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THE BOOK OF CONCORD AND VERBAL INSPIRATION

This first in a series of longer articles on the
Christian Book of Concord, the four-hundredth anniver-
sary of which we will celebrate next year, is to treat
the subject of verbal inspiration. At first look it
might seem that material for this topic is rather
meager. For the inspiration of Holy Scripture is no-
where treated in the Book of Concord under a separate
doctrinal head; the term 'verbal inspiration" is not
found in any of the prefaces or confessions contained
therein; and the principal proof passages for inspira-
tion, such as 2 Timothy 3:16 and 2 Peter 1:21, are
seldom used, and then only in contexts which are
treating some other doctrine.

Does this mean, then, that those scholars are
correct who affirm so confidently that the confessors
of 1580 did not hold to the verbal inspiration of Holy
Scripture, but that this '"theory," as they refer to it,
was developed first during the following century by the
Lutheran dogmaticians in the universities of Germany?
Hardly, for anyone who reads the Book of Concord with-
out presupposition or prejudice must sense at once that
these confessors held a very high view of the Bible,
accepting implicitly all of the teachings contained in
the prophetic and apostolic Scriptures, and recognizing
without hesitation the divine authority of the very
words contained in these Scriptures. An analogy may be
in place here. The large majority of the sermons
preached in the pulpits of our church body, or of the
lectures delivered in the classrooms of our college,
contain no direct reference to the doctrine of verbal
inspiration. But the speakers invariably treat the
Bible in such a way that their hearers easily infer
that they accept the words of Scripture as the very
Word of God!

WHY NO ARTICLE ON The question must nevertheless be

THE INSPIRATION asked: Why does the Book of

OF SCRIPTURE? Concord nowhere contain an ar-
ticle on the inspiration of Holy

Scripture? The answer is, in fact, not difficult. Aan



important function of a confession is to uphold the
truth of Scripture over against errors which have been
promulgated. This was, for example, one of the pur-
poses of the Augsburg Confession of 1530, to which
symbol the confessors of 1580 pledged themselves again
"just as in former times concerning certain great con-
troversies that had arisen in the Church of God, sym-
bols and confessions were proposed, to which the pure
teachers and hearers at that time pledged themselves
with heart and mouth."l It is, now, a historical fact
that the inspiration of Holy Scripture was not in con-
troversy during the 16th century among the Lutherans
and their major theological opponents. In an article
written in Lehre und Wehre, C. F. W. Walther cites
evidence that the inspiration of Scripture was accepted
at that time by the Roman church as a firmly estab-
lished doctrine:

Therefore, also Melanchthon in his preface to the
Augsburg Confession could, without fear of con-
tradiction, designate that doctrine as the only
correct one which is drawn "from the foundation of
the divine Holy Scripture" [German text of Augs-
burg Confession], when he there writes: '"Where-
fore, in deepest obedience to Your Imperial
Majesty, we offer and present the confession of
our pastors, preachers, and teachers, and also of
our own faith, as to what and how they from the
foundation of the divine Holy Scripture (from the
Holy Scriptures and the pure Word of God [Latin
text]) preach, teach, uphold, and give imstruction
in our lands, etc." 1In the battle against those
who in fact denied the divine inspiration of Holy
Scripture, the most extreme papal zealots stood
therefore on Luther's side. To adduce only a
single example of this, Dr. Johann Eck wrote the
following in a letter directed to Erasmus in the
year 1518, after the latter had attributed a lapse
of memory to the evangelist in Matthew 27: "By
these words you seem to indicate that the evan-
gelists wrote in the way that human beings are
accustofied to do, that they wrote these things in
reliance on their memory and neglected to refer to
the books, and that they thus for this reason



committed blunders. Listen, my dear Erasmus, do
you really think that a Christian will accept it
patiently that the evangelists made mistakes in
the Gospels? If the authority of Holy Scripture
becomes shaky, what other part will then be above
suspicion of error, as Augustine concludes with so
fine an argument? You say furthermore that they
relied on their memory, as if they had to write
from that which they had previously read and re-
tained in their memory--the very ones who had been
told to take no thought what they should speak
before kings and princes, but that they would be
led by the Holy Ghost into all truth! And such
testimonies, you say, they did not borrow from
books--as if they compiled their written works
from different books and authors, as we are ac-
customed to do and is now the style of making
books. Far be it to suspect this concerning the
disciples of the Holy Ghost and of our Savior
Jesus, concerning these pillars of our faith, who
were not instructed in human wisdom! He took them
up as uneducated and ignorant in matters of
learning, but then made them into the greatest

of scholars."

