the Gospel of the Jewish rem
nant and not of the Church they associate the term with
the prophetic references in the Old Testament to the fu-



17

ture reestablishment of the Davidic kingdom. This king
dom, they affirm, will be a visible, actual, historic
kingdom on earth, to be established again and ruled by
the reigning Messiah of the millennium. The term "king
dom of God," on the other hand, is defined more broadly,
so as to include God's rule in all dispensations, both
earthly and heavenly.21 The point to note is the sharp
distinction drawn by the dispensationalists between the
kingdom of prophecy, which is Jewish and earthly, and the
spiritual rule of God in the hearts of believers as mani
fested in the Church. This kingdom of prophecy is during
the present Church age being held in abeyance, but it
will be manifested again following the rapture. Those
Christians like us who ascribe the kingdom prophecies to
this New Testament period and the Church are regarded by
the dispensationalists as attonpting to rob the Jews of
their promised earthly heritage.

In reply it should be noted that the dispensational
distinction between "kingdom of heaven" and "kingdom of
God" is artificial. Both terms, as Allis points out,
have their Old Testament antecedent in Daniel 2:44 and
therefore refer to one and the same thing.22 This pass
age reads: "And in the days of these kings shall the God
of heaven set up a kingdom." Thus "kingdom of heaven"
and "kingdom of God" are abbreviations for the fuller ex
pression "the kingdom of the God of heaven" referred to
in this passage. Note also that in Matthew 19:23-24 the
two terms are clearly being used synonymously: "Then said
Jesus unto His disciples. Verily I say unto you. That a
rich man shall hardly enter into the kingdom of heaven.
And again I say unto you. It is easier for a camel to go
through the eye of a needle, than for a rich man to enter
into the kingdom of God." Moreover, the parables of the
"kingdom of heaven" in Matthew 13 are referred to in the
parallel sections of Mark and Luke as parables of the
"kingdom of God."23

The New Testament surely indicates to any unprejud
iced reader that the kingdom of prophecy is not earthly
and Jewish, but that the prophetic references to a re
stored Davidic kingdom find their fulfilment in the spi
ritual rule of Christ over His Church through the Gospel.
Christ specifically repudiated an external kingdom, based
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on the force of arms, in the familiar passage, John 18:
36-37: "My kingdom is not of this world: if my kingdom
were of this world, then would my servants fight, that I
should not be delivered tp the Jews: but now [logical
rather than temporal vOv: "but as it is, as things
stand"; for a similar usage of vOv 6e cf. John 9:41 and
15:22,24] is my kingdom not from hence. ... To this end
was I bom, and for this cause came I into the world,
that I should bear witness unto the truth. Everyone that
is of the truth heareth my voice." The kingdom of Christ
is a spiritual kingship in the hearts of His disciples
through the Word of truth.

In the book of Acts we find the apostles citing Old
Testament prophecy repeatedly and finding the fulfilment
of these prophecies, not in some future earthly kingdom,
but in the New Testament Church. Compare, for example.
Acts 15:14-17:

Simeon hath declared how God at the first did visit
the Gentiles, to take out of them a people for His
name. And to this agree the words of the prophets;
as it is witten. After this I will return, and will
build again the tabernacle of David, which is fallen
down; and I will build again the ruins thereof, and
I will set it up: That the residue of men might
seek after the Lord, and all the Gentiles, upon whom
my name is called, saith the Lord, who doeth all
these things.

In this passage James indicates clearly that the prophets
(note the plural) had the establishment of the New Testa
ment Church in view when they spoke of the restoration of
the Davidic monarchy. Note also how Paul in Acts 26 iden
tifies "the hope of the promise made of [by] God unto our
fathers" (vs. 6) with the Gospel of Christ and its proc
lamation to Jews and Gentiles:

Having therefore obtained help of God, I continue
unto this day, witnessing both to small and great,
saying none other things than those which the proph
ets and Moses did say should come: That Christ
should suffer, and that he should be the first that
should rise from the dead, and should shew light un-
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to the people, and to the Gentiles (vs. 22f.).

To the Hebrew Christicins the holy writer says:

IVherefore we receiving a kingdom which cannot be
moved, let us have grace, whereby we may serve God
acceptably with reverence and godly fear (Hebrews
12:28).

Many more passages could be cited from the New Testament
showing that the kingdom promised to ancient Israel
through Moses and the prophets is the spiritual kingdom
manifested in the New Testament Church.

The Christian Church has not then robbed the Jews
by appropriating the kingdom prophecies to herself, but
rather the "Dispensationalists 'rob' the Church of many
of the exceeding precious promises contained in the Old
Testament which she is fully entitled to claim and pos
sess. "24

TEMPORAL SUCCESS, EARTHLY Once that it has been es-
GLORY, UNIVERSAL PEACE tablished that the prophe

cies of a future Davidic
kingdom are spiritual in nature, the statement of Prof.
Lillegard follows of necessity: "The Old Testament proph
ets have often expressed prophecies concerning the bless
edness of the kingdom of Christ, both the kingdom of
grace and that of glory, in words which apparently speak
of temporal success and earthly glory, but which in the
exegesis must be understood and explained in a spiritual
way."25 The prophecies of the Old Testament are largely
poetic, and anyone with knowledge of Hebrew poetry will
know how it abounds in imagery, depicting spiritual mat
ters in terms of earthly scenes.

And what is that' universal peace on earth which is
the frequent subject of Old Testament prophecy? The New
Testament does not leave us in doubt on this matter,
pointing as it does to that peace with God that belongs
to forgiven sinners, Jew and Gentile alike, through the
Gospel of Jesus Christ. The angel announced to Joseph in
Matthew 1:21 (the gospel of the Jewish remnant, according
to the dispensationalists) that the Child's name should
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be JESUS: for He shall save His people from their sins."
And in Luke 2:14 that salvation from sin is connected
with a universal spiritual peace: "Glory to God in the
highest, and on earth peace, good will toward men."
Christ pointed the eyes of His disciples away from an ex
ternal peace among nations when He said prior to His pas
sion: "Peace I leave with you, my peace I give unto you:
not as the world giveth, give I unto you. Let not your
heart be troubled, neither let it be afraid" (John 14:27),
For the \>rriters of the epistles "peace" is similarly a
spiritual concept, as for example in Romans 5:1: "There
fore being justified by faith, we have peace with God
through our Lord Jesus Christ."

Hal Lindsey comments regarding the promised peace:
"Peace is available to the individual today as he invites
Christ into his heart and allows him to reign upon the
throne of his life. (Notice the synergismJ] But the Bible
teaches that lasting peace will come to the world only'
after Christ returns and sits upon the throne of David in
Jerusalem and establishes His historic kingdom on earth
for a thousand years (Revelation 20:4-6)."26 gut it
should be noted what kind of peace it is that is to pre
vail in the millennial kingdom of the dispensationalists.
It is a peace maintained largely through the imposition
of external force, a peace also which will be violated
during the "little season" at the end of the millennial
period. What a caricature this is of the Scriptural con
cept!

ISRAEL AND JUDAH The Old Testament prophets speak
often about a future gathering of

the dispersed of Israel and Judah, and the dispensation
alists apply this in literal fashion to a return of the
Jews to the nation of Israel. This is why they become so
excited about the events which are taking place in the
Middle East and are so active politically in the promo
tion of Israeli interests.