It would be hard to improve upon these words of the
Catholic Eck as he defends the divine authority and
inerrancy of Holy Scripture in the face of the asper-
sions cast against it by the humanist and rationalist,
Erasmus. Seventy years later the Jesuit Bellarmine,
an arch-foe of Lutheranism, could still refer to Holy
Scripture as ''the written Word of God."3 Let us
recognize, then, that during the period when the
Lutheran confessions were being written, the verbal.
inspiration of Scripture was not among the controverted
articles of faith. (This is not to say, however, that
the Lutherans and the Catholics were agreed in all
parts of the doctrine of Scripture. From the very
beginning of the Reformation, the Catholics bitterly
opposed the sola Scriptura, namely, that the Holy
Scriptures are the only source and norm of Christian
doctrine. Concerning this dispute the Lutheran con-
fessions have much to say, as will be indicated
below.)



To put it simply, then, we would not expect the
Book of Concord to contain articles on verbal inspira-
tion, inasmuch as this doctrine was not a major issue
of controversy prior to 1580. Dr. Robert Preus points
out: '"Before the rise of the Jesuit controversialists
in the late sixteenth century Lutheran theologians had
never considered the inspiration of Scripture as a
separate locus," and then adds that in the confessions
the inspiration of Scripture is simply ''taken for
granted."

WHAT IS MEANT Before we begin considering the many
BY VERBAL evidences in the Book of Concord
INSPIRATION? which attest to the full inspiration

of Scripture, it would be proper to
state what meaning we have come to associate with the
term "verbal inspiration." Graebner defines inspira-
tion as follows in his Outlines of Doctrinal Theology:

The Bible was written by divine inspiration,
inasmuch as the inspired penmen performed their
work as the personal organs of God, especially of
the Holy Spirit; who not only prompted and actu-
ated them toward writing what they wrote, but also
suggested to them both the thoughts and the words
they uttered as they wrote.?

The addition of the adjective ''verbal" emphasizes the
Scriptural truth that the process of inspiration ex-
tended, not merely to the thoughts contained in the
Bible, but to the very words in which these thoughts
are expressed. Because inspiration is verbal, the 01d
and New Testaments are word-for-word the Word of God,
and they are therefore inerrant in all matters which
they treat.

In the following paragraphs it will be seen how
the Book of Concord affirms, either directly or in-
directly, the various truths about the Bible which we
have come to associate with verbal inspiration.

THE ROLE OF THE The rock opera '"Jesus Christ
HOLY SPIRIT IN Superstar' pictures the disciples
INSPIRATION sitting in the upper room on



Maundy Thursday evening, their senses dulled by wine,
and confidently affirming:

Always hoped that I'd be an apostle
Knew that I would make it if I tried
Then when we retire we can write the gospels
So they'll still talk about us when we've died.

More refined, but likewise blasphemous, is the liberal
contention that the Gospels are the products of human
selection and editing, carried on after a period of
evolutionary development of doctrine in the theological
consciousness of the early Christian community.

The natural reason of man would thus regard the
books of the Bible as human productions, conceived and
executed according to the will and motives of mere men,
and marked to a greater or lesser extent by the fail-
ings and foibles common to mankind. The confessors of
1580 held no such low opinion about the Scriptures of
the 01d and New Testaments. For them the various
books had God the Holy Spirit for their true author,
the human writers serving only as His instruments.