The extreme literalism of the dispensationalists has
led them into error also on this subject, for the New Tes
tament again clearly indicates that these prophetic refer
ences to Judah and Israel find their ultimate fulfilment

in the New Testament Church. The Apostle Paul in Romans
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shows so clearly how the gathering is taking place, name
ly, through the conversion of the elect children of God
during the present New Testament period. The picture of
the olive tree in chapter 11 illustrates the fact that
the believing Gentiles are to enjoy with the believing
Jews all of the blessings promised to the true seed of
Abraham. For Paul the "Israel of God" consists of the

Church, including all those Jews and Gentiles who look to
Christ alone for their salvation (Galatians 6:16). Note
well also how the writer of Hebrews in chapter 8 identi
fies "the house of Israel and the house of Judah" with

the very ones in this New Testament period who have re
ceived the new covenant of the forgiveness of their sins.^^
In I Peter 2:9 the glorious titles given to the Old Testa
ment people of God are ascribed to the members of the New
Testament Church. They are "a chosen generation, a royal
priesthood, an holy nation, a peculiar people."

It is sad to observe how the teachings of the dis-
pensationalists, which distinguish so sharply between the
earthly Israel and the spiritual Church, serve only to
perpetuate the dichotomy between Jew and Gentile, while
the New Testament speaks rather in this way:

For ye are all the children of God by faith in Christ
Jesus. For as many of you as have been baptized in
to Christ have put on Christ. There is neither Jew
nor Greek, there is neither bond nor free, there is
neither male nor female: for ye are all one in
Christ Jesus. And if ye be Christ's, then are ye
Abraham's seed, and heirs according to the promise
(Galatians 3:26-29).

Permit another quotation from Allis, where he says
concerning the New Testament Church:

As an invisible body it consists of the elect, of
all those who truly believe in Christ as Saviour and
belong to Him. This Church was founded at Pentecost.
It was originally wholly [largely?] Jewish and is
proved by this very fact to be the continuation and
successor of the Old Testament Church. Gentiles

were early received into it and soon came to consti
tute a majority in it; and the teaching that the



middle wall of partition between the two was com
pletely broken down was especially, but not exclus
ively, committed to Paul who was in a pre-eminent
sense the apostle to the Gentiles. But no one em
phasized more strongly than did Paul the vital one
ness of the New Testament Church with the Old Testa

ment Church. The Gentile branches were grafted into
the good olive tree that they might enjoy its fat
ness, the fulness of the blessing promised to all
the spiritual heirs of the Abrahamic covenant."28

JERUSALEM The dispensationalists were elated when the
nation of Israel during the six-day war in

1967 recaptured the ancient city of Jerusalem. In spir
it at least they said "Amen" to the words which General
Moshe Dayan spoke at the wailing wall, the last remnant
of the second temple: "We have returned to our holiest
of holy places, never to leave her again."29 For the
dispensationalists are convinced that with the reposses
sion of Jerusalem by the Jews, the prophetic program for
the Jews is, after all these centuries of interruption
during the Church age, once again in motion. It will be,
so they trust, only a short time before the Jews regain
the whole of Mt. Moriah, rebuild the temple, and reestab
lish the ancient sacrifices.

Let us look back to the time of the early New Testa
ment Church and the letter to the Hebrews. There were

many Jewish Christians who had left the city of Jerusalem
and were scattered in various Gentile nations. These be

lievers were experiencing much persecution because of
their confession that the crucified Christ was their pro
mised Messiah, persecution no doubt also at the hands of
their unbelieving fellow Jews. The pressure being put on
them was so great that there was danger that they would
give up their Christian confession and return again to
Judaism. The temptation was there to go back to the
earthly city, at least with their minds and hearts, to
gaze again upon its splendid temple and behold its daily
sacrifices of sheep and oxen.

But through the writer of this epistle the Holy Spi
rit presents them with many reasons for holding fast to
their confession of Christ Jesus. They had indeed left
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the earthly Jerusalem with its temple and sacrifices.
But that earthly Zion was intended by God to be merely
the type and picture of the heavenly Jerusalem, the holy
Christian Church and communion of saints. The earthly
Jerusalem had its high priests, but they were only sinful
human beings who had to continue making sacrifices day by
day for their own sins and those of the people. But the
heavenly Jerusalem has Jesus Christ Himself as its great
High Priest, the sinless Son of God who by His one sacri
fice on the cross has won an eternal redemption for a
world of sinners. The earthly Jerusalem had rejected its
heaven-sent Savior, and God had departed from it because
of its unbelief. But the heavenly Jerusalem is the city
of the living God, where He dwells in the midst of angels
and believers with all His grace and His favor:

But ye are come unto Mount Sion, and unto the city
of the living God, the heavenly Jerusalem, and to
an innumerable company of angels. To the general
assembly and church of the firstborn, which are
written in heaven, and to God the Judge of all, and
to the spirits of just men made perfect. And to Je
sus the mediator of the new covenant, and to the
blood of sprinkling, that speaketh better things
than that of Abel (Hebrews 12:22-24).

How foolish, then, those first Jewish Christians would
have been to return to the earthly Jerusalem, which was
but a picture of things to come, when by God's grace they
had come to and were now citizens of the heavenly Jerusa
lem, the God-intended fulfilment. And how foolish are
those millions in our day who have tied their spiritual
expectations to a piece of real estate on the shores of
the Mediterranean!

The Old Testament patriarchs did not have the New
Testament Scriptures to guide them in their understanding
of the promises which God had made to them concerning a
city and a country. Yet they did not fall into the trap
of a grossly literal understanding of these promises, as
have the dispensationalists, for Scripture testifies of
these patriarchs:

By faith Abraham, when he was called to go out into
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a place Khich he should after receive for an inheri
tance, obeyed; and he went out, not knowing whither
he went. By faith he sojourned in the land of prom
ise, as in a strange country, dwelling in tabernac
les with Isaac and Jacob, the heirs with him of the
same promise: For he looked for a city which hath
foundations, whose builder and maker is God. ...
These all died in faith, not having received the
promises, but having seen them afar off, and were
persuaded of them, and embraced them, and confessed
that they were strangers and pilgrims on the earth.
For they that say such things declare plainly that
they seek a country. And truly, if they had been
mindful of that country from whence they came out,
they might have had opportunity to have returned.
But now they desire a better country, that is, an
heavenly; wherefore God is not ashamed to be call
ed their God: for he hath prepared for them a city
CHebrews 11:8-10, 13-16).

THE ANTICHRIST For the dispensationalists the Anti
christ is a political leader, the

"Future Fuehrer" or "Great Dictator," as Hal Lindsey
calls him.30 He is to arise during the great tribulation,
achieve world dominion, and then wage warfare against the
Jewish remnant and the multitudes of Gentiles whom they
have converted to Christ. After several years of such
activity he will be destroyed by Christ as He returns for
His millennial reign.

The chief reason why the millennialists and many
others have failed to recognize that the Antichrist of
Scripture is the Roman papacy is the fact that they do
not rightly understand the nature of saving grace and the
doctrine of justification by faith. That they look to
political tyrants is due to their failure to comprehend
what it means that this man of sin is "sitting in the
temple of God [eils tov vaov tou SeoO]" (2 Thessalonians
2:4). For this temple of God in apostolic usage is the
Christian Church, so that the Antichrist is manifestly a
spiritual leader rather than political. Compare 1 Corin
thians 3 and 6, and Ephesians 2.

THE MILLENNIUM The book of Revelation, from which the
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dispensationalists derive the term millennium ("a thou
sand years," Revelation 20:6), has been variously inter
preted. According to the traditional view, chapters 2
and 3 deal with seven historical churches which were in

existence at the time of writing; chapters 4 through 19
speak under a variety of pictures of the experiences and
hopes of Christ's Church during this New Testament peri
od; chapter 20:1-6 recapitulates the preceding chapters,
thereby covering the entire period between Christ's first
and second coming; and chapters 20:7 to 22 depict the
closing of the earth's time of grace, the second coming
and last judgment, and the final consummation in the ever
lasting kingdom of glory. This approach, with which we
too are identified, gives due recognition to the symbol
ical character of the book and yields results which are
consistent with the doctrines taught by Christ and His
apostles. The millennium, thus understood, is now; it
is that entire period of grace (1000 as a symbol of com
pleteness) in which we are living, ushered in by Christ's
coming in the flesh and brought to completion by His re
turn in glory.

The dispensationalists, pursuing with dogged persis
tence their literalistic approach to prophecy, have adop
ted a futuristic interpretation for the book of Revela
tion. For them everything from chapter 4 to the end (if
not also portions of chapters 2 and 3) lies yet in the
future. As previously mentioned, they associate chapters
4 through 19 with their theory of a Jewish remnant on
earth during a coming seven-year tribulation which is to
follow the rapture of the Church, and 20:1-6 with a 1000-
year reign of Christ on earth following that tribulation.
Their approach to the book involves them in numerous dif
ficulties and contradictions, as Allis so well demon
strates in his book.31

IN CONCLUSION An elderly widow in our fellowship
struggled for several years prior to

her death with the errors of the dispensationalists. She
had been entrapped in their false doctrine by listening
to a "gospel" radio station broadcasting from Minneapolis
and reading a largd number of "evangelical" publications
which had been sent her through the mail. When her pas
tor discovered her millennial leanings, he urged her to
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focus her private Bible study upon the gospels and epis
tles of the New Testament. This was sound advice, for
through their inspired record of fulfilment her eyes
could once again be opened to that vision of surpassing
glory which the Old Testament prophets beheld — the peace
of God which passeth all understanding in the Gospel of
the crucified Christ, and the transcendent beauty of the
New Testament Church which has been cleansed by His blood
and arrayed in the spotless garments of His righteousness.

May the eyes of many others be thus opened, for Je
sus' sake!

C. Kuzhne,

NOTES

1. The volume by Allis is available from either Presby
terian and Reformed Publishing Company or from Baker
Book House in paperback for $3.95 list. That by Mau-
ro is published by Reiner Publications in paperback
for $5.95 list. That by Prof. Gawrisch can be secur
ed from the Wisconsin Lutheran Seminary Bookstore,
Mequon, Wisconsin, for $2.25. (The latter two titles
are available also from the CLC Book House.) The
quotations from .Mlis in this paper are from the
Presbyterian and Reformed Publishing Company edition,
copyright 1947.

2. The terminology "seven-year tribulation" can be found
in some writers. Strictly speaking, the great tribu
lation encompasses only the last three and one-half
years of this period.

3. It is Allis who states that according to pretribula-
tional premillennialism a Jewish remnant preaching a
Jewish gospel will be instrumental in saving large
numbers of the earth's inhabitants during both the
tribulation and the millennium, cf. p. 252. Other
writers are less definite concerning the activities
of the Jews during the millennium. In this connec
tion it must be recognized that the pretribulation-
ists are not agreed among themselves as to the de
tails of their system. It is therefore difficult to
present a summary which would be fully acceptable to
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all its adherents. The reader who desires more in

formation about pretribulational premillennialism and
other forms of millennialism may wish to consult Mil-
lard J. Erickson, Contemporary Options in Eschatology
(Grand Rapids: Baker Book House, 1977). In the book
Erickson contends that posttribulational premillen
nialism is better supported in Scripture than other
eschatological viewpoints, including the amillennial.

4. Lindsey's best known voliMe, The Late Great Planet
Earth, has gone through many printings and millions
of copies have been sold. The quotations from Lind-
sey in this paper are from the Zondervan Publishing
House edition of this title, copyright 1970.

5. Erickson, pp. 112-114.
6. Homiletisches Reallexikon (St. Louis: Success Print

ing Company, 1914), p. 659.
7. Charles C. Ryrie, an ardent dispensationalist, lists

the following as the sine qua non of the system: 1)
Israel and the Church must be kept distinct. 2) This
distinction is born out of a system of herraeneutics
which is generally called literal interpretation.
3) The underlying purpose of God in the world is
broader than salvation; it is, namely, the glory of
God. See his Dispensationalism Today (Chicago: Moo
dy Press, 1973), pp. 44-46.

8. A number of Reformed writers have written such books.

The following are published by the Presbyterian and
Reformed Publishing Co., Nutley, New Jersey: Jon Zens,
Dispensationalism: A Reformed Inquiry into Its Lead
ing Figures and Features (1978); William E. Cox, An
Examination of Dispensationalism (1977).

9. Bernard Ramm, Protestant Biblical Interpretation, 3rd
edition (Grand Rapids: Baker Book House, 1970), p.
243f.

10. Lindsey, p. 173.
11. Allis, p. 17f.
12. Allis, p. 256.
13. George 0. Lillegard, unpublished class notes on Bib

lical Hermeneutics, p. 8.
14. Ryrie contends that his opponents are guilty of "im

posing the New Testament on the Old," (p. 187). Zens
rightly responds by charging the dispensationalists
with "taking the Old Testament out of the New," (p.
20) .
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15. What is stated here does not deny that some Old Tes
tament prophecies may have both an immediate and a
remote fulfilment, a fulfilment in an Old Testament
event and a later fulfilment in the New Testament

period. Compare hermeneutics textbooks on multiple
fulfilment, double reference, and prophetic perspec
tive .

16. Cited in Bernard Ramm, Protestant Biblical Interpre
tation CBoston: W. A. Wilde Co., 1950), p. 158.

17. As an example of this compare the following comments
on the above-cited passage, John 5:28-29 in the Sco-
field Reference Bible: "Since this 'hour' of spirit
ual regeneration [vs. 25] has already lasted for over
nineteen centuries, it is also possible for the fut
ure 'hour' of physical resurrection (vv. 28-29) to
extend over a thousand years — the righteous to be
raised at the beginning; the wicked, at the end. See
Rev. 20."

18. Cf. Allis on the Jewish remnant, pp. 218-235.
19. Lindsey, pp. 62, 77.
20. Cf. pp. 80, lllf., 149, 170, 174, 186f.
21. Cf. Scofield Reference Bibles footnote to Matthew 6:

33.

22. Allis, p. 67.
23. Compare Mark 4:11, 26, 30; Luke 8:10.
24. Allis, p. 133.
25. Lillegard, p. 8.
26. Lindsey, p. 170.
27. As one might expect, there are dispensationalists who

state that the terms Israel and Judah must be taken

literally here, for otherwise the essential distinc
tion between Israel and the Church would be obliter
ated. Ramm exposes the futility of their assertion
in the 3rd ed. of his textbook, p. 264f.

28. Allis, p. 166.
29. Cited in Lindsey, p. 55.
30. Lindsey, p. 103
31. Cf. especially pp. 192-255.
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THE SCRIPTURAL CONCEPT OF DIDASKALOS AND DIDASKEIN*

DIDASKALOS The word "didaskalos" is used 58 times

in the New Testament, 48 times in the
Gospels and 10 times in the epistles. Jesus was most
commonly known as "didaskalos." Both friend and foe ad
dressed Him with this term. When Jesus slept on the ship
on the occasion of the great storm. His disciples awaken
ed Him by crying out: "Didaskalos, carest thou not that
we perish?" (Mark 4:38). On the occasion when Jesus ac
cepted a dinner invitation from Matthew, the Pharisees
approached His disciples and asked, "Why eateth your di
daskalos with publicans and sinners?" (Matt. 9:11). Jesus
referred to Himself as didaskalos, yea, as the, "ho did
askalos," when He sent Peter and John to make the neces
sary preparations for the last Passover: "Go into the ci
ty to such a man, and say imto him, ho didaskalos saith.
My time is at hand; I will keep the pass.over at thy house
with my disciples" (Matt. 26:18).

Didaskalos was used also of others besides Jesus. In

the story of the twelve-year-old Jesus, His parents
"found him in the temple, sitting in the midst of the
doctors (ev yeotj) twv 6u6aaxdXa)v), both hearing them, and
asking them questions" (Luke 2:46). Jesus used the term
in the proverb: "The disciple is not above his didaska
los: but every one that is perfect shall be as his did
askalos" (Luke 6:40).