They subscribed without reservation to the statement in
the Nicene Creed that "the Holy Ghost ... spake by
[namely, through] the Prophets."” (p. 31) The Augsburg
Confession says with regard to the Scriptural prohibi-
tion of man-made traditions: 'Did the Holy Ghost in
vain forewarn of these things?" (p. 91) 1In the Apology
of the Augsburg Confession Melanchthon refers early in
the preface to '"the manifest Scripture of the Holy
Ghost." (p. 101) 1In the article "Of Justification" he
marvels that the adversaries are in no way moved by the
many passages of Scripture which ascribe justification
to faith and not to works, and then asks: 'Do they
think that these words fell inconsiderately from the
Holy Ghost?" (p. 153) This quotation states clearly
that the Holy Spirit is the author of these Scripture
passages, that He spoke the words contained in them,
and that He spoke these words with conscious intent!
Under "Of Monastic Vows' Melanchthon ascribes to the
Holy Ghost the command of 1 Corinthians 7:2: '"To

avoid fornication, let every man have his own wife."
(p. 437). Compare now this strong statement from the




pen of Luther in the Smalcald Articles: '"Without the
outward Word, however, they [the writers of Scripture]
were not holy, much less would the Holy Ghost have
moved them to speak when they still were unholy; for
they were holy, says he, since the Holy Ghost spake
through them." (p. 497) In the Formula of Concord we
find the statement that "the Holy Ghost through the
mouth of the holy apostle so earnestly charged His
Church to preserve" the article concerning Christian
liberty. (p. 1057)

Beyond such quotations which affirm directly that
it is the Holy Spirit who spoke through the holy
writers in the Bible, we have also references to the
Scriptures as 'divine" (p. 857; also the German text
on pp. 20, 90, 952, etc.) and as "revelation." (p.
1111) Furthermore, because the Scriptures have come
to man from God, any denial of them, according to the
confessions, involves a profanation of the holy name of
the divine Majesty! (pp. 381, 435, 595)

Further evidence, although indirect, for the fact
that the Lutheran confessors regarded the Scriptures as
originating in God is found in the following quotation,
in which the Scriptures are set in contradistinction to
the writings of men: " ... the Word of God alone
should be and remain the only standard and rule of
doctrine, to which the writings of no man should be
regarded as equal, but to which everything should be
subjected" (p. 855).

While the confessors of 1580 did indeed regard
the Holy Spirit as the true author of Scripture, they
did not conceive of the human writers as mere robots
or automata. Inasmuch as the Holy Spirit in the pro-
cess of inspiration took into His service the persons,
the wills, the abilities, the concerns, etc., of the
individual writers, the confessors can and do refer to
these writers as contending (p. 275), speaking (p.
299), teaching (p. 301), meaning (p. 373), praising
(p. 375), commanding (p. 375), wishing (p. 375),
denying (p. 423), testifying (p. 423), describing (p.
429), calling (p. 493), complaining (p. 493), removing
(p. 507), admonishing (p. 801), declaring (p. 825),



urging (p. 917), employing (p. 921), indicating (p.
925), putting questions (p. 927), answering (p. 927),
emphasizing (p. 933), excluding (p. 945), ascribing
(p. 949), exhorting (p. 969), explaining (p. 991),
deterring (p. 993), warning (p. 993), placing (p.
1001), treating (p. 1069), building (p. 1079), con-
cluding (p. 1079), distinguishing (p. 1089)--and other
predicates in addition.

This, then, is the miracle of inspiration as wit-
nessed to in the Book of Concord, that the prophets
and apostles could be so active and personally involved
in what they were writing, and yet that whatever they
put down was the meaning and word of the Holy Spirit!

THE THOUGHTS That the Lutheran confessors re-
AND THE WORDS garded the thought content of the

Bible to be given by God is so ob-
vious that it is really in no need of demonstration.
They acknowledged that Scripture contains "the will and
meaning of the Holy Ghost" (p. 1093), and they there-
fore established all doctrines and refuted all errors
through a simple appeal to the pertinent passages of
the Bible. Note, for example, how on pp. 179-201
several verses from Scripture are cited and discussed
at length over against the adversaries in the matter of
love and works—--clear evidence that what these pas-
sages say was regarded as authoritative.