Didaskalos is translated "master" in the Gospels,
except in two passages; in the Acts and epistles it is
translated "teacher," except in James 3:1 ("masters").
We have already observed that in the story of the twelve-
year-old Jesus in the temple, Jesus was found sitting
among the doctors, the didaskaloi. When Nicodemus came
to Jesus, he addressed Him as "Rabbi," the Aramaic form
of didaskalos. Nicodemus continued by saying, "We know
that thou art a teacher (didaskalos) come from God" (John

This paper was presented to the Southeastern Pas
toral Conference of the CLC, held in Winter Haven, Flori
da, November 3-S, 1981.
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5:2). Farther on in the conversation Jesus asked Nicode-
mus, ".Art thou a master (didaskalos) of Israel, and know-
est not these things?" (John 3:10).

The apostle Paul spoke of himself as a "didaskalos."
In his first letter to Timothy he called himself a "did
askalos," combining that term with MnpuC and ditdaToAos:
"Khereunto 1 am ordained a preacher, and an apostle, (1
speak the truth in Christ, and lie notj) a teacher of the
Gentiles in faith and verity" (1 Tim. 2:7). iVe find the
same triple combination in Paul's second letter to Timo
thy: "V.Tiereunto 1 am appointed a preacher (xnpu^), and an
apostle (aTidaToXcs) , and a teacher (6L6daxaAos) of the
Gentiles" (11 Tim. 1:11).

It is obvious that didaskalos was in common usage
among the Jews. It was the Greek translation of the Ara
maic "Rabbi," which in modern Hebrew usage is shortened
to "Rab," as in the novels of the modem Jewish writer,
Chaim Potak. A didaskalos was the intellectual and spi
ritual leader of a group. He was their teacher, and he
had disciples whom he taught.

For the modern reader the identity of the didaskalos
is a bit obscured by the KJV because, as we have observ
ed, it quite consistently translates didaskalos with
master." laster is the old English term for teacher,

as in "headmaster" of a prep school, or as in "schoolmas
ter." The newer translations consistently translate did
askalos with "teacher." That translation both enlightens
and obscures. It enlightens as to the function of the
didaskalos, but obscures as to his position in society as
a respected leader of a group of disciples and as an au
thority figure in society. The current usage of teacher
in our society has no such connotations.

The rabbi or teacher at the time of Jesus was an ex
positor of the Torah. Gamaliel is the leading rabbi of
the Pharisees mentioned in the New Testament. In Acts 5:
34 he is called a voiJo6i.6daMaAos, a teacher of the law.
In Acts 22:3 Paul sought to establish his orthodoxy among
the Jews, in part, by informing them that he had been a
disciple of Gamaliel. Jesus was not and never was called
a vopooLodaxaAoc, for He was the Fulfiller of the Torah,
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as well as the Prophets (Matt. 5:17). Jesus was not a
teacher in the sense of a new lawgiver or moralist. He
was and is The Teacher who was Fulfiller of the Torah and
Prophets, as well as Teacher of the Kingdom.

DIDASKEIN The verb "didaskein" occurs 57 times in
the Gospels and 40 times in the epistles

for a total of 97 times in the New Testament. The most
common word in the Gospels to describe the activity or
ministry of Jesus was didaskein.

The two most common places where Jesus carried on
His teaching activity were the synagogue (Matt. 4:23; 9:
35; 13:54; Mark 1:21; 6:2; Luke 4:15; 6:6; 13:10) and in
the temple at Jerusalem (Matt. 21:23; Mark 12:35; Luke
19:47; 20:1; 21:37; John 7:14.28; 8:2.20). In His de
fense before the high priest Jesus stated: "I spake open
ly to the world; I ever taught in the synagogue, and in
the temple, whither the Jews always resort; and in secret
have r said nothing" (John 18:30). To His captors at
Gethsemane He said: "Are ye come out as against a thief
with swords and staves for to take me? I sat daily with
you teaching in the temple, and ye laid no hold on me"
(Matt. 26:55; Mark 14:48-49).

But Jesus dfd not restrict His teaching to the syna
gogues and the temple. He carried on His teaching acti
vity on the mountain side (Matt. 5:2) and in the cities
and villages of the Jews (Matt. 11:1; Mark 6:6; Luke 13:
22). Capernaum is especially named as one of the chief
cities in which He did much teaching (Luke 4:31; John 6:
59). He commonly taught in the streets (Luke 13:26). He
taught by the sea side (Mark 2:13; 4:1), and also from a
ship (Luke 5:3). He pursued His teaching activity east
of the Jordan (Mark 10:1), yea, throughout all Jewry
(Luke 23:5).

His teaching (dLadaxwv) is combined with "preaching
the gospel of the kingdom" (xnpdoowv to euayYeXtov xns
BaoLXeuas — Matt. 4:23; 9:35) and just plain preaching
(Matt. 11:1) and with evangelizing (6L6doj<ovTos auTou Mail
euaYYcXLCovievou — Luke 20:1). Matthew characteristical
ly associates the teaching ministry with preaching the
Kingdom (and with the healing ministry), while Luke asso-
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ciates teaching with evangelizing, a word used repeatedly
by Luke, but found only once in Matthew (11:5) and never
in Mark or John.

The teaching activity of our Lord took various forms.
It is used of His great exposition of the law in setting
forth the pattern of behavior for citizens of the Kingdom
in the Sermon on the Mount (Matt. 5:2), in teaching by
parables (Mark 4:2), in speaking of His coming passion
(Mark 8:31; 9:31), in responding to questions (Mark 12:
14), and in rebuking evildoers on the basis of Old Testa
ment prophecy (Mark 11:17).

The effect of His teaching upon the common man was
"astonishment": "IVhen Jesus had ended these sayings (the
Sermon on the Mount), the people were astonished at his
doctrine: For he taught them as one having authority,
and not as the scribes" (Matt. 7:28-29). After listening
to some of His parables, the people "were astonished, and
said. Whence hath this man this wisdom, and these mighty
works?" (Matt. 13:54). The people were conscious of the
authoritative ring to His teaching (consider also the
same effect in the synagogue at Capernaum, Mark 1:22),
and they associated His teaching with His "mighty works."

Our Lord assured His disciples that after He had
left them. He would send the "Comforter" to continue His
work of teaching (John 14:26). Before His leaving this
earth Jesus had sent out His disciples on a "teaching"
tour (Mark 6:30); upon leaving He commissioned all His
disciples to carry on the work' of teaching (Matt. 28:20).

The rabbis or teachers of the law (voiJo6L6daMaXoi.)
had as their aim to gain disciples. The aim was more
than intellectual assent; the ultimate goal was total
commitment. Gamaliel gained just such a disciple in Saul
of Tarsus who is described as "breathing out threatenings
and slaughter against the disciples of the Lord" (Acts 9:
1) in his zeal and commitment to the law, as he had learn
ed it at the feet of the great and famous Gamaliel. The
Lord's teaching had the same aim — to gain the total per
son for the cause or side of Himself, the Teacher. Jesus
achieved that goal in Saul when He retaught him and claim
ed him body, soul, and spirit for the gospel. In our mod-
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ern society the communists and religious fringe groups
teach with this same "win the whole person" intensity.
The didaskein of the New Testament is more than a mere

intellectual activity, nor does it. have the modern secu
lar purpose of developing innate potentiality in the stu
dent. Its aim is an aggressive effort to snatch the per
son taught from the kingdom of darkness and translate him
into the kingdom of light. Martin Franzmann in The Word
of the Lord Grows (p. 169) expresses it thus:

The act of teaching is anything but a merely intel
lectual one and is far removed from the secular idea

of developing a potential which is in man and needs
only to be called into active play. Teaching in the
New Testament sense is the shaping of the whole man,
including his will and especially his will; and
this shaping is done, not by human persuasion using
the tools of human wisdom but by divine revelation;
the content of the teaching is simply the Gospel re
velation, with all that serves and supports that re
velation (the Old Testament, both Law and Promise);
it is the Gospel as a formative and disciplinary
power, "the word of God ... a^ work in you believ
ers." (1 Thess. 2:13)

DIDACHE The .content of Jesus' teaching is called
collectively "didache" (6u6axn — Matt. 7:28,

the contents of the Sermon on the Mount, and Mark 1:22,
the contents of Jesus' message in the synagogue at Caper
naum) . Jesus referred to the contents of His teaching
as doctrine: "My doctrine (6t6axn) is not mine, but his
that sent me" (John 7:16). The same word (6L.6axn) is
used of the teachings of the Pharisees and scribes. When
Jesus warned His disciples of the "leaven" of the Phari
sees and Sadducees, they at first thought He was speaking
of bread, but later they came to understand that He was
speaking of the "doctrine of the Pharisees and Sadducees"
(Matt. 16:11).

DIDASKALIA The v^ford "didaskalia" (6t6aoMaXLa) is used
in but one connection when Jesus warned the

Pharisees concerning their hypocrisy: "In vain they do
worship me, teaching for doctrines (6u6daM0VTes 6t6aoKa-
Xtas) the commandments of men" (Matt. 15:9; Mark 7:7).
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BARRIER TO TEACHING Jesus found in man a natural bar

rier or resistance to His teach

ing. That became manifest in the dumbfounded question of
Nicodemus, "How can these things be?" (John 3:9) and the
responding question of Jesus, "Art thou a master of Is
rael, and knowest not these things?" (John 3:10). The
basic problem, which Nicodemus had failed to take into
consideration, was and is the fact that "That which is
born of the flesh is flesh" (John 3:6). The intellect
and reasoning processes of man are "flesh," that is,
turned away from and contrary to the things of God. So
also the will of man is diametrically opposed to the
things of God, as Jesus indicated when speaking to the
Jews in the temple: "If any man will do his will (deXg
t6 SeAnya auToO noueCv), he shall know of the doctrine,
whether it be of God, or whether I speak of myself" (John
7:17). But if the will of man is set against the will of
God, the doctrine remains unintelligible.

The apostle Paul stated this truth, that man is nat
urally conditioned against the things of the Spirit, in
his first letter to the Corinthians: "The natural man

receiveth not the things of the Spirit of God: for they
are foolishness unto him: neither can he know them (ou
d-jvctxa'- yviyai.), because they are spiritually discerned"
(I Cor. 2:14). The "is not able to know" categorically
and without exception posits an inbred, natural, univer
sal barrier to the receiving of instruction in spiritual
matters.

NATURE OF "TEACHING" Such being the nature of the case
all teaching on the part of Jesus

began with a call to repentance — "Repent!" (Matt. 4:7);
led to Him — "Come unto Mel" (Matt. 11:28); and issued
forth from Him — "He that abideth in me, and I in him,
the same bringeth forth much fruit" (John 15:5). A the
ologian of the V/isconsin Synod, August Pieper, reduced
the content of the gospel in its wider sense and so all
of the teaching of Jesus to these three brief statements:
You have sinned! Your sin is forgiven! Sin no more!

"REPENT!" John the Baptizer began and concluded his
message with "Repent ye: for the kingdom

of heaven is at hand" (Matt. 3:1). When Jesus began to



35

preach some six months later. He had nothing to change or
add. He, too, preached or taught: "Repent: for the king
dom of heaven is at hand" (Matt. 4:17). The word "re
pent" is here used in the broad sense of both a call to
contrition and faith. We are here concerned with the
former, as in Mark 1:15, "The time is fulfilled, and the
kingdom of God is at hand: repent ye, and believe the
gospel,"

Our Lord taught repentance, calling for a change of
mind away from rebellion against the Lord God, which is
the essence of all sin. In so doing He was using the law
as a foreign work for Him, "for God sent his Son into the
world to condemn the world; but that the world through
him might be saved" (John 3:17). Jesus used the law as a
"schoolmaster," as Paul later called it (Gal. 3:24), to
lead rebel sinners to Himself for pardon and reconcilia
tion.

Jesus used the word "repent" as a simple imperative,
for Matthew reports the initiation of His ministry in
this way: "From that time Jesus began to preach, and to
say. Repent: for the kingdom of heaven is at hand" (Matt.
4:17). In so doing Jesus was, as John the Baptizer be
fore Him, carrying on the tradition of the prophets. The
Hebrew counterpart to vietavdeLV is Isaiah exhorted
the people: "Turn ye unto him from whom the children of
Israel have deeply revolted" (Is. 31:6). The Lord in
structed Jeremiah to proclaim: "Return, thou backsliding
Israel ... and I will not cause mine anger to fall upon
you. for I am merciful ... and I will not keep anger for
ever" (Jer. 3:12). The Lord instructed Ezekiel to pro
claim to the captives in Babylon: "Repent, and turn
yourselves from your idols; and turn away your faces
from all your abominations" (Ez. 14:6). Through Malachi
the Lord called out to His people: "Return unto me, and
I will return unto you!" (Mai. 3:7). Before He ascended
our Lord instructed that even as He had preached repent
ance so repentance and remission of sin should be preach
ed in his name among all nations" (Luke 24:47). The
epistle of James is a call to repentance, patterned after
the prophets of ol-d, although the word "repent" does not
occur in the epistle. (See the analysis of Franzmann in
The Word of the Lord Grows, pp. 26-36.) The last book of
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the Bible was written by John. The first section con
tains the glorified Lord's letters to the seven churches.
As in His public ministry on earth, so the risen and glo
rified Lord continued His preaching and teaching of re
pentance (Rev. 2:5.16; 3:3.19).

In dealing with Nicodemus Jesus taught repentance
with an axiomatic statement, "That which is born of the
flesh is flesh; and that which is born of the Spirit is
spirit" (John 3:16). The force of that statement in its
positive form, "That which is born of the flesh is flesh,"
and in its contrasting form, "That which is born of the
Spirit is spirit," did not immediately penetrate the con
sciousness of -Vicodemus. He remained bewildered as his

question, "How can these things be?", reveals. The Lord
didn't push it. He waited for Nicodemus to come to the
realization that he too was a slave of flesh which held

him captive in the pride of his own doing and blinded him
to the fact that he needed enlightenment. The Lord
pointed to the solution of Nicodemus' problem by pointing
to the Old Testament type of Himself, the raised serpent,
and by teaching the gospel in its best-known capsule
form, John 3:16. The apostle John reintroduces Nicodemus
two more times in his gospel account, on the occasion of
his timid defense of Jesus before the chief priests and
Pharisees (John 7:50) and his heroic commitment to Jesus
on the day of His death (John 19:39). (The synoptists
don't mention Nicodemus.) It is significant that Jesus
laid the seed in the heart of Nicodemus at the beginning
of His ministry but then v>raited until the day of His
death before that seed blossomed forth and bore fruit.

This is divine patience, as contrasted with our all too
frequent impatience.

The use of the axiomatic statement as a teaching of
repentance was used by Paul, for example, in his letter
to the Romans: "All have sinned, and come short of the
glory of God" (Rom. 3:23). How often hasn't that state
ment been quoted down through the ages! Axiomatic state
ments have become part and parcel of our liturgy, for ex
ample the Confession: "We poor sinners confess unto Thee
that we are by nature sinful and unclean and that we have
sinned against Thee by thought, word, and deed." The
danger, of course, lies in such axiomatic statements be-
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coming mere recital with the heart, mind, and conscience
disengaged.