Whatever the Bible says, also in matters which do
not pertain directly to Christian faith and life, is
accepted as divine and therefore reliable. The exis-
tence and evil nature of the devil is confessed,
because the Bible testifies thereto (p. 53 and many
other places). The historical reality of creation
(pp. 61, 365£ff., 859ff., 959), of Adam and Eve as our
first parents (pp. 301, 369, 861ff., 1093), and of the
fall into sin through the serpent (pp. 369, 859ff.,
881,.959) is accepted, because these matters are re-
ported in Scripture. Events from Old Testament his-
tory are cited as factual (pp. 177f£., 353, 381, 987);
and the reports of the prophets, "which were full of
faith and spirit," are set far above those of Aristotle
and the other heathen (p. 195). Scriptural teachings



regarding marriage (pp. 63, 79, 365-373, 639, 643) and
other civil ordinances (p. 433) are accepted as
authoritative. Nowhere is the Bible or any passage
thereof brought into question or spoken of dispara-
gingly, as happens so frequently in modern religious
literature.

The confidence of the confessors is not restric-
ted, however, to the subject matter of the Bible. The
very words of Scripture are regarded as trustworthy.
Repeatedly an argument is based on a single word or
expression used by the holy writer. Compare how the
Formula of Concord emphasizes so strongly the so-
called "exclusive particles" in the doctrine of justi-
fication by faith, such as '"without Law," "without
works," '"by grace" (pp. 917£., 931f., 945). Note how
the term ''necessary" is accepted in connection with a
Christian's good works, in spite of its misuse by
some, inasmuch as it is a Scriptural expression (p.
943). Observe how every effort is made to arrive at
the correct meaning of an individual word, such as the
verb "justify" (p. 793, 921). And when the Spirit-
intended sense of an expression or phrase has been as-
certained, the confessors insist on holding to that
meaning, even when it may conflict with natural human
reason such as in the doctrines of the Lord's Supper
and the person of Christ (pp. 811ff.,, 987ff., 1025ff.).
It is interesting to see also how the confessors make a
careful distinction between the words of Holy Scripture
and theological terms not found in the Bible. Even
though the latter may be rightly employed in religious
disputations, they are not to be treated in the same
way as Biblical expressions (p. 785).

Observations such as the above indicate clearly
that a belief in verbal, word-for-word inspiration was
part of the religious convictions of the men who
composed our Lutheran confessions.

INERRANCY Since it is true that the Holy Spirit
gave to the prophets and apostles the
thoughts which they were to express and the very words
in which they were to express these thoughts, it fol-
lows as a necessary consequence that Holy Scripture is
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inerrant. For then it is free from all human falli-
bility and error.

That the Lutheran confessors who compiled and
subscribed the Book of Concord regarded the Bible as
inerrant appears manifest. For we have seen their un-
questioning acceptance of the message and the words of
Scripture, also in those matters not directly related
to the salvation of sinners. Beyond this we find that
the Book of Concord describes the Bible in ways which
clearly imply inerrancy. In the Large Catechism
Luther urges his reader to ''believe the Scriptures,"
and adds significantly: "they will not lie to you"
(p. 771). 1In the preface to the Thorough Declaration
of the Formula of Concord the confessors accept as
their governing norm "First ... the Prophetic and
Apostolic Scriptures of the 0ld and New Testaments as
the pure, clear fountain of Israel" (p. 851). Later in
the preface they indicate their rejection of all an-
cient heresies and errors "upon the true, firm ground
of the holy divine Scriptures" (p. 857). At the con-
clusion of the Catalog of Testimonies we find an ac-
ceptance of "the Scriptures of the holy prophets and
apostles, as unquestionable witnesses of divine truth"
(p. 1149).