In the case of the woman of Samaria Jesus taught re
pentance in a gentle, indirect, yet forceful manner. He
had aroused her to a state of eager anticipation. She
really wanted this "living water" which would quench
thirst permanently and so make those arduous trips out
to the well unnecessary. "Sir, give me this water, that
I thirst not, neither come hither to draw" (John 4:15).
Water she wanted, but she still didn't know what she was
asking for. Jesus abruptly brought her to an understand
ing of the kind of water she really needed when He com
manded her: "Go, call thy husband, and come hither" (John
4:16). Her chin must have dropped, her eyes fallen, as
she confessed, "I have no husband." The Lord finished
her confession for her: "Thou hast well said, I have no
husband: For thou hast had five husbands; and he whom
thou now hast is not thy husband: in that saidst thou
truly" (John 4:17-18). But notice that Jesus did not
dwell on her sin. He did not rub it in. He did not add
to its weight by demanding a specified degree of contri
tion. He simply followed the lead of the nimble-minded
woman which led to His revealing Himself to her as the
promised Messiah. So the Lord taught repentance — to
lead the sinner to Himself.

The case of Jesus' dealing with the young man who
came with the question, "Good Master (Teacher), what good
thing shall I do, that I may have eternal life?" (Matt.
19:16-22; Mark 10:17-22; Luke 18:18-23) reveals the tech
nique of beginning the instruction at the point establish
ed by the learner. In teaching this story we like to
point out that this young man's question reflected the
opinio legis of natural man. He expressed himself in
terms of works because natural man can think of his rela
tions to God and eternal life in no other way. But Jesus
didn't correct his question or challenge his approach. He
went along with it. The man was operating on the basis
of the law, so Jesus began instruction at that very
point: "If thou wilt enter into life, keep the command
ments!" That sounded reasonable and orthodox to the ru

ler, but it didn't solve his problem. There were those
613 commandments that the vovio6L6daMaXot had isolated in
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the Torah, consisting of 365 prohibitions and 248 posi
tive commandments. On which of these should he concen

trate his efforts? One could imagine this zealous man to
have been a bit chagrined when Jesus began reciting the
commandments of the second table of the law. After all,
this was elementary: "All these things have I kept from
my youth up: what lack I yet?" He was asking for it, so
the Lord let him have it. He gave him the first command
ment with its demand for total, undivided commitment:
"Sell that thou hast, and give to the poor, and thou
shalt have treasure in heaven: and come and follow me."

"Is not my word like ... a hammer that breaketh the rock
in pieces?" (Jer. 23:29). "He went away sorrowfully,"
hopefully to return at a later time. He was taught with
a sudden jolt that the law was not his friend, but his
enemy; that it was not a way to life but the way to death.
The Lord accepted the ruler's point of approach, went
along with it, set the man up, as it were, and then de
livered the hammer blow of the law as a "schoolmaster" to

win this man to Himself.

IVhen the situation warranted, the Lord Jesus taught
with a curt sledge-hammer effect, both on His disciples
and His enemies. When Peter responded to Jesus' instruc
tion concerning His imminent suffering and death at the
hands of the chief priests and scribes with his patroniz
ing and contradicting remark, "Lord, this shall not be
unto thee," Jesus gave him a judo chop with the law: "Get
thee behind me, Satan: thou art an offence unto me!"
(Matt. 16:22-23). Jesus used this same sledge-hammer,
judo-chop method in His sevenfold "Woes" against the
scribes and Pharisees in Matthew 23. Paul followed his

Lord's lead with his "anathema" upon his judaizing oppo
nents (Gal. 1:8) and his subsequent wish: "As for those
agitators, I wish they would go the whole way and emascu
late themselves!" (NIV, Gal. 5:12). This is the shock
treatment of the law — a method used both by the Lord and
His apostles to awaken a consciousness of the horror of
sin in a disciple or to warn sinners against the soul-
destroying nature of sin.

"COME UNTO ME!" This is an invitation to come and leam

the Lord Jesus as Savior. The gospel
is invitation to sinners. The invitation is to come to
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become acquainted with and so to learn to trust, without
reservation, a Person, God's Son made man. Trust cannot
be commanded; it is created and develops, sometimes
slowly, other times rapidly. Faith does not spring nat
urally from a human heart; it is taught by the Spirit
through the gospel.

The disciples of the Baptist heard his testimony:
"Behold the Lamb of God, which taketh away the sin of the
world" (John 1:29). When John repeated his testimony the
following day, two of his disciples edged away towards
Jesus. When Jesus noticed they were following Him, He
asked in all simplicity, "What seek ye?" And they just
asked where He was camping out that night. "Come and
see," was the response. That simple invitation was the
beginning of a relationship which bore fruit unto eternal
life. That method of initiating instruction caught on.
IVhen Philip found Nathaniel and enthusiastically told him
that they had found the One of whom Moses and the proph
ets had written, Nathaniel responded with skepticism, for
how could anyone so notable come from Nazareth? Philip
didn't argue; he just invited, "Come and see" (John 1:
46). "Come and see" is the opening line, the precondi
tion for learning. So our Lord taught. Believers have
followed His example down through the ages.

The Lord Jesus generally revealed Himself to learn
ers slowly. To the disciples of John the Baptizer Jesus
extended an invitation. To the skeptic Nathaniel the
Lord revealed a ray of His glory: "Before that Philip
called thee, when thou wast under the fig tree, I saw
thee" (John 1:49). Jesus didn't lay it all out for Na
thaniel, for he wasn't ready as yet. Jesus just assured
him that he hadn't seen anything yet. A short time later
Jesus worked His first miracle at Cana. The apostle John
recorded the effect: "His disciples believed on him"
(John 2:11). Their learning continued. The night of the
great storm on the Sea of Galilee was a tremendous learn
ing experience. IVhen the tumultuous sea was changed in
to a calm at the word of their Lord, they exclaimed:
"V/hat manner of man is this, that even the winds and the
sea obey him!" (Matt. 8:27). When Jesus began to teach
them concerning His coming suffering and death. His teach
ing was met with no comprehension, yea, even with rebel-
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lion (Matt. 16:22). His instruction regarding His resur
rection fell on completely stony ground; they just did
n't know what He was talking about. It took a post-grad
uate course after His resurrection plus the outpouring of
the Holy Ghost before the Twelve even began to understand
Nathaniel's spontaneous confession: "Rabbi, thou art the
Son of God; thou art the King of Israel" (John 1:49).
Jesus revealed Himself gradually; the disciples learned
gradually. This was His usual method. At times, howev
er, the teaching and learning processes were telescoped,
as in the case of the malefactor on the Lord's right.

Jesus expected His disciples to learn by inductively
assimilating facts, making judgments, or simply putting
two and two together. When the disciples of the Baptizer
came to Jesus and asked in behalf of their master, "Art
thou he that should come, or do we look for another?",
they no doubt expected to carry back to John an explicit
"Yes" or "No" answer. They wanted their doubts removed.
Their question was repeated, under different circumstan
ces, later by the Jews who came to Jesus and insisted on
a clear-cut answer: "How long dost thou make us to
doubt? If thou be the Christ, tell us plainly" (John 10:
24). But Jesus did not give the disciples of John a "Yes"
or "No" answer (Matt. 11:4-6). Jesus expected John to
evaluate the evidence on the basis of prophecy and come
to his personal conclusion. In like manner the identifi
cation of the Great Antichrist is not revealed in the New
Testament. As the marks of the Christ were revealed in
the Old Testament, so the marks of the Great Antichrist
are revealed in both the Old and New Testament prophecies.
Believers are to exercise themselves spiritually and make
the identification.

Both malefactors on the cross saw the same events,
heard the words of Jesus, and observed His conduct. The
one on the right arrived at the proper conclusion; the
one on the left blasphemed his way into death and hell.
The centurion in charge of the execution also witnessed
the same, plus the earthquake, and was brought to the
confession: "Truly this was the Son of God" (Matt. 27:
54). The truth of Jesus is learned and faith is worked
through the normal uses of man's intelligence, emotions,
and will. Faith is not created nor maintained in a vacu-
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um. The Spirit moves the student through the use of his
God-given faculties on to a living relationship with the
Lord.

Jesus taught through proclamation. We have observed
that teaching was associated with heralding and evangeliz
ing. Jesus proclaimed the truth, for example, in the
form of His great "I AM" statements. On the last day of
the Feast of Tabernacles Jesus stood and "cried, saying
..." (John 7:37). He may have startled some, but He sure
ly attracted attention. He had something to say. He
wanted to be heard. And He wants that form of teaching
to continue. Before His ascension He gave the command
ment: "Go ye into all world, and preach (herald) the gos
pel to every creature" (Mark 16:15). In other words,
"Continue doing what I did!" The pulpit is the podium
for a teacher determined to teach Christ. It is not a
stage for an entertainer, nor a soapbox for a politician
or moralist.

Jesus employed variety in presenting the blessings
of salvation that He had come to bring and teach. With
the woman at Jacob's well He used the very essential fig
ure of "living water" (John 4:10.14; also John 7:37-38 at
the Feast of Tabernacles). In the synagogue at Capernaum
He used the practical figure of "bread of life" (John 6:
25.41.48.50-51). On that same occasion He used the unu
sual figure of His own "flesh and blood" which must needs
be eaten and drunk (John 6:51-58). In Matthew 11:28-30
He used the figure of "rest," with all its ancient and
weekly associations with the Sabbath. He used "light"
(John 8:12), "sight" (John 9:39), and the figure of the
"good shepherd" (John 10:11), which conjured up images
of the prophets and of Israel's "shepherd king." Think
of the variety of figures used in the parables. Paul la
ter introduced a word from the business sphere of life —
"redemption," "justification" from the legal sphere, and
"reconciliation" from social life. The gospel is a many-
faceted jewel. Jesus and teachers following His example
use great variety in teaching.

Another fascinating variation in teaching the gospel
was our Lord's Kingdom teaching, especially as recorded
by Matthew. The Kingdom is "at hand" (Matt. 4:17). The
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blessings of the Kingdom are announced in the Sermon on
the Mount (Matt. 5:3-11). The Jews were not to take cit
izenship in the Kingdom for granted, for the Gentiles
will be in and the Jews out (Matt. 8:11-12). The Kingdom
is "like unto" in the great parable chapter (Matt. 13,
also 18:23ff.; 20:Iff.; 22:2ff.; plus the three parables
in 25). In the challenging phrase of the KJV the Kingdom
"suffereth violence," "has been forcefully advancing"
(NIV, Matt. 11:12). To Peter Jesus said that He would
give him the "keys of the kingdom" (Matt. 16:19). To de
monstrate greatness in the Kingdom Jesus placed a child
in the midst of His disciples (Matt. 18:2-4). Entrance
into the Kingdom is difficult for the rich (Matt. 19:24).
As a matter of fact, one has to be born again (John 3:3.
6). The disciples will share in judging Israel in the
Kingdom (Matt. 19:28). Jesus' entry into Jerusalem was
quite the opposite of what was expected; it served as a
visual demonstration of the nature of the King and His
Kingdom (Matt. 21). All could see Him entering Jerusa
lem; yet He had testified that the Kingdom "cometh not
with obsewation." How can it, for it is "within or
among you" (Luke 17:20-21). It is "not of this world"
(John 18:36), the King Himself testified before the high
est representative of the world power of that day. The
Kingdom came when the King cast out devils (Matt. 12:28).
The King is coming: "Surely I come quickly. Amen" (Rev.
22:10). So the New Testament closes. l"/hat variety! What
teaching! Have we as much as scratched the surface with
our teaching?

ABIDE IN ME; The bringing forth of fruit is
BRING FORTH FRUIT!" natural and spontaneous. A fruit

tree does not have to be command
ed to bear fruit; it just naturally bears fruit. So
also believers, as new creations of the Holy Spirit, nat
urally and spontaneously bring forth fruit. Yet the Lord
makes it clear that bringing forth fruit is what He ex
pects. Ye have not chosen me, but I have chosen you,
and ordained you, that ye should go and bring forth
fruit (John 15:16). Jesus also specified the nature of
that fruit: "This is my commandment. That ye love one
another, as I have loved you" (John 15:22). That command
ment is general: Love! Love is the desired and expected
fruit. •
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But how is that love to manifest itself? Jesus gave
specific answers, detailed instruction, even as John the
Baptizer did before Him. In response to John s exhorta-
tion "Bring forth therefore fruits worthy of repentance,
the people asked, "What shall we do then?" John gave
specific instruction: Give your extra coat to someone
who hasn't a coat; share your food with the
told the tax collectors not to cheat the people; the
soldiers were told not to throw their weight aro^d, not
to blackmail people by accusing them falsely, and to be
content with their wages (Luke 3:8-14). J^^us gave His
most detailed instruction of fruit bearing in the Sera
on the Mount, where He laid out the fifth, sixth, an
eighth commandments, gave specific instruction on such
practical matters as almsgiving, praying, and fasting,
and laid out in detail what it means to trust our heaven
ly Father on a day-to-day practical basis. This was de
tailed, explicit instruction in sanctification, in living
as citizens of His Kingdom.

The apostles continued this method of explicit in
struction in fruit bearing in the admonitory sections of
their epistles, spelling out what the new coraman^ent to
love one another meant in husband-wife, parent-children,
master-slave relationships (Eph. 5-6). In his epistle
to the Romans Paul spells out what it means to
one's body as a living sacrifice unto the Lord <^^2), w
the relationship of a believer to civil go^e^ent sho^d
be (13), how to deal in love with the weak (14) , conced
ing the matter of a collection for the POor (15, also II
Cor. 8-9), and how to deal in love with those who adhere
to false doctrine (16).

Specific instruction concerning the application of
the law of love to specific situations was given by John
the Baptizer, Jesus, the apostles after Hun, and the pro-
phets before Him.

A second method employed by the Lord was the teach
ing of principles with the student obliged to work out
the application of the principle to situations in
For example: One of the areas on which Jesus clashed
with the scribes and Pharisees was the matter of ceremo
nial washings. They were offended that Jesus' disciples
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ate without washing their hands (Mark 7:2). That was,
in itself, a minor matter. Jesus used the occasion to
teach a major principle. He made the statement that it
wasn't that which a person ate (with washed or unwashed
hands), but that which came out of a person that causes
the defilement (Mark 7:15). In explaining this principle
Jesus said: "Do you not perceive, that whatsoever thing
from without entereth into the man, it cannot defile him;
Because it entereth not into his heart, but into the bel
ly, and goeth into the draught, purging all meats?" (Mark
":19). That final phrase introduces a completely new
principle, but what does it mean? The Textus Receptus
has the participle "purging" (xa^apt'cov) modifying la
trine (otcE6pajva) . It is difficult to understand that
construction, for how can waste expelled from the body
into the latrine thereby cleanse or purify foods eaten?
The .Nestle text has the participle in the nominative mas
culine (nadapL^wv). That would make the phrase a brief
commentary added by Mark, who would have received that
understanding from his mentor, Peter, or it may have been
an understanding learned and shared by the church in
Mark's day. The NIV translates the final phrase, "purg
ing all meats" (KJV), as a parenthetical statement: "In
saying this, Jesus declared all foods 'clean.'" Beck:
"Here Jesus made all food clean." NASB: "Thus He de
clared all foods clean."