Some will, of course, object and say that words
such as 'divine truth'" have reference only to the
Gospel portions of Holy Scripture, and that the
Lutheran confessors allowed for the possibility of
error in matters pertaining to history, science, and
such like. Such a contention, however, cannot stand
in view of the following broad principle, enunciated
by Luther and subscribed to by the Formula of Concord:
"The Word of God [here the Latin text significantly
uses the term '"the sacred writings" as a synonym for
"the Word of God"] alone should be and remain the only
standard and rule of doctrine, to which the writings of
no man should be regarded as equal, but to which
everything should be subjected" (p. 855). Consider
what this sentence says: The writings of no man should
be regarded as equal to Holy Scripture; 3lzjfhings
should be subjected to Holy Scripture. Surely J. W.
Montgomery is correct when he says concerning this
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quotation from the Formula: '"Clearly, the Bible is
held to stand in judgment over all other books-——in all
fields--and no man is permitted to judge Scripture in
any particular."® Could the Bible occupy this supreme
position of judgment if it were not fully and abso-
lutely inerrant? The answer should be obvious!

THE BIBLE AS SOURCE That the Bible is the only
AND NORM OF DOCTRINE source and norm of all

Christian doctrine is clearly
affirmed by the Book of Concord in the following
statements:

We believe, teach, and confess that the sole rule
and standard according to which all dogmas
together with [all] teachers should be estimated
and judged are the prophetic and apostolic
Scriptures of the 0ld and of the New Testament
alone. (p. 777)

In this way the distinction between the Holy
Scriptures of the Old and of the New Testament
and all other writings is preserved, and the
Holy Scriptures alone remain the only judge,
rule, and standard, according to which, as the
only test-stone, all dogmas shall and must be
discerned and judged, as to whether they are good
or evil, right or wrong. (p. 779)

First [, then, we receive and embrace with our
whole heart] the Prophetic and Apostolic Scrip-
tures of the O0ld and New Testaments as the pure,
clear fountain of Israel, which is the only true
standard by which all teachers and doctrines are
to be judged. (p. 851)

This principle is applied regularly and uniformly
in the confessions contained in the Book of Concord.
The Roman Catholic system of penance and purgatory is
rejected because these things are nowhere spoken of in
the Holy Scriptures (p. 295). The invocation of the
sainte is labeled as an uncertain and harmful matter
inasmuch as no testimony for it can be found in Scrip-
ture (pp. 345-349, 469). The abandonment of property
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is censured since it has no command or advice in the
Scriptures (p. 435). The Apology insists that examples
drawn from the Bible '"ought to be interpreted according
to the rule, i.e., according to certain and clear
passages of Scripture, not contrary to the rule, that
is, contrary to the Scriptures" (p. 441). Luther gives
this sound advice in connection with his exhortation to
use the Sacrament regularly: 'Therefore, try this and
practise it well, and do but examine yourself, or look
about you a little, and only keep to the Scriptures"
(p. 773). An excellent example of the application of
this principle of sola Scriptura is found in the
Formula's article on the person of Christ. Compare
especially pp. 1035-49.

We should note, now, that the Book of Concord's
affirmation that Scripture is to be the only source and
norm of doctrine in the Church testifies to the fact
that the confessors accepted verbal inspiration as a
basic presupposition of their theology. For the sola
Scriptura principle can stand only if the Bible is the
authoritative, inerrant Word of God in all of its
statements and words. To charge Scripture with human
fallibility and inaccuracy at any point means that one
has there set someone or something else above Scripture
as its judge or corrector--and the sola Scriptura is
immediately overthrown. Leonhard Hutter, who was per-
sonally acquainted with the framers of the Formula of
Concord, affirmed that the sola Scriptura principle
cannot be ugheld unless the inspiration of Scripture is
predicated. The fact, once again, that the confessors
of 1580 so strongly upheld Scripture alone as the
source and norm of doctrine witnesses most eloquently
to their belief in verbal inspiration!