Jesus stated a new principle for the New Testament
age. Here was some "new wine" or a "new patch." Peter
was present and heard it, but he didn't immediately grasp
the significance or application of the new principle. As
a result, he was far from being able to apply it to situ
ations that were to come up later in his life. In Gal.
2:11-15 Paul records the incident at Antioch when Peter

became flustered, confused, and pressured by unforeseen
circumstances to leave the table of the Gentiles, with
whom he had been eating, and to make his way over to a
table where Jewish Christians were eating. The entrance
of some representatives from James and the mother church
at Jerusalem caused this unseemly meandering from a Gen
tile Christian to a Jewish Christian table. Peter was
unable to apply the principle that all foods are clean
consistently. His old inhibitions concerning non-kosher
foods, plus the appearance of "authority figures" from
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the Jewish church at Jerusalem, caused him to lose sight
of the principle that all foods are clean. Acts 10 re
cords the instruction and learning experience of Peter
through the vision that he saw while praying on the roof
of Simon the tanner's house. When he saw the odd mixture

of clean and unclean animals and heard the command, "Kill
and eat," he vvas horrified. His conditioned response was
"Not so. Lord; for I have never eaten any thing that is
common or unclean." The voice rebuked him as it patient
ly instructed him: "What God hath cleansed, that call
not thou common" (Acts 10:13-15). When the messengers of
Cornelius arrived, Peter caught on, and learned much
more — that the principle applied also to people.

It took time and patience for the early church to
apply the principle, "All foods are clean," to their di
etary habits. Paul took the matter up in Romans 14. He
enunciated the principle: "As one who is in the Lord Je
sus, I am fully convinced that no food is unclean in it
self" (v. 14), and again: "All food is clean" (v. 20 —
NIV). Paul encountered the same problem — applying the
principle that "all food is clean" to eating meats that
came from carcasses that had been dedicated to idols —

in the congregation at Corinth. He summed up the matter
by restating the principle in this way: "IVhether there
fore ye eat, or drink, or whatsoever ye do, do all to the
glory of God" (I Cor. 10:31). The modem church is not
confronted with the problem of the possibility of meats
displayed in showcases in our modem supermarkets being
previously part of sacrifices to idols. But we do have
the continuing problem of the proper use, as against the
misuse of food and drink, especially alcoholic beverages,
as well as the use of wine in Holy Communion. Our Lord,
the prophets before Him, and the apostles after Him
taught principles which believers of all ages are to
learn to apply to specific situations in life.

In our church life we have been working at the ap
plication of the fellowship principle to situations. We
had to learn, not without sweat and tears, how to apply
the principle to the termination of an existing synodic
fellowship. Now we are going through the painful process
of leaming how to apply the same principle to fraternal
insurance associations. IVho knows what applications lie
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ahead for our generation or future generations?

A third method that Jesus employed could be called
"Seek and find!" To the Jews the Lord one time either
stated what they were customarily doing, searching the
Scriptures, or exhorted them to "search the scriptures;
for in them ye think ye have eternal life: and they are
they which testify of me" (John 5:19). The art of teach
ing is motivating the student to search. It is leading
him to find the answer, not giving him a ready-made an
swer. Jesus used that method.

When Jesus walked with Cleopas and his friend toward
Emmaus that first Easter afternoon. He "expounded unto
them in all the scriptures the things concerning himself,
beginning at Moses and all the prophets" (Luke 24:27).
How often and how many Christians down through the ages
haven't sighed and longed for a transcript of that expo
sition of the Old Testament. Think of how much more easy
it would be to learn the Old Testament! But neither our
Lord nor the Holy Spirit saw fit to record that exposi
tion. IVhy not? It was a matter of divine pedagogy! We
are to search the Scriptures of the Old Testament and
leam to find Jesus in them. Discovering for oneself,
being personally led into the Scriptures by the Holy
Spirit is a much more effective way of learning to know
Jesus than having it all neatly and simply laid out. "In
the sweat of thy brow" applies also to studying and learn
ing to know the Lord Jesus in His Word.

IVhat is the nature of Jesus' Kingdom? Is Luther
right in his explanation of the Second Petition or are
the Dispensationalists right in looking for a personal
reign of Christ on earth in the millennium? How are we
to understand the final book of the Bible, the Revelation
of Jesus Christ? What is the relationship of the Kingdom
to the Church? How is the law to be used in the life of
a Christian? The Bible does not answer these and many
other questions in simple catechetical form. The suggest
ed method is "Search the Scriptures and ye shall find!"

Jesus was THE TEACHER. He taught in an amazing va
riety of ways. His methods always had one aim — to bring
sinners into a personal relationship with Himself so that
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they could "be His own, and live uinder Him in His king
dom, and serve Him in everlasting righteousness, inno
cence, and blessedness; even as He is risen from death,
lives and reigns to all eternity." May our study of His
methods be motivated by that same aim.

VauZ F. hlolting

CHAPEL ADDRESS - JOHN 3:16

Salvation came when God sent His only-begotten Son,
the Babe in Bethlehem Who, by delivering us from sin,
rescued us from the curse and damnation of sin and joined
us to Himself by faith. Salvation, the gift of love, is
thus, when possessed by faith, the GIFT OF LIFE. For Je
sus tells us, "Whosoever believeth in him should not per
ish, but have everlasting life."

The worst thing about sin is its curse of death. Ev
ery form of ungodliness or godlessness separates from God,
Who alone is the fountain of life. There is no true,
abiding life apart from God. Yes, of course, men live
their natural lives here on earth for a time, but even
at their best they are very brief. And what then, when
this short life fades out? Jesus describes it for us with
the words: "Darkness, howling, and gnashing of teeth."
A horrible picture, is it not? There is an existence, in
deed, even an unending existence, but it is wholly and
forever separated from joy and blessedness, from God and
heaven. And that is death, in the fullest sense of the
word. The condemnation of this death already rests upon
everyone who clings to his sins and rejects the pardon of
Christ's salvation. He is already judged, even though he
does not know it. Without life now, and spurning the on
ly Giver of life, he shall lie in the darkness of death
forever.

Behold, then, what God gave us in His Son! It is
pardon and release from our sin, and thus reinstatement
as God's children. Death's hold on us is broken; there
is no condemnation for us; we have escaped the despair
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and everlasting punishment we deserved. Christ is ours,
and we are His; our faith binds us to Him as branches
to the vine. Having Him we have life, the true life that
comes from God and shall continue with God forever. IVhen

our earthly days end, our eternal home above receives us,
and there ive will live with Christ in joy forever. Hear
again His glorious promise: "IVhosoever believeth in him
shall not perish, but have everlasting life!"

Oh, what joy of salvation is ours in the only-begot
ten Son of God! He came from on high and brought down to
us here below the true life which we and the whole human

race had lost through our sin and wickedness. Mary, His
virgin mother, found this eternal life in Him and rejoic
ed to ponder over it; so did Joseph, who heard in faith
the words of the angel; so did also the shepherds who
left their flocks to find the Babe in the manger; so did
also the wise men, who came from distant lands, following
His star in the east.

Yes, so also did Nicoderaus, to whom the words of our
text were directly addressed, find life in Christ, as the
later gospel story tells us.

We could go on for a long time enumerating the host
of others who have found life, eternal life, in Jesus and
His acts of love toward mankind. But how about us? It is

through faith in the manger Child that eternal life is
already ours in this earthly life. Alas, that anyone
should love this world, with its death, more than the
true life in Christ! Let us, rather, thank the Lord our
God for the gift of life together with all its happiness
and joy here already as Christ becomes ours more and
more, and especially the eternal happiness that awaits
every believing child of God in the hereafter.

Salvation, infinite love, saving light, eternal and
everlasting life — that is what God gave us in His only-
begotten Son.

GLORY TO GOD IN THE HIGHEST!

John Lou
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