A word should, however, be added concerning the
frequent citation of the church fathers and of Luther
in the Book of Concord. Such quotations often occur
alongside passages from the Bible, so that the reader
might easily infer that the Fathers and Luther were
authorities on a level equal to that of Scripture. The
confessors strongly deny that this is the case, and
they moreover state explicitly why they have chosen to
cite theologians from the past:
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Other writings, however, of ancient or modern
teachers, whatever name they bear, must not be
regarded as equal to the Holy Scriptures, but all
of them together be subjected to them, and should
not be received otherwise or further than as
witnesses, [which are to show] in what manner
after the time of the apostles, and at what
places, this [pure] doctrine of the prophets and
apostles was preserved. (p. 777)

Similar explanations can be fouund in the Triglotta on
PP. 779, 1149, and elsewhere.

It is interesting to note also that the Fathers
are frequently cited with an introductory formula that
indicates that their statements were themselves subject
to the judgment of Scripture. For example: "And St.
Bernard truly says ... (p. 213); "And here Ambrose says
well ... (p. 215); "And Vulgarius, who seems to us to
be not a silly writer, says ..."(p. 247); " ... as it
has been well said by Augustine ..." (p. 309); " ...
recently it has been well treated of by William of
Paris ..." (p. 337); "For what Luther has correctly
said remains true nevertheless ..." (p. 931). That the
confessors regarded the Fathers as fallible and stand-
ing below the authority of the Bible is clear from this
passage in the Apology:

And even though they have the testimonies
especially of Gregory or the moderns, we oppose
to them the most clear and certain Scriptures.
And there is a great diversity among the Fathers.
They were men, and could err and be deceived.

(p. 417)

What the Fathers said was to be accepted only if it
was drawn '"from Scripture" (p. 1033).

Before proceeding to the next topic, a further
observation on the above quotation from the Apology
should be made. It states that wherever a human
element enters into a writing, there error can be ex-
pected. Scripture, it affirms, is free from any such
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error. The implication is evident: There is no human
element in Scripture! In this way the quotation
testifies indirectly to the non-human, divine origin
of the Bible.

PLENARY The Book of Concord clearly accepts all
INSPIRATION the books of the 0ld and New Testaments
as equally authoritative in all their
parts, even though it does not enter into a discussion
of the canon as such. Repeatedly we find expressions
like "the prophetic and apostolic Scriptures of the
01d and of the New Testament' when reference is made to
the authority principle in the Church. Compare pp.
321, 351, 777, 851, 951, and 1097 in the Triglotta.
The entire Holy Scriptures are regarded as important
and useful to the Christian. The merit of the Cate-
chism, for example, is found in the fact that it is a
summary of the entire Holy Scriptures (pp. 567, 573,
577f£.), and that it can help lead the young into these
Scriptures (p. 579).

At no time is one holy writer made to oppose
another, as if one were more spiritual than the other.
Rather than this, the confessors assume a perfect har-
mony between passages taken from different parts of the
Bible. As an illustration, note how carefully they
demonstrate the agreement that exists between Paul and
James in regard to the doctrine of justification (pp.
189ff., 931).

THE BIBLE We come now to a critical question:
AS THE WORD Does the Book of Concord regard the
OF GOD Bible as the written Word of God? In

view of what has been said up to this
point, an affirmative answer would seem to be self-
evident. Yet there are some scholars, particularly
liberals among the Lutherans, who deny that the
Lutheran confessions equate the Bible with the Word of
God. The confessions, they assert, use the term '"Word
of God" only of Christ and the Gospel message of the
prophetic and apostolic Scriptures, or at most of
Christ and the Gospel together with that proclamation
of Law which serves to prepare man for hearing the
Gospel.
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We will not deny that the Lutheran confessions do
at times employ the term "Word" with reference to
Christ and the evangelical content of Holy Scripture.
Compare the following: 'the Word, that is, the Son of
God" (p. 45); "justification occurs through the Word"
(p. 139); "faith is conceived from the Word" (p. 141);
"the Word and promise of God concerning Christ" (p.
273); the use of "God's Word" in part IV of the Small
Catechism (p. 551); "the forgiveness of sin through the
Word and signs" (p. 693); "the grace offered through
the Holy Ghost in the Word and holy [divinely insti-
tuted] Sacraments" (p. 785); "the Son, the Word of the
Father" (p. 1043); "the Holy Ghost works true faith
through the hearing of the Word" (p. 1085).

It is true also that the term 'Word" is used at
times of the legal and condemnatory sections of the
Bible: '"sins are censured by the Word of God" (p.
259); "they present only the Word, which convicts of
sin" (p. 261); "It behooves us to do no more than to
instruct and reprove with God's Word" (p. 651); and
other similar passages on pp. 673, 807, 867, and 903.

But while admitting these things, we can in no way
accept the liberal contention that the Lutheran con-
fessions restrict the term '"Word" to the Christ-

Gospel or Law-Christ-Gospel content of the Bible. An
attentive reading of the Book of Concord should con-
vince one that the confessors unqualifiedly accepted
the entire Bible as the objective written Word of God,
and moreover frequently referred to it as such. There
are several lines of evidence which make this manifest.

Note, first of all, how the German and Latin texts
repeatedly interchange the terms "Scripture" and "God's
Word" in the same sentences of the confessions. In the
Preface to the Book of Concord, p. 6: "und darauf aus
g8ttlicher, prophetischer, apostolischer Schrift ein
kurz Bekenntnis zusammengefaszt"”; "Et eam sane ob
causam brevis et succincta confessio ex verbo Dei et
sacrosanctis prophetarum et apostolorum scriptis col-
lecta est." (Obviously "verbo Dei"” and "sacrosanctis
prophetarum et apostolorum scriptis"” are used synony-
mously here.) In the same Preface, p. 12: ‘"wider
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allerlei geffhrlichen Miszverstand mit Gottes Wort
verwahrt werden k&nnte"; "contra corruptelas ac
depravationes sacrarum literarum testimoniis muniri et
confirmari posset.” Again on p. 20: "so in der
heiligen gbttlichen Schrift gegrlindet”; "quam quae
verbo Dei fundata.” 1In the Smalcald Articles, p. 466:
"ohne Schrift"; "destituta Verbo."” In the Formula of
Concord, p. 856: "aus wahrem, bestdndigem Grunde der
heiligen gbttlichen Schrift verworfen und verdammt
sind"; "ex solidis Verbi Dei fundamentis reiecti sunt-
et damnati.” And on p. 892: "Diese Lehre ist in
Gottes Wort gegrindet"; "Haec doctrina in sacris
litteris solidissima fundamenta habet."

A second line of evidence showing that the
Lutheran confessions equate Scripture and the Word of
God is the fact that the text frequently interchanges
these terms in the same sentence or context. Space
permits only a few examples. In the Preface to the
Book of Concord, pp. 21 and 23: 'derived from God's
Word"; '"derived from the Prophetic and Apostolic
Scriptures." In the Augsburg Confession, p. 39:
"doctrine from the Holy Scrlptures and the pure Word
of God." (The word "and” is clearly appositional, as
is seen also from the German text which combines the
terms "Holy Scripture" and "Word of God" into a single
phrase: "aus Grund g&ttlicher Heiliger Schrift.”) 1In
the Apology, p. 345: 'since neither a command, nor a
promise, nor an example can be produced from the

Scriptures concerning the invocation of saints"

"since invocation does mot have a testimony from God's
Word." Om p. 435: "The division, control, and pos-
session of property are civil ordinances, approved by
God's Word in the commandment, Ex. 20, 15: Thou shalt
not steal. The abandomnment of property has no command
or advice in the Scriptures." In the Smalcald

Articles, p. 495: " ... and accordingly judge
Scripture or the spoken Word, and explain or stretch it
at their pleasure." (Read the entire Article VIII on

pp. 493-497 and note how the terms "Scripture,"
"writings,”" "spoken Word," and '"outward Word" are used
interchangeably.) In the Formula of Concord, p. 857:
"according to God's Word of the Prophetic and Apostolic
Scriptures." (A comparison of the German and Latin
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texts indicates apposition here. A better translation
would therefore be: "according to God's Word, the
Prophetic and Apostolic Scriptures.'" The Tappert
translation, "according to the prophetic and apostolic
writings of God's Word,"8 is an improvement upon the
Triglotta, inasmuch as it indicates without ambiguity
the meaning so evident in the original languages,
namely, that the Scriptures are God's Word.) On p.
1067: "Since all Scripture, given by inspiration of
God, is to serve ...; also, since everything in God's
Word has been prescribed to us ..." The ease with
which the confessors move from the term "Holy Scripture"
to the term "God's Word" shows that in their minds the
two terms have one and the same reference--the Bible!

A third type of evidence involves the use of the
term "the Word of God" after the prepositiom "in," in
which passages the confessors are thinking of the Word
of God as the volume of Holy Scripture. Several ex-
amples from the Formula of Concord follow: 'the cere-
monies or church rites which are neither commanded nor
forbidden in God's Word" (p. 829); "those which God
Himself has prescribed and commanded in His Word" (p.
939f.); "from the words of institution, in the holy,
divine Word" (p. 985f.); "also, since everything in
God's Word has been prescribed to us, not that we
should thereby be driven to despair, but that we,
through patience and comfort of the Scriptures, might
have hope, Rom. 15, 4" (p. 1067); "For our curiosity
has always much more pleasure in concerning itself
with these matters ... than with what God has revealed
to us concerning this in His Word" (p. 1081).

Fourthly, in many passages of the Book of Concord
the context requires us to take the term 'Word of God"
in the sense of "Holy Scripture." Luther is beyond any
doubt urging the study of the entire Bible when he
makes these statements in the Large Catechism concern-
ing the Third Commandment (p. 605f£.):

Secondly, and most especially, that on such day of
rest (since we can get no other opportunity)
freedom and time be taken to attend divine ser-
vice, so that we come together to hear and treat
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of God's Word, and then to praise God, to sing and
pray ...

How, then, does such sanctification take place?
Not in this manner, that [with folded hands] we
sit behind the stove and do no rough [external]
work, or deck ourselves with a wreath and put on
our best clothes, but (as has been said) that we
occupy ourselves with God's Word, and exercise
ourselves therein.

And, indeed, we Christians ought always to keep
such a holy day, and be occupied with nothing

but holy things, i.e., daily be engaged upon
God's Word, and carry it in our hearts and upon
our lips. But (as has been said) since we do not
at all times have leisure, we must devote several
hours a week for the sake of the young, or at
least a day for the sake of the entire multitude,
to being concerned about this alone, and espe-
cially urge the Ten Commandments, the Creed, and
the Lord's Prayer, and thus direct our whole life
and being according to God's Word. At whatever
time, then, this is being observed and practised,
there a true holy day is being kept; otherwise it
shall not be called a Christians' holy day. For,
indeed, non-Christian can also cease from work and
be idle, just as the entire swarm of our ecclesi-
astics, who stand daily in the churches, singing,
and ringing bells but keeping no holy day holy,
because they neither preach nor practise God's
Word, but teach and live contrary to it.

For the Word of God is the sanctuary above all
sanctuaries, yea, the only one which we Christians
know and have. For though we had the bones of all
the saints or all holy and consecrated garments
upon a heap, still that would help us nothing;

for all that is a dead thing which can sanctify
nobody. But God's Word is the treasure which
sanctifies everything, and by which even all the
saints themselves were sanctified. At whatever
hour, then, God's Word is taught, preached,

heard, read or meditated upon, there the person,



19

day, and work are sanctified thereby, not because
of the external work, but because of the Word,
which makes saints of us all. Therefore I con-
stantly say that all our life and work must be
ordered according to God's Word, if it is to be
God-pleasing or holy. Where this is done, this
commandment is in force and being fulfilled.

The conclusion is inescapable, then, that the
Book of Concord does regard, treat, and speak of the
Holy Scriptures as the very Word of God.? Ralph
Bohlmann is not making an overstatement when he affirms
that in the Lutheran confessions "most frequentlﬁ the
term 'God's Word' identifies 'Holy Scripture.'"l

STILL MORE Now that we have established the fact
TESTIMONIES that the Lutheran confessions recognize

the Bible as God's written Word, we
could cite many more testimonies from the Book of
Concord which affirm verbal inspiration and